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SERMON I. 



THE SABBATH. 



MARK ii. 27. 
•4fu2 hi taidunio thim, the Sabbath was made far man^ and not man 

for the ScAbath. 

As our Saviour was passing through the corn-fields 
on the sabbath, his disciples took the liberty of pluck- 
ing some of the ears oC corn. This was displeasing 
to the Pharisees, who complained of them to Christ. 
But instead of condemning, he justified their conduct, 
hj referring to a well-known scripture example. He 
said ^ have ye never read what David did, when he 
had need and was an hungered, he and they that were 
with him ? How he went mto the house of God in the 
days of Abiathar the high-priest, and did eat the she w- 
bread, which is not lawful to eat, but for the priests, 
and gave also to them that were with him ? And he 
said unto them, the sabbath was made for man, and 
not man for the sabbath.^^ This was a pertinent and 
full reply to the objection of the Pharisees ; and at 
the same time, implied, that God appointed the sabbath 
as a standing ordinance, for the oenefit of all men in 
all &gfd. Accordingly I propose to show, 

L That the sabbath is a divine ordinance ; 

II. That it is a standing ordinance ; and, 

in. That it is appointed for the ben^t of all men in 
all a^es. 

I. I am to show that the sabbath is a divine ordin- 
ance. 

The sabbath properly signifies a day of rest; but it 
is only a day of^rest from secular employments, and 

2 



10 SERMON U 

not from religious duties* It is a holy day to be spent 
in holy services. The duty of observing such a day 
would never have been discovered by the light of na- 
ture. Though, the light of nature teaches men, that 
they ought to worship their Creator, Preserver and 
Benefactor;- yet it does not teach them, that they 
ought to worship him in a social and publick manner, 
one day in seven. This would not nave been their 
duty, had not God positively appointed the sabbath as 
a holy ordinance. Accordingly we find that he did 
not leave this duty to human discovery, but immediate- 
ly after he had made man, he made also the sabbath 
for him. " And on the seventh day God ended his 
work which he had made, and he rested on the seventh 
d^y from all his work which he had made. And God 
blessed the seventh day, and sanctified it: because that 
in it he had rested from all his work." This* was a di- 
vine and sacred ordinance. It was divine, as instituted 
by God ; and sacred, as it was appointed for a sacred, 
holy, and religious purpose. It is true, the peculiar 
duties of this holy day arc not mentioned in tnis brief 
account of its institution. But when it was renewed at 
Mount Siriai, and placed among the ten commands, the 
special duties of the day were distinctly enjoined. 
So that the sabbath with all its instituted auties, is a 
divine ordinance, enjoined upon all mankind, for their 
benefit. " The sabbath was made for manJ^^ It was 
made by a divine appointment a holy and sacred day. 
But since none, who believe the Bible, pretend to call 
in question the original institution of the sabbath, it is 
unnecessary to enlarge upon this head. I proceed 
therefore to show, 

II. That the sabbath is a standing ordinance and of 
perpetual obligation. Many of the divine ordinances be- 
fore the gospel dispensation were temporary, and ceas- 
ed when that dispensation commencea. The passover 
instituted in Egypt ; and the sacrifices, rites, and cere- 
monies instituted at Mount Sinai, were all abolished 
by the gospel. They were all temporary ordinances. 
But the sabbath was designed to be a standing ordin- 
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ance from the beginning to the end of the world. This 
will appear from various considerations. 

In tne .first place, our Saviour says ^^ it was made for 
hnan ;^ that is, for all men, without exception. The ap- 
pointment of sacrifices was not made for all men, but 
only for those men, who lived before the death of 
Christ. The appointment of the passover was not 
made for all men, but only for one nation. The rite of 
circumcision was not appointed for all men, but onlv 
for the seed of Abraham, until the promised Messiah 
appeared. But the sabbath was made for all men in 
aU ages, because they would always need to rest one 
day in seven, and to employ it in the special service of 
God. The very design of the sabbath argues its per- 
petuity. There is no reason to be given, why it should 
DC appointed for men in one a^e or in one part of 
the world, rather than for all men m all ages and in all 
places. The sabbath is adapted to the nature and cir- 
cumstances of all men in their present probationary 
state, and therefore we may presume it was designed 
to continue to the end of time. 

And this leads me to observe in the second place, that 
the sabbath was not abolished when other positive in- 
stitutions were set aside. The apostle expressly in- 
forms us, that the rites and ceremonies of the Mosaic 
dispensation were superceded by the gospel, and be- 
came null and void, aller the death of Christ : but none 
of the inspired writers of the New-Testament give us 
the least intimation of the weekly sabbath being abol- 
ished. And if it were not abohshed in the apostolick 
days, it could not have been abolished since. It must 
be, therefore, a divine institution, which is still binding 
upon all mankind. It was not a typical ordinance, and 
so could not cease by the appearance of an antitype, 
as the typical sacrifices, rites and ceremonies under 
the law ceased, by the appearance of Christ, whom they 
prefigured. There has been no substitute instituted 
in the room of the sabbath, to supercede it. In a 
word, there is nothing said in the New^Testament, that 
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affords the least reason to doubt of the perpetuity of 
the sabbath. 

Besides, thirdly^ the practice of christians £x>in the 
apostles^ days to this time, is a plain, positive evidence^ 
that the sabbath is a divine ordinance of perpetusd ob- 
ligation. We have an account of the primitive chris- 
tians meeting together statedly on the sabbath for 
social religious worship. And though christians have 
since been divided into a great variety of denomina- 
tions ; yet they have all agreed to observe a weekly 
sabbath, with a very few exceptions. Now, it is not easy 
to account for this general and uninterrupted practice 
of christians in observing the sabbath for nearly two 
thousand years, unless it has been founded upon the 
first and ori^nal institution of it, for the purpose which 
Christ ;nentions. If it was made for the benefit of man, 
this is a good reason why it has continued from the 
beginnings and should still continue to the end of time* 
There are, moreover, new reasons for its perpetual 
continuance, which have occurred since its first ap- 
pointment It was then desim[ied to be a memorial of 
the creation of the world ; after that it became a me- 
morial of the deliverance of Israel out of E^pt ; and 
since that peri|0, ' it has become a memorial of the 
resurrection of our Lord Jesus Christ, and connected 
with a sacrament, instituted to commemorate his death, 
until his second coming The sabbath is as insepa- 
rably connected with uie gospel, as it ever was with 
the law, and must, therefore, continue as long as the 
gospel itself continues. There is as much ground to 
believe the perpietuity of the sabbath, as the perpetu- 
ity of the Lord% supper. Accordingly we find none 
have denied the perpetuity of the sabbath, but those 
who have denied the perpetuity of gospel ordinances. 
We may be assured, that the sabbath, which was made 
for man, will continue as long as it can be of any ben- 
efit to man, which will be as long as the human race 
shall continue in their present probationary statei 
The last thing is to show. 



S£RMON I. 13' 

III. That this standing ordinance is designed and 
calculated to be of universal benefit to mankiim. This 
ChristpIainljBu^estsinthetext ^The sabbath was 
made tor man, and not man for the sabbath.'' Here 
our Saviour, the Lord of the sabbath, sets it in a macb 
more favourable and important light, than the other 
inspired writers set the rites and ceremonies of the 
Mosaick dispensation. Those thej call a yoke of 
bondage, ana weak and beggarly elements. In them- 
selves considered they had no intrinsick value, bat 
were rather a burden than benefit, to those upon 
whom the J were imposed. But the sabbath is a pecu- 
liar privilege and benefit to all mankind. It is adapts 
ed to promote, and not to abridge their present and 
future happiness. Its nature, design and tendency m 
to recommend it to the esteem and approbation of the 
whole human race. For, ^ 

1. It gives them a precious opportunity of resting- 
from all their worldly cares, labours, and employments. 
They were originally formed for labour; and labour is* 
the indispensable duty of every individual, who enjoys 
mental and bodily strength. It is true, indeed, that all 
men are not called to the samci kindsoflabour, but all 
are bound to be active and diligen(^|pk>me employ- ^ 
ment or other ; either publick or privifte, either mental 
or corporeal, which requires rest. This God knew, 
who formed men for the labours and fatigues of the 
present life. And where is the person, who* has not 
found the sabbath desirable as a day of rest from the 
concerns or labours of the week ? There is, perhaps, 
no lawful calling, which can be pursued with proper 
activity and diligence, that does not render rest desir- 
able and necessary one day in seven. It has been 
found by the expenence of multitudes, who have been 
denied the benefit of the sabbath as a day of rest, that 
both their bodies and minds have been greatly injured. 
If health and strength and even life itself be highly 
valuable, then it is a precious privilege to be allow- 
ed to lay aside all secular cares and burdens one d^y 
in seven. 
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2. The sabbath gives men a happy season for seri- 
ous reflections and meditations. The common con- 
cerns of life generally absorb too much of their atten- 
tion, to leave them leisure for thinking about more seri- 
ous and important objects. It is a great benefit, there- 
fore, to the more laborious and busy part of mankind in 
particular, to be allowed and even required, to turn their, 
attention from things /em/ooro/ to things spiritual^ and carry 
tReir thoughts forward mto that future and eternal state, 
to which they are constantly approaching, and in which 
they are to find their long home. All men are capable 
of reflecting upon things past, of meditating upon tilings 

E resent, and of anticipating things future.* And it 
ighly concerns all persons of every age, character, 
profession, and condition of life, to pause, ponder, con- 
aider and reflect, while they are passing through the 
busy, noisy and tumultuous scenes of this distracting 
world. The things of this present life appear vei^* 
different to all persons, in their leisure, retired, sen- 
ous, and reflecting moments, from what they do while 
they are eagerly engaged in worldly pursuits. How 
many, every sabbath day, view the world very differ- 
ently from what they habitually view it every other 
day in the w4HP^ and how many serious reflections 
and resolutions do they form on that holy day, which 
have a salutary influence upon their thoughts, words 
and actions in their common intercourse with the 
world ? This is certainly true, with respect to those 
who remember the sabbath and keep it holy from be- 
ginning to end ; and who seriously and sincerely dis- 
chai^e the appropriate duties of it And it has a con- 
demmngi if not a restraining influence upon all, who are 
not totally abandoned to wickedness and stupidity. 
The sabbath is a most precious and important season 
for the most pleasant, and most profitable reflections 
and meditations, whether men improve it for these 
piousjpurposes, or neglect and profane it. 

3. The sabbath affords men a happy opportunity 
for that religious society and intercourse, which di- 
rectly tends to promote their mutual, temporal and 
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spiritual benefit. Mankind are formed for society 
with each other, and cannot be happj in a solitary 
state. Mutual intercourse serves to harmonize and 
civilize them, and to render them more amiable and 
virtuous, as well as religious. This happy effect the 
sabbath has never failed to produce wherever it has 
been observed. How differently do those feel and 
conduct towards each other, who usually meet toother 
every sabbath, and apparently unite in the service of 
the sanctuary, from those who neglect the duties of the 
sabbath, and only see one another occasionally, as 
business, inclination, or necessity may require. Both 
observation and experience prove the civilizing and 
harmonizingtendency of observing a day of rest and 
devotion. Those who have observed it, have found 
sensible advantage from it ; and those who have de- 
spised and neglected it, have suffered temporal incon- 
veniency and injury from their ungrateful and criminal 
conduct. The happy influence of the christian sab- 
bath upon the christian world has been incalculably 
great It has formed the christian nations for the en- 
joyment of that civil order, peace, and harmony, which 
no unchristian nation ever realized. And there can 
be no doubt but the God of order ordained the sab- 
bath for the great benefit of mankind in their civile as 
well as in their religious connections. 

4. The sabbath is highly beneficial, as it affords the 
most favourable opportunity for training up children 
in the nurture and admonition of the Lord. Parents 
and heads of families ought to impart religious instruc- 
tion to those under their care, and to do sill they can to 
promote their spiritual and eternal good. But amidst 
the labours of the week, they can find but few good 
opportunities to pour instruction into the minds of 
children and youth. And if they could find time, chil- 
dren and youth would not be so ready to hear instruc- 
tions, while they are eagerly pursuing more pleasing 
objects. But when they know that God requires 
them, to remember the sabbath day and keep it noly ; 
and when they are actually restrained from speaking 
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their own words and finding their own pleasure on that 
day, their minds are better prepared to hear and feel 
the force of religious instructions. Religious* parents 
and heads of families do esteem the sabbata as a 
precious season for discharging their duty to those, 
whose temporal and eternal interests God has, for a 
time, lodged in their hands. And the effects of such 
private instructions have often been great, B.alutarj 
and lasting, upon the minds of children and youth. 
Indeed, we generally observe a sensible and striking 
contrast between those fiunilies where private instruc- 
tions are given sabbath after sabbath, and those who 
are allowed to grow up in ignorance of religion, and in 
the neglect of (ul the duties of the sabbath. 

5. The sabbath affords a precious opportunity of 
•attending the publick worship of God, ana of hearing 
the publick^ as well as private instructions of religion. 
It is one of the principal purposes of the sabbaw, to 
give mankind, an opportunity of hearing the ^reat truths 
and duties of the gospel explained and mculcated. 
^^ Faith Cometh by heanng, and hearing b^ the word of 
God.'^ And the sabbath is the day, which God has 
appointed to hear his word. And to render this ap* 
pomtment more sacred and important, he has raised 
up and authorized an order of men to deliver his mes- 
sages, and inculcate the everlasting gospel upon the 
minds of sinful and perishing creatures. This he did, 
under the law, and this he does, under the gospel. The 
sabbath with these appendages is an unspeakable gift 
to those in a state of probation, whose eternal interests 
are suspended upon their hearing, understanding, be- 
lieving and accepting the terms of salvation, which he 
has provided for them, and offered to them, through 
the atoning blood of his dear Son. In this respect, the 
wbbath is of all other days the most beneficial and 
important For without it, all other days may be in- 
finitely worse than nothing. Thousands and millions of 
our fellow men are now destitute of the sabbath and 
all the means of salvation, which are connected with it, 
and of consequence, are perishing for the lack of vis- 
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ion. Thbagh those, who etijoj the sabbath, often 
depreciate and despise it, and consider it a burden, 
intker than a benefit ; yet it is of all temporal bless* 
ifi^ the greatest, that God has bestowed upon this 
gtfilty ana perishing world. I may add, 

6. The sabbath 18 a peculiar and distinguishing ben- 
efit to the cordial fiiends of Christ ; as it affords them 
2l precious opportunity of attending the special ordi- 
nances, which he has appointed for their spiritual com- 
fort and growth in grace ; I mean bapttsm and the 
Lord's supper. Though these ordinances may be oc- 
iteionally attended on other days, ret the sabbath is 
the only stated season of celebrating them. Where 
the sabbath is unknown, these ordmances are un-. 
known. Where the sabbath is neglected, these or- 
dinances are neglected. And where these ordinances 
are neglected, christians are declining, and religion 
becoming extinct There are too many melancholy 
instances of this kind, to be found in this best part of 
our country. The sabbath lies at the foundation of all 
our religious privil^es and enjoyments, if not at the 
foundation of our civil peace and prosperity. How 
much would relifipon decay, and the professors of it de- 
cline, if the sabbath were to be totally neglected in 
this place, and the sacred ordinances of baptism and 
the Lord's supper to be entirely laid aside ? The bare 
supposition must be extremely painful to those, who 
esteem a day in God's courts better than a thousand, 
tfnd the communion with Christ and his firiends, the 
Jligfaest enjoyment this side of heaven. To the godly, 
then, if not to others, the sabbath must appear e^» 
tremely precious and beneficial. 



IMPROVEMENT. 



1. IT the sabbath was made for man, and desired 
to promote the benefit of the whole human race in all 
ages^ ; then they ought to be very thankful for its ap- 
pointment, perpetuity and obligation. It is the most 
useful and important ordinance that God ever appoint- 

3 
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ed, and has been prcNluctive of the greatest temporaf 
and spiritual blessings in all ages, it has been the 

} principal source of virtue and piety in individuals, in 
amilies, and in all civil societies, whether smaller or 
larger. God promised to smile upon his chosen peo- 

Ele, so long as they esteemed and observed the sab- 
ath. ^ If thou turn away thy foot from the 8abbath,r 
from doing thy pleasure on my holy day ; and call the 
sabbath a delight, the holy of the Lord, honourable ; 
and shalt honour him, not doing thine own ways, nor 
finding thine own pleasure, nor speaking thine own 
words : then shalt thou delight thyself in the Lord ; 
and I will cause tliee to ride upon the high places of the 
earth, and feed thee with the heritage of Jacob thy fa- 
ther.^' This promise to Israel was fulfilled so long as 
they performed the conditions of it, and sanctified the 
sabbath. Our fathers were extremely strict in keep- 
ing the sabbath, for more than a hundred years after 
God planted them in this land, which was undoubtedly 
the happy occasion of drawing down a rich profusion of 
both temporal and spiritual blessings. And though the 
sabbath has, of late years, been greatly neglected, 
despised, and profaneu; yet it is the richest source of 
every blessing we enjoy. We have abundant reasons 
to be thankful, that God still continues this forfeited 
favour to us, and inspires so many to support, esteem 
and improve his holy day. It is the grand palladium 
and bulwark of every thing we hold most precioui^ 
and valuable. It behoves those who have experienc- 
ed saving benefit from the sabbath and its sacred ordi- 
nances, to make it appear to the world, that they hold 
these religious privileges in the highest estimation ; and 
are determined to transmit them, so far as lies in their 
power, to all future ages. God has deposited these in- 
valuable and sacred privileges in their hands, and they 
stand responsible, if they suffer them to be wrested 
from them. If the world despise them, they may not 
despise them. If the world neglect ttjem, they may 
not neglect them. If the world profane them, they may 
not profane them. If the world oppose thenh they are 
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bound to protect and preserve them, for the benefit of 
themselyes and all who are coming after them. 

2. If the sabbath be such a great and extensive 
blessing to mankind ; then the neglect, the abuse and 
profanation of this holy day must be exceedingly sinl'ul 
and displeasing to God. To abuse the sabbath is vir- 
tually to abuse every other temporal and spiritual 
blessing, and to provoke God to inflict every temporal 
and spiritual evil upon individuals and whole natioas. 
The pro&nation of the sabbath was the national sin 6f 
Israel, and the principal procuring cause of all their 
national calamities. God told them by the mouth of 
Moses, ^ye shall keep my sabbaths, and reverence 
my sanctuary ,'' and subjoined a promise of eveir pub- 
lick and personal blessing. But at the same time he 
said, if they should not keep his sabbaths, but despise 
his statutes, he would make their land desolate, and 
cause it to enjoy its sabbaths, which they did not suffer 
it to enjoy. But neither the threatening, nor the inflict- 
ing of national judgments, were sufficient to cure them 
of their national sm of sabbath-breaking. For after 
they had returned from their long captivity in Babylon, 
they still persisted in profaning the sabbath, for which 
Nehemiah upbraids and condemns them. He says, 
^ Then I contended with the nobles of Judah, and said 
unto them, what evil thing is this that ye do, and profane 
the sabbaih day f Did not your fathers thus, and did not 
oar God bring all this evil upon us, and upon this city ? 
Yet ye bring more wrath upon Israel by profaning the 
sa66aihJ^ They were weary of the sabbath, " saying, 
when will the new moon be gone, that we may sell 
corn ? and the sabbath^ that we may set forth wheat ?^' 
God employed various means to allure them to observe 
his sabbath. He appointed the best of teachers to 
enlighten their understandings ; he built the most 
beautiful and magnificent temple to gratify their eyes ; 
and appointed the best of musicians to please their 
ears ; but nevertheless thev were bent to forsaking his 
house, and to profaning his holy day. And the same 
spirit has reigned in the hearts of the great majority 
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trho have been &vourod urith the sabbath aD4 its e«r 
cred ordinances. This is now the crying sin of every 
christian nation. The sabbath was kept, and the 
sanctuarv was reverenced, through this country, until 
about fifty years past. But since theq, ^ how is the 
old become dim ! bow is the most fine gold change4 !^ 
~he ways of Zion mourn; the houses of God are foiv 
saken ; and the sabbath despised, neglected, an4 
openly profaned. This is a sin of the first magnitude, 
and the source of every other abounding iniquity. It 
takes off all civil and religious, publick and private re* 
straints, and opens the door to eveir species of vice 
and immorality and irreligion. It has always beei| 
found, that those who profane the sabbath, are incura^ 
bly vicious. They are out of the reach of the means of 
instruction and restraint This ought to make 9ab? 
bath-breakers tremble ! 

3. If the sabbath be designed and calculated to 
promote the temporal and spiritual interests of aU 
mankind; then it is extremely unwise and impolitick for 
civil rulers to do any thinff, which tends to lead their 
subjects to disregard and abuse such a holy and be-; 
nevolent institution. It is weakening their own power 
and influence, and strengthening the nands and hearts 
of the lawless and disobedient Thi» impolicy it is 
well known, civil rulers have practised. Gang Charles 
II. appointed certain recreations and amusements for 
the express purpose of leading his subjects to disre- 
gard and profane the sabbathi which spread moral cor- 
ruption through the nation. The rulers of the most 
refined and polished nation in the world, a few years 
since, totally set aside the sabbath and all religious or- 
dinances ; but they have hadi and still have reasons 
to regret their foUv and guilt Any rulers will find 
that they injure themselves as well as their subjects, 
by banishing the fear of God from their minds. And 
nothing can have a greater tendency to banish the fear 
of God from their mmds, than allowing them to profane 
the sabbath. Jeroboam, the son of Piebat, made Israel 
tp sin^ by vetting aside religious oxdioances of divine 



ftppointnient, and aubetituting his own jtn the room of 
ibem ; and bis successors on the throne pursued the 
fame sinful policy, until the ten tribes were completelj 
corrupted and destroyed. When religious restraints 
sure takjsn off from the people, ci?il restraints will be- 
come very weak and feeblp. This was the case ia 
Israelf and this always will be the case in any civil comr 
munity. It is extremely unwise and impolitick, to say 
nothing more, in those who eovern, to do any thing 
which tends to take away the fi^ar of God from before 
^e eyes of their subiects. And when divine ordin- 
maces are treated with neglect and contempt, the fear 
9f God will no longer restrain the corruptions of the 
human heart, which will produce every natural and 
moral evil 

4. If the sabbath tends to promote the temporal as 
well as spirtual good of all mankind, then none can be 
good members of civil society, who neglect, abuse, 
and profane this divine and benevolent institution. 
Though they may possess many amiable qualities and 
talents, and though they may conduct with propriety in 
their general intercourse with their fellow men ; yet 
their neglect and profanation of the sabbath will more 
than counterbalance all their other good deeds. Their 
example strikes at the root of all civil and religious obli- 
gations, and prepares the way to general ignorance, 
irreligion, profanity, disorder, and confusion. It will 
not, it cannot be denied, that the people in this coun* 
try have greatly degenerated from the virtue and piety, 
the peace and harmony of our fathers ; and to what 
has this been principally owing ? Has it not been prin- 
cipally owing to the abuse and profanation of the sab- 
bath ? Has not religious declension constantly kept 
way with the neglect and profanation of the sabbath ? 
Look into any place, at this day, and will you not 
find the people degenerate, in proportion to their ne- 
glect, contempt, and profanation of the sabbath ? And 
u you find one people more regular, more virtuous, or 
more religious, than another, do you not find that they 
acre gmierally and more constantly observe the sab- 
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bath and reverence God^s sanctuary? Facts speak 
louder than words, and irresistibly prove that the pro- 
fanation of the sabbath, is the primary and principal 
source of the great degeneracy of the present day. 
And to whose door must this evil be laid ? It must be 
laid at the door of the sabbath-breakers. And can 
such persons be deemed good members of civil so- 
ciety r 

5. If the sabbath be so greatly and universally be- 
neficial to mankind in all respects ; then it highly be- 
comes all professors of religion, to make it appear that 
the sabbath is their delight, and the holy of ttie Liord, 
honourable, by strictly and constantly performing the 
peculiar duties of it They have received saving be- 
nefit from the sabbath, and can appreciate its value and 
importance, by their own happ^ experience. There 
are secret^ private^ and pubUck duties peculiar to the sab- 
bath ; ana which all professors of religion are undef" 
special and solemn obligations to perform. The seerei 
duties are serious reflection, meditation and prayer. 
While they rest from the common cares and concerns 
of life, it becomes them seriously to meditate and re- 
flect upon what is past, present and to come, in respect 
to their spiritual interests, and to pour out their hearts 
with peculiar freedom, solemnity, and enlargement be- 
fore God. Serious meditation and reflection prepare 
the mind to take clear and extensive views of them- 
selves, of God, and the great interests of his kingdom, 
which are objects they are too apt to overlook and for- 
get amidst the busy scenes of life. The serious and 
sincere performance of these secret duties, can scarcely 
escape the notice of others, for thev require time, 
which cannot be spent without being observed. Those 
who seriously and habitually dischai^ the duties of 
devotion, whether on the sabbath or other days, exhi- 
bit an example full of admonition and instruction. 

Secret reflection, meditation, and prayer, prepare 
christians for the private duties of the sabbath, which 
are reading the bible, social prayer, and private in- 
struction. Religious parents and heads of families are 
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bound to bring up all under their care in the nurture 
and admonition of the Lord, both bj precept and ex- 
ample. And the sabbath affords them a precious op* 
]>ortuiiitv for discharging these great and difficult du- 
ties. To instruct, to counsel, to warn and admonish 
children and youth, in a proper manner, requires wis-^ 
dom, prudence, zeaJ, and firmness. For children and 
jouth are extremely impatient of religious instructions 
and restraints. But the sabbath is the best, and often 
the only proper opportunity, which parents and heads 
of fitmilies have, of discharging these necessary and 
indispensable duties, and if they duly discharge these 
duties on the sabbath, children and youth will not 
commonly need any other restraints. W ell instructed 
and well governed children and youth rarely become 
notorious sabbath-breakers. These secret and nripaie 
duties of professors stand intimately connectea with 
the ptAticK duties of the sabbath. The professors of 
religion solemnly engage to attend the public worship 
of God and his sacred ordinances constantly without 
neglect It is no neglect, when sickness, and other ex- 
traordinary circumstances forbid their attendance, but* 
when these thin^ do not occur, no professors have any 
excuse for staying at home, on account of business, 
company, or indolence. While professors of religion 
seriously and constantly perform these appropriate 
duties of the sabbath, they have a most salutary influ- 
ence upon the families in which they live, upon the 
church to which they belong, and upon the people 
where they reside. Such exemplary professors are the 
salt of the earth and the light of the world. These are 
the men, who hold civil and religious society together, 
suppress vice and immorality, and promote virtue and 
piety, and draw down the blessing of God upon the 
degenerate children of men. 

6. Since the sabbath is such a great and extensive 
benefit to mankind, and the profanation of it is such a 
£reat and land-defiling iniquity, it concerns all serious- 
ij to inquire whether they nave not been guilty of pro- 
iaoing it in some way or other. There are a great 



5K4 sfeRMOv i; 

maonj ways of profaning the sabbath, thongh 9ome are 
more heinous m the si^ht of God than others. Thi» 
question may be put, m the first place, to professing 
christians. Have you sanctified the sabbath in secret^ 
in private, and in publick ? Or have you neglected ttf 
knprove the precious season, in secret reflection, me- 
ditation and prayer ? Or have you neglected to in- 
struct, warn, ancl admonish those under your care and 
committed to your trust ? Or have you spent the sab- 
bath in indolence, and the neglect of the worship and 
ordinances of God in his house ? These are questions' 
which you can understand, and answer for yourselves ; 
and, perhaps, others too can answer for you ; for everl" 
species of profaning the sabbath is generally more or 
less visible. Or if you have not personally profaned 
the sabbath, have you not allowed others to profane it ? 
Or if you have not allowed others to profane it, have 
you not neglected to reprove them for it, and restrain 
them from it ? There is great reason to fear, that some 
professors of religion, do more or less neglect the se- 
cret, private, and publick duties of the sabbath, and by 
their neglect, not only profane the sabbath themselves, 
but lead others to profane it. How much in this way 
is Christ wounded in the house of his friends ? You 
will all allow, my hearers, that it is proper to put these ^ 
questions to the professors of religion r And can it be 
improper to put these questions to others also ? 
Though you have not professed to love God and obey 
his commands ; yet you are his creatures, and bound 
to love and obey him with all your hearts. The sab- 
bath was made for you, and has been given to yoU| 
thouffh denied to the many millions in the Pagan 
worid. You have been commainded to remember the 
sabbath day and keep it holy. You have had the du- 
ties of the sabbath often explained and inculcated. 
You have many of you, at least, seen it strictly and pi- 
ously observed. All these things have united to in- 
crease your obligations to observe and improve the 
sabbath for the important purposes, for which it was 
Appointed, and given you. But how have you treated 
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the sabbath in your childhood, in your youth, or in 
your manhood, or in your riper years, or in your private 
or public stations ? Have you rested from your world- 
ly cares and labours ? Have you performed the secret 
duties of the day ? Have you discharged the private 
duties of the day ? Haveyousteadily and statedly re- 
verenced God^s sanctuary, and ^iven unto him the glo- 
ry due to his name in publick ? If you have, what mean 
the prancing of horses, the rattle of carriages, the 
passing and re-passing of travellers before and after 

Eublick worship ? What mean the circles round the 
ouse of God, after publick services are ended ? Caq 
it be denied, that the sabbath is publickly and grossly 
profaned in this place ? And can this profanation be 
justified by professors, or non-professors, by parents^ 
or by children, by the young or by the old ? If it cannot 
be justified, it ought to be condemned ; and if it ought 
to be condemned, it ought to be restrained ; and if 
it ought to be restrained, can it be a doubt who ought 
to restrain it ? The duty of restraining it is too plain to 
be misunderstood, and too important to be neglected. 
i ask you, who ought to be reformers ? Will you see th6 
profimation of the sabbath, and not move a tongue or 
fin^r to restrain it ? Can you bear to see the virtuous 
and steady habits of your virtuous and pious parents 
violated and treated with contempt ? A word to the 
wise ousht to be enough. 

The du^ of performing is as plain and imperious, as 
the duty of restraining. On whom does this duty lie ? 
It lies upon those, who are conscious of profaning the 
tabbath, and opening the flood-gates of iniquity. Ask 
your own consciences, and they will tell you your first 
and immediate duty. If you are wise, you will be wise 
for yourselves ; but if you scorn divine reproofs, yoO 
•lone must bear it 
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PROPHECY. 



JOHN xii. 16. 
These things understood not his disciples at the first : hut when Jesus 
was glorified, then remembered they that these Mngs were written of 
him, ana that they had done these things unto him. 

The day after Christ had visited Lazarus at Betha- 
njj ^^ much people that were come to the feast, when 
they heard that he was coming to Jerusalem, took 
branches of palm-trees, and went forth to meet him, 
and cried, hosanna ; blessed is the King of Israel, that 
Cometh in the name of the Lord. And Jesus, when he 
had found a young ass, sat thereon ; as it is written. 
Fear not, daughter ofSion: behold, thy King cometh, 
sitting on an ass^s colt^^ This triumphant entry of 
Christ into Jerusalem was predicted in the ninth chap- 
ter of Zechariah : '' Rejoice greatly, O daughter of 
Zion; shout, O daughter of Jerusedem: behold, thy 
King Cometh unto t^hee ; he is just, and having salva- 
tion; lowly, and riding upon an ass, and upon a colt, 
the foal of an ass.^^ These things, however, which 
were so plainly foretold by the prophet, ** understood 
not his disciples at the first ; but when Jesus was glo- 
rified, then remembered they that these things were 
written of him, and that they had done these thin^ 
unto him.^' God had good reasons for foretelling this 
great and joyful event, though he knew that his pre- 
diction would not be understood until after it was ful- 
filled. 

In treating upon the subject of prophecy, which now 
lies before us, I shall show, 
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I. That God does foretel, in his word, many events 
before tbej come to pass : 

II. That he never fails to bring to pass the events 
heforetels; And, 

III. That he has good reasons for foretelling events 
before he brings them to pass. 

1. I am to show, that God foretels, in his word, ma- 
nj events before they come to pass. This appears 
from the text, and from the whole history of his con- 
duct, from the beginning to the end of the bible. 
Many of the great and important events, which have 
come to pass, we find foretold in the sacred scriptures. 
God foretold the incarnation of Christ, four thousand 
years before he became incarnate. He foretold the 
general flood, an hundred and twenty years before it 
swept mankind from the earth. He foretold the fate 
of Shem, Ham and Japhet, long before their disper- 
sion at the building of Babel. He predicted that the 
Amorites should be destroyed, and that the seed of 
Abraham should possess their land, four hundred years 
before these events took place. He foretold the for- 
tune of Joseph, and of all Jacobus family, long before 
either of them went down to Egypt. He foretold to 
Moses, that he should actually leaa Israel out of Egypt, 
and that his people should worship him in that moun- 
tain where he was speakkig to him, before the event 
came to pass. He foretold the character, conduct, 
and condition of Ishmael and his posteritv, for ages to 
come. He foretold the dispersion of the Jews, his 
own people, hundreds of years before they were actu- 
ally scattered all over the earth. He foretold the ruiu 
of Ninevah and Babylon, sometime before they were 
destroyed. He foretold the rising and falling of the 
four great empires, before they rose and fell. He 
foretold the time and place of Christ's birth, the man- 
ner of his life, and the most remarkable circumstances 
of his death, resurrection, and ascension to heaven, 
before he appeared in the flesh. He foretold a gene- 
ral apostacy from Christianity. And last of all, he 
foretold the corruption and ruin of the seven churches' 
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JOHN xii. 16. 
These things understood not his disciples at the first : but when Jesus 
was glorifiedy then remembered they that these Mngs were written of 
himy ana that they had done these things unto him. 

The day after Christ had visited Lazarus at Betha- 
njj '' much people that were come to the feast, when 
they heard that he was coming to Jerusalem, took 
branches of palm-trees, and went forth to meet him, 
and cried, hosanna ; blessed is the King of Israel, that 
Cometh in the name of the Lord. And Jesus, when he 
had found a young ass, sat thereon ; as it is written. 
Fear not, daughter ofSion: behold, thy King cometb, 
sitting on an ass^s colt^^ This triumphant entry of 
Christ into Jerusalem was predicted in the ninth chap- 
ter of Zechariah : *' Rejoice greatly, O daughter of 
Zion ; shout, O daughter of Jerusalem : behold, thy 
King Cometh unto t^hee ; he is just, and having salva- 
tion ; lowly, and riding upon an ass, and upon a colt, 
the foal of an ass." These things, however, which 
were so plainly foretold by the prophet, ^^ understood 
not his disciples at the first ; but when Jesus was glo- 
rified, then remembered they that these things were 
written of him, and that they had done these thin^ 
unto him." God had good reasons for foretelling this 
great and joyful event, though he knew that his pre- 
diction would not be understood until afler it was ful- 
filled. 

In treating upon the subject of prophecy, which now 
lies before us, I shall show, 
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I. That God does foretel, in his word, many events 
before thej come to pass : 

II. That he never fails to bring to pass the events 
heforetels; And, 

III. That he has good reasons for foretelling events 
before he brings them to pass. 

1. I am to show, that God foretels, in his word, ma- 
ny events before they come to pass. This appears 
woin the text, and from the whole history of his con- 
duct, from ^ the beginning to the end of the bible. 
Many of the great and important events, which have 
come to pass, we find foretold in the sacred scriptures. 
God foretold the incarnation of Christ, four thousand 
years before he became incarnate. He foretold the 
general flood, an hundred and twenty years before it 
swept mankind from the earth. He foretold the fate 
of Shem, Ham and Japhet, long before their disper- 
sion at the building of Babel. He predicted that the 
Amorites should be destroyed, and that the seed of 
Abraham should possess their land, four hundred years 
before these events took place. He foretold the for- 
tune of Joseph, and of all Jacob's family, long before 
either of them went down to Egypt. He foretold to 
Moses, that he should actually lead Israel out of Egypt, 
and that his people should worship him in that moun- 
tain where he was speakkig to him, before the event 
came to pass. He foretold the character, conduct, 
and condition of Ishmael and his posteritv, for ages to 
come. He foretold the dispersion of the Jews, his 
own people, hundreds of years before they were actu- 
ally scattered all over the earth. He foretold the ruin 
erf Ninevah and Babylon, sometime before they were 
destroyed. He foretold the rising and falling of the 
four great empires, before they rose and fell. He 
foretold the time and place of Christ's birth, the man- 
ner of his life, and the most remarkable circumstances 
of his death, resurrection, and ascension to heaven, 
before he appeared in the flesh. He foretold a gene- 
ral apostacy from Christianity. And last of all, he 
foretold the corruption and ruin of the seven churchesf 
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of Asia, the rise and fall of the Mahcttnedans, the rise 
and fall of the man of sin, the commencement and dur 
ration of the millenium, the last declension of religion, 
the second coming of Christ, the general judgment, 
and the final state of all holy and unholj creatures. 
This is a brief and general account of prophecy. A 
vast many more particular predictions might have been 
^numerated; but those which h^^^^ been mentioned 
are sufficient to make it appear, that God has usually 
foretold great and interesting events, long before they 
tiave come to pass. He has raised up prophets from 
age to age, to reveal his purposes to his professing 
people, and through them to the rest of mankind, wha 
are all deeply interested in their final accomplishment. 

t now proceed to show, 

IL That God always brings to pass the events which, 
he foretels. This will appear, if we consider, 

1. That we have no evidence that he has ever failed 
of bringing to pass the events which he has foretold. 
We know that he has brought about many things 
which we find were foretold in his word. Though the 
disciples of Christ did not know at first, that he had 
fulfflUed his prediction concerning his riding in triumph 
into Jerusalem, yet they afterwards knew and declar- 
ed, that they themselves had been personally instru- 
mental* of fulfilling it. We know, that God has already 
fulfilled bis predictions concerning the old world, con- 
qerninff the seed of Abraham, concerning the Babylo- 
nian, rersian, Grecian, and Roman empires, concern- 
ipg the coming of Christ, concerning the dispersion of 
the Jews, and concerning the rise and corrupting in- 
fluence of the man of sin. The ftilfilment of these pre^ 
dictiods affords a strong presumptive evidence, that 
he has never yet failed, and never will fail, of bringing 
to pass all the events he has foretold. His conduct 
has hitherto confirmed the veracity of his predictions, 
and given us sufficient evidence to believe, that hia 
faithfulness is immutable and infallible. 

% God has nevqr foretold any events but such as 
hm waa willing to bring to pass. He never was and 
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mever could be Qnder any comptllsion to foretel any 
events whatever. We cannot conceive any cause^ 
which should constrain him to foretel any events^ 
which be did not choose should exist. And we cannot 
conceive, thajt he should foretel even such events ac 
he designed should take place, uiJess he chose to fore- 
^ tel them. We must conclude, therefore, that all the 
events which he has foretold, were sucb as he chose 
should exist, and such as he chose to foretel. Thift 
amounts to a hi^h degree of certainty^ that he alwaysr 
does and will bnng all things to pass, that he has fore- 
told. If he had been compelled to foretel events,, 
which he did not choose should exist, and ifhieb he 
did not choose to foretel, we could have no ground to^ 
believe, that he always does and always wili^ bring; 
about all the events he has foretold. But since he 
ebose that all the events he has foretold should exists 
and since he chose to foretel them, we may be assured 
that he will punctually and faithfully fulfil every, pre* 
diction in his word, according to its strict, and proper 
meaning. What God dnce chooses should exist, he 
always chooses should exist, and what he once chooses 
should exist, he is always willing should exist. He is* 
bri^y^ i^ ^^^ mind, and none can turn him. He never 
Tbl? ^^ never will alter any of his determinations. 
bcb ha8*)ever foretold any event but what he has de- 
^Jgrmined to bring to pass ; and therefore we may be 
i^ertain ihdchfi, fulfils, from time to time, every event 
^hich he has foretoWi?i bis word. 
\ 3. God has foretold noth'ir^but what his own glory 
ingjuires him to fulfil As he has (oreordained nothing 
was what he intends shall promote JLis own glory, so he 
baSibretold nothing but what his o^n glory requires 
him to bring to pass. He regards his own glory more 
than any of his creatures regaixl their interests. We 
know, that they sometimes regard and pursue what 
they suppose to be their own interests wltn great, con- 
stant, and persevering attention, diligence, activity and 
a^al. But the attention, diligence, activftyi and zeal 
of the Lord of Hosts, in promoting his own glory, is 
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infinitely greater* And since God^s heart is bound up 
in his own ^lorj, he will infallibly pursue that course 
of conduct in his providence, which he views as best 
suited to promote it His predictions tell us what his 
heart is fixed upon, and when we know what his heart 
is fixed upon, we have no ground to doubt, that he will 
pursue the objects of his desires to the utmost of his 
power. Poor, weak, dependent creatures are given to 
change, and grow weary and faint, and totally discou- 
raged in their most ardent and sanguine pursuits. But 
GonI is never faint, or weary, or discouraged in his pur- 
suits, or disposed to change the objects of his pursuit, 
which affords a very strong and weighty evidence, 
that he will infallibly bring about the events, which 
he has decreed and foretold. Besides^ 

4. God has foretold nothing but what he is able to 
bring to pass. Job said unto God, ^^ I know that thou 
canst do every thing.^^ This is strictly true. God can 
do every thing that power can do, or that does not in- 
volve a contradiction. There is none that can stay 
his hand, or effectually resist his operations in the 
kingdoms of nature, providence and erace. He can 
overturn, overturn, and overturn all difficulties, impe- 
diments, or obstacles, that stand in the way of his de- 
signs and operations. If the poH^r of men resist H^- 
designs, he can break their power. If the hearts \y 
men resist his designs, he can change their hearts, h 
kings or kingdoms presum!e to oppose him, he car^ 
break them, as a potter's vessd is broken. If all na-* 
tions were to unite their counsels and exertions against 
God's purposes and predictions, they would be of ^ 
avail, to prevent him from bringing about the eve^re^ 
which he has designed and predicted to bring alf^u 
This God knew, when he foretold future events, and 
this we know ^fter he has foretold them. We have, 
therefore, the highest and strongest evidence, that can 
be derived from the conduct, the power, and glory of 
God, that he )vill never fail to fulfil his predictions, or 
to bring to pa*s every event, which he h^s predicted in 
his wora. 
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It now remains to show, 

flL That God has good reasons for foretelling events 
before thej come to pass. God was under no obligar 
tions to mankind to foretel any future events. Though 
he had foreordained all future events, and conse- 
quently foresaw all future events ; yet he was under 
no obligations to inform mankind what events he fore- 
da w and determined to bring about. He knew, indeed, 
the natural curiositv and propensity of mankind to look 
into futurity, and, if possible, to discover the good, or 
evil which may await them in time to come, fiut he 
never would have adopted the method of predicting fu- 
ture events, merely to gratify their vain and sinful de- 
sires. There is, therefore, just ground to inquire 
what were the real and good reasons of his foretelling 
future events in his word. We find that it has been 
his usual way, from age to age, to raise up holy men 
and inspire them to foretel great and important events, 
which he had determined to bring to pass. The ques- 
tion now is, why did he adopt this mode of conduct to- 
wards mankind ? There may be two very good rea- 
sons for his foretelling future events in his word : 

1. To convince mankind, that he is concerned in 
bringing about all the events which he has foretold. 
They are extremely apt to overlook the hand of God in 
bringing about events in the course of his providence. 
They will hardly believe that his hand is concerned 
in bringing to pass any event, unless it appears extra- 
ordinary, supernatural, or miraculous. Of course, they 
will not see and acknowledge his hand, even in fuifiU- 
ing his predictions, until after they are fulfilled. This 
was the case, with respect to the body of the Jewish 
;iation, as well as in respect to the disciples of Christ. 
The Jews did not see nor acknowledge the divine 
power and agency, in bringing about the incarnation, 
crucifixion, and ascension of Christ, while God was 
invisibly and irresistibly producing these great and im- 
portant events, which he had foretold in his word. 
Though God had minutely described the person, the 
conduct, the preaching, and sufferings of Christ; yet the 
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Jews did not discover these things, nor the hand of God 
in bringing them to pass. And even the disciples of 
Christ did not know that God influenced them to car- 
ry him in triumph to Jerusalem, until he had come and 
left the world.- The peculiar people of God had been 
lor ages before equally stupid and blind to the hand 
of God, in fulfilling prediction after* prediction concern- 
ing Christ God upbraids them ot this, and assigns it 
as a reason, why he foretold events before he brought . 
Aem to pass. ^ Hear ye this, O house of Jacob, which 
are called by the name of Israel, and are come forth 
tHit of the waters of Judah ; which swear by the name 
of the Lord, and make mention of the God of Israel, 
but not in truth, nor in righteousness. For they call 
themselves of the holy city, and stay themselves upon 
the God of Israel ; the Lord of hosts is his name. I 
have declared the former things from the beginning ; 
and thev went forth out of my mouth, and I shewed 
them ; I did them suddenly, and they came to pass. 
Because I knew that thou art ohstinate^ an4 thy neck is 
an iron sinew, and thy brow brass; I have even from 
the beginning declared it to thee ; before U came to pass 
I shewed it thee : lest thou shouldest say. Mine idoikaih 
done them^ and my graven image j and my molten image hath 
commanded them. All mankind are naturally like the 
Jews, in overlooking, and disbelieving the hand of God 
in bringing to pass those things which he has foretold 
in his word. Nothing, therefore, is better calculated 
to convince mankind of the universality of divine pro- 
vidence, than God's foretelling future events. For 
when he has fulfilled his predictions, and actually 
brought about the events he has predicted, he has set 
his hand and seal to these events, and marked them as 
the production of his own hand. And as his hand and 
teal will sooner or later be seen, it will be out of tha 
power of man to disbelieve^ that he brought about the 
events which bear his plain and legible signature. As 
this signature is actually set upon all events which 
have been foretold ; so the predictions of tnose events 
will Isooner or later convince all mankmd, that God 
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was concerned in caueing' those eventB to take place. 
And this is one very important reason, whj God has 
foretold so many future events in his word. 

2* God^s foretelling and bringing to pass some erents^ 
demonstrates the truth of his bringing all other events 
to pass, which he has not predicted. ' For the events 
which he has predicted stand inseparably connected 
with all the other events which he has not predicted. 
God's predicting the death and crucifixion of Christy 
four thousand years before Christ came, suffered, and 
died, and bringing them to pass stood connected with all 
other events, which took place in every part of the worlds 
during that period. If God had not governed all events 
from Adam to Christ, he could not have brought about 
the death of Christ He must have brought into being ^ 
all the men that existed from Adam to Christ, and go«- 
verned all their thoughts, words, and actions, in oroe? 
to prepare the way for the existence of Judas, Pontius 
Pilate, and of all others who were concerned in bis 
cracifibLion. And since God has foretold a multitude 
of events, which reach from the crucifixion of Christ 
to the end of the world, he has set his hand cmd seal to 
all those events, which will demonstrate that he vrad 
concerned in bringing them to pass, after they have ac* 
tually taken place. And since all other events from 
the crucifixion of Christ to the end of the world, stand 
inseparably connected with the events foretold ; the 
final accomplishment of all divine predictions must 
necessarily aemonstrate, that God had ailways govern* 
ed all events, without a single exception, frq/n the be^ 
^nning to the end of the world. The glory of God 
and the good of the universe depend upon its being 
universally known, that his heart and hand are concemea 
in every event that takes place. It appears, therefore, 
that God couM^ *hot have proposed a nobler, or mord 
important end, in foretelling future events, than to 
make all his intelligent creatures beUeve^ that fie exerti 
hts power and influence in goveniifig all things. This 
des^ of prophecy coincides with God^s ultimate end 
isk freation, and directly serves to promote it It Ae* 
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moDstrates, that of him, and through him, and to bim^ 
are all things : that he is the Alpha and Omega, or the 
great centre to which all things past, present, and to 
come ultimately tend. 



IMPROVEMENT. 



. I. It appears from the design of prophecj, that the 
predictions, which God has already recorded in his 
word, are the last he will ever give. He continued to 
foretel future events from Adam to Moses, from Moses 
to Christ, from Christ to the Apostle John. Then he 
directed him to close the cannon of scripture, and de- 
nounce a curse upon a man, who sh6uld presume to 
add any thing to, or take any thing from nis written 
word. This looks like putting a final period to pro- 
phecy from that time {o the end of the world. And we 
have reason to think so, because the series of predic- 
tions in the book of Revelations respects the* most im- 
portant events from the days of Jorni to the final con- 
summation of all things ; by which God has infallibly 
marked all future evei^s^ as the production of bis own 
hand. When the events which he has predicted, are 
actually brought to pass, it will necessarily appear that 
he has constantly governed the world. There never 
has been, and there never will be any occasion for new 
prophecies since the death of John. All who have 
pretended to prophecy since that time, have been im- 
postors, who were deceived themselves or meant to de- 
ceive others. There have been not a few such per- 
sona, and may be again ; but they are to be disbeliev- 
ed and treated according to the directions of the more 
sure word of prophecy. ^ 

2. It appears from the design oCKProphecies, that 
they may answer their end, though thCy are not under- 
stood before they are fulfilled. Many, if not most of 
the divifte predictions in the bible, are delivered in 
aucb dark, nguratif e language, as is not very easy to 
understand. This is the case in respect to common 
people, and even in respect to the most ingenious, stu- 
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diouft, and learned divines. Expositors have finind 
more difficulty^ and made more mistakes, in their oom« 
ments on the prophetical parts of scripture, than ott 
any other parts of it. This nas led some to think lights 
ly 6f prophecies in general, and to despise all attempts 
to explain, them. V oltaire says, Sir Isaac Newton 
wrote upon prophecies to console mankind for his su- 
periority over them in other respects. But though the 
general obscurity of prophecies renders them difficult 
to explain and understand, either before they are fulfil- 
led, or tchUe they nxefulfiJIing^ or for some timeo^er ;jei 
the^ may answer the important purpose, which God 
designed to answer by them. Though the vision be 
for an appointed time, yet at tlie ena it will speak, and 
answer the purpose for which it is given. W hether a 
prediction be understood before it is fulfilled, or while 
it is fueling, or even a long time afier^ it will finally 
mark the event with a divine signature, and demon- 
strate that God was concerned in bringing it to pass. 
There is re^ison to think, that there are many predic- 
tions in the bible which have been punctually fulfilled 
long ago, and which have never been fully understood 
or properly explained. But they will be understood 
«ome time or other, and then answer the purpose for 
which they were given. Great pains have been taken 
to understand, and explain the predictions concerning 
the return of the Jews to th^ir native land, the over- 
throw of the Mahomedan imposture, the nature, com- 
mencement, and duration of the millenium. But it is 
a question whether any body has understood and pro- 
perly explained these important predictions respect- 
ing these important future events. These predictions, 
however, will be fulfilled,- and understood at the very 
time God intended, and consequently will fully answer 
his original purpose. 

3. It appears from the de^^n of prophecies, that their 
being disbelieved, does not m the least destroy their 
evidence or importance. They are desi^ea to make 
it appear that God is concerned in bringing about aH ^ 
predicted and unpredicted events. Their being \ 
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believed by some, or by many, before they are fulfilled^ 
or while they are fulfilling, or long after they are ful- 
filled, does not prevent their being fulfilled, and being 
understood, just as God designed they should be, and 
consequently does not destroy or diminish their use*" 
jfiilness. Though thousands now disbelieve the pre* 
dictions concerning the overthrow of popery, paganism, 
and all false religions, their disbelietmay promote, ra* 
thcr thart retard the accomplishment of these predic- 
tions. We may ask them the same pertinent question 
which Paul asked the Jews. ^ What if some did not 
believe, shall their unbelief make the faith of God of 
none effect ?'' What if the Jews disbelieve the pre- 
dictions concerning them, or what if the Mahomedana 
disbelieve the predictions concerning them, or what if 
.the Papists disbelieve the predictions concerning them^ 
their disbelief will not expunge these predictions from 
the bible, nor hinder God from fulfilling them. So 
that the unbelief of Jews, Mahomedans, and Papists, 
ought not to destroy or weaken our faith in the divine 
predictions concerning them. The disbelief of divine 
predictions has not prevented their fulfilment in time 
past ; and it will not prevent the fulfilment of those 

Jredictions which remain hitherto unfulfilled. The 
ews* disbelief of Christ^s first coming, did not prevent 
bis coming at the appointed time ; and their present 
disbelief of his second coming will not prevent his se- 
cond appearance to judge the world. God is con- 
stantly preparing the way as fast as possible, by one 
event altefr another for the great day of consummation, 
when all preceding predictions will be fully accom- 
jplished and fully known. How many events must 
take place, and how many years roll away before the 
Jews shall be brought in, all false religions destroyed, 
the millcnium commence and terminate, and the final 
judgment sit and continue, we know not. These are 
circumstances not predicted ; but the events predicted 
shall certainly come to pass. 

^ 4. ft appears from the design of prophecy, that the 
fulfilment of every divine prediction* is an infallible 
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and increasing evidence of the truth and diyinitT of the 
bible, which contains the prophecies, whicn have 
been fulfilled. God is the only being in the uniyerse^ 
who is able to foresee and foretel future events. He 
expressly claims this prerogative. He says^ ^ I am 
God, and there is none else : I am God, and there ia 
none like me, declaring the end from the beginning, and 
from ancient times the things that are not yet done, say- 
ing, my counsel shall stand, and I will do all my plea- 
sure.^ God has been pleased to foretel many future 
events, and recorded his predictions in his word, and 
it is only to open the bible and read his predictions; 
and then compare them with the relation which sacred 
and profane historians have given of events, in order 
to determine whether any oi those predictions have 
been fulfilled; and if we find they have been fulfilled, 
we discover an infallible evidence of the divine inspira- 
tioiiof the scriptures. None who have read the bible 
carefiilly and intelligently can deny, that some of the 
most important predictions in it have been fulfilled. 
Did God foretel the coming, life, and death of Christ.^- 
These events have taken place. Did God foretel the 
infidelity and dispersion of the Jews ? These events 
have come to pass. Did God foretel the spread of the 
gospel, the destruction of the seven churches of Asia, 
the rise of Popish and Mahomedan impostures and 
delusions, and tne savage state and character of the 
descendants of Ham and Ishmael. These events have 
actually and visibly taken place. These events have 
been brought about in succession, and one has been 
evidently instrumental of another, and the accomplish- 
ment of one prediction has been a corroborating evi- 
dence of the truth of another. And this chain of evi- 
dence in favour of divine Revelation, is continually 
lengthening, and becoming more and more forcible 
and irresistible* There is but one kind of evidence 
more infallible and conclusive in support of the inspi- 
ration of the scriptures, and that is, the evidence of 
miracles, which were wrought as credentials to the in- 
spired writers. Mimcles are a direct testimony of God 
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kimseir, that he inspired the prophets and apostles to 
write hid predictions of future events. Miracles and 
predictions *are the two fundamental supports of divine 
revelation. Were all other sources of evidence re- 
moved, these are alone sufficient to justify all who read 
the bible to believe that it came from God, and could 
not come from any other being in the universe. 

5. It appears from what has been said, that the erimr 
inaUty of wibeliefj has been continually increasing from 
Adam to this aay. Though Adam was a believer in 
divine revelation; yet it seems that Cain was not. 
Though the patriarchs were believers ; yet the great 
mass of mankind were unbelievers from Cain to Abra- 
ham. ' Though some of the seed of Abraham were be- 
lievers till the coming of Christ, yet the rest of the 
world, and most of Abraham^s descendants were unbe- 
li^ers. .Though there have been many individuals 
sikice Christ's day, who have been believers ; yet the 
creat majority of mankind still remain unbelievers. 
And the present unbelievers are of all others, the most 
inexcusable an<l criminal for their speculative, and ex- 
perimental unbelief. For they are acquainted with 
the predictions recorded in the bible, many of which 
have been signally fulfilled ; and arc now visibly ful- 
filling. A full blaze of light has been shining in their 
eyes all their days, which they have obstinately resist- 
ed. And there is nothing that aggravates so fast and 
8o much as resisting the light of truth. Our Saviour 
says, ^ This is the condemnation, that light is come into 
the world, and men loved darkness rather than light, 
because their deeds were evil." He said of the Jews, 
^ If I had not come, and spoken unto them, they had 
not had sin : but now they have no cloak for their sin. 
If- 1 had not done among them the works which none 
other man did, they had not had sin : but now they 
have both seen, and hated both me, and my father." 
And again he said, " Wo unto thee Chorazin, Beth- 
saida, and Capernaum : for if the mighty works which 
have been done in you, had been done in Tyre and 
Sidon, they would have repented long ago in sackcloth 
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and ashes. But I say unto you, it shall be more tolera- 
ble for Tyre and Sidon and Sodom, at the day of judg- 
ment, than for you.'' Infidelity in Europe and America, 
is, of all others, the most aggravated sin, and will draw 
after it, the most aggravated condemnation. The bare 
knowledge of the bible, whether it be obtain<ed by 
preaching, or by reading, will either save the believer, 
or condemn and destroy the unbeliever^ AQ under the 
gospel are in the most favourable, and yet the most 
dangerous circumstances. They are shut up to the 
faith, and must either believe and be saved, or disbe- 
lieve and be damned. And how long God will allow 
them to live in this interesting state of trial, they know 
not Their duty is plain, urgent, and infinitely impor- 
tant 

6. It appears from the nature and design of prophecy, 
that God will finally have the glory oi all his workSb 
For hj his predictions and the accomplishment of 
them, it will appear that his heart and hand had been 
I concerned in bringing about not only all the events 
that had been predicted, but all other events, which 
were inseparably connected with predicted events. It ' 
will finally appear, that God had as constantly and uni- 
versally governed all events in the moral world, as in 
the natural world. So that all the holiness and happi- 
ness, which had been produced by the creation, the 
government, and redemption of the world, must be 
primarily and supremely ascribed to the power, the 
wisdom, and the goodness of God. Besides, the ac- 
complishment of divine predictions will clearly disco- 
ver not only the heart and hand of God in all events, but 
the heart and hand of every roan, and of every intelli- 
cent creature, in what they had done, as instruments of 
fiilfillin^ divine predictions. After Christ was glorified, 
his disciples remembered the prophecy that had been 
fulfilled, and their own free and voluntary conduct in 
fulfilling it And this will be the result of all divine pre- 
dicticms after they are accomplished. When all the 

Predictions contained in the bible shall have' been ful- 
lled, they will show to the whole intelligent universe 
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what concern God had, and what concern his creatures 
had in bringing about all the holiness and happiness of 
heaven. And it is of infinite importance, that the char- 
acter and conduct of man and of all other intelligent be- 
ings, should be fully unfolded. For both the conduct of 
God and of his creatures will finally contribute to the 
supreme glory of God. It was no dimunition of Solo- 
mon's glory, that he built the temple, b^ the instrumen- 
tality of his own servants. And so it will be no diminu- 
tion of the glory of God, that he had employed the 
agency of his creatures, to accomplish his wise and holy 
designs. Hence it follows, that God will, by the ac- 
complishment of his predictions, promote his own glory, 
and the good of the universe, to the highest degree. 

7. It appears from the design of prophecy, that it will 
throw the weight of the whole intelligent universe in fa- 
vour of the firiends, and in opposition to the enemies of 
God. Every event which ever has taken place, or 
ever will take place, will promote the happiness of the 
righteous, and the final misery of the unrighteous. 
Every person in the world stands inseparably con- 
nected with all holy and unholy beings, and must 
feel the weight of their influence, in their favour, or 
against them. Individuals have always felt the in- 
fluence of publick favours, and publick evils, in this 
world, and this ^vill be the case in the world to come. 
The final state of the holy, will sensibly and eter- 
nally affect the state of the unholy, and the final state 
of the unholy, will eternally afiect the state of the 
holy. This being true, it is the most serious and im- 
portant Question that every person can put to him«^ 
sel^ whetner he is holy^ or unholy. When all God^s 
predictions are fulfilled, it will fix all mankind in an un- 
changeable state of holiness and happiness, or in an 
onchangeable state of unholinesst unhappinesss and 
misery. Divine predictions now bang over the world, 
containing vials of mercy, and vials of wrath ; and how 
soon dieir contents will be poured upon the worid^ we 
know not ; but when they are, we shall feel them either 
latime or eternity. 
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HERESIES. 



I. CORINTHIANS xi. 19. 
For (here muH he cdio here$ie$ among you, thai they who are appro- 
9ed may be made manifest among you. 

Though the church of Corinth came behind no 
other church in respect to the variety and richness of 
/spiritual gifts ; yet tney were unhappily divided in their 
religious sentiments, which produced unchristian ani- 
ynosities and contentions, which the apostle entreats 
diem to lay aside. '^ Now, I beseech you breth- 
ren, by the name of our Lord Jesus Christ, that 
ye all speak the same thing, and that there be no divi- 
sions among you ; but that ye be perfectly joined to- 
gether in the same mind, and in the same judgment^ 
Amon^ other erroneous opinions and practkes, he men- 
tions, m the chapter that contains tne text, their uji- 
worthy views ana unchristian conduct respecting the 
pacrament of the Lord^s supper. He says, ^ Now in 
this, that I declare unto you, I praise you not, that ye 
come together not for the better^ but for the worse. 
For first of all, when ye come together in the church, 
I bear there be divisions among you : and 1 partly be- 
lieve it. Fpr there must be abo heresies among you, 
Uiat they which are approved may be made manifest 
among you.'' Here the apostle first mentions divisions, 
and then also heresies ; wnich plainly implies, that he- 
resies are distinct and different from divisions. Though 
divisions in a church may flow from heresies ; yet they 
may flow from other causes. Both divisions and here- 
sies have been in tl^e christian church from the begin-^ 

6 
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ning, and the text intimates, that they must still be in 
the church. This then is the truth which now lies be- 
fore us : 

That it is necessarj, that there should be heresies 
in the church of Christ. I shall, 

I. Explain heresies ; 

II. Show that they have been hitherto in the church 
of Christ ; 

III. Show in what sense it is necessary that they 
should be in the church of Christ; and, 

- IV. Show why they are necessary in the christian 
church. 

I. Let us consider what heresy is. There are but 
two different opinfons upon this subject One is, that 
it means a schism in a church, or a bitter contention, 
which brings about an unhappy and unchristian sepa- 
ration. But the apostle in the text and in the verse 
before it, makes a distinction between divisions or se- 
parations, and heresies. After mentioning divisions, he 
adds, ** There must be also heresies.'*^ By heresies, all 
denominations of christians mean such great errours 
and false doctrines, as they consider contrary to, and 
subversive of what they call the essential or fundamen- 
tal doctrines of the gospel. The apostle, in his epistle 
to Titus, represents an heretick as a man who main- 
tains and propagates corrupt and dangerous doctrines, 
and not as one, who is only contentious, and causes 
animosities and disputes in a church. ^^ A man that is 
an heretick, after tne first and second admonition, re- 
ject ; knowing that he that is soch is subverted, and 
sinneth, being condemned of himself.^ An heretick 
avows his false and corrupt sentiments, so that the 
church have no occasion to prove that he is an here- 
tick, but onlv to censure him for hui heresy, he having 
condemned himself, by openly acknowledging and pro- 
pagating his errours. The apostle gives the sam^ des- 
cription of hereticks in his epistle to the church of Ga- 
latia. " I marvel, that ye are so soon removed from 
him that called vou into the grace of Christ, unto ano- 
ther gospel : which is not another ; but there be some 
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that trouble you, and would pervert the gospel of Christ. 
But though we, or an angel from heaven preach any 
other gospel unto you, than that which we have 
preached unto you, let him be accursed/^ That is, 
let him be anathematized or excommunicated for his 
heresy. As there are various essential and funda- 
mental errours which would pervert the gospel of 
Christ ; so all these errours are so many heresies in a 
scripture sense. Thougli every errour is not a heresy ; 
yet every errour which subverts the gospel is a heresy. 
Heresy essentially consists in any religious errours, 
which are inconsistent with, and subversive of any of 
the first principles of the oracles of God ; and hercticks 
are those who openly avow and propagate such false 
and dangerous doctrines. I proceed to show, 

fL That heresies have been in the christian church 
firom the beginning. Though the church of Christ was 
planted by his apostles, who admitted none into it but 
those who professed to believe and love the gospel 
sincerely ; yet very soon errour and heresy made 
their appearance among the professors of Christianity. 
fanmediately after the gospel was preached by Pliilip 
in Samaria^ Simon the sorcerer professed to believe 
and embrace it ; but he soon became an open enemy 
to Christianity, and propagated the grossest heresies. 
Paul in his epistle to the Romans intimates, that there 
were hereticks in that church, and warns tliem to 
guard against their heretical opinions. ^^ Now I be- 
seech you, brethren, mark them who cause divisions 
and oflfences, contrary to the doctrines which ye have learn- 
id ; and avoid them. For they that are such, serve not 
our Lord Jesus Christ, but their own belly ; and by 
good words and fair speeches, deceive the hearts of the 
simple.'' These persons were deceivers, which is the 
proper character of hereticks, who are actuated by the 
spintof the great deceiver. Our text assures us, thai 
there were heresies in the church df Corinth. Paul 
admonishes the church of Ephesus ^^ not to be carried 
about with eveir wind of doctrine, by the sleight ofmen^ 
and cunning craftiness^ whereby they lie in wait to deceive.'^'' 
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This implies, that there were hereticks, who propaga^ 
ted heresies among the Ephesian church, and used 
every artifice to deceive and destroy. To the PhiJip- 
pians the apostle says, ^ To write the same things to 
you, to me indeed is not grievous, but for you it is 
safe. Beware of ofag-^, bewareof ct?t7i«wrA:er^." These 
were false teachers and dangerous hereticks. The 
apostle says to the Colossians, ^^ As ye have therefore 
received Christ Jesus the Lord, so walk ye in him ; 
rooted and buiU up in him and established in the faith^ as 
ye have been taught. Beware lest any man spoil yoa 
through philosophy and vain deceit, after the tradition 
of man, after the rudiments of the world, and not after 
Christ.*' This was an admonition againt hereticks and 
heresy, to which the Colossians were exposed. The 
apostle charges Timothy, ^^ to charge some that they 

5 reach no other doctrine, than he had preached.^ 
nd he assures him, that ^^ the spirit speaketh express- 
ly, that in the latter times some shall depart from thefaithj 
giving heed to seducing spirits, and doctrines of devils ; 
speaking lies in hypocrisy, having their conscience sear« 
ed with a hot iron.*' He concludes his epistle by say- 
ing, ^^ O Timothy, keep that which is committed to thy 
trust, avoiding profone and vain babblings, .and opposi- 
tions of science falsely so called : which some profes- 
sing have erred concerning ihefaith.^^ In his second 
epistle to Timothy he says, ^ Shun profane babblings : 
for they will increase unto more ungodliness. And 
their word will eat as doth a canker : of whom is Hy- 
menedus and Philetus ; who, concerning the truth have 
erred^ saying that the resurrection is past already ; and 
overthrow the faith of some." The apostle Peter says, 
^^ There were false prophets also among the people^ 
even as there shall be false teachers among you, who 
privily shall bring in damnable heresies ; even denying 
the Lord that bought them, and bring upon themselves 
swift destruction.*' And the apostle John mentions va- 
rious dangerous and destructive delusions and heresies, 
in the seven churches of Asia in his day. If we now 
consult ecclesiastical history, from the apostolick times 
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to the present, we shall find^ that the christian cbureli 
has never been free from sross delusions aiid destruc- 
tiYe heresies. Christ predicted, that there would al- 
ways be tares among the wheat to the end of the world. 
This prediction has been constantly fulfilling, and will 
be finally and completely fiilfilled. There never has 
been^ and never will be a pure church in this world. 
There must be heresies in it This leads us to show, 

III. In what sense, it is necessary, that heresies 
should be in the church. There never has been, and 
there never can be any natural necessity of heresy in 
the christian church. Those who enjoy the gospel 
may always knotv^ and love and profess the truth. Tney 
are at perfect liberty to embrace the truth, or to em- 
brace errour. They are never under any natural ne- 
cessity of falling into any kind of heresy. Heresy is 
always the fruit of an evil heart of unbelief. If the 
christian church had always followed the instructions 
and admonitions of Christ and the apostles, thiey never 
would have fallen into any essential errours or heresies, 
but would have remained pure and uncorrupt to this 
day. And if christians from this day forward would 
only regulate their sentiments by the rules of the gos- 
pel, they would never imbibe any fatal heresies to the 
end of the world. There is, therefore, only a moral 
necessitv of the continuance of heresy ; a necessity 
arising from the moral corruption of the human heart 
As loDg as there are any among professing christians, 
who are under the dominion of a totally corrupt heart, 
they will love errour better than truth, and be dispo- 
sed to imbibe fatal errours and heresies. And as we 
have good reasons to expect that there vrill be some 
such persons in the church, who will remain totally de-. 
praved ; so we may believe, that there will be in time 
to come, as in time past, heresies in the christian 
church. Moral corruption will create a moral neces- 
sity of the perpetual continuance of heresy, as long as 
the world stands. It still remains to show, 

IV. Why there is a moral necessity of heresies con- 
tinuing in the christian church to the end of time ; or 
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wbj God chooses, all things considered , that heresies 
should continue to exist. God does not love, but hates 
heresies in themselves considered. He forbids and 
condemns men for embracing them. But yet he 
chooses, all things considered, that they should exist. 
This Christ taught by the parable of the tares. The 
householder would not allow his servants to go and 
gather up the tares ; ^^ but said, nay, lest, while ye ga- 
mer up the tares, ye root up also the wheat with them. 
Let both grow together until the harvest God has 
some wise and important purposes to answer, by aU 
ways continuing heresies in the church. This is inti- 
mated in the text. ^ For there must be also heresies 
among you, that they who are approved may be made 
manifest among you.^' Though we do not know all 
the good purposes which God intends to answer by 
the continuance of heresies in the church ; yet some 
of the most plain and obvious ones, it may be proper to 
mention. And, 

1 . One important purpose he means to answer by 
the means of heresies, is to distinguish truth from er- 
rour. The leading and essential truths of the gospel 
have been revealed and taught ever since the first 
apostacy. The gospel ^as summarily preached to 
Adam, in the promise, that the seed of the woman 
should bruise tne scrpent*s head. The gospel was 
preached to thepatriarchs, who all lived and died in 
the faith of it. The gospel was preached to Abraham 
and to all his seed under the old testament. And it 
has been still more fullv and plainly preached by Christ 
and his apostles and their successors from his day to 
this time. The gre^ and essential truths of the gos- 

Eel have been a stream ofUght^ which, like the rising sun 
as been continually shining brighter and brighter, un- 
', to the perfect day : while at the same time, fatal er- 
rours, delusions, and heresies have been increasing in 
number and magnitude, and involving all persons and 
all nations destitute of the gospel, in worse than 
Egyptian darkness. God made man upright, but they 
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have sought out many inTentions. The great mass of 
mankind have, for near six thousand years, been em- 
ploying all their ingenuity and learning in devising and 
propagating new and false schemes of religion, by 
which they have involved the world in genersu, in the 
grossest errours and moral darkness. The light of di- 
vine truth has always shone in the midst of the darkness 
of human errour. And we all know, that darkness 
renders light more visible, and light renders darkness 
more visible. Just so, the darkness of errour renders 
the light of truth more visible, and the li^ht of truth 
renders the darkness of errour more visible. The 
world . that lies in moral darkness do not know that 
they lie in moral darkness, until the light of the glorious 
gospel shines among them. And those who have al- 
ways enjoyed the light of the gospel, would not know, 
that the rest of the world are involved in gross and 1^- 
tal moral darkness, did not the light of the gospel dis- 
cover their deluded and perishing condition. Here 
then we see one important reason, why God has not 
caused the gospel to spread more extensively in the 
world, from the beginning to this day, and has left 
almost all nations to walk in their own way, and plunge 
themselves deeper and deeper in destructive errours 
and delusions. He has meant to set truth and errour 
in contrast^ and make them serve to illustrate each 
other. And this contrast has been producing this effect 
from age to age, and will continue to produce it to the 
end of time. Truth and errour under the old testa- 
ment dispensation illustrated each other; and' truth 
and errour under the new testament illustrate eacJi 
other. And orthodoxy in the church illustrates heter- 
odoxy in the church, and heterodoxy in the church il- 
lustrates orthodoxy in the church. The errours in the 
heathen world illustrate the truths believed and pro- 
fessed in the christian worid. The errours in the 
Romish church illustrate the truths believed and pro- 
fessed in the Protestant church. And the errours ia 
an Episcopal, Congregational, Presbyterian, or in any 
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other particular church, illustrate the truths beliered 
and professed in that particular church. Sabellianism, 
ArianisiDt Socinianism, and Unitarianism, all illus* 
trate the truth of Trinitarianism* Arminianism illus- 
trates the truth of Calvinism. Every errour that op- 
poses any essential doctrine of the gospel, illustrates 
that essential doctrine of the gospel which it opposes. 
It is now easy to see, why God should choose, that er- 
fours, delusions, and heresies should always be not only 
in the world, but in the church. He always has emr 
ployed, and will continue to employ them, as means to 
distinguish truth from errour, and to cause errour to 
appear more criminal and dangerous, but truth more 
amiable and important 

2. Crod chooses that there should be heresies in the 
church that true believers may be distinguished from 
false professors. This the apostle gives as a reason 
why there must be heresies in the church. ^ For there 
must be abo heresies among you, that they which art 
mproved may be made mani/eit among you.^^ We know, 
tnat there were true and fabe professors in the church 
of Corinth. The true professors believed, and loved 
and professed the great and fundamental doctrines of 
the gospel, which raul preached and inculcated ; but 
the fiadse professors, who were carnal, and had itching 
ears, followed false teachers, and heartily embraced 
and propagated gross and fatal errours. The apostle 
asks in toe Idth diapter of this epistle, ^ Now if Christ 
be preached that he rose from the dead, how say $(mu 
mmonff you^ that there is no resurrection 6( the dead ? 
But if ihere be no resurrection of. the dead, theo 
Chrirt is not risen. And if Christ be not risen, then is 
^x>ur preaching vain, and your faith is also vain. Yeat 
and we are found false witnesses of God ; because we 
have testified of God, that he raised up Christ : whom 
he raided not up, if so be the dead rise not For if 
the dead rise not, then is not Christ raised. And if 
Christ be not raised, your faith is vain ; ye are yet ia 
your sira. Then they also who are &lleo asleep in 
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Christ are perished.'*^ Such a great and fatal heresy, as 
the denial of the resurrection of the dead, had spruni 
up in the great and flourishing church of Corinth, whicJ 
Paul had planted and Apollos had watered. And it 
was necessary, that this heresy should be in this 
church, thai those who were approved might be made 
manifest among them. It was certainly calculated to 
produce this good effect. There can be no doubt but 
that the sincere and approved professors disbelieved 
and rejected this heresy, while the insincere believed 
and propagated it to their own ruin, and the ruin of 
others. Heresy has always had the same tendency to 
distinguish true believers from false professors. It bad 
this enect in the Jewish church. In the days of Reho- 
boam, it distinguished the two tribes of Judah and 
Benjamin, from the ten tribes of Israel, who embraced 
the fatal errours of Jeroboam the son of Nebat. It had 
this effect till the coming of Christ, when it distinguish- 
ed the Scribes and Pharisees from the few Israelites 
indeed. It had. this effect in all the primitive church- 
es, and distin^ished true believers from Sabellians, 
Arians, Pelagians, and other hereticks. Heresy still 
serves to distinguish true believers from false profes- 
sors in the christian church in evenr part of the world. 
God has chosen, that the present Aood of errours, de* 
lusions and heresies should spread and prevail in the 
heathen and christian world, that true churches might 
be made manifest, and the true professors in them 
should be distinguished firom false professors, who im- 
bibe and propagate great and fatal heresies. The 
heterodox every where, are a foil to the orthodox, and 
exhibit their characters in a beautiful and amiable 
light Unitarians are a foil to Trinitarians, and Armi* 
mans are a foil to Calvinists. Thev are now distin- 
guishing true professors from the false professors, who 
are following the great and dangerous errours that they 
are so zealously propagating. And if they succeed 
in their proselyting scheme, there will socm be a wide 
and visible distinction between heterodox and^ ortho- 
dox churches in this land, and as visible a distinqtion 

7 
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between true and false professors. God is eridentljr 
imJung manifest those whom he ojmroves^ and those 
whom he disapproves^ by the prevailir^ errours and 
heresies of the day. Professors of religimi in all our 
churches are rapidlv taking sides with the orthodox 
and heterodox, by which they will necessarily, though 
not, periiaps, intentional^, discover the sincerity and in-* 
sinceri^ of their hearts ; which is a desirable disco- 
TCiy. I must further observe, 

3. That God chooses, that errours, delusions, and 
heresies should be in the world and in the christian 
church, that mankind may have a fair opportunity of 
choosing the way to life, or the way to death. Truth 
is the way to life, and errour is the way to death. It is 
throueh the medium of truth, that God prepares men 
for salvation, and it is through the medium of errour, 
that he prepares men for destruction. Accordingly, it 
has always been his method to exhibit both truth and 
errour before their minds, and pve them opportunity 
of choosins the one, or the other, that they may be 
saved, or tnat they may be damned. He ^ve a fair 
opportunity to the first ^nerationsof maDkmd, to hear 
and embrace the preachmg of Enoch, or to follow their 
own delusions. He gave a fair opportunity to the 
Israelites, when theV first entered into Canaan, to em- 
brace the laws of Moses, or to embrace the fktal er- 
rours of the ignorant and benighted heathens. Hear 
the proposal that Joshua made to them. ^ Now, there- 
fore, fear the Lord, and serve him in sincerity and in 
truth ; and put away the gods which your fathers ser\'- 
ed on the other side of the flood, and in Egypt ; and 
serve ye the Lord. And if it seem evil unto you to 
serve Uie Lord, choose ve this dav whom ye will serve, 
whether the gods which your fathers served, that were 
on the other side of the flood, or the gods of the 
Amorites, in whose lands ye dwell, but as for me and 
my house we will serve the Lord.^ The same oppoi^ 
tunity of choosing truth or errour ; life or death God 
has giyen to all, to whom he has sent the gospel. And 
all under the light of the gospel, havo now a fair op- 
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uortunitj to embrace truth, or errour ; that is, to be- 
lieve and lore the great and essential doetrines of the 
f^pel, or believe and love destructive delusions and 
fittaJ heresies. Those who believe and cordially em- 
brace the gospel, believe and love the great truths, 
which make them wise unto salvation. Uut to those 
who disbelieve and reject the great and essential doc- 
trines of the gospel, God sends a strong delusion, that 
thej may believe a lie, that they may be damned. For 
this great, glorious, and awful purpose of saving and 
destroying the souls of men, God chooses, that there 
should be fatal errours and heresies in the world and 
in the church. God compels no man to embrace 
truth, and no man to embrace errour. He gives eve- 

?r one opportunity to embrace the one, or the other, 
his places mankind in this erroneous world, in a 
most important and critical situation. They have life 
and deatn set before them, and they are commanded to 
choose life, and the way that leads to it. If it be im- 
portant, that truth and errour should be distinguished ; 
or that true believers should be distinguished from 
&lse professors ; or that mankind should have a fair 
opportunity of choosing the way of life, rather than 
the way of death; then God has great and good rea- 
sons, for choosing that there shoula be strong delusions 
and fatal heresies in the churck and in the world from 
age to age. 

UiPllOVBME^T« 

1. If heresies consist in those errours which are op« 
posite to, and subversive of the sreat and essential doc- 
trines of the gospel ; then we have reason to think, 
that they have had a long and extensive spread in the 
world. Ever since the gospel was first preadhed to 
mankind, the great majority of the human race, who 
have had an opportunity to hear the ^reat and es- 
sential trutfafl contained in it, have been disposed to re- 
ject ity and have sought out many other ways of salva- 
tion. Though the seed of Abraham were numerous as 
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the stars of heaven; yet amidst the greatest light they 
^enjoyed, they were perpetually apostatizing from God, 
and falling into the grossest idolatries and delusions of 
the heathen nations. Though Christ has afforded the 
best means of instruction and edification to his 
churdhes ; yet there has always been great and de- 
structive heresies among them. Indeed, there have 
been as great errours and delusions among professed 
christians, as among heathens. And considering the 
religious privileges and advantages, which nominal 
christians nave enjoyed, they have discovered a greater 
love to errour, and a greater stupidity in embracing 
gross and fatal heresies, than the most ignorant and stu-> 
pid heathens have done. The god of this world has 
reigned universally and triumjphantly among all the 
heathen nations, and seduced them into the most ab- 
surd and fatal heresies and delusions. . And he has 
been very successful in blinding the minds and cor- 
rupting the hearts of nominal cnristians, and leading 
them to reject the plainest and most important truths 
of the gospel. Heresy, which consists in fundamen- 
tal and fatal errours, has done more, than any other 
secondary cause whatever to destroy the souls of men. 
Heresy has blinded the minds of more than half man- 
kind, respecting the being, perfections, designs, and 
government of God. Heresy has blinded the minds 
of the great majority of' ^hose, who have lived under 
the gospel, respecting their own sinful and perishing 
condition, and tne way of salvation through the atone- 
ment of Christ, and the special operations of the holy 
spirit. The way of the world is still as darkness, 
they know not at what ibey stumble. They are stu- 

Sidly and insensibly pursuing the path that leads to 
arkness, disappointment, and everlasting despair. 
Though light shines, yet it shines in darkness, and the 
daikness comprehends it not For wise and holy rea- 
sons, God has chosen that the ^reat deceiver should 
lead all the heathen world into idolatry, and a great 
jpart of the christian world into heresy, and cause 
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darkness to cover the earth, and thick darkness the 
people. 

2. It appears from the nature and tendency of 
heresy, that a church composed of real christians, 
ought to censure and reject any of their members who 
enibrace it. Many suppose, that a church hare no 
right to censure and excommunicate professors of re-' 
ligion for mere heresy. They say, that every one has 
the riffht oi private judgment, and does not stand amen- 
able tor any religious sentiments, which he chooses to 
adopt, to any human tribunal. They say, that no 
church can distinguish errour from truth, and conse- 
quently cannot determine whether any man is an here- 
tick, or not. But these are groundless objections against 
censuring and condemning men for heresy. Heresy 
has been explained to consist in essential errours. 
And it is as easy to determine what essential errours 
are, as to determine what essential truths are. Any 
errour is essential errour, that opposes or denies an 
essential truth. So that there may be as many essen- 
tial errours as there are essential doctrines of the 
gospel. And if a christian church can determine 
what are essential doctrines of the gospel, then they 
can detiermine what heresy is, which consists in the de- 
nial of tlie essential doctrines of the gospel. And 
though every member of a church has the right of pri- 
vate judgment, yet he has no right to judge wrong, and 
embrace errours, which would pervert and destroy the 
gospel. Heresy is as plain and sure an index of a 
man^s character, as immorality. As immorality flows 
from a corrupt heart, so does heresy. Let a catalogue 
of essential truths be presented to one member of a 
church, and a catalogue of essential errours be pre- 
sented to another member of the church. And if the 
first embraces the catalogue of truths presented to him ; 
and the second embraces the catalogue of errours, 
presented to him ; the church would then have as just 
ground to judge, that he who embraced the catalogue 
of errours was an enemy to Christ and the gospel ; as 
to judge that he who embraced the catalogue of truths 



M 8£RMU2h Ui. 



a friend to Christ and the gospel, it is with the 
hatft that a man believes and loves the gospel ; and it 
19 with the heart, that a man disbelieves and rejects the 
gospeL He that professes to believe and love the ea- 
aenlial doctrines of the gospel, is a visible christian ; 
and he that professes to disbelieve and hate the essen- 
tial doctrines of the gospel is a visible heretick ; and 
such a visible heretick is a visible enemy to all right- 
eousness, whom the church ought to censure, and ex- 
clude from their christian fellowship and communion. 
Hence sajs the ai>ostle, ^ an heretick afler the first 
and second admonition reject/' Not only the nature, 
\ but the tendency of heresy shows that hereticks ought to 
be shut out of a christian church. For they are not 
only unworthy, but corrupt members, who are disposed 
to corrupt and destroy the church. And in reference 
to such persons the apostle says, ^ a httle leaven lea- 
veneth the whole lump.'' A church cannot discbarge 
their dutv to Christ, nor to themselveSy'^nor to hereticks, 
unless they exclude them irom their christian com- 
munion and fellowship. 

3. If it be one design of God in continuing heresies, 
to distinguish real christians from false and erroneous 
professors; then there is a palpable impropriety and 
absurdity, in attempting to unite those together in 
christian harmony and communion, who differ essen- 
tially in their religious sentiments. Many, at this day, 
are zealously engaged to bring about a coalition, har- 
mony, and connection among almost all, who profess 
the christian name, though they widely differ in their 
opinions respecting the great and important doctrines 
01 the gospel. It is, indeed, much to be desired, that 
aU denominations of christians should be brought to 
believe, and love, and profess the first principles of the 
oracles of God. But it is not to be desired, that they 
should visibly unite, while thev are visibly disunited 
upon the most important religious subjects. Such a 
union would imply something more than mutual charity 
and condescension to each other; it would imply a 
mutual combination in errour. It would be practically 



SERMON III. 55 

saying to each other, if you will allow us to err from the 
truth, we will allow you to err from the truth. Can this 
be the proper way to answer the wise purpose of God 
in continuing the existence of heresies r He says that 
they must exist, that those whom he approyes may 
be made manifest, and distinguished from those whom 
he disapproves and condemns. The promiscuous 
union and harmony among those, who hold diametri- 
cally opposite sentiments, nas a direct tendency to pre- 
vent making mamfesi the real difference between or- 
thodox and heterodox christians, and is calculated to 
spread errours, heresies, and moral corruption through 
the whole christian world. This the most erroneous 
and lax professors of Christianity know, and therefore 
have been the most forward and bold in proclaiming 
their unbounded Catholicism and charity towards all 
who differ from them in their religious opinions. 
Those who believe and love the pure and important 
doctrines of the gospel, are willing to be made manifest^ 
and to be known and distinguished from those, who 
dislike and despise and reproach the most precious 
and important principles ot the christian religion. It 
is, therefore, very unwise and criminal in the sincere 
professors of religion, whom God approves, to unite 
with those who are ashamed of the gospel, and wish 
to hide their heterodoxy, among the conflicting and 
undetermined sentiments of the more popular denomi- 
nations. Sincere christians need to be upon their guard 
against those, who, by their good words and fair 
speeches, would persuade them to unite harmoni- 
ously with concealed hereticks and real infidels, who 
would either corrupt their sentiments, or obstruct 
their spiritual edification and growth in grace. Nor 
will such a union be injurious to themselves only, but 
be injurious to the cause of Christ in general, and tend 
to spread errour and heresy through the world. 

4. It appears from what has been said, that when 
fatal errours and heresies greatly prevail, that then is 
a time when God is about to purge and purify the church 
and make manifest those who are approved among 
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the professors of religion. He Las told us, that it b 
one of his good purposes, to make manifest those whom 
he approves^ bj the means of heresies. And it is easy 
to see, that heresies naturally tend to draw a visible 
line of distinctfon between true and false professors 
in the churches of Christ There is now a trying time 
among his followers. Those who are with him and for 
him, will gather with him, while those who are against 
him will scatter abroad. God has always produced 
his designed effect, by errours, heresies, and delusions. 
This was the case, when Jeroboam corrupted the ten 
tribes by his idolatries and delusions. He drew toge- 
ther all the corrupt part of the Jewish Church, and 
made manifest the two tribes of Judah and Benjamin, 
whom God accepted, approved, and blessed for ages. 
Errour and heresy had arrived to their highest pitch, 
in Luther^s day, when God overruled errour and here- 
sy as means of bringing about a great and general sep- 
aration between the corrupt, and uncorrupt branches 
of the christian church. And the separation between 
Protestants and Roman Catholicks hascontinued to this 
day, and produced the happiest effects among the na- 
tions of the earth. Errour and heresy had risen to an 
enormous height in England, when they were instru- 
mental in bringing about the memorable separation be- 
tween dissenters, and the heretical clergy in the estab- 
lished church ; the happy influence of which separa- 
tion, tve in this country have always felt and still feel. 
God^sdesignin heresies, is not to unite, but disunite pure 
churches from those who arc corrupt ; and to purge 
the pure churches from their corrupt members^ God 
now appears to be indicating his purpose of separa- 
ting the precious from the vile, those whom he approves 
from those whom he disapproves, by the flood of er- 
rours, heresies, and delusions, which are overflowing 
the land. It is now a fanning and winnowing, a purg- 
ing and purifying time among the churches. God has 
for years been sifting other nations, and is now siding 
our nation with the sieve of vanittf^ to make manifest 
those whom he approves. It is a time, not to unite with. 
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but to separate from the erroneous and corrupt. The 
friends of truth are loudly called upon to show and ex- 
eri themselves in the cause of truth ; and in opposition 
to all heresies, errours, and delusions. Hereticks are 
employing all their learning, ingenuity, and subtilty, to 
spread heresy and errour among all the pure churches, 
who seem to be asleep and insensible of their danger. 
It becomes them to awake and stand fast in the liberty, 
wherewith Christ has made them free, and not be ^* toss- 
ed^^id fro, and carried about with every wind of doc- 
triiwPby the sleight of men, and cunning craftiness, 
whereby they lie in Ipiit to deceive." 

5. We learn from what has been said, the importance 
of ministers preaching the gospel fully and plainly. 
If the gospel had always been'^vieaoked fully and plain- 
ly, it is hard to conceive how he^ies and fatal errours 
should have abounded so much \i every age, and in 
every part of the world. The great and essential truths 
of the gospel approve themselves to every man^s reason 
and conscience in the sight of God. And where they 
are fully and plainly taught, men are constrained to see 
and feel their weight and importance, and the absurdi- 
ty of believing and embracing errours, which are dia- 
metrically opposite to them. When the pure and es- 
sential doctnnes of the gospel are fully and plainly 
taught, they cannot fail to make manifest the falsehood 
and absurdity of every fatal errour and heresy. But 
if the gospel be not fully and plainly preached, it will 
naturally lead men into the most fatal errours by ena- 
bling them to pervert the gospel, and to employ it to 
prove and sanction the worst of errours. All nominal 
christians who run into the greatest errours and delu- 
sions, always employ the gospel to support their false 
doctrines. But if the gospel were fully and plainly 
preached, every one would perceive, that there is not 
a text in the bible, which countenances, approves, or 
supports any religious errour that ever was believed, 
or propagated. It is the indispensable duty of minis- 
ters to declare all the counsel of God, and to explain 
and prove all the great and fundamental truths of the 
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gospel, as clearly as possible. Those who object 
against sentimeiilal preaching generally do it, to pre- 
vent their errours from being exposed and refuted and 
condemned. The present mode of preaching is per- 
fectly suited to unite and please all, who wish to bring 
about a coalition between the orthodox and heterodox. 
While preachers omit to preach the doctrines of the 
gospel and insist only on the duties of it, all denomina- 
tio;i=i can agree, and unite in their christian fellowship 
an I (*ommunion. It is the cardinal and essentia^Bpc- 
trincs ofllie gospel, concerning which professoi^w re- 
ligion most widely and irreconqjleably differ. They 
cannot therefore, be united in the truth, until they are 
united in these doctrines. To preach these plainly is 
the only proper and safe way of uniting christians. 

6. It appears from the nature and tendency of here- 
sy, that sinners at this day, are in the most dangerous 
situation. They are surrounded by errorists ana here- 
ticks on every side. They naturally love darkness rath- 
er than light, and errour rather than truth. And when 
they imbibe errour, they always imbibe it as truth. 
Of course they go on highly ple<ased with their own 
delusions, crying to themselves peace and safety, 
until they are undeceived, beyond recovery. Heresy 
is the most easy and deceptive path to destruction. 
And heresy is rapidly creeping in among us. But 
why ? That they who are approved may be made 
manifest. Let those who are approved, now manifest 
themselves, by raising the strongest barriers against 
heresy. Let them study the scriptures — labour to un- 
derstand and defend the peculiar doctrines of the gos- 
pel — and avoid seducers. These are the most proper 
means of preventing errorists from destroying them- 
selves and others. 
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RATIONAL PREACHING. 



ACTS, xvii. 2. 
And Paulj as his manner was^ went in unto them, and three sabbath- 
days reasoned Tvitk them out of the scriptures, 

Paul was a chosen vessel to carry the gospel to 
both Jews and Gentiles in various and distant partb of 
tho world. For t!iis great and arduous work he was 
eminently qualified. He was a man of genius, learning, 
eloquence and Pjctj. Longinus, a learned heathen, 
ra.iks Paul of Tarsus among the most eminent of the 
Grecian and Roman orators ; and christian writers 
have not been sparing in their encomiums upon his 
piety and eloquence. But from some motives or other 
they have seldom celebrated his reasoning powers and 
the use he made of them in preaching the gospel. 
The inspired writer of his life, however, more fre- 
quently mentions his rcctsoning^ than his flerlaiminsr on 
me doctrines he taught. Speaking of Paul and Silas 
passing through Amphipolis, and Apollonia, and com- 
ifig to Thessalonica, where was a synagogue of the 
Jews, he says, *'And Paul, as his manner was, went 
in unto them, and three sabbath-days reasoned with 
them out of the scriptures, opening and alleging, that 
Qhrist must wcerfv have suffered, and risen again from 
ftie dead ; and that this Jesus, whom I preach unto you, 
is Christ." The truth, which here lies upon the face of 
the text, and which is proposed as the subject of the 
ensuing discourse is this : 

That Paul usually proved the truth of the doctrines, 
which he taught. 
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1 Bhall first show that he did this ; and then why he 

did it. 

I. We are to consider, that Paul usually proved the 
truth of the doctrines, which he taught. He did not 
desire his hearers to believe any thing, which he as- 
serted, without evidence. It seems by what is said 
in the eleventh verse of the context, that he commend- 
ed the noble Bereans, for searching the scriptures, to 
see whether the doctrines, which they heard him 
preach, were agreeable to that infallible standard, 
lie usually preached on the great and essential doc- 
trines of the gospel, which he knew ought to be pro- 
ved, by plain and conclusive reasoning. To reason 
fairly is to draw fair consequences from true p^emises, 
or to adduce clear and conclusive arguments in sup- 
port of truth. In order to reason clearly and intelligi- 
bly upon the truth of a proposition, it is often neces- 
sary, in the first place to explain it ; in the next place 
to produce arguments in support of it ; and lastly to 
answer objections against it. By PauTs proving the 
doctrines, which he taught, we are to uncferstand his 
reasoning upon them in this manner. And if we now 
examine his general mode of preaching, we shall find, 
that he usually protW the particular doctrine which he 

E reached, by explaining \i; if it needed explanation; 
y bringing ar^7/me/t/^ to support it, if it needed to be 
supported; and by answering objections, if lie suppo- 
sed any would occur to the mind of the hearer. This 
will appear in respect to a variety of subjects upon 
which he preached. 

When he preached upon the existence of God, he 
reasoned plauily and forcibly upon the subject. Hear 
his arguments in support of this first and fundamental 
doctrine of all religion. Speaking of tlie Pagans, who 
deny the existence of the only living and true God, an4 
neglect to worship him, he says, "The invisible things 
of him from the creation of the world are clearly seen, 
being understood by the things that are made, even 
his eternal power and Godhead; so that they are 
without excuse." But he argued more largely upon 
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this doctrine, in his discourse to the Epicurean and 
Stoick philosophers at Athens. ^^ Then Paul stood in 
the midst of.Marshill, and said, ye men of Athens, 
I perceive that in all things ye are too superstitious, for 
as 1 passed by, and beheld your devotions, I found an 
altar with this inscription, to the unknown god. 
Whom therefore ye ignorantly worship, him declare I 
unto you. God, thai made the world, and all things 
therein, seeing that he is Lord of heaven and earth, 
dwelleth not in temples made with hands; neither is 
worshipped with men's hands, as though he needed any 
thing, seeing be giveth to all life, and breath, and all 
thnigs; and hath made of one blood all nations of men, 
for to dwell on all the face of the earth, and hath de- 
termined the times before appointed, and the bounds of 
their habitation; thatthey should seek the Lord, if hap- 
ly they might feel after him, and find him, though he be 
not far from every one of us ; for in him we live, and 
move, and have our being ; as certain also of your own 
poets have said : For we are his offspring. For as 
much then as we are the offspring of God, we ought not 
to thinks that the Godhead is like unto gold, or silver, 
or stone, graven by art and man's device." This clear, 
concise, and conclusive reasoning was perfectly adapt- 
ed to prove the being and perfections of God, and the 
indispensibleduty of the Pagans to know, to love, and 
to serve him. 

Paul reasoned as plainly and forcibly upon the doc- 
trine of divine sovereignty in electing and saving 
some and not others. " What shall we say then ? Is there 
unrighteousness with God ? God forbid. Forhesaith 
to Moses, 1 will have mercy on whom I will have mercy, 
and I will have compassion on whom I will have com- 

Eassion. So then it is not of him that willeth, nor of 
tm that runneth, but of God that showeth mercy. For 
the scripture saith unto I^haraoh^ even for this same 
purpose have I raised thee up, that I might shew my 
power in thee, and that my name might be declared 
throughout all the earth. Therefore hath he mercy 
on whom he will have mercy, and whom he will he 
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hardeneth. Thou wilt say then unto me, why doth he 
yet find fault? For who hath resisted his will? Nay 
but, O man, who art thou, that repliest against God ? 
Shall the thing formed say unto him that formed it, 
why hast thou made me thus ? Hath not the potter 
power over the clay of the same lump to make one ves- 
sel unto honour, and another unto dishonour?" Here 
Paul stated or explained his subject, proved his sub- 
ject, and answered the most plausible objection that 
could be made against it. 

Paul taught the doctrine of total depravity, and pro- 
ved it, by plain and conclusive reasoning. He first 
proved this doctrine from a long and particular ac- 
count of the character and conduct of all the heathen 
world, and then from the authority of the old testament, 
in which the total depravity of the Jews is plainly as- 
serted. He says, " What then ? Are we better than 
they ? No, in no wise : for we have before proved^ both 
Jews and Gentiles that they are all under sin ; as it is 
written, there is none righteous, no, not one," &c. 

When Paul preached to the Jews and Greeks at 
Thessalonica, he undertook to prove, that Christ had 
come into the world, suffered, and died, and risen from 
the dead. This is related in our text and context. 
'* And Paul, as his manner was, went in unto them, and 
three sabbath-days reasoned with them out of the scrip- 
tures, opening and alleging," that is, explaining and 
provinsf^ ^' that Christ must needs have suffered, and 
risen again from the dead : and that this Jesus, whom 
I preach unto you, is Christ. Paul, in his preaching, 
not only asserted, that Christ was the long expected 
and promised Messiah, that he had suffered and died, 
and that he had risen from the dead, but he proved 
these points, and so demonstrated, that Christ was the 
only and all-sufficient redeemer. 

In treating on the resurrection and future state of the 
righteous, Paul reasoned with great perspicuity and 
energ^y. Some of the Corinthians denied this doctrine, 
wfiich made it necessary to prove it, which he did in 
this long and forcible train of reasoning. " Now if 
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Christ be preached that he rose from the dead, how 
say some among you, that there is no resurrection of 
the dead? But if there be no resurrection of the dead, 
then is Christ not risen. And if Christ be not risen, 
then is our preaching vain, and your faith is also vain. 
Yea, and we are found false witnesses of God ; because 
we have testified of God, that he raised up Christ : 
whom he raised not up, if so be the dead rise not. For 
if the dead rise not, then is not Christ raised. And if 
Christ be not raised, your faith is vain, ye are yet in 
your sins." He goes on in this strain till he starts and 
answers an objection. " But some men will say, how 
arc the dead raised up ? And with what body do they 
come ? Thou fool, that which tliou sowest is not 

Suickencd, except it die. And that which thou sowest, 
lou sowest not that body that shall be, but bare 
ffrain ; it may chance of wheat, or some other grain. 
But God giveth it a body as it hath pleased him, and 
to every seed his own body." Finally he says, " This 
corruptible must put on incorrupiion^ and this mor/a/must 
put on imniortality . So when this corruption shall have 
put on incorrupt ion^ and this mortal shall have put on 
immortality, then shall be brought to pass the saying 
that is written, death is swallowed up in victory." 
Thus philosophically and scripturally the apostle rea- 
soned upon the resurrection of the body, and the im- 
mortality of the soul. 

When Paul preached before Felix, " he reasoned^^ so 
plainly and forcibly " of righteousness, temperance, 
and judgment to come, that Felix /r^wA/cc/." Immedi- 
ately after he was converted and baptized, he preach- 
ed Christ in the synagogues, that he is the son of God, 
and reasoned so clcHrly and conclusively on the sub- 
ject, that he confounded the Jews which dwelt at Da- 
mascus, pro vt/;^ that this is very Christ. After he cam^ 
from Athens to Corinth, and found a certain Jew named 
Aquila, he abode with him there. And we are told, 
that he there " rcasomd in the synagogue every sab- 
bath, and persuaded the Jews and the Greeks." He 
continued preaching in this mamier to the Coriuthiatis 
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a year and six months ; but at length he came (o Ephe- 
sus, where he entered into the synagogue, and reasoned 
with the Jews, in his publick discourses, ^^ speaking 
boldly for the space of three months, disputing and per- 
suadin^ the things concerning the kingdom of God.'' I 
trust, it now appears evident to every one, that Paul 
usually reasoned in his preaching, and fairly proved the 
truth of the important doctrines, which he publicly 
taught and inculcated. I now proceed to show, 

II. Why he made it his common practice to proi^e 
the doctrines, upon which he treated. He did not 
adopt this mode of preaching because he supposed it 
would be the most pleasing to his hearers, nor because 
he was not capable of preaching in a more agreeable 
manner : But, 

1. Because he meant to preach the gospel plainly 
and intelligibly topersons of all characters and capaci- 
ties. He says to the Romans, "I am a debtor, both to 
the Greeks, and to the barbarians, both to the wisc^ and 
to the unwise^^ And he says to theCorinthians, "Christ 
sent me not to baptize, but to preach the gospel : not 
with wisdom of words^ lest the cross of Christ should be 
madeof Ao/t^ effect. And I,brethren, when 1 came to you, 
came not with excellency of speech, or of wisdom, de- 
claring unto you the testimony of God. For I determin- 
ed not to know any thing among you, save Jesus Christ, 
and him crucified. And my speech and my preaching 
was not with enticing words of man's wisdom, but in 
demonstration of the spirit, and of power ; that your 
faith should not stand m the wisdom of man, but in the 
power of God." The Apostle very well knew, that in 
order to preach the great, the deep, and important 
doctrines of the gospel plainly and intelligibly to all 
descriptions of men, it was necessary to explain those 
doctrines, that they might be clearly and distinctly un- 
derstood ; and in the next place, to prove them to be 
true ; that they might be believed ; and in many cases, 
to answer objections, that the mouths of gainsayers 
might be stopped. All preachers ought to be teachers^ 
and all teachers find it necessary to explain and prove 
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what they teach, and to remove all objections, which 
naturally occur to the minds of those they teach. It is 
impossible to preach the gospel so as to be clearly and 
easily understood, without explaining particular doc- 
trines and distinguishing one from another ; and it is 
no less impossible to lead men to believe any particular 
doctrine after it is explained, without producing plain 
and powerful arguments in support of it, and removing 
every plausible objection against it The Apostle 
knew, tnat men are reasonable creatures, and capable 
of perceiving the force of plain reasoning, and there- 
fore he ^lade it his common practice, to address the 
understandings of his hearers^ and to prove the doc- 
trines he taught, that they might believe them upon 
just and solid ground. He positively declared, ^In the 
church,! had rather speak nve words with my under- 
standing, that by my voice I might teach others, than ten 
thousand words in an unknown tongue.^^ He made a 
point of preaching argumentatively, for the important 
purpose of preaching plainly and intelligibly. 

2. He commonly proved the doctrines he taught, be- 
cause he meant to preach profitably^ as well as plainly. 
He often assigns this good reason tor his preaching so 
sentimentally and argumentatively. He solemnly de- 
clares to the elders of Ephesus, that he had meant to 
preach to them profitably^ or in a manner best calculat- 
ed to promote their spiritual and eternal good. He 
says ^^ ye know, from the first day that I came into Asia, 
after wnat manner 1 have been with you at all seasons, 
and how / kept back nothing that was profitable unto you, 
but have shewed you, and taught you publicly, and from 
house to house, testifying both to the Jews, and also to 
theGreeks, repentance toward God, and faith toward 
our Lord Jesus Christ. Wherefore I take you tore- 
cord this day, that I am pure from the blood of all men. 
For I have not shunned to declare unto you all the 
counsel of God." He declared to the Corinthians, that 
•* he had not sought his ownprofit^but the profit of many, 
that they might be saved. For we are not as many, 
who corrupt the word of God ; but as of sincerity, but 

9 
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as of God, in the si^ht of God speak we in Christ 
Therefore seeing we nave this ministry, as we have re- 
ceived mercy, we faint not ; but have renounced the 
hidden things of dishonesty ; not walking in craftiness, 
nor handling the word of God deceitfully ; but by num^ 
ifestaiion of the truths commending ourselves to every 
man^s conscience in the sight of God." The Apostle 
knew, that it was entirely out of his power, by preach- 
ing, to change, or sanctify the hearts of his hearers. 
This he freely acknowledged. " I have planted, Apol- 
los watered ; but Gorf gave the increase. So then, nei- 
ther is he that planteth any thing, neither he that water- 
eth ; but God that giveth the increase." But yet he 
knew, that by preaching thetruth plainly and convinc- 
ingly, he should certainly do GoJ, if not maw, service. He 
says " Now thanks be to God, which always causeth us 
to triumph in Christ, and maketh manifest the savour of 
his knowledge by us in every place. For we are unto 
God a sweet savour of Christ, in them that are saved, 
and in them that peri&h : To the one we are the sa- 
vour of death unto death ; and to the other, the sa- 
vour of life unto life." All that preachers have to do, 
is to pour light into the understanding, and conviction 
into the conscience, by the manifestation of divine truth. 
It is only through the medium of the understanding 
and the conscience, that preachers of the gospel can 
reach and affect the hearts of the hearers. But in this 
way, they can deeply affect them, and prove greatly 
instrumental, in savings or destroying them. It is of as 
much importance, therefore, that they should in their 
preaching approve themselves to every man's con- 
science in the sight of God, as if they could change 
his heart. Accoraingly, the Apostle made it his prac- 
tice, by lucid explanation, plain reasoning, and solid 
arguments, to exhibit the great and essential doctrines 
of the gospel before the understanding and consciences 
of men, in the clearest and strongest light ; because 
he knew, that this was the most profitable mode of preach- 
ing, and would certainly produce some important ef- 
fects under a divine influence, and such as would be 
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most pleasing to God. Now, if the Apostle commonlj 
preached the gospel arffumentativefyj for the purpose of 
Breaching it most plainly and profitably, he certain- 
Ij had good reasons for his peculiar mode of preach- 
ing, and far better reasons, than any can have for 
preaching in any different manner. 



IMPROVERIENT. 



1. It appears from PauFs usual mode of preaching, 
that he was, in the most strict and proper sense of the 
term, a metaphysical preacher. He preached argu- 
mentatively and drew just consequences from true 
premises. He employed fair reasoning and arcumenl- 
ation, in preaching upon the great doctrines and duties 
of the gospel. And fair reasoning upon any subject is 
precisely the same thing as metaphysical reasoning ; 
or at any rate, fair reasoning upon any metaphysical 
subject, is metaphysical reasoning ; and any deep, dif- 
ficult, profound subject is properly a metaphysical sub- 
ject. And taking the term, metaphysical reasoning in 
this strictest sense, Paul employed metaphysical rea- 
soning in his preaching. For, in the first place, he usu^ 
ally preachea upon metaphysical subjects, which re- 
quired the exercise of the highest reasoning powers of 
man. He preached upon the existence of God — the 
perfections of God — the decrees of God — the sover- 
eignty of God — the agency of God in the production of 
moral exercises in the human heart — the free agency 
of man under a divine agency — the divinity of Christ — 
the atonement of Christ — the nature of moral virtue 
or true holiness — the nature and extent of moral de- 
pravity in the human heart — the nature and necessity 
of regeneration or change of heart, by a special divine 
influence — the perseverance of saints — ^the dissolution 
of the body at death — the future resurrection of the 
body — and the immortality of the soul in a future state. 
These are the most difficult, most profound, and most 
important subjects, that any natural philosopher, moral 
philosopher, metaphysician, or divine, ever presumed 
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to reason upon. As he usually preached upon these 
deep and essential doctrines of the gospel ; so he 
preached upon them metaphysically, that is, he reason^ 
ed upon them. He did not merely preach about them, 
or declaim upon them ; but he explained them, proved 
them, and refuted the most plausible objections ever 
made against them. Let any minister, at this day, com- 
monly preach upon the same subjects, and in the same 
manner that Paul did, and he will be called a meta- 
physical preacher, by those who generally preach up- 
on diflferent subjects in a different manner, and by 
those who are pleased with such a diflferent mode of 
reaching. And we must allow, that they are perfect- 
y correct in calling any minister a metaphysical 
preacher, who preaches sentimentally and argumenta- 
tively as Paul did. 

2. If Paul preached upon such subjects, and in such 
a manner as has been represented, in order to preach 
in the most plain and profitable manner, then none have 
any good reason to speak reproachfully of his manner 
of preaching. We must believe, that he was sincere 
in his profession to preach plainly and profitably ; and 
we must believe also, that he chose the best method 
of preaching plainly and profitably. But if this be 
true, who can have any ground to complain or speak 
reproachfully of his mode of preaching ? It is certain- 
ly very unreasonable to find fault with the very best 
mode of preaching. But we know, that both the mat- 
ter and manner of his preaching were highly displeas- 
ing to many who heard him. And though few, at this 
day, would be willing to say, that they dislike PauFs 

{^reaching : yet many are very free to say, that they dis- 
ike the same kind and mode of preaching. When 
any ministers generally preach upon the saipe subjects 
and in the same manner that Paul did, they reproach- 
fully call them metaphysical preachers, and their preach- 
ing metaphysical preaching. Both ministers and peo- 
ple lift up a loud and united voice against what they call 
metaphysical preaching. We can scarcely hear or 
read, an ordination sermon, which does not contain 



SERMOK IV. 69 

some severe and contemptuous remarks upon either 
metaphysical preachers, or metaphysical preaching. 
Let us now candidly inquire whether there can be any 
just ground, to speak contemptuously of the best mode 
of preaching, which the best human preacher, for the 
best reasons, adopted. 

Some may say, that Christ did not preach metaphys- 
ically, but oily taught plain, practical doctrines, with- 
out reasoning upon them, or attempting to prove them, 
by a train of connected arguments ; and therefore min- 
isters should follow his example, and preach plainly 
and practically as he did, and not presume to preach 
upon deep metaphysical subjects in a metapnysical 
manner. Ans. There is reason to think, that Paul 
felt his obligation to follow the example of Christ, as 
much as any preacher of the gospel ever did. And so 
&r as he deviated from Christ's example in preaching, 
he acted from pure and proper motives. And it is easy 
to see a good reason, why Christ did not undertake to 
prove the doctrines he taught, for he taught as one hav- 
ing authority, that none ought to dispute. It was. suf- 
ficient for iiim to assert^ or to command^ or forbid^ by his 
own divine authority. But neither Paul, nor any other 
human preacher is clothed with such authority. 

Some may say, that those who preach upon the 
same metaphysical subjects in the same metaphysical 
manner that raul did, do not preach plainly and prac- 
tically, and therefore are unprofitable preachers. But 
if Paul was a plain and profitable preacher, why should 
not those, who follow his example, be plain and profi- 
table preachers ? And what is the language of well 
known facts in this case } Are not those, who preach 
upon the same subjects and in the same manner that 
Paul did, as plain and profitable preachers, as those, 
who studiously avoid preaching upon the same subjects 
and in the same manner that the Apostle did ? Who 
generally preach the most plainly, instructively, profi- 
tably, and successfully ; those who are called meta- 
physical, or those who are called anti-metaphyaical 
preachers } No preacher ever exhibited more truth, 
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more plainly, profitably, and successfully, than the 
Apostle Paul. He surpassed all the other Apostles in 
both the manner, matter, and success of his preaching. 
He was instrumental of turning thousands, if not mil- 
lions of mankind from darkness to light, and from the 
delusions of Satan unto God. And still his mode of 
preaching is every where spoken against, both by 
preachers and people, but more generally by preach- 
ers, who are afraid of being reproached for metaphysical 
preaching ; though it is utterly impossible to allege 
one solid objection against his mode of preaching.which 
was the best calculated to answer the best and most 
miportant ends of preaching the gospel. 

3. If Paul, for good reasons, chose and adopted the 
very best mode of preaching ; then no other reason 
can be assigned for disliking and reproaching it, but 
a dislike to the precious and important doctrines of the 
gospel, which his mode of preaching exhibits in the 
clearest and strongest light. And this is the very cause, 
which those, who dislike and reprobate it, either indi- 
rectly, or directly show to be the cause of their disap- 
Erobation and reproach. Some ministers show this to 
e the cause of their disapprobation, by neglecting to 
preach upon the same subjects and in the same man- 
ner, that the Apostle did ; and others, by openly and 
boldly preaching cgfotVw/ the doctrines, which he preach- 
ed, and the manner of his preaching them. And peo^- 
pie manifest their disapprobation, by saying, they love 
to have it so, and by cnoosing to have such preachers. 
Now, it is easy to see, that wnenever both ministers and 
eople generally unite in disliking the doctrines thajt 
aul preached, and his manner of preaching them, 
that metaphysical preachers will be neglected, or op- 

Eosed, or set aside. And whenever there are none, or 
ut very few, who dare to go into a synagogue, or 
house of publick worship and reason three sabbaths, or 
three months, or a year and six months, upon the great 
and essential doctrines of the gospel, as Paul did ; a 
wide door will be opened for the propagation and 
spread of gross and fatal religious errour among all 
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classes of people. It is no small, venial evil, for either 
ministers or people to speak reproachfully and con- 
temptuously ot nutcaphyncai preaching, for the real pur- 
pose of bringing the essential and fundamental aoc- 
trines of the gospel into contempt. No person, who 
loves these doctrines, is ever displeased in hearing them 
explained, proved, and set in the strongest light, by 

Sreachers. It is not metaphysical preaching, but the 
octrines metaphysically preached, that is so much 
disliked, opposed, and reproached. When we hear 
either preachers or people speak against metaphysical 
preaching, we need to be at no loss, what their mean- 
ing, or design is, or what consequences will flow from 
their artful and pernicious conduct. They employ the 
smoothest, easiest, and most effectual method, to pre- 
vent the spread of truth, and promote the spread ot er- 
rour, that ever has been, or can be employed. Such 
deceivers are extremely dangerous, and their artifice 
ought to be exposed, condemned, and resisted, by all 
preachers and lovers of the truth. 

4. If Paul preached plainly, in order to preach pro- 
fitably ; then other ministers ought to preach plamly, 
for the same important purpose. PauFs plain preach- 
ing offended and disaffected many of his hearers. But 
this did not prevent his preaching plainly ; for his de- 
sign in preaching was not to please men, but to profit 
them^ and please God. So he said to the Galatians, 
who had forsaken him, and followed false teachers. ^^ I 
marvel, that ye are so soon removed from . him that 
called you into the grace of Christ, unto another gos- 
pel: which is not another; but there be some that 
trouble you, and would pervert the gospel of Christ. 
But though we, or an angel from heaven preach any 
other gospel unto you, than that we have preached 
unto you, let him be accursed. As we said before, so 
say I now again, if any man preach any other gospel 
unto you, than that ye received, let him be accursed. 
For do I now persuade men, or God ? Or do I seek to 
please men } tor if I yet pleased men, 1 should not be 
the servant of Christ." If Paul could not please both 
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God and man, by preaching divine truths plainly, theUf 
no other ministers can expect to please both God and 
man by plain preaching. But as Paul chose to please 
God and profit men, by preaching plainly, rather than 
to please men to their own destruction ; so ministerb 
ought to make the same choice, and preach in the 
same manner, and leave the event to God, whether the 
truth they deliver shall be a savour of life unto life, or 
a savour of death unto death to their hearers. Plain 
and profitable preaching will always nroduce one, or 
the other of these important effects. Paul was willing' 
to please men in every thing, except negkcting to 

}>reach truth plainly, and all ministers should be wil- 
ing to do the one, and not the other. No preacher in the 
world can find a solid excuse for not preaching plainly 
and profitably, through fear of offending, or a desire 
of pleasing men. This, in many cases, is an extreme- 
ly great trial. For by preaching plainly and profita- 
bly, many ministers have lost both the favour and sup- 
port of their people, and involved themselves in greats 
distressing, and lasting temporal evils. But though 
such calamities may be foreseen, in consequence of 
ministers preaching plainly and faithfully, they have 
no right to shrink from the trial ; but feet and say with 
the Apostle, " None of these things move me, neither 
count I my life dear unto myself, so that I might finish 
my course with joy, and the ministry which 1 received 
of the Lord Jesus, to testify the gospel of the grace of 
God.'' V. 

5. If ministers ought to preach plainly and profita- 
bly, as Paul did; then people ought to approve of their 
preaching in such a manner, though it be not pleasing 
to their natural hearts. People have no right to de- 
sire preachers to seek to please them simply, but they 
ought to desire tliem to seek to save them. How 
thankful have many been, who have been recovered 
from the delusions of false teachers, to the knowledge 
of the great and saving truths of the gospel, by plain 
and profitable preaching? Thousands, whom Paul in- 
strumentally turned from pagan and fatal delusions, 
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were ready to §ive him their eyes, for joy. People 
never desire their physicians to please them at the nsk 
of their life, and it is no less criminal and absurd,to de- 
sire their ministers to please them, at the risk of their 
eternal salvation. But how many at this day, are run- 
nine after false teachers, who are crying peace, peace 
to them, while they are standing on the brink of end- 
less destruction ! Such persons will not so much as 
give a hearing to plain and profitable preaching, and 
endeavour to prevent others from hearing it Their 
folly will sooner or later be made maniiest. 

6. This subject calls upon all to inquire, whether 
tbey approve, or disapprove of plain and profitable 

E reaching. There is nothing more sensibly affects the 
eart than preaching, and therefore there is nothing, 
which has a greater tendency to discover to every per- 
son, whether his heart is good, or bad, thaii his feel- 
ings under preaching, whether the preaching be good, 
or bad. To be pleased with bad preaching, is one of 
the surest marks of a bad heart ; and to be pleased 
with good preaching is one of the surest marks ot'agood 
heart You have all had an opportunity to hear both 
bad, and good preaching; now let me ask, which has 
been the most pleasing ? Your feelings arc a mark to 
yourselves, if you never express them to others ; and 
they are a mark to others, if you express them. How 
ready are people to express their feelings in respect to 
preaching, not considering that they thereby expose 
Doth their understanding and hearts. Be entreated 
then, to examine your feelings, for your own benefit, and 
for the benefit of others. 

10 
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THfi MORAL RECTITUDE OF GOD. 



GENESIS xviii. 25. 
That be far from ifue to do after thds manner ^ to tlay the righteomi 
withthe wicked : and thatthe righteoui should bea$ the wicked^thaibe 
far from thee. Shall not the Judge of all the earth do right ? 

When God was about to destroj Sodom, he appear- 
ed to Abraham and told him his desi^ This deej^ly 
affected the benevolent heart of that pious man, who in- 
stantljr offered the most fervent and importunate cries 
to the Father of mercies, to spare that corrupt and 
degenerate city. And the only plea he urged before 
the Supreme disposer of all events was the rectitude of 
his own character. ^ And Abraham drew near and 
said, Wilt thou also destroy the righteous with the 
wicked } Peradventure there be fifty righteous within 
the city : wilt thou also destroy and not spare the place 
for the fifty righteous that are therein ? That be far from 
thee to do after this mannar, to slay the righteous with 
the wicked ; and that the righteous should be as the 
wicked, that be far firom thee. Shall not the Judge of 
all the earth do right ?^^ Abraham implicitly acknowl* 
edges, that it would be ri^ht for God to punish the gruil* 
ty who deserved to be punished, but not to punish the in- 
nocent who did not deserve to be punished. This leads 
us to conclude, 

That Abraham knew, that God is a being of moral 
rectitude. I shall show, 

I. That God is a keing of moral rectitude ; And, 

II. Consider how Abranam could know this. 
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L I am to show, that God is a being of moral rectitude. 

To make this appear, it may be observed 

L That God ought to be a being of moral rectitude. 

Though we do not know eveiy thing about God, yet 
we know something about him. We know that he has 
an eternal and underived existence, and that he pos- 
sesses almightj power, perfect knowledge and wiscfom, 
and all the essential attributes of a moral agent He 
knows the natures, relations, and connections of all be- 
ings in the universe. And this knowledge necessarily 
confers moral obligation. For that which the Apostle 
lays down as a maxim is an eternal truth : ^^ To him 
that knoweth to do good^.and doeth it not, to him it is 
fiin.^ This applies to the Deity as well as to all other 
intelligent agents. As God perfectly knows the rela- 
tion he bears to his creatures, and the relation 
they bear to him ; so he perfectly knows how he aughi 
to treat thetn, and how they ought to treat him. He 
knows what is right and wrong respecting his own con- 
duct, and respecting the conduct of all other moral 
beings in the universe. He oughts therefore, to feel and 
act according to his moral discernment of what is right 
in the nature of things. And as he feels much more 
•ensibly his obligation to moral rectitude, than any oth- 
er being ; so we have far more reason to believe, that 
h^ possesses moral rectitude, than that any other being 
in the universe does. 

2. God claims to be a being of moral rectitude. 

When Moses requested him to show him his glory, 
A The Lord passed by before him, and proclaimed 
the Lord, the Lord God, merciful and gracious, long- 
suffering, and abundant in goodness and truth, keeping 
mercy for thousands, forgiving iniquity, and transgres- 
sion, and sin, and that will oy no means clear theguiUy^^ 
Moses says, " He is the rock, his work is perfect ; for 
all his ways are judgment : a God of truth; and with- 
out iniquity, just and right is he !^' Elihu says, » Far be 
it from God that he should do wickedness, and from the 
Almighty that he should commit iniquity.^^ David sa^s, 
^ The righteous Lord loveth righteousness. Justice 
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and judgment are the habitation of his throned; mercy 
and truth go before his face. He is my rock, and there 
is no unri^teousness in him/^ He is represented as a 
Being of immutable veracity. Balaam under a divine 
impulse says, ^^ He is is not a man, that he should lie ; 
neither is be the son of man, that he should repent : 
hath he said, and shall he not do it? or hath he 
spoken, and shall he not make it good ?^ We read of 
the hope of eternal life, which God, who cannot lie^ prom- 
ised before the world began. To give greater secu- 
rity to the heirs of this promise, God confirmed the 
immutability of his counsel by an oath, " That by two 
immutable things, in which it was impossible for God to 
lie, they might have strong consolation, who have fled 
for refuge to lay hold on the hope set before them.'' In 
these divine declarations, God claims to be immutably 
holy, faithful, righteous, just, and good ; and these im- 
mutable moral attributes constitute the highest possi- 
ble perfection of moral rectitude. 

3. God has made his rational cresiures capa6k of dis- 
cerning his morale as well as natural attributes. He has 
implanted in their minds a moral sense^ by which they 
can distinguish moral beauty from moral deformityin 
moral characters. But can we suppose, that he would 
have done this, if he knew that his own moral charac- 
ter would not bear examination ? He must have known, 
that if his rational creatures should discover any thing 
in his heart, or conduct, which was contrary to mord 
rectitude, it would dissolve their moral obligation to 
love his character, to obey his commands, or to submit 
to his government, and lay them under moral obligation 
to hate him supremely. For if his heart were evil, he 
would be the most odious instead of the most amiabk 
Being in the universe. His conduct in making uscom- 
peteni to judge of his moral rectitude, is comj^ete evi- 
dence of the perfection of his moral rectitude, and con- 
firms his own declarations concerning it in his word. 

4. God has not only made us capable of judging of 
his moral rectitude, but commanded us to do it. ^^ Judge, 
I pray thee, between me and my vineyard.'' " Are not 
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my waj8 equal ? are not jour ways unequal ? saith the 
Liord.'' His knowledge, of his own moral perfections, 
is the only ground, upon which he can, with propriety, 
or even sa^ty, appeal to us in respect to his moral rec- 
titude. And since he has made the appeal, it amounts 
to irresbtable evidence of the moral perfection of his 
nature. 

& God has not only commanded his intelligent crea- 
tures to judge of his moral rectitude, but has placed 
them under the b^st advantages to judge. He has 
placed them all in a state of trial, and in diiierent parts 
of the universe, where they have had ^reat opportuni- 
ties and strong inclinations, to examme his conduct 
with t^e strictest scrutiny. All mankind have been in a 
state of trial in this world ; but some have been more 
tried, than others. No mf^ on earth, perhaps, were 
more severely tried than Abraham and Job. And their 
peculiar trials led them to examine the hand and heart 
of God, and to discover, if possible, some injustice, or 
want of goodness in God. But after all their investi- 
gations into the divine character and conduct, they 
were obliged in conscience, to proclaim to the world his 
perfect rectitude in all his dealings towards them. The 
angels of heaven have had much greater abilities, ad- 
vantages, and opportunities to look into the works and 
ways of God ; but though they have looked with the 
greatest diligence and attention, yet they have been 
constrained to proclaim, in the strongest terms, the 

{perfect rectitude of the divine character and conduct, 
saiah heard the heavenly hosts ^^ cry one to another 
and say. Holy, Holy, Holy, is the Lord of hosts ; the 
ioAo/(0 earth is full ofhisgtortfy And John says he heard 
them *^ 3it^g the song of Moses, the servant of God, and 
the song of the Lamb, saying. Great and marvellous 
are thy works, Lord God Almighty ; just and true are thy 
Ufoys^ thou King of saints.'' Now, i^ the greatest and 
best of God's intelligent creatures, after their strictest 
scrutiny of his conduct in the various parts of the uni- 
verse, have not been able to discover the least moral 
defect or imperfection in his character and conduct, we 
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siaj confidentlj believe, that he possesses the perfec- 
tion of moral rectitude. And to close this connected 
train of reasoning, I would observe, 

6. That God has appointed a daj for the verj pur- 
pose of giving all his intelligent creatures the best pos- 
sible opportunity of judging of his moral rectitude. 
The daj of judgment is called the daj of the revdof^ 
Hon of the rigfUeous judgment of God. At that da}^ 
God will unfold all his own designs and conduct towards 
all his intelligent creatures ; and their designs and 
conduct towards him, and towards one another. When 
all these things shall be exhibited before the minds of 
the whole intelligent creation, God will give them the 
best possible opportunity to know, with the highest cer* 
tainty, whether he has alws^ felt and acted perfectly 
fight, in the creation, government, and redemption of 
the world. And his prediction qf this future day of de- 
cision, affords the fullest assurance, at present, that he 
knows the absolute perfection of his own moral recti- 
tude. But though this be a truth of the first impor* 
tance, and capable of being established by plain, con- 
clusive, irresistable evidence ; and has been gener- 
ally believed in all ages, by those who have enjoyed the 
sac^red oracles ; yet it may be a question how they came 
to the knowledge of the moral rectitude of their great 
Creator, and supreme Sovereign. This leads me to 
consider, 

II. How Abraham could know that God is a being 
of moral rectitude. Here I would observe, 

1. That he could not know the moral rectitude of 
God, by knowing what God would do, to promote 
the highest happiness of the universe. God, indeed, 
knew what he had designed to do to promote this OTeat 
and important object ; but he had not told Abraham, 
or anv other man, what he had actually designed to do. 
Abraham could not judge of the rectitude of his moral 
character, by knowing all his purposes, respecting the 
whole intelligent universe. But without knowing all 
the purposes of God, he well knew, that it was not right 
for him to pwush the innocent* 
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2. Abraham could not know the morAl rectitude of 
God, by knowing, that the punishing of the utno«6n/ would 
not promote the highest good ^of the universe. Tho' 
he knew this to be sinful and wrone ; yet he could not 
know that it could not be beneficicu in the final result 
For l^e knew, that God had, for some reason or other, 
introduced ten thousand moral evils into the world. 
And if moral evil committed by men might promote the 
highest good of the universe, how could he know but 
that moral evil committed by God, might promote the 
same important purpose ? If it should be said, that the 
reason, why moral evil committed by men, may pro- 
mote the general good, is because God overrules it to 
this end ; why may it not be said with equal propriety, 
that God may overrule his own moral evil to serve the 
same purpose ! How could Abraham, then, know, that 
it would be inconsistent for God to punish the innocent 
with the guiltv, for the purpose of promoting the great- 
est good of the universe, if hfs should overrule it to that 
purpose ? But, 

3. Though Abraham could not know what would be 
ri^t, or wrong, for God to do, either by knowing what 
had a cUreci tendency to promote the highest good of the 
universe; or what had an indirect tendency to promote 
that great and important object ; yet he could know 
what was right, or wrong, for God to do, to answer any 
purpose whatever, by knowing that right and wrong, or 
moral good and evil, are founded in the nature qLthings. 
Moral good, which consists in true benevolence, is 
morally right ii; its own nature. And moral evil, which 
consists in selfishness, is morally wrong in its own na- 
ture. This mankind know to be true, not by their reo'^ 
$on^ but by their conscience. Every moral agent has a 
moral sense, by which he is capable of distinguishing 
right from wrong, or moral good fi-om moral evil. The 
child seven years old is as capable of doing this, as in 
any period of his life. The peasant is as capable of 
doing this, as the philosopher, and the pagan, as the 
christian. Benevolence is intrinsically excellent, and 
deserves to be approved and rewarded. Selfishness is in- 
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trinsicallj evil, and deserves to be condemned and pun'- 
ished. Moral good is essentially the same in everj 
moral agent ; and moral evil is essentially the same in 
every moral agent. It is the moral nature of benevo- 
lence, that renders it moraUy excellent ; and it is the 
natural tendency of benevoleiice to promote happiness; 
that renders it naturally excellent. It is the moralnature 
of selfishness, that renders it morally evil ; and it is its 
natural tendency to promote misery, that renders it natur^' 
ally evil The nature of benevolence is one thin^, and 
its tendency another. The nature of selfishness is one 
thing, and its tendency another. The nature of benevo- 
lence is immutable, and cannot be altered by the Deity. 
The nature of selfishness is immutable, and cannot be al- 
tered by the Deity. But the tendency of benevolence, 
and the tendency oi selfishness may be altered. The 
selfishness of J udas in betraying his master for thirty 

Eieces of silver, was a great moral evil in its own nature ; 
ut its tendency under the circumstances it was commit- 
ted, was to promote the highest good of the universe. 
And this holds true of all the sin in the world. For 
God has declared that ^^ the wrath of man shall praise 
him,and the remainder of wrath he willrestrain.'' N ow, 
it is easy to see, that it was not necessary for Abraham 
to know, what would be the tendency of God's punishing 
the innocent with the guilty, in order to know, whether 
it would be wrong in God to do it. If it had been possi- 
ble for nim to have known, that God's punishing the 
innocent with the guilty, would have had a direct ten" 
dency to promote the good of the universe, he would 
have known, that he would not have done right in doing 
it. Or had he known, that his doing it would have had 
an indirect tendency to promote the good of the universe, 
still he would have known. that it would not have been 
right for him to do it He was perfectly able to judge 
of the nature of God's conduct, without knowing either 
the direct or indirect tendency of it. If it were supposa- 
ble, that benevolence should have a natural tendency to 
promote misery; still it would be morally excellent in its 
oum nature. ^ Or if it were supposable, that selfishness 
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should have a natural tendency to promote happiness ; Rtill 
it would he in its own nature^ moraUy eviL If there were 
not an intrinsical excellence in henevolence, and an in- 
trinsick deformity and turpitude in selfishness, it would 
be absolutely impossible for any man to know whether 
he ought to exercise benevolence, or selfishness, under 
different circumstances. Or in other words, it would 
be impossible to see any distinction between moral 
^ood and natural good ; moral evil and natural evil. It 
is the nature of a voluntary exercise in a moral agent, 
that renders it moraUy good, and not its tendency. And 
it is the nature of a voluntary exercise in a moral agent, 
that renders it mord/y evil, and not its tendency. Abra- 
ham, therefore, knew the^moro/ rectitude of God, in pre- 
cisely the same way, that God himself knew his own 
moral rectitude. He knew it, by knowing the intrin- 
sick excellence of his benevolent a&ections ; and not by 
the tendency of them to promote the highest good of the 
universe. His perfect benevolence was prior, in the 
order of nature, to his forming his great design of cre- 
ation, and therefore the excellency of his benevolence 
did not depend upon its tendency to create, and pro- 
tnote the good of the universe. God did not, ana to 
speak with reverence, could not discover the moral 
excellence of his own perfect benevolence, by its ten- 
dency to do good ; for its moral excellence actually 
existed beforene had determined to do good. And it 
is equally true, when one of our sinful race becomes 
truly benevolent, he discovers it by the nature of the 
exercise, and not by its tendency to do godd. Men often 
do that from selfishness^ which under present existing 
circumstances, nas a tendency to do good. And on 
the other hand men often do that from 'true benevolence^ 
which under present existing circumstances tends to 
do evil. But who will say, that the moral excellence of 
benevolence is destroyed by producing an unintended, 
and undesirable effect ? Or who will say that the moral 
deformity and turpitude of selfishness is destroyed, by 
producing an unintended, but desirable effect ? If the 
moral nature of benevolence cannot be determined in 

11 
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one case, by its effect, it cannot be determined in any 
other case by its effect. And if the moral nature of 
selfishness cannot be determined in one case, by its ef- 
fect, it cannot be determined in any other case by its 
effect. No case can be mentioned, nor conceived, in 
which tlie moral nature of any free voluntary exercise 
of the mind can be determined by the good or evil ef- 
fect produced. It is absurd, therefore, to suppose, that 
the moral excellence of virtue consists in its tendency 
to produce happiness, or that the moral evil of sin con- 
sists in its tendency to produce misery. They are 
both founded in the nature of things. The one is mor- 
ally excellent in itself considered ; and the other mor- 
ally evil in itself considered, vi'ithout any regard to the 
cause that produces them, or the effect that follows 
from them. This Abraham knew, and conseq^uentlj 
knew, that it would be totally inconsistent with the 
moral rectitude of God, to punish the righteous with 
the wicked. He judged so not from the unknown con- 
sequences ofGod^s punishing the innocent, but from 
the well known nature of punishing the innocent. He 
knew, that it was as morally impossible for God to 
punish the innocent, as it was for him to lie, or to do 
any other iniquity : And every other man in the world 
would have judged as Abraham did. 

IMPROVEMENT. 

1. If God be a being of nu)ral rectitude, then he can 
never do evil, that good may come. His benevolence 
is under the constant and infallible guidance of his 
moral rectitude. It is morally impossible that he 
should do what is wrong in the nature of thiiigs, to pro- 
mote his own felicity or the felicity of any of his crea- 
, turcs. If it were possible for him to see, that by speak- 
ing any thing false, or by doing any thing unjust, he 
could promote the highest good of the universe for ev- 
er, his moral rectitude m ould render it morally impos- 
sible for him to do any such act, which is in its own na- 
ture wrong. It is upon this ground alone, that the in* 
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»pired writers assert, that God cannot lie ; that it is 
impossible for him to lie ; and that there is no unnghteous- 
ness in him. Though he can overrule the sins of oth- 
ers to promote, his o^n blessedness and the general 
^ood of the uniTerse ; yet he cannot destroy the crim- 
inality and ill desert of sinners, and cause them to 
become innocent And though it were naturally pos- 
sible ii)f him to overrule a sinful action in himself to 
promote the highest good of the whole universe ; yet he 
could nojt destroy the oriminalitv and guilt of that ac- 
tion, and consequently it is morally impossible, that he 
ever should do a sinnil action, to answer any purpose 
whatever. But if the criminality of a sinful action con- 
sistec) in its mere tendency to promote misery and not 
in the nature of it, it is difficult to see why he could not 
do iniquity, and overrule it for his own glory, as well as 
he can suffer his creatures to do iniquity, and over- 
rule it for his own glory ; for he could alter the tenden- 
ejf of his own sin as easily, for aught we know, as he 
can alter the tendency of sin in his creatures. But since 
his moral rectitude consists in the nature of his pure 
benevolence, and not in its tendency to do good, it is 
morally impossible, that he should do evil that good 
may come. His moral rectitude perfectly governs his 
boundless benevolence and Almighty power ^ so that he can 
no more do evil, than he can cease to be. He cannot 
punish the innocent with the guilty. He cannot break 
nis promises. He cannot punish one of his creatures 
for the sin of another. And he cannot injure the least 
of his i:ational creatures, to promote the happiness of 
all the rest. His moral rectitude binds him, m all ca- 
ses, to do right. 

2. If God be a being of moral rectitude, then he can 
never approve of his creatures doing evil, that good 
may come. Though he has given them abundant evi- 
dence in his word and providence, that he does over- 
rule all the evil they commit, for his own glory, and 
for the good of the universe ; yet he has never given 
them the least reason to believe, that he approves 
of their doing evil. I know they have endeavoured to 
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justify themselves in doing evil, because he has let 
them know, that he will overrule it for his own glory. 
But the apostle sharply rebukes them for pretending 
to draw this inference from his overruling their sin for 
his own glory and the good of his holy creatures. . He 
asks,." What ifsomedidnot believe? shall their un- 
belief make the faith of God without effect ? God for- 
bid : yea, let God be /rue, but every man a liar : as it is 
written, that thou mightest be justified in thy sayings, 
and mightest overcome when thou art judged. But if 
our unrighteousness commend the righteousness of God^ 
what shall we say? Is God unrighteous who taketb 
vengeance ? (I speak as a man)" or an objector ; " God 
forbid : for then how shall God judge the world ? For 
if the truth of God hath more abounded through my 
life unto his glory ; why yet am 1 abo judged as a sin- 
ner ? and not rather, (as we be slanderously report- 
ed,, and as some affirm that we say,) Let us do evil that 
good may come ? whose- damnation is just." The 
apostle here does not deny, that he had said that God 
w ould overrule the unrighteousness of men to his 
own glory, but he denies, that he had ever taught that 
sinners might do evil that good may come, or that 
God could not or would not punish them for all their 
unrighteousness. For he says their damnation would 
be just, and God would be unjust, if he did not condemn 
and punish them according to their ill desert. 

3. If God be a being of moral rectitude ; then he 
will not punish the finally impenitent the less, on ac- 
count of the good they have done in the world. It 
cannot be denied, that sinners have done a great deal 
of good in the world. The builders of the ark did a 
great deal of good in building it. They were the 
means of saving the human race from utter destruc- 
tion. But this was no reason why they should not per- 
ish after they had built it. The utility of their con- 
duct did not alter the nature of their sins, nor diminish 
their desert of everlasting punishment. Judas did a 
great deal of good by betraying Christ. He was in- 
strumental of promoting the salvation of all that will 
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ever be saved. But this did not alter the nature of 
his sin, nor diminish, in his own view, his just desert 
of endless perdition. Joseph's brethren did a great 
deal of good, by selling him to the Egyptians. But 
this did not alter the nature of their malevolence^ or 
diminish their criminality, in their own view, or in the 
view of God. If sinners do prophecy, work miracles, 
preach the gospel, and do ever so many things, which 
promote the glorv of God and the good of others, still 
the selfishness of their conduct remains the same, and 
deserves the same punishment, that it would have de- 
served, if no good had followed from it. Accordingly, 
Christ informs sinners, that their plea of having done 
irood in the world, will be of no avail to prevent their 
nnal condemnation to eternal punishment, at the last 
day. This is a sentiment which sinners are very loth 
to believe, and if they do believe, they heartily op- 
pose it. They choose to judge of their own conduct 
contrary to the dictates of their own conscience, and 
contrary to the plain declarations of scripture. But 
if they are ever saved, they will cordially acknowl- 
edge, that their best services deserved eternal punish- 
ment 

4. If God be a being of moral rectitude, then it is 
morally impossible, that he should ever injure any of his 
creatures. They are extremely apt to think, that he 
often injures them, both by withholding good, and in- 
flicting evil. But he never withholds good from any 
creature, only when his moral rectitude requires him 
to do it. He is good unto all, and his tender mercies 
are over all his works He feels perfectly benevolent 
towards all his enemies, and does them all the good, 
that he can do them consistently with his immutable 
rectitude. He causes his sun to rise and his rain to 
fall upon them, and gives them as large a portion of the 
good things of life, as he can consistently. So that he 
never can injure them, by withholding any good thing 
from them, which his perfect rectitude permits him to 
bestow. Nor can he injure them, by inflicting more 
pain or misery upon them, than they justly deserve. 
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Though millions of mankind are every day sufiering 
extreme pains and calamities ; yet not one of them has 
any just ground to complain, or even to think hard 
of God, on account of the evils he suffers, and though 
many myriads of the spirits in prison, are constantly 
suffering the weight of God's wrath ; yet they have no 
just ground to complain, or even to think hard of God. 
A proper sense of the moral rectitude of God, in the 
government and disposal of his creatures, and a cordial 
reconciliation to it would silence every murmur and 
complaint in the minds and mouths of this rebellious 
world. And it is nothing but a firm belief of the mor- 
al rectitude of God, and a cordial approbation of it, 
that does now, and always will prevent all murmurs and 
complaints in heaven, in the view of the damned. 
Though the effects and consequences of his immuta- 
ble moral rectitude, are unspeakably dreadful ; yet the 
moral rectitude from which they flow, is supremely 
amiable, and deserves the approbation and praise of 
all holy beings, and will induce them to sins alleluia, 
in the view of it to all eternity. They will rejoice, 
that the righteous Lord has loved, and done righteous- 
ness. 

5. If God be a being of moral rectitude ; then all the 
objections which have been made orcanbemade against 
his conduct are altogether groundless. For he has 
always acted agreeably to the moral rectitude of hiis 
nature. If it be said, that it was wrong for God to de- 
termine to save some, and not all mankind, before the 
foundation of the world ; there is no just foundation for 
the objection. If indeed he had determined to punish 
a part of mankind, who were innocent ; this would have 
been a sohd ground of objection. But he did not de- 
termine to do this ; he only determined to punish a 
part, and not all who were guilty. And who can say, 
that there is any injustice in such a determination ? 
If it be said, that God does not make a proper dis- 
' tinction between good and bad men in this world ; the 
objection is groundless, because he treats them all bet- 
ter than any of them deserve. 
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if it be said, that it is wrong for God to punish 
men for doing that, which he enables them by his uni- 
versal influence over their minds to do; the objection 
is groundlesst because he does not punish them if they 
are not guilty ; but if they are guilty, then they deserve 
to be punished, and he does right in punishing them. 
They know, that they act freely under his influence, 
and consequently when they do wrong, it is because 
they choose to do wrong, and such a sinful choice, de- 
serves to be condemned and punished, they themselves 
being judges. Sinners often condemn themselves as 
Judas did, and Joseph^s brethren did, for doing that 
which God enabled and disposed them to do to pro- 
mote his own glor^. Since God always acts agreeably 
to the moral and lomiutable rectitude of his nature, he 
always acts right, and never gives the least ground of 
just complaint, in any part of his conduct towards his 
rebellious and murmuring creatures. ' 

6. Since God is a being of perfect moral rectitude, 
all his works will eventually praise him. They will 
deserve and receive the approbation and praise of all 
his holy creatures. They will discover not only the 
wisdom and goodness of the divine character dis- 
played in them, but the perfect rectitude of the divine 
conduct. Without the discovery of God's moral rec- 
titude, there could be no just foundation to praise 
him for any or all his works. This is the reason, why 
the great works of Nebuchadnezzar, Alexander, and 
the Caesars, will eventually lose all their praise. 
They never had, nor displayed any moral rectitude in 
all they did, and consequently all they did will final- 
ly redound to their everlasting reproach, and self 
condemnation. But the works of God will shine 
brighter and brighter to all eternity, and afford new 
arguments of gratitude and praise to all the hosts of 
heaven. 

7. If God be a bein^ of moral rectitude ; then the 
weight of his wrath will be insupportable to the 
finally miserable. They will know, that he does not 
punish them from malice, revenge or malevolence. 
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but from true, pure, disinterested benevolence and 
justice. This will add an emphasis to their punish- 
ment, which they cannot support. Th^y must sink 
under it, though they bid defiance to it before it 
comeSi. It is a fearful thing to fall into the hands 
of a holy God. Unspeakably more fearful than if 
he were not holy. No selfish creature, perhaps, would 
punish his worst enemies for ever. Satan would not. 
His malice may be satiated ; but moral rectitude can 
never be satisfied, without giving sinners a just re- 
compense of reward. 

8. If God be a being of moral rectitude ; then it is 
the immediate and important duty of sinners to be- 
come reconciled to him. He has never done them 
any injury, but has always done them good. They 
have never had any reason to hate and oppose him. 
But they have Always had good reasons to love and 
serve him. And they must become reconciled to 
him, or he will be obliged by the rectitude of his 
nature to punish them for ever. He now invites them 
to be reconciled ; he now commands them to be re* 
conciled ; and he now threatens to destroy them, if 
they finally refuse to be reconciled to him upon his 
own gracious terms. 

Finally, if God be a being of moral rectitude, then 
all his cordial friends are safe. They are the righteous, 
whom he will not destroy with the wicked. He has 
promised them eternal life, and his faithfulness cannot 
fail. They are safe amidst all the evils and calami- 
ties which fall upon the wicked world in this life. 
Abraham was safe, while he stood a solemn spectator 
of the destruction of Sodom and Gomorrah. Saints 
are safe, while thousands fall on their right hand and 
on their left, and sink down in endless darkness and 
despair. And though they may suffer many fiery 
trials in their way to heaven, as Abraham did, yet 
they will soon come out of great tribulations, and sit 
down with Abraham, Isaac and Jacob in the kingdom 
ofglory. Amen. 
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PSALM cxix. 68. 
Thou art good and dot$t good, 

David was early and intimately acq^^^'^W with 
^|od. From his youth he deb'ghted to contemplate 
mpoii the works and ways of God, and to trace alL 
secondary causes to the first and supreme cause. 
While he watched his flocks by night, and surveyed 
the shining orbs above, his pious heart led him to ex- 
claim in the language of joy and praise, ^^ The heavens 
declare the glory of God and the firmament showeth 
his handy work.^' He had an eye to see God in the 
works of providence as well as in the works of crea- 
tion. And the longer he observed the divine conduct 
towards himself and towards the rest of mankind, the 
more he was convinced of the goodness of God. He 
was able to say, from his own experience and obser- 
* yation, in his nearest approach to God, " Thou art 
good, and doesf good." The plain import of these 
words 13, 

That God's goodness moves him to do good. I shalK 
L Describe the goodness of God; and, 
11. Show that it moves him to do good. 
I. The first thing is, to describe the goodness of 
God« 

Goodness is the same in God as in man. In man it 
comprizes every amiable, moral quality of the heart, 
and signifies the same as general benevolence, which 
is the essence of every virtuous or holy affection. 
There are benevolent and selfish affections ; goodness 
consists in benevolent affections, and badness in selfish 
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ones. God is love, and all his goodness consists in 
lore ; which is something entirely distinct from his 
power, or knowledge, or any other natural perfection. 
it is his heart. Goodness in every moral being lies in 
his heart, and consists in benevolent affections. Bitf 
though the goodness of God lies in his heart, and con<^ 
sists m benevolent affections ; yet, in various respects, 
it is superiour to the goodness of all other beings. 
For, 

. 1. His goodness is absolutely />tir€ and free from every 
thing of a selfish or sinful nature. Though some men 
are reallj good in this life, yet their goodness is mix*^ 
ed with a great deal of evil. Their benevolent affec- 
tions do not flow in a constant, uninterrupted sti 
but are otlen obstructed by unholy and unfriendly fi 
fections. They do not always feel the same love to 
God, nor the same love to man. Their hearts are 
composed of discordant and diametrically opposite 
exercises. Their goodness is like the morning cloud 
and early dew, which soon vanisbeth away. iBut the 

ijToodness of God is constant, uninterrupted, and entire* 
y free from every .discordant affection. No selfish 
feeling ever existed in his heart. His heart is all 
goodness, and full of holy, kind, and benevolent affec* 
tions. He is in scripture called the Holy One. Hit 
holiness consists in his goodness, and his goodness is 
without the least alloy, or impure mixtui'e of unholi<r 
ness, unrighteousness, injustice, or malevolence. 

2. His goodness is not only pure, but permanent 
The immutability of his goodness results from the 
immutability of bis existence and natural attributes^ 
His existence is immutable, because it is necessary 
and independent, and his power, knowledge, and wis- 
doih are equally independent add necessary. And 
since his existence ana all his natural attributes are 
immutable, we cannot see any cause or reason for any 
change in his goodness. All created beings are de^ 
pendent in respect to their existence and all their nat- 
ural powers and faculties; therefore we can easiljr 
conceive, that after they have possessed, pure goodU 



ness, iiiey may become partiallj, or totally destitute of 
it There is nothing incredible in the account we 
ha^e of the angels, who kept not their first estate. 
Though they were created perfectly holy and good ; 
yet they might lose their perfect goodness, and be- 
come entirely sinful There is nothing incredible in 
the first apctotacy of our first parents. Though tbey 
were formed in the moral image of their maker, and 
were possessed of a pure heart ; yet they were depen- 
dent tor the continuance, as well as for the first exis- 
tence of their moral rectitude. But we cannot con- 
ceive of any thing either without^ or toithin a self exis- 
tent and independent being that should be a cause of 
intercepting, diminishing or destroying his goodness. 
We may, therefore, justly conclude, that his goodness 
is permanent and immutable as his existence. David 
expressly declares, that his goodness is unchangeable 
and everlasting. In the hundred and thirty-sixth psalm, 
he devoutly and gratefully cries, '^ O give thanks unto 
the Lord; for he is good : for his mercy end ureth for 
ever.^' And he repeats the declaration more than 
twenty-five times in this psalm. In the fifty-second 
psalm, he expressly asserts, ^^ The goodness of God 
endure th continually.^' And to the friends of God he 
says^ ^^ Enter into his gates with thanksgiving, and in- 
to his courts With praise : be thankful unto him, and 
bless his name. For the Lord is good : his mercy is 
everlasting^ : and his truth endureth to all generations.^^ 
His faithfulness cannot fail, because his goodness can- 
not fail, and both are permanent and immutable, as 
his necessary and eternal existence. 

3. His goodness is umrerWas well as pure dnid per^ 
maneni. The goodness of men and angels is limited. 
It cannot extend any further than their knowledge 
extends, and their knowledge is very imperfect But 
God's knowledge is universal and unbounded. He 
knows himself and all his creatures, whether rational, 
or irrational, and regards them all with a benevolent 
and impartial eye. He is good to the just and to the 
uii|ust, and to the meanest creature in the air, the 
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earttu and the ocean. He is good to the fowls of hea« 
Ten* the beasts of the earth, the fish of the sea, and 
to everj living creature. He sees them all at one 
intuitive, comprehensive view, and feels truly benevo- 
» lent to them all. He is, strictly speaking, ^^ good unto 
all ; and his tender mercies are over all his works.^ 
He stands in the same relation to all hi» creatures, and 
feels the same kind of benevolent affections towards 
them all. His goodness pervades and fills the uni- 
verse. 

4. His goodness is perfect in degree, as well as id 
purity, permanency, and universality. His goodness 
bears proportion to all his. other attributes. His he^ 
nevolent feelings as much surpass the benevolent feel- 
ings of any or all his creatures, as his power, his 
knowledge, and his wisdom surpasses' theirs. He loves 
with all his heart, with all his mind, and with all his 
strength. In this respect there is none good but God. 
His goodness, in point of strength and ardour, is infi- 
nitely superiour to the goodness of any benevolent 
creature in the universe. Yea, there is a greater 
amount of goodness in one exercise of his benevolence, 
than in all the benevolent feelings of all benevolent 
creatures, through every period of their existence. 
He loves his creatures infinitely more, than they ever 
did, or ever will love him, or one another. I now 
proceed to show, 

II. That the goddness of God moves him to do 
good. The psalmist ascribes the goodness of his 
conduct to the goodness of his heart. ^' l^hou art 
good, and doest good.^' It is the heart that moves ev- 
ery intelligent being to act. A good heart cannot fail 
to move a good being to do good. We have shewn 
that God is a good being, and his heart governs all the 
other perfections of his nature, and lays him under a 
moral necessity of employing all his knowledge, wis- 
dom, and* power to gratify his benevolent desires. 
Though the heathen philosophers, and liiany other 
learnt men, have been ready to imagine, that an eter^ 
Md» independent, and perfectly happy being would 
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liaTe no possible motive, to act, or produce anj effect ; 
yet it is much easier to conceive of his activity, than 
of' bis inactivity. Goodness, or pure benevolence is 
the most active principle in nature. We cannot con- 
ceive how an infinitely powerful and intelligent being, 
possessed of perfect benevolence, should never em- 
bloy his wisdom and power to answer any benevo- 
lent purpose, or how God should exist from eternity to 
feternity, without displaying his great and glorious at- 
tributes in doing good. This then leads me to ob- 
•erve, 

1. The goodness of God must have moved him to 
form, before the foundation of the world, the best pos- 
Bible method of doing the greatest possible good. His 
goodness must have moved him to employ his wisdom 
m the best possible manner. And it is the proper 
province of wisdom to form wise designs ; that is, to 
devise the best ends, and the best means to accom- 
plish them. The wisdom of God enabled him to dis- 
cover, among ail possible modes of doing good, that 
which was absolutely the best, and his perfect good- 
ness disposed him to adopt that best mode of opera- 
tion. Divine goodness laid the divine being unaer a 
noral necessity of forming all his purposes of doing 

food as early as possible. When he saw what was 
est for him to do, he was morally obliged to do it ; 
and he could no more neglect to determine to do all 
that his infinite wisdom saw best to be done ; than he 
could cease to be perfectly wise and good. Not to 
determine to do the greatest good, when he clearly 
Mw what it was, would have been inconsistent with 
his perfect rectitude. As the goodness of God must 
have moved him to act ; so it must have moved him to 
determine to act in the wisest and best manner, or to 
do the greatest good. There being no defect in his 
wisdom, nor in his goodness, nor m his power, these 
perfections, united must have moved him to devise* 
fix, and determine, the best possible way of doing the 
greatest good. It was impossible for God, who was 
perfectly wise and good, to devise and adopt a plan of 



irhicfa was iMit the best that could be dem* 
joii adopted. For the least defect or imperfection 
VI ttJMf dirine purposes would argue a natural or moral 
Afie^ in his character. So that we may safelj con* 
dudev that the perfect, immutable, and universal 
goodne$t$ of God did actually move him, to devise and 
lidopl the l>est possible method of doing the greatest 
^(St^ible sm>d. before the foundation of the world. 

2. The pertect goodness of God must have moved 
hiui to brti^ into existence the best possible system of 
intelligent creatures. It must have moved him to give 
existence to the best number of beings. The number 
could not be infinite, but must be lifmited. And in the 
limitation, there was room for the display of perfect 
wisdom and goodness, to devise and fix upon the best 
possible number. He must have fixed the exact num- 
ber of angels, of men, and of animals, as well as the 
exact number of the heavenly luminaries and material 
objects. He must have determined what variety there 
should be in the natural and moral qualities of the mor- 
al system to make it the most perfect. And be must have 
determined to make just such a natural and moral, 
world as he has actually made. 

3. The goodness of God continually moves him to 
exert his power and wisdom in governing all his crea- 
tures and all his works, in the wisest and best manner. 
His perfect goodness makes him the most active being 
in the universe. He is neither weary, nor faint. He 
never slumbers nor sleeps. He constantly does all 
that it is necessary for him to do, in order to govern the 
whole creation in the wisest and best manner. He is 
actively concerned in all the good that is done in every 
part oi the universe. He guides the hands and hearts 
piM his creatures in all the good they do, whether 
ilUentionally, or unintentionally. Notwithstanding 
Uie stupidity, ingratitude, and disobedience of multi* 
(m4«^ of his intelligent creatures, his goodness prompts 
I^Ma to pour down the blessings of his providence 
«^^^ them in constant and copious streams. He sat- 
^ ~ Ihe dwires of erery living creature, and fills the 



lElUfON TL 95 

montbs of all mankind with food and gladness. He 
bestows as many and as great favours upon this sinful 
world, as it is morally possible for him to bestow. 
He treats every individual creature as well as the 
l^ood of his ^reat system will allow. His impar- 
tial goodness leads him to regard the whole more 
than a part, and to govern individuals in subser- 
viency to the good of his whole family in heaven and on 
earth. Thoughr the goodness of God moved him to 
do great good in the works of creation ; ^y^i it has 
moved him to dp unspeakably more good in the Works 
of providence. He has been doing good every mo« 
ment in every part of the universe, tor nearly six thou- 
sand years ; nor is there a rational, nor irrational crea- 
ture that has ever existed, but has felt the influence of 
his universal and constant goodness. But it may. be 
fturther observed, 

\. That the perfect goodness of God must move 
himi, to make the intelligent universe as holy and hap- 
py as possible, through the interminable ages of eter« 
mty. He will do as much good to his creatures, as it 
is possible in the nature of things that he should do. 
His power and wisdom will always be under the influ- 
ence of his permanent, immutable, and universal 
goodness. He will never be less able, or less dispo- 
sed to do good, in time to come, than in time past. 
He has formed the best plan to do good for ever, and 
he is able to do all the good that he has determined to 
do from eternity. He has all his creatures under his eye 
and ander his control, and will employ them all, to 
promote the general good of the universe. God can 
no more cease to do good, than he can cease to ht 
good ; and he can no more cease to be good, than he 
can cease to exist. The good he has done bears no 
more proportion to the good he will do, than time bears 
proportion to eternity. He means to make all his 
goodness pass before the eyes of all his intelligent 
creatures. Angels and men will be as capable of 
enjoying holiness and happiness after the end of the 
worra, as they were before, and God will be as able, 
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and as much disposed to make them holy and happy^ 
after that period as before ; therefore, as long as his 
boundless power and goodness remain, we may be 
certain, they will be incessantly and perpetually 
employed in augmenting the holiness and happiness 
of tne blessed inhabitants of heaven. And who can 
conceive to what a height of felicity God can and will 
raise the objects of his complacency and delight, in 
future and eternal ages ! Thus it appehrs from the na« 
ture and permanency of divine goodness, that God 
must make the intelligent universe as holy and happy 
as their natures will admit, through every perioa of 
their interminable existence. This important and 
consoling truth is not supported by fine spun reason- 
ings^ but is demonstrated by the immutability of the 
existence and perfections of God. 

1 now proceed to the improvement of the subject 
and observe, 

1. The goodness of God is discoverable by^ the light 
of nature. It is a question, which has been frequent* 
ly and warmly agitated, whether the goodness of God 
can be discovered by the works of God, without his 
word. But if God be not only good, but does good fthen 
we may fairly conclude, that his goodness may be dis- 
covered by his works alone, without the aid of divine^ 
revelation. It is a common and infallible maxim, that 
actions speak louder than words. The goodness of men 
is more clearly and certainly discovered by their eai^ 
duct^ than by their declarations. It is true, that detached 
parts of their conduct may be ambiguous or doubtfol, 
and their actions may appear better than they are ; 
but this is because we cannot always know iropi 
what motives they act. But taking the whole of their 
conduct together, it affords the highest evidence we 
can have of their goodness; certainly much higher, 
than any declarations they can make. But if it be true, 
that God is good, and his goodness governs all his con- 
duct ; then his conduct is the highest possible evi- 
dence of his perfect goodness: His word is only an 
evidence of his goodness, qfierh\9 goodness has been 
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demonstrated by his works. After we have demon- 
strated, that God is good by his works^ then we 
know that he speaks the truth in his word, when 
he declares that he is good ; but before we have demon- 
strated by his works^ that he is good, we cannot know 
that he speaks the truth, when he teUs us in his 
word that he is good. It is not only true, that the 
coodness of God may be discovered by his works^ but 
it is true, that his goodness cannot be discovered in any 
other way, either in this world or in the world to 
come. For, if the evils in this world be an argument 
against his goodness, greater evils in another world 
will be stronger arguments against it. It is said by 
those, who deny, that the goodness of God can be dis- 
covered by his works in this world, that we do not 
know how he will treat mankind in a future state, with- 
out the aid of the bible ; he may, notwithstanding his 
apparent goodness towards them in this life, annihilate 
them, or make them perfectly miserable. But we can- 
not know the contrary to this merely by his word ; for 
though he has pron^ised to make some of them happy; 
yet we cannot know that he will fulfil his promise, with- 
out knowing by his works, that he is perfectly and 
immutably good. The works of God, therefore, afibrd 
OS the first and most infallible evidence, that God is 
good. Accordingly, the apostle asserts, that all the 
nations of the earth may discover the goodness of God 
by his works^ and are inexcusable, if they do not He 
says, ^^ because that which may be known of God is 
manifest in them ;^' that is, the heathens, ^^ for God hath 
shewed it unto them. For the invisible things of him 
from the creation of the world are clearly seen, being 
understood by the things that are made, even his 
eternal power and Godhead ; so that they are without 
excuse." It is not for want of evidence, by the works 
of God, that the pagan world have not discovered the 
being^and goodness of the only living and true God, 
but because of their moral depravity, and their crimi- 
nal stupidity arising from it All men might discover 
the goodness of God, which he is daily and constant- 

J3 
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\j acting out before them, if they would critically and 
impartially attend to his wqrksj which afford tlie high- 
est possible evidence he can give them of his goodness, 
either in this life, or the next. 

2. If God always acts under the influence of pure^ 
permanent, universal, and perfect goodness ; then all 
the objections, that ever have been made, or ever can 
be made, against any pari of his conduct, are ob» 
jections agamst his goodness, which must be alto- 
gether unreasonable and absurd. Our eyes must be 
evil, if we object against God, because he is good* 
But if we object against any part of his conduct, we 
object acainst his Goodness : for whatever he has done, 
he' has ten movid to do, by his pure and perfect 
goodness. It is as certain that his whole conduct 
18 good, as that his whole heart is good. So that 
we cannot object against a single instance of his con- 
duct, without virtually objecting against his goodness. 
This will appear, if we distinctly consider any objec- 
tions we have ever formed against any part of his cOo^ 
duct. 

If we object against his forming any or all his pop- 

res from eternity, we object against his goodness; 
his goodness required him to form his purposes as 
soon as his perfections enabled him to form tnem, or 
as soon as he knew what was best for him to do. But 
his essential knowledge enabled him to know what 
was best for him to do from eternity ; and when he 
knew this, he could not consistently with his perfect 
knowledge and goodness, delay forming all his purpo- 
ses, because there could be no reason for his delaying; 
and to delay without reason must have been contrary 
to his perfect rectitude. He acted under the influence 
of his perfect goodness in forming his purposes 
from eternity ; and in forming just such purposes as be 
did form. We cannot therefore object agiainst his 
forming his purposes from eternity, nor against any 

Eurposes he did then form, without objecting against 
is goodness ; for his whole conduct in forming his pur- 
poses was the genuine fruit of his unerring^ wisdom^ 
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{;aided b^ his pure, impartial, and universal benevo- 
ence, which ought to be loved and approved by every 
intelligent creature. 

If we object against God^s conduct in placing Ad- 
am as the publick head of mankind, and suspending 
their moral character upon the condition of his perfect 
obedience, we object against his goodness, which mov- 
ed him to place Adam and his posterity in such a cfrit- 
ical and dangerous state. God might have determin- 
ed, that each individual of the human race should have 
been placed as the angels were, without any publick 
head, whose single act should so deeply affect millions 
and millions of others. But his perfect goodness mov- 
ed him to appoint Adam to be the publick head of all 
his posterity, that by one man's disobedience, many 
should be made sinners. And since divine goodness 
determined this important event we cannot have the 
leaet reason to object against it. — If we object against 
God^s agency in governing the hearts and conduct of 
mankind in the manner he does, we object against his 
goodness. For every act of his government is an act of 
pare goodness, which seeks the highest good of the 
universe. He could, if he pleased, make every one of 
mankind act entirely rights and prevent every one from 
acting wrong; and it is owing to his goodness, that he 
does not govern the moral world in this manner. He 
could have prevented all natural and moral evil from 
coming into the world, if he had pleased ; and he 
could now banish all natural and moral evil from the 
world, if he pleased. But his perfect and universal 
goodness moves him to overrule both natural. and mor- 
al evil, for the benefit of the Oniverse, and who can 
object against it, without objecting against his good- 
ness ^ 

If we object against his saving one person, and de- 
stroying another, according to his original purpose, 
which he purposed in Christ Jesus, we object against his 
goodness. For it was pure, perfect benevolence, which 
moved him to form all his purposes of special grace. 
If we only admit the perfect goodness of God, and 

41)0524 
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believe that he always hjas acted, and always will aci 
under the influence of it^t will be impossible for any 
of mankind, or for any other intelligent creatures, to 
see the least ground to object against a single instance 
ofGod^s conduct in forming and executing his original 
and eternal purposes. The plain and important truth, 
that God is perfectly and immutably good, and al- 
ways acts under ,the influence of per^ct goodness, 
solves all the apparent darkness and difliculties in both 
the natural and moral world, and completely removes 
the ground of every objection, that ever has been, or 
ever can be made against the conduct of God in any 
of his works of creation, or providence or redemption. 
3. If God always acts under the influence of his 
pure, permanent, universal goodness ; then no crea- 
ture in the universe ever has had, or ever will have 
any just cause to murmur or complain, under the dis- 
pensations of providence. Though mankind are bom 
to trouble, as the sparks fly upward ; and though God 
does inflict many and great evils upon the children of 
men ; yet he never afflicts willingly, or grieves them. 
It is only, if need be, or some good end may be an- 
swered by it. He treats all his creatures as well, as it 
is morally possible for him to treat them ; and with this, 
every one ought to be completely satisfied. All men 
have constant occasion to rejoice, that the Lord reign- 
eth, and that their times are in his holy and benevolent 
hands. This good men have believed ; and they have 
acted accordingly. Who ever suffered greater, more 
complicated, and more unexpected calamities than Job 
did ; but in the depth of his afflictions he said, ^^ The 
Lord hath given and the Lord hath taken away ; bles- 
sed be the name of the Lord.^^ He viewed all his suf- 
ferings as coming from the wisdom and goodness of 
God, which removed every murmuring thought, and 
produced cordial and unreserved submission. And the 
primitive christians lived in the lively faith of the per- 
fect goodness of God in all the dealings of his provi- 
dence towards them, which gave them entire satisfac- 
tion under all the evils they suffered. They could sin- 
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cerely say of themselves, ^^ As dying, and behold, we 
live; as chastened, and not killed; as sorrowful, yet 
always rejoicing ; as poor, yet n^aking many rich ; as 
having nothing, yet possessing all things.^ The pater- 
nal goodnes3 of God is a perpetual source of consola- 
tion toallhis children while they are plassing through all 
the fiery trials, which fall to their lot in this present evil 
world. When God^s ancient people complained, that 
his ways were not equal, he appeals to their own con- 
sciences to justify his conduct, and condemn their own. 
** Are not my ways equal ? are not your ways unequal ?" 
God fills the earth with his goodness, and acts it out 
in every dispensation of his providence towards every 
individual of the human race, which ought to remove 
every murmur and complaint, fill every heart with 
gratitude, and every mouth with praise. Hence says 
the apostle to every one with great propriety, " Rejoice 
ever more ;• and again I say, rejoice." 

4. If God be universally and perfectly good, and 
always acts under the influence of his immutable 
and perfect goodness ; then it is owing to the knowl- 
edge, and not to the ignorance of sinners, that they 
bate God. They are called haters of God, and are said 
to have ^^ 'a carnal mind which is enmity to God, and 
not subject to his law, neither indeed can be." Some 
ascribe all their enmity and opposition to God to their 
ignorance of his true character. They say no man 
can know the great and amiable character of God, 
and at the same time hate him. This would be true, 
if their hearts were holy and benevolent ; but their 
hearts are entirely selfish, and selfishness is diametri- 
cally opposite to pure, holy, perfect benevolence. 
And therefore the more they know of God, the more 
their hearts rise against him, and hate every part of 
his character, and every instance of his conduct right- 
ly understood. Could they see and realise the pure, 
benevolent motives of his conduct in all instances, they 
would perfectly hate and oppose all his designs and all 
his conduct. Could the eyes of all the sinners in the 
world be opened at once, and they have a clear and 
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full view of his motives in creating and governing 
all his creatures, they would all rise up in open re- 
bellion against their maker. This is exemplified by 
the feelings and language and conduct of those, 
whose eyes God does often open to see and realise 
his sovereign goodness and grace. They are the 
persons who hate* God the most sensibly, till their 
carnal mind is slain, and holy love is shed abroad 
in their hearts. Our Saviour, who knew what was 
in man, represents sinners as hating (iod, not because 
they are ignorant of him, but because they know him. 
He expressly says, ^^ If I had not done among them the 
works which none other man did, they had not had sin : 
but now have they both seen, and haiedhoih me and my 
Father. But this cometh to pass, that the word might be 
fulfilled that is written in their law, 7%ey hated me withou 
a caused Sinners hate God for his goodness, which is no 
just cause for their hating him. Their hearts are evil 
because he is good. They hate him more for his good- 
ness, than for any thing else in his character. They 
hate his power, knowledge, and wisdom, because these 
natural attributes are under the constant influence of 
his pure, boly, disinterested benevolence; and of 
course, the more they know of his natural and moral 
perfections, the more their carnal mind rises against 
ni*m. 

5. If God be purely, perfectly, and universally good, 
and always acts under the influence of it ; then he will 
display his goodness in the everlasting punishment of 
the finally impenitent. He loves them with the love 
of benevolence in this world, and desires simply con- 
sidered, that they might not perish, but have everlast- 
ing life. This he declares under the solemnity of an 
oath, " As I live, saith the Lord God, 1 have no plea- 
sure in the death of the wicked ; but that the wicked 
turn from his way and live : turn ye, turn ye, from your 
evil ways : for why will ye die, O house of Israel .^" 
And again we read, " The Lord is not slack concern- 
ing his promise, as some men count slackness: butis 
long suffering tg us ward, rwt willing that amf shotdd perish^ 
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but that all should Come to repentance/' As God 
loves the impenitent in this life vrith the love of be<^ 
nevqience, so he wi|l always feel henevolentfy towards 
them, while he manifests the tokens of his everlasting 
displeasure towards them. His perfect goodness dis^^ 
poses him to hate their perfect wickedness, and to pun** 
ish them: for it. And as it is his goodness, that dis* 
poses him to punish them, so it will dispose bim 
to punish them for ever. If he punished them from 
a principle of malevolence and revenge, thei^ 
could be no evidence, that he would punish them for 
ever. But since his perfect goodness leads him to 
regard the highest good of the universe, and to op- 
pose whatever is opposed to that, his goodness fe- 

auires him to punish those, who are the opposers of 
lat good, so long as the highest good of the universe ' 
renders their punishment necessary. And we can see 
no reason why the good of the universe should not re- 

guire their eternal, as well as temporary: punishmentr 
rod's displeasure towards the finally impenitent, will 
he a holy and benevolent displeasure, and his good- 
ness turned into wrath will for ever burn to the lowest 
hell, and give a peculiar emphasis to tlie miseries of 
the damned. If they could only see, that God punish- 
ed them in the exercise of a malignant and a revengeful 
spirit, it would be a great relief to Iheir sorrows ; but 
toer will always know and feel, that God always acts 
under the influence of perfect goodness, while he 
pours out the vials of his wrath upon them, which 
must serve to sink them deeper and deeper in dark- 
ness, misery and despair. The goodness of God, in- 
stead of being an argument in favour of univeral salva- 
tion, affords the strongest argument to prove, that 
since God punishes sinners in this life, he will punish 
them for ever except they repent. 

6. If God is purely and perfectly good, and always 
acts under the influence of his goodness ; then those 
who are finally happy will for ever approve of the di- 
vine conduct towards the, finally miserable. Some 
have supposed, that the everlasting miseries of the 
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damned would disturb and diminish the happiness of 
the blessed. And they undoubtedly would, if their 
miseries did pot flow from the perfect goodness of God. 
But they will see and believe, that God displays his 
goodness in displaying his jubtice, and this display of 
goodness and justice, will be so far from diminishing 
their felicity, that it will augment it for ever. Though 
the blessed will not take pleasure in the mere mise- 
ries of the damned; yet they will take pleasure in 
the pure, impartial, and perfect goodness of God, in 
giving them the due reward of their deeds, Moses 
and the pious Israelites rejoiced in the goodness of 
God, which sunk Pharaoh and his hosts in the mer- 
ciless waves. And we know, that the heavenly host^ 
sing the song of Moses, and say, " Amen, Alleluia ;** 
while they behold the smoke of the torments of the 
damned. And the only reason is, that they see the , 
displays of divine goodness in punishing those, ^vho 
have opposed and always will oppose the glory of 
God, and the highest good of the universe. 

7. If the pure, perfect immutable goodness of God 
be consistent with his pure, perfect, immutable jus- 
tice; then while sinners remain impenitent, they 
have no ground to rely upon his mere goodness to 
save them. While God gives them health and strength, 
and prosperity, and pours into their bosoms the com- 
mon blessings of his providence, they are extremely 
apt to imagine, that his goodness will terminate in 
hiB special grace ; and that after he has done them so 
much good in this world, he never will inflict ever- 
lasting punishment upon them, in the world to come. 
This notion of divine goodness gives them habitual 
ease and security in the neglect of duty from day 
to day; and often affords them hope in their last 
moments. Hpw often do we find those on a sick and 
dying bed who feel easy and safe, though they have 
never embraced the gospel. And if they are asked, 
why they are not distressed about their future and 
eternal state; they will readily reply, that they hope 
i^ the mercy of God to prepare them to die, before 
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they leare the world. They cannot believe that a 
being ot infinite goodness will cast them off for ever. 
But they have no ground to rely upon the mere good- 
ness of God, which may be displayed in their de- 
struction, as well as in their salvation. This is cer- 
tain from the nature of his goodness, and the dis- 
plays of it, in ten thousand cases. What terrible 
calamities has he inflicted upon mankind, from age to 
age in this world ? He has once swept away all the 
inhabitants of it, by the besom of destruction. He 
burnt up Sodom and Gomorrah, as a prelude to future 
and everlasting punishment. He has set them forth 
" for an example^ suffering the vengeance of eternal 
fire.'' What ground then, have dying impenitents to 
hope that the mere mercy of God will save them 
in their impenitence and unbelief? The immutable 
goodness of God will never move him to act con- 
trary to his declarations and original designs, to save 
an impenitent sinner from endless destruction. 

^ 8. Ii God be purely, permanently, and universally 
^ood ; then the terms of salvation, proposed in his 
word, are as low and condescending as possible. He 
' requires nothing of sinners, but to love his pure and 

Xerfect goodness, in order to enjoy it for ever. He 
eclares^lfl love them that love me, and those who 
«eek me early shall find me." It is certainly reason- 
able, that those who have hated God without a cause^ 
should love him for his goodness, which is the high- 
est reason for loving any being in the universe. And 
there is nothing in the way of their loving the pure 
and perfect benevolence of God, but their present 
voluntary selfishness. It is only because they love 
themselves supremely, that they cannot love God su- 
premely, who is supremely worthy of their supreme 
affection. If they perish, therefore, they must perish 
by their own choice, in opposition to that love, which 
would save them. It is their immediate and important 
duty to turn from sin to holiness, which is only turning 
from hating to loving God. 

14 
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9. If God be perfectly and immutably good ; then he 
will cause all tnings to work together for the good of 
them that love him. All that he has designed to do, and 
ever will do, will display his goodness, which will be 
the constant and perpetual source of li^fat, of joy, and 
blessedness to them that love him. Their happiness 
is as secure as his blessedness, and they will enjoy all 
good, so far as their natures will admit. ^^ Blessed are 
they that hunger and thirst after righteousness; for 
they shall be fflled.'' 
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DIVINE PROVIDENCE. 



MATTHEW, VI. 30. 

Wherefore^ if God so clothe the grasB of the fields which to^y tV, 
mnd UMnorrow i$ cast into the oven, shaU he not much more clothe 
you* Oyeof liUle faith ? 

Our Saviour as often addressed his disciples, as oth- 
ers, in his publick as well as his private discourses. 
He lost no opportunities for instructing and preparing 
them for the great, and difficult, and dangerous work 
in which he was about to employ them. He meant to 
send them forth as sheep in the midst of wolves, with- 
out Arms, without purse, without script, to preach the 
gospel in the face of a frowning world. And to pre- 

Eare them for such a dependent and defenceless state, 
e taught them to place an unshaken dependence up- 
on the care and protection of divine providence. " See- 
ing the multitudes, he went up into a mountain : and 
when he was set, his disciples came unto him. And 
he opened his mouth, and taught thern^'* as well as the 
multitudes. And amon^ other duties, he clearly and 
beautifully illustrated tne duty and safety of trusting 
oot only in the universal^ but in the particular providence 
of God, for the peculiar comfort and consolation of his 
disciples, when they should be thrown poor and de- 
fenceless on the world. ^^ I say unto you, take no 
thought for your life, what ye shall eat, or what ye 
shall drink, nor yet for your body, what ye shall put on. 
is not the life more than meat, and the body than rai- 
ment ? Behold the fowls of the air ; for they sow not, 
neither do th^ reap, nor gather into bams; yet 
your heavenly Father feedeth them. Are ye not much 
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better than they ? And why take ye thought for rai- 
ment ? Consider the lilies of the field, how they grow ; 
they toil not, neither do they spin : and yet 1 say unto 

J'ou, that even Solomon, in all his glory, was not arrayed 
ike one of these. Wherefore, if God so clothe the grass 
of the field, which to-day is, and to-morrow is cast into 
the oven, shall he not much more clothe you, O ye of lit- 
tle faith ?" Here the argument is from the less to the 
greater. If God takes care of the lilies and all the in- 
animate creation, will he not take care of the fowls and 
all the animal creation ? And if he takes care of all 
the animate and inanimate creation, will he not take 
care of all the intelligent creation ? If God exer- 
cises a general providence over the natural world, will 
he not exercise a particular providence over the natural 
world ? And if he exercise a general and particular 
providence over the natural world, will he not exercise 
a general and particular providence over the mond 
world ? Christ appeals to the common sense of all 
mankind, whether they have not reason to believe, that 
God, who made the world and all that is in it, does 
exercise ^particulars as well as a g-encro/ providence Mrer 
it ; and whether they have not good ground to confide 
in his constant and particular care over them, and dis* 
posal of them. ^ 

The spirit of the text may be expressed in this gen- 
eral observation — 

That God exercises a particular providence over 
every thing in this world. I shall, 

I. Explam a particular providence ; and, 

II. Offer some considerations in favour of it. 

I. I am to explain what we are to understand by a 
particular providence. 

Many infidels, and some, who do not choose to call 
themselves infidels, deny that God exercises a particur 
lar providence over the world. They acknowledge, 
that he exercises a general providence over all the na- 
tural and moral creation^ but deny that he governs in- 
dividual creatures, persons, or events. They suppose, 
that he governs the world by general laws, whicn he 
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impressed upon it, when he willed it into existence; 
which laws he will continue in force as long as it exists. 
These general laws, they suppose, leave room for what 
we call contingencies. They suppose all things roll ' 
on through a vast variety of contingent events^ according 
to the first impressions of motion, that were given to 
them by the first Mov^r, and under the direction of an 
universal providence. As to the tribes of lower ani- 
mals, they are left under the direction of instinct ; and 
as to men, God has given them the materials of natural 
and moral happiness, in the natural and moral consti- 
tution of things. He has given them also faculties and 
powers, necessary to collect and apply these materials, 
and carry on the work of their own happiness. They 
suppose, that God takes no care of men €is individuals^ 
but only as a species, or as larse bodies and communi- 
ties; that he takes no care of animals as individualsy 
but only as species : and in a word, that he takes no 
other care of his creatures than to continue their spe- 
cies according to the first law of their creation. In- 
deed, they consider this world like a great machine, 
which God at first created and set in motion, and left 
to run on according to the general laws given it, 
without the continued agency and direction of the 
great Creator. 

This is what some call a general providence, and 
suppose is the only one that God exercises over the 
world. 

But christians in general maintain the doctrine of a 
particular providence, by which they mean, that God 
not only gives general laws for the government of the 
world, but -that he gives energy to such laws and ap« 
plies them to every individual creature, object, and 
event in the world : or that he takes care of every 
individual person among mankind, as well as of the 
whole human race collectively ; that he takes care of 
every particular animal, as well as of every species of 
animals collectively ; that he directs and controls the 
stnallest, as well as the most important events that tcd^e 
place in ihe world ; that he does not merely see aS 
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things as an unconcerned spectator, but by his invisi- 
ble and ahnightj hand, guides and governs all his crea- 
tures and all their actions ; and in a word, that he is 
the first and supreme cause of all that lives, and 
moves, and exists in this, and every other world. I 
now proceed, 

II. To offer some consideratidns in favour of such a 

E articular providence, as we have just described, 
[ere it may be observed, 

I. That it appears from the nature of providence, 
that it must be particular. We cannot conceive of a 
general, without a particular providence. The very 
idea of providence supposes the preservation and 
government of the world. If God exercises any kind 
of care or concern over it, it must be in upholding all 
things in existence, and in directing the conduct of 
creatures and the events, which respect their happiness 
or misery. And if this be the nature of providence, it 
must be particular and extend to every individual 
creature, and every individud event. For we can no 
more conceive, that one creature can uphold itself in 
existence, than another. If one creature needs the 
divine support, then all creatures need it. And if all 
creatures need the divine support at one time, then 
they need it at all times. It involves an evident ab- 
surdity to suppose, that any created object or created 
agent should be one moment independent of its creator 
for support and preservation ; because independence is 
an incommunicable attribute of the Deity, which he 
can no more give to any of his creatures, or to any of 
his works, than he can give them eternal and un- 
caused existence. Since then all created things are 
necessarily dependent ; God^s preserving providence 
must respect aud support them all individually. The 
8mall dust of the balance as much needs the constant 
agency of divine providence to support its existence, 
as the whole material system. The drop of the buck- 
et as constantly needs the supporting nand of God, 
as the whole collection of waters in the deep and 
mighty ocean. The smallest animal or insect as con- 
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stantly needs the preserving power ^nd agency of God, 
as all the species collectively. And every man in par- 
ticular, must depend upon a divine and almighty influ- 
ence to continue his existence, as much as the whole 
human race. The preserving providence of God, 
therefore, must of necessity be particular, and extend 
to every created nature and object, without a single 
exception. And so must the governing providence of 
God. For if one creature needs to be under a divine 
direction, so does another. If one event needs to be un- 
der a divine direction, so does another. And if one se- 
condary cause needs a divine influence to give it en- 
ergy to produce its effects, so does another. In short, 
if there beany need of a divine providence to uphold 
this world, there is the same need of a divine provi- 
dence to govern it. And if there be any need of a 
divine providence to uphold and govern it in general, 
there is the same need of a divine providence to gov- 
ern every thing in it, in particular. Every argument 
in favour of a, general providence, is equally pertinent 
and forcible to prove a particular providence. 

2. That the supreme and ultimate end of divine 
providence proves it to be particular. If God exer- 
cises any providence or government over the world, it 
is to atiswer some particular end, and the same, no 
doubt, for which he created it. l^his is the dictate 
of reason as well as scripture. Hence that ascription 
of prsMse to the creator in the fourth chapter of Iveve- 
lation. " Thou art worthy, O Lord, to receive glory, 
and honour, and power, for thou hast created all things, 
and for thy pleasure they are, and were created." And 
the apostle says, ^^ That of him, and through him, and 
to him are all things : to whom be glory for ever." To 
this may be added the declaration of Solomon, that 
** God hath made all things^or fumsel/T^ Now, if God's 
last end in the creation of the worlcT, be his own glory, 
and if he aims at the same end in the exercise of prov- 
idence, then his providence must be particular as well 
as universal^ and concerned in all created objects and 
events. If he means that the whole creation shall 
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promote his glory, then he must exercise not only ao 
universal^ but a particular providence over the whole. 
The whole is always made up of all its parts ; and, there- 
fore, in order that the whole creation may promote his 
glory, he must govern and direct all the parts of it^to his 
supreme and ultimate end. Accordingly, we find, that 
some great and important events have been connected 
with and dependent on those that appear,without such a 
connection, very small and trifling. What important 
events depended on Joseph's dreams ! They finally prov- 
ed the means of preserving the whole church of God. 
Thedreams of Ahasuerus proved the occasion of search- 
ing the records, which occasioned Mordecai's advance- 
ment, Haman's overthrow, and the Jews' deliverance 
from a general massacre. The gag£^ling of the geese 
once saved the city of Rome from destruction, by the 
Gauls. Fabius, the Roman general, who by his wis- 
dom and valour drove Hannibal, the greatest warriour 
then in the world from the Roman empire, was suffo- 
cated by a single hair in a draught of milk. These 
facts show bow necessary it is, that God should exer- 
cise a particular as well as a universal providence over 
every creature, object, and event in tnis world, in of- 
der to make all things promote his own glory, which 
was his supreme and ultimate end in the creation of 
all things. 

3. The goodness of God requires him to exercise a 
particular providence over all his creatures. Every 
creature susceptible of pleasure or pain is a proper ob- 
ject of the divine benevolence. And as all the crea- 
tures of God are always open to his all comprehensive 
view, so he regards them all with equal attention and 
impartial affection. God is love; and he is good to 
all, and his tender mercies are over all his works. His 
goodness disposes him to pay attention to his whole 
great family, and take particular care of every individ- 
ual. He stands in the same relation of creator to all 
his rational and ircational, all his holy and unholy 
creatures; And though he does not feel the love of 
complacency towards them all ; yet he feels the love of 
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benevolence towards every individual, and desires to 
promote its happiness so far as the good of all per- 
mits. His perfect, impartial benevolence, therefore, 
requires him to exercise not only a general, but partic- 
ular providence over the smallest, meanest, and vilest 
creature and object in both the natural, and moral 
world. 

4. The scripture represents God as exercising a 
particular providence over every material, and imma- 
terial, rational, and irrational creature and object, that 
he has brought into being. It represents God as gov- 
erning and controlling every part of the material crea- 
tion. It says, he causeth the day spring to know his 
place, and maketh the sun to rise on the evil and on . 
the good. He telleth the number of the stars, and 
calleth them by their proper names. He hath his way 
in the winds, and in the storms, and the clouds are 'the 
dust of his feet. He causes the thunders to lift up 
their voice, the lightnings to flash, and strike when and 
where, and whom he pleases. He has the balancing 
of the clouds, and causeth it to rain on one city, and 
not on another. He giveth the snow like wool. He 
scattereth the hoar frost like ashes. He casteth forth 
his ice like morsels. Who can stand before his cold ? 
He rules the raging of the sea, and sets bounds to the 
mighty ocean, saying, hitherto shalt thou come, but no 
further : and here thy proud waves shall be stayed. 
He watereth the earth, and causes it to yield its in- 
crease. He covers the valleys with com, and the 
fields with grass. He gives beauty to the lily, and 
fragrance to the rose. His providence governs all the 
inanimate and vegetable world. Nor does he exercise 
a less particular and influential providence over the 
animal creation. He gives courage to the horse, 
strength to the lion, and wisdom to the hawk^ and pru- 
dence to the ant. He openeth his hand, and satisneth 
the desire of every living thing. But he takes a more 
tender and affectionate care of all mankind, each of 
whom he values more than the whole animal creation. 
He fixes the bounds of their habitation, and determines 

15 
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the number of their months. He keeps their eyes from 
tears, their feet from falling, and their souls from death. 
He governs all their thoughts, intentions, and actions. 
He gives them all things richly to enjoy. He takes as 
constant and particular care of every individual of the 
human race, as if he had but one person in the world to 
take care of. Such a wise, and powerful, and benev- 
olent, and particular providence does God exercise 
over all his creatures, and all his works. 

IMPROVEMENT. 

1. If God exercises a particular providence over the 
world and all that is in it ; then there can be no such 
thing as chance, or fate. The old heathen philoso- 
phers held the doctrine of f^lte, though they differed in 
their opinions of it. Some maintained, that matter 
had a necessary and eternal existence, and never waft 
created ; and consequently they supposed, that it was 
not in the power of any intelligent being to govern it 
so as to prevent either natural or moral evil. Of 
course they supposed, that natural arrd moral evils 
were to be ascribed to chance^ or accident, indepen- 
dently of any supreme governour of the world. Ano- 
ther sect of philosophers supposed, that Jupiter, the 
supreme deity, governed all things according to his 
o .vn first and immutable decrees, which they called 
fixt fate, agreeably to the etymology of the word^afc, 
which is derived from the Latin w ords Jbr ^ Jari^JiUum; 
that is, spoken. They supposed, that all things hap- 
pened* just as the supreme deity had determined and 
said, that they should happen, notwithstanding the de- 
sires, the exertions, the hopes and fears, of all mferiour 
and dependent creatures. Hence they supposed, that 
all things happened by fatality, and that no event 
could be brought about, or prevented by any human 
means. But, if God, who made the world, governs 
it generally by the instrumentality of men and other 
sulK>rdinate agents ; then there is no room for fate, or 
chance, or any contingent events. Though no denom- 
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ination of christians profess to hold the doctrine of 
fate, or chance ; yet they do profess to believe, that 
ten thousand events are contingent, and come to pass 
independently of any divine decree, or divine agency. 
This opinion is totally inconsistent with the rational 
and scriptural doctrine of a univeral and particular 
providence. God determined from eternity to make 
just such a world as this, and to govern it just as he 
does govern it, by a pariicular proyidence. He deter- 
mined to leave no creature, no person, no object, and 
no event to mere casualty or chance. As the world 
and all there is in it is always under his eye and in his 
hand; so he treats all creatures and all persons just 
as he originally intended, and brings about just such 
events, at just such times, and by just such means, as 
he originally intended. No contingent event ever 
takes place. Not an hair falls from the head, nor a 
sparrow falls to the ground contrary to his design, or 
without his agency. It is owing to his particular prov- 
idence, that mankind enjoy so many, and no more fa- 
vours ; and it is owing to his particular providence, 
that they suflfer so many and no more evils. No good 
can come to them, and no evil fall upon them, but on- 
ly under the direction and influence of his holy, wise, 
powerful, and particular providence. 

2. If God exercises a particular providence over the 
world, and all that is in it ; then he will certainly ac- 
comphsli his supreme and ultimate end in all the works 
of creation; As he made all things for his own glory, 
so he will make all things in the universe promote his 
infinitely wise and eternal purpose. As he exercises 
a particular providence over all the material, animal, 
and moral world, every object, every creature and 
every event, w hich he has brought^ and will bring into 
existence, will be, some way or other, instrumental of 
accomplishing his great and good designs ; because 
there is nothing in the universe can either designedly 
or undesignedly oppose, counteract, or frustrate the 
operations of his providence. As he has made nothing 
in vain, so he governs nothing in vain. There is not 
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one worthless or useless creature, or object in the 
whole circle of creation. Though there are ten thou- 
sand creatures and things, which appear not worth 
creation, preservation, or government in our view; 
this is not true in the view ol God. He knows how to 
dispose of all created beings and objects so as to make 
every one of them serve some valuable and important 
purpose. This world viewed as in the hand of provi- 
dence, is a most beautiful, valuable and iknportant 
world. And couLd we see the ultimate end to which 
God is moving all things, we should not be slow of 
heart to believe, that he will finally accomplish all his 
designs ; that all his works will praise him ; that they 
will bring an immense revenue oi glory to himself, and 
an immense revenue of holiness and happiness to his 
dutiful and obedient subjects. God, in governing this 
world, for nearly six thousand years, has caused it to 
produce great and astonishing effects. How many 
millions of rational and immortal creatures has God 
already raised up here, to exist for ever in a future 
state ? and how many millions more will he raise up 
here, for the same important purpose ! And all the 
objects with which men have been, and will be sur- 
rounded here, and all the scenes of light and dark- 
ness, prosperity and adversity, through which he has 
called them, and will call them, have been and will be 
the means of forming their characters, and preparing 
them for endless bliss, or wo. While we live in this 
world, which is under the particular providence of 
God, we are living in a great, and good and solemn 
world. Every creature, every object, and^every event 
is preparing the way for the final consummation of all 
things when we shall find, that God has not made an 
angel, a man, a worm, or a mote in vain, but all for his 
own glory. 

3. The particular providence of God displays the 
perfections of his nature in the most grand and glorious 
light. His upholding, preserving and governing all 
things, by his universal and particular providence, 
gives the ikiost exalted views of his eternal power and 
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Godhead. We measure the power of every agent by 
the nature, the number, and magnitude of the effects, 
which he has produced, or is able to produce. We 
admire the power of Sampson, who, by one effort of 
his strength, overthrew tlie house, and destroyed the 
lives of so many idolatrous Philistines. But what 
were thpse effects, in comparison, with the nature, 
variety and magnitude of the effects which God has, 
every moment, for thousands of years, produced! He 
has upheld, preserved, and governed the heavens and 
the earth, and all the innumerable creatures and ob- 
jects which they contain. To uphold and preserve one 
individual creature or object displays a power supe- 
riour to the united power of all crccited beings. But 
the power of God appears unspeakably greater and 
more astonishing in upholding and preserving every 
particle of dust in the earth, every drop of water in 
the ocean, every star in the firmament, and every 
creature in the universe. The number, variety, and 
"^magnitude of the effects, which God by his particular 
providence, has produced for ages, and will produce 
to all eternity, display his omnipotence in the most 
clear, amiable, and instructive light. His particular 
providence displays the immensity of his presence, as 
well as the" omnipotence of his power. He is always 
present, wherever be always acts. He is always aclj 
ing in heaven, in earth, and in all places ; his pres- 
ence therefore, fill» heaven, and earth, and all places 
at one and jthe shme moment, through every pe- 
riod of duration. And what an exalted idea does this 
exhibit of the divine omnipresence ! But God governs 
every created being and object, as well as upholds 
and preserves all tilings in existence. He governs ev- 
ery particle of matter, every motion of every living 
creature, and every action of every moral agent, in 
subserviency to one supreme and ultimate object, 
which is his own glcuy. And to superintend and over- 
rule all things in such a manner, displays infinite 
knowledge and wisdom. Nor does he make a less 
visible and glorious display of his boundless benevo- 
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lence, by the multitude of his favours, which be ic 
continually bestowing upon both his innocent and 
guilty creatures. His creatures are innnumerable, 
and the blessings which he bestows upon each are 
innumerable. It is the particularity of divine provi- 
dence that gives the brightest display of the immensi- 
ty of the divine presence, and the infinitude of the 
divine power, wisdom, and goodness. 

4. It appears from the particular providence of 
God, that the whole world are under indispensable 
obligations of gratitude to him, for every favour they 
enjoy. Every good gift and every perfect gift cometh 
down from the Father of lights, with whom there is no 
variableness, nor shadow of turning. By his particu- 
lar' providence, he has preserved them, watched over 
them, and provided for them every blessing that they 
have ever enjoyed. In Him, they have lived, and 
moved, and had their being, and to his almighty hand 
and benevolent heart, they ought to ascribe the great 
and innumerable blessings, which have fallen to their 
happy lot. In the exercise of his particular provi- 
dence over the world, he has every moment exerted 
his almighty power, and infinite wisdom, and good- 
ness, to satisfy the desires of every rational and irra- 
tional creature. Such displays of divine power, wis- 
dom, and goodness God has made before the whole 
world of mankind, which have laid every individual 
under the most endearing obligations of gratitude to 
their creator, preserver, and benefactor. He has not 
left the heathen world without witness, in that he has 
done them good, and given them rain from heaven, and 
fruitful seasons, filling their hearts with food and 
gladness. He has given far brighter displays of his 
goodness before all the christian world ; and to no 
part of the christian world, perhaps, has he displayed 
the riches of his goodness and mercy so marvelous- 
ly, as to our rising nation. We have been a people, 
emphatically saved of the Lord. We have been emi- 
nently the children of his care and providence. He 
has given us both temporal and spiritual, civil and 
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religious favours in vast variety, and extraordinary 
profusion. And in addition to these national bles- 
sings, he has bestowed upon every individual more 
personal mercies than can be reckoned up. But, alas ! 
mstead of giving unto Him the gratitude and praise, 
which the riches of his goodness have merited and de- 
manded, how have we abused them ! His goodness, in- 
stead of leading us to repentance, has led us to impen- 
itence, unbelief, and rebellion. He has reason to 
complain of us, as he did of Israel — '^ Hear O heavens, 
and give ear, O earth, fori have nourished and brought 
up children, but they have rebelled against me." "I 
beseech you, therefore, by the mercies of God, that ye 
present your bodies a living sacrifice, holy and accep- 
table to God, which is your reasonable service." God 
has spared your lives, and loaded you with his ben- 
efits another year, and now calls for his just rever- 
ence of gratitude and praise. But this you cannot 
pay him, without giving him the supreme affection of 
your hearts, and devoting your spared lives to his 
service. O consider in what a good world you have 
lived, in what a good land you have lived, under 
what a good providence you have lived, and under 
what pious parents many of you have lived. These 
sreat and singular favours, vastly strengthen, and 
mcrease your obligations to live pious and grateful 
lives. But if any of you, whether young or old, 
should refuse to give your hearts and your service to 
God, and continue barren and unfruitful, you have 
nothing better to anticipate, than to be cut down and 
destroyed, and that even before such an anniversary 
as this returns. Be entreated to spend this thanks- 
giving day gratefully and penitently, and if you do, 
you may hope for the continuance and increase of 
every temporal and spiritual blessing, that infinite 
wisdom and goodness shall see best to bestow. Will 
Hot he that clothes the lily, and feeds the fowls; 
much more feed and clothe you, who confide in his 
providence, as long as you shall need these blessings, 
m your way to heaven r 
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THE RBVEALKD WILL OP GOD THE ONLY RULE OP DUTI^ 



DEUTERONOMY, xxix. 29. 
The secret thingt belong unto the Lord our God ; but those thingt 
which are revealed belong unto us, and to our children for ever, thai 
we may do all the words of this laT^, 

It is a mark of the moral depravity of mankind, that 
fliey are generally more inquisitive to know their for- 
tune, than to know their duty. They are much more 
solicitous to know what God intends, than what he re- 

Sqires. He has told them their^duty, which they do not 
esire to know ♦ but he has not told Ihem their fortune, 
which they are fond of being told. This general pro-' 
Density to know futurity has led the groat mass of man- 
kind, from age to age, to practice the grossest idola- 
try. When God led his people Israel out of Egypt 
by the hand of Moses, he gave them his written law at 
Mount Sinai, to prevent their symbolizing with the 
idolatrous nations through whom he was leading them, 
and among whom he was about to fix their permanent 
residence. This law they publickly and solemnly en- 
gaged to keep, at the very time it was given. But 
God knew their native propensity to disregard their 
most sacred vows and engagements, and therefore he 
commanded them to renew their covenant to obey his 
revealed will, just before they entered into the land of 
promise. But still farther to guard them against seek- 
mg to magicians, astrologers, or soothsayers, to know 
things which God had not seen fit to reveal, Moses gave 
them the admonition in the text, " The secret things 
belong unto the Lord our God ; but those things which 
are revealed belong unto us, and to our children, that we 
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may ^o all the words of this law.^^ The plain meaning 
of Moses is, ^ 

That the reveled will of God, and not his secret 
will, is the rule of duty. I shall, 

I. Consider what the secret will of God respects ; 

II. Consider what his revealed will respects ; and, 

III. Show that his revealed will, and not his secret 
will, is the rule of duty.- 

I. We are to consiaer what the secret wilL of God 
respects. The text supposes^ that there are secret 
things in the mind of the Deityv which he has not re- 
vealed, or that he has secret designs concerning future 
events, which he intends shall remain undisclosed until 
they are actually accomplished. .Before the founda- 
tion of the world, he formed in his own mind a com- 
plete scheme of his own conduct through all future 
ages. This scheme comprehended all things that 
ever have been and ever wjU be brought into exist- 
ence. His secret will solely respects the taking place 
of those things, which he determined from eternity 
should take place, without any regard to the nature of 
them, whether morally good, or morally evil. It was 
his secret will, that not only holiness and happiness, 
but that sin and misery also should take place among 
his intelligent creatures. Thoueh he loved only holi- 
ness and happiness, and periectly hated sin and 
misery ; yet he determined that both should take place. 
It was his secret will, that Lucifer should rebel, and 
Adam should disobey, though he hated both the rebel- 
lion of Lucifer and the disobedience 6f Adam. It was 
his secret will, that Judas sHould betray and Peter 
should deny Christ, though he hated the conduct of 
both Judas and Peter. It is his secret will, that all 
the elect shall repent and believe, and that all the 
non-elect shall live and die in impenitence and unbe- 
lief, though he loves faith and repentance, and hates 
impenitence and unbelief. It always was, and is, and 
win be his secret will, that all things shall take place, 
which he sees will best promote his own glory, and the 
highest good" of the universe, whether they are good 
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or evil, right or wrong in their own nature. The 
assembly oi divines have given a just and accurate de- 
finition of God^s secret will. ^^ It is the counsel of hit 
own will, whereby for his own glory, he hath fore-oP' 
dained whatsoever comes to pass.^^ His secret will 
entirely respects his decree, his purpose, his intentioD, 
or his determination, concerning the actual existence 
or the actual taking place of all things, in both the na- 
tural and moral world. Let us now consider, 

11. What the revealed will of God respects- It re^ 
sheets something very different from what his secret 
will respects. U respects what is right and wrongi 
what is good and evil, or what is duty and sin, without 
any regard to the taking place of these things. God 
* has revealed in his word what is agreeable and dis- 
agreeable to him, in its own nature. His precepts re- 
quire nothing but what is right and pleasnig to him ; 
and his prohibitions forbid nothing but what ismorallj 
wrong and displeasing to him. He has declared in 
his word, that he shall be pleased with men, ifthej 
are holy ; but displeased with them, if they are unholy* 
He has declared in his word, that he will reward men, 
if they are holy ; but if they are unholy, he will punish 
them. In this sense, the precepts and prohibitions of 
the divine law are a transcript of the divine charac- 
ter, or in other words, are holy, just and good. When 
God requires men to love him with all the heart, he 
lets them know, that it is his pleasure, that they should 
lov^ him with all the heart ; but not that it is his seer^ 
or decretive trt//, that they should love him with all the 
heart ; for in some cases, it is his secret will, that they 
should not love him with all the heart. And when he 
threatens to punish them for not loving him with all 
the heart, he lets them know, that it is nis dispasiium 
to punish them, but not that it is his intention or design 
to punish them for not loving him with all the heart ; 
for in some cases^ it is his secret will or design to save 
them from the punishment, which he has threatened to 
inflict upon them for disobedience. So that his pre- 
cepts and prohibitions in his word, do not respect bb 
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secret or decretive will at alL They have no respect 
to the taking place of things, whether good or evil ; 
bat only to what is morally right sLnd morally wrong, 
or what is, in itself considered, agreeable and dis* 
agreeable to him. We come now, ^ 

III: To show that God's revealed will, and not his 
secret will, is the rule of duty. And this will appear, 
if we consider, 

1 . That God has revealed his will in his word for 
the very purpose of giving us a rule of duty. So Mo- 
ses expressly declares in the text. ^' The secret things 
belong unto the Lord our God ; but those things which 
Hre revealed belone unto us, and to our children for 
ever, thai we may do all the words of this law." The 
law of God reveals to U3 what is pleasing and what is 
displeasing to him, and at the same time, requires us to 
do what is pleasing, and to avoid what is displeasing to 
him, which lays us under the strongest obligation to 
obedience. The law of God is a perfect rule of duty, 
and* enforced by eternal rewards and punishments.' 
This rule of duty is binding at all times and under all 
circumstances. No secret purpose, intention, or de- 
sign of the Deity, can disannul or diminish our obliga- 
tion to obey this his revealed will. 

2. The will of God revealed in his word is a com- 
plete rule of duty. The apostle asserts, that ** all 
scripture is given by inspiration of God, and is profit- 
able for doctrine, for reproof, for correction, for in- 
struction in righteousness : that the man of God may 
be perfect, thoroughly furnished unto all good works." 
After God has revealed his will to us ih his word, we 
have no occasion for any further information from him, 
in respect to duty. So Moses told the people of God, 
«• Secret things belong unto the Lord our God, but 
those things which are revealed belong unto us, and 
unto our children for ever, that we may do all the 
words of this law." God's secret purposes concern 
his own conduct, not ours, it concerns him to do all 
that he determined to do from eternity, or to cari^y into 
eflfect all his wise and holy purposes : and it concerns 
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U6 to do all that his holy word* or revealed will re- 
quires us to do. We have no occasion of knowing hiji 
secret will, in order to know his revealed will ; for his 
revealed will does not depend upon his secret will, 
nor does our obligation to obey his revealed will d^ 
pend upon our knowing his secret will. The obligaf* 
tion of a child to do what his parent requires, does 
not depend upon his knowing the secret will of his 
parent, or the reason why he commands him to do this, 
or that lawful thing. The obligation of a subject to 
do what a civil ruler requires him to do, does not de- 
pend upon his knowing the reasons of state, or why the 
civil ruler requires certain acts of obedience. So the 
obligation of creatures to obey the revealed will of 
their creator, does not depend upon their knowing 
his secret will, or the reasons of his commands. It is 
the revealed will of God, therefore, and not his secret 
will, which is our infallible rule of duty. 

3. God^s secret or decretal will cannot be known, 
and for that reason, cannot be a rule of duty to any of 
his creatures. It is essential to a law or rule of duty, 
that it should be published or made known to those, 
who are to be bound by it. So long as God conceals 
his own purposes in his own breast, they cannot bind 
his creatures to regard them any more than if they did 
not exist in his mind. No human law can bind any hu- 
man being before it is published or made known, any 
more than it can bind before it is enacted. God has 
told u% that he has reserved the times and seasons in 
his own power ; which means that he has concealed 
most of his purposes respecting future events, firom 
the knowledge of his intelligent creatures. The angeb 
in heaven know no more than we do, with respect 
to the future conversion and salvation of sinners in 
this world. The decree of election and reprobation, 
respecting sinners in time to come, is a profound secret 
in the divine mind, and so is his secret will, respect- 
ing thousands and millions of other future events. And 
whatever secret purposes God may have in his own 
mind, concerning future events in this, or any other 
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worfd) can be no rule of duty to us, or to any other of 
ITis intelligent creation. It is sufficient for us to know 
and to do his revealed wilL His revealed will con- 
stantly and infinitely binds us, let his secret will be 

' what it may respecting us, or any other created beings. 
4« Supposing God should reveal to us all his purpo- 
ses, respecting all his intelligent creatures in every 

' part of the universe ; this knowledge of his decretal 
will would, be no rule of duty to us. His decretal 
will is only a rule of conduct to himself. - It becomes 
him to do all that he has seen fit to determine to do ; 
but our knowing what it becomes him to do, cannot 
inform us what it is becoming us to do. Supposing 
God had revealed to Lucifer tne day before he rebel- 
led, that he had determined or decreed, that he should 
rebel the next day, would that knowledge of the de- 
cretal will of God have laid him under moral obliga- 
tion to rebel, or destroyed his moral obligation to love 
and obey God for ever ? Did Christ's telling Judas 
that he was the son of perdition, and that it was his 
decretal will, that he should betray him, lay him under 
moral obligation to betray him, or lessen his guilt in 
betraying him ? Or did Christ's telling Peter that he 
would deny him, and that it was his decretal will thdt 
he should deny him,^ lay him under moral obligation 
to deny him, or diminish his indispensable obligation 
to confess and own him before a frowning and oppo- 
sing world ? In these instances it is plain to the lowest 
capacity, that the decretal will of God was no rule of 
duty to Lucifer, Judas, or Peter. And it is clqually 
plitin, thai the decretal will of God, can never be a 
rule of duty to any of his creatures. The decretal 
will of God cannot alter the nature of things, or make 
that right, which in the nature of things is wrong, noi: 
that wrong, which in the nature of things is right. 
Though all the impenitent at the day of judgment will 
know, that it is the decretal will of God, that they shall 

' be his enemies for ever ; yet this knowledge of his 
decree cannot make it their duty to remain his ene- 
mies for ever, if all the decrees of God were univer- 
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tally known, they would be no rule of duty to angeli 
or men, because his decrees have no respect to what 
is wrong, or right, but only to what it is wisest and best 
should take place. But his revealed will is a proper 
and infallible rule of duty, because it makes known 
what is right and wrong, and what is pleasing and dis- 
pleasing to him ; and what will promote, and destroy 
eternal happiness. I may add, 

5. That the secret will of God cannot, if it were 
known, be a rule of duty,, because it is entirely desti- 
tute of both precept and penalty, and consequently of 
all divine authority. The decretal will bf God does 
not require any thing, nor forbid any thing, nor pro- 
mise any thing, nor threaten any thing. It has no le- 
gal properties, nor legal authority, force, or obliga- 
tion. It does not manifest God^s approbation, or dis^ 
approbation of any person, action, or event. This it 
certainly the case, when it is not known ; and it it 
equally the case, when it is known. God has, in some 
instances, revealed his secret purposes, and made 
kQown his eternal determination to bring about some 
events long before the^ took place. He revealed his 
secret or decretal will, that the posterity of Ham, 
Noah's youngest son, should be servants of servants 
unto the posterities of Shem and Japheth ; but this was 
no rule ot duty to the children of Shem and Japheth, 
to tyrannise over the posterity of Ham, and make them 
servants of servants. It is as criminal for the posterity 
of Japheth now to enslave the Africans, as if God had 
never revealed his will, his purpose, or desjgn, to sub* 
ject them to bondage and slavery from generation to 
generation. God's revealing his decree, that Issa- 
char should crouch down between two burdens, wat 
no rule of duty to him, or to his oppressors. God^t 
revealing his will, that Ishmael should be a wild rnaHi 
and his hand should be against every man, and every 
man's hand against him, and that he should dwell in 
the presence of his brethren, to be a perpetual scourge 
to them ; was no rule of duty to the Ishmaelites, and 
gave them no right to oppose, plunder, and harass 
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mankind from a^^etoage. God^s rereaUng his eternal 
purpose respecting the sufferings and death of Cbrist, 
bv Jews and Gentiles, was no rule of duty to the 
chief priests, to Herod, to Pilate, to Judas, or to the 
soldiers, to do what they did to the Lord of glory, 
God^s revealing his will concerning the rise of the man 
of sin, and the subversion of his temporal and spiritual 
trranny, is no rule of duty for France, or Britain, or 
nussia, or any other European nations, to wage war 
with Italy, ransack the city of Rome, and spread de- 
struction and misery through the Pope^s dominions^ 
without any national provocation. All these instances, 
and numerous others that might be mentioned, clearly 
show, that God's secret or decretal will is no rule of 
duty, even afler it is known, any more than before it 
is revealed. It is only a rule of the divine conduct, 
but no rule of human conduct. It has no precept^ 
nor penalty, and is clothed with no divine authority. 
The conclusion is plain and irresistible, that the law 
of God, or his revealed will is the only rule of duty to 
mankind. 

IMPROVEMENT. 

I. If God^s secret will respects one object, and his 
revealed will respects another object; then there is no 
inconsistency between his secret and revealed will. 
It is one of the most plausible objections, which has 
ever been made against the doctrine of divine decrees, 
that it is totally inconsistent with the preceptive, or 
revealed will of God. It is said, that to suppose God 
has fore-ordained whatsoever comes to pass, necessa- 
rily implies, that he requires one thing, but decrees 
another ; or that he forbids one thing, but decrees an- 
other. He required Pharaoh to let bis people go, but 
decreed that he should not let them go. He has re- 
quired all good men to be perfectly holy in this life, 
but has decreed that no man shall be perfectly holy 
in this life. He has required all men every where to 
repent, but has decreed that multitudes shall never 
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repent He has forbidden .and threatened to punish 
all sin, but has decreed that all the sin, whiph abounds 
in the ]^orld, should take place. In all these instances, 
it is said, God^s secret will is diametrioallj contrary 
to his revealed will. But how does this appear? 
God^s, secret will respects one thing, but his revealed 
will respects another. His secret will respects noth- 
ing but the existence or taking place of things ; but his 
revealed will respects the nature or moral quality of 
the things that take place. He chooses that some 
things should exist, which he perfectly hates ; and he 
chooses some things should not exist, which he per- 
fectly loves, in their own nature. He requires nothing 
but what he loves, in its own nature ; and he forbids 
nothing but what he hates, in its own nature. His re- 
vealed will respects nothing but the moral good and 
evil in the things he requires and forbids. He re» 
q^uired Pharaoh to let his people go, because this was, 
right, in the nature of things ; but he decreed that he 
should not let his people go, not because it was right 
in Pharaoh not to let them go, but because it was 
best, all things considered, that he should not give them 
liberty to go. God requires all men to be perfectly 
holy in this life, because this is right, in the nature of 
things ; but he decrees that no man sl^alt be perfect- 
ly holy, in this life, because he knows it to be best all 
things considered, that none should be perfectly holy 
before they leave the world. Holiness is one thine, 
and the taking place of holiness is another; and sin it. 
one thing, and the taking place of sin is another. 
When God requires holiness, his preceptive or reveal- 
ed will respects the nature or moral excellence of ho» 
liness ; but when he decrees that holiness shall not 
take place, his secret or decretal will respects only 
the event of its not taking place. So when he forbich 
sin, his preceptive or revealed will respects only the 
nature or moral evil of sin : but when he decrees that 
it shall take place, his secret or decretal will respects 
merely its actual existence to answer some valuable 
purpose. Thus the secret and revealed will of God 
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respect entirelj different objects, and are bj no means 
inconsistent If they respected the same objects, it is 
granted, they would be mconsistent If God should 
require and forbid the same thing; or if he should de- 
cree that the same thing should, and should not, exist, 
his secret and revealed will would be totally contra- 
dictory and. absurd. If those who pretend, that the 
secret and revealed will of God are inconsistent, would 
only make the same distinction in this case, that they 
do in'innumerable other cases, they could not discover 
a shadow of inconsistency between the secret and re- 
vealed will of God. How often do they themselves 
make a distinction between what is desirable, in its 
own nature, and what is not desirable all things consi- 
dered ? The fond and faithful parent does not desire, 
simply considered, to correct his offending child, but 
all things considered, thinks it best and decrees or 
determines to correct his child. And though he tells 
bis child he does not desire to correct him, simply con- 
sidered, but has determined it to be best, all things 
considered, to correct him, he sees no inconsistency in 
what his father says and does. Just so, the wise, holy, 
and benevolent parent of the universe may consistently 
decree to bring to pass things which he hates, forbids, 
and condemns. 

2. It appears from the representations, which have 
been given of the secret and revealed will of God, 
that our text has often been perverted and misapplied. 
Because secret things belong unto God, but those only, 
which are revealed, belong unto us, many have been 
led to conclude and say, that we have no right to be- 
lieve and teach the doctrine of decrees, or the doctrine 
of election, or the doctrine of the saints perseverance, 
or the doctrine of reprobation, or the doctrine of di- 
Tine agency in the production of moral exercises in 
the hearts of men, since these are secret things. It is 
true, all these things were once secret, but since they 
have been revealed, they are no longer secret things. 
is not the doctrine of decrees revealed ? Is not the 
doctrine of election revealed ? Is not the doctrine of 

17 
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reprobation revealed ? Is not the doctrine of divine 
agency ip the renovation of the heart revealed ? Is not 
' the doctrine of the divine agency in hardening the 
heart revealed ? Is not the doctrine of the final per- 
severance of saints revealed ? Who will presume to 
saj, that these doctrines are not revealed in the bible, 
and were not taught by Christ and his apostles? These 
doctrine!^ have long been disputed among almost all 
denominations of christians ; but why should they be 
disputed) if they were not revealed in the sacred ora- 
cles ? Or why should those, who disbelieve them, em- 
ploy so much learning, criticism, and metaphysical 
ingenuity, in attempting to explain them away ? The 
acknowledged truth is, that they are revealed in the 
bible, and I will venture to add, that they are as plain- 
ly revealed as any other doctrines in it This being 
true, we have a^ good a right to examine, explain, and 
inculcate these, as any x)ther doctrines to be found in 
the word of God. These doctrines may be truly ex- . 
plained agreeably to the analogy of scripture, and the 
dictates of the soundest reason, and all the subtil and 
plausible objections, which have ever been made 
against them, may be fairly and fully answered. And it 
is no evidence to the contrary, that we hear so many 
say, that they have never heard them explained, and> 
the objections answered to their apprehension and 
satisfaction. It is only saying of themselves what 
Christ said of some, who heard him preach, ^^ Because 
I tell vou the truths ye believe me not/' . 

3. if God's secret will respects the taking place of 
future events ; then all uninspired men, who pretend 
to reveal God's secret will, or to foretel future events* 
are guilty of both folly and falsehood. For secret 
things belong to God only, and he only can reveal 
them. He justly claims this supreme prerogative, ^ I 
am God, and there is none like me, declaring tlie end 
from the beginning, and from ancient times the things 
that are not yet done, saying, my counsel shall standt 
and I will do all my pleasure." He challenges the as- 
trologers, the star-gazers, the monthly prognosticatoorSt 
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either to foretel, or to escape the puhlick calamities, 
which he secretly intended to bring upon his disobe* 
dieot people. There are manj in the pagan, and some 
in the chnstian world, who pretend to look into futu- 
rity, and foretel things which God has never revealed ; 
but they are guilty of egregious folly and presumption, 
and ought to be avoided, despised, and condemned. 
Pharacm sought to the magicians to confront and op- 
pose Moses, but all in vain. Belshazar applied to such 
impostors, who were constrained to acknoiivledge their 
^orance and folly. None by searching can find out 
God, nor discover his secret will in a single instance. 

4. If God^s secret will cannot be known, then it can 
have no influence upon the actions of men. They are 
extremely apt to complain, of the doctrine of the di- 
vine decrees, because they imagine it lays both a re- 
straint, and constraint upon their free and voluntary 
actions. They say, if God has decreed all things, then 
he constantly restrains them from doing any thing, 
which he has not decreed ; and as constantly con- 
strains them to do every thing that he has decreed ; so 
that his decrees totally destroy their free agency. But 
his decrees, which are his secret will, cannot possibly 
have the least influence to restrain them from acting, 
or to constrain them to act ; for this plain reason, that 
they do not, and cannot know what his secret will is, 
till after they have acted. While the decrees of God 
He a secret in his own mind, they cannot have any 
more influence upon the actions of men, than if they 
did not exist in his mind. The secret will of God, 
which is not known, never is or can be a motive to any 
person to do, or not to do what is decreed. Judas did 
not know, that it was decreed he should betray Christ, 
before he had determined and agreed to do it, for thir- 
ty pieces' of silver. It was the money, and not the de- 
cree, that governed his free and voluntary act. Jo- 
seph's brethren did not know, that it was decreed, that 
they should sell him into Egypt, till after they had 
done it, So that thev acted as freely and criminally as 
if it had not been decreed. Ask those, who object 
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against the divine decrees, as being inconsistent with 
free agency, whether they ever felt restrained from do> 
ing any thing they pleased, by the secret will or de* 
cree of God, and they will frankly say, that they never 
did feel any restraining influence from it. Or ask 
them» whether they ever felt constrained to do any 
thing, which they did not choose to do, by the secret 
will or decree of God, and they will frankly say, that 
they never did feel any overpowering or constraining 
influence from it. Neither scripture, nor reason, nor 
observation, nor experience affords the least ground ta 
object against the secret will or decrees of God^ as be* 
ing inconsistent with men^s being altogether free and 
voluntary in all their actions. 

d. Butif God has a secret will respecting all future 
events, and will always act according to his secret 
will ; then it is easy to see the real cause why mankind 
are generally so much opposed to the doctrine of di-' 
vine decrees. It is entirely owin^ to their fears, that 
he will execute his decrees, or bnng to pass whatever 
he has decreed. Ihis they see throws them into the 
sovereign hand of God to dispose of them according to 
his eternal purpose, which he formed before the foan* 
dation of the world. This is a most solemn and inter^ 
esting truth, which every natural heart perfectly hates 
and opposes. If God can execute his decrees conais* 
tently with the perfect freedom of every moral acent ; 
then he can cause every sinner to choose life or death, 
and be the free and voluntary instrument of his own 
salvation or destruction. And since God's secret will 
is unknown, no sinner can know whether he shall 
choose life, or death, be holy or sinful, happy or miaer^ 
able to all eternity. It is not the decrees ol God, which 
trouble sinners, but the agency of God in carrying them 
into effect, without their knowing what they are until 
they are fulfilled. By his invisible agency upon their 
minds, he governs all their views, all their thoughts, all 
their determinations, and all their volitions just as he 
pleases, and just according to his secret will, or eternal 
purpose, which they neither know before hand, nor can- 
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resist, evade, or frustrate. They sometimes call this 
faJLty but it is something far more disagreeable to them, 
than fate. If they -were governed by fate, they would 
not be accountable for their conduct. But they are 
governed by a divine agency on their minds, which is 
not only wise, and holy, and powerful, but at the same 
time, perfectly consistent with their own moral liberty 
and freedom. They are entirely and constantly under 
the control of divine providence, which is God's most 
wise and powerful, preserving and governing all his 
creatures and all their actions, according to his secret 
will. This secret will, for ought they know, may dis- 
appoint all their desires, all their hopes, all their ex« 
pectations, and destroy all their happiness for ever. 
They know not but it is God^s eternal, secret, and irre- 
sistible will to make them vessels of wrath, fitted by 
their own free, sinful choice for destruction. The car- 
nal mind of every person in the state of nature rises 
in* enmity and opposition to this secret will of God, 
is not reconciled to it, neither indeed can be. But if 
this be true, cries every sinner, what shall I do } My 
case is deplorably and desperately wretched. God has 
often told you so, but you would not believe it. Can 
jrou now believe otherwise ? Can you believe that 
God has no secret will } Can you believe that he will 
not execute his secret will ? Can you believe, that 
your opposition to his secret will can frustrate it } 
Can you believe, that God will give up his secret will to 

gratify your unsubmissive will ? These, say you,^ are 
ard sayings. I hope they are not true. I will go to 
the bible, and see if they be to be found there. I will 
go to God, and not to man, to tell me the truth. I be- 
seech you to go, and I venture to say, that if you do 
go, you will return converted^ or condemned. 

6. If God will certainly execute his wise and holy 
secret will ; then all his friends have a constant source 
of joy under all circumstances of life. For he has as- 
sured them, that in executing his secret, will, he will 
cause all things to work together for their good. 
Though he -may cause them to pass tlurough dark and 
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distressing scenes, y^t he will never leave, nor forsake 
them, but eventually bring them into light. It is h^ 
secret will to order all things in the wisest and best 
manner, to promote his own elorj and the perfect ho- 
liness and happiness of all nmo love him, and place 
their supreme dependence upon him. None, who 
have trusted in him, have ever found his faithfulness 
to fail. Those, who have believed and loved the se- 
cret will of God, have found it to be an unfailing 
source of support^ consolation, and joj, under all the 
trials and afflictions, which thej were called to expe- 
rience. Abraham and Isaac, Jacob and Joseph, Mo- 
ses and Joshua, David and Samuel, Christ and the 
apostles, acknowledged the secret, governing will of 
God, and found it a solid foundation of hope and c<m- 
fidence, under the singular trials which fell to their lot. 
That which so many call errour, absurdity, and even 
blasphemy, they called the most important and conso- 
ling truth. And the same truth is still the ground of 
joy and peace to all, who rejoice, that the Lord reign- 
eth. Indeed, it would be absurd for any to rejoice in 
God, if they did not believe, that he will govern all 
things exactly according to his secret and eternal pur- 
pose. This all good men do believe, and therefore 
are bound to rejoice in that secret will of Gpd, which 
the men of the world hate and oppose with- all 
their hearts. All the promises of the gospel are found- 
ed in the secret will of God, and consequently all the ' 
hopes of christians are derived from it. It is their 
duty and privilege, to live by faith in the universal go- 
vernment of God, which he constantly exercises over 
all creatures, objects, and events, agreeably to the 
secret and eternal counsel of his own will. 

7. If God's secret will be his governing will, and 
respects the existence of every thing that comes to 
pass, then it is very criminal in any to deny, or to com- * 
plain of his secret will. It is the same thing as to de- 
ny that God governs the world, or to complain that he 
does not govern it in the wisest and best manner. 
Mankind seem to be very insensible of the great crim^ 
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inality of denying, or of complaining of the secret will 
of God. It is as criminal as to deny that he governs 
the world or to deny that he reigns in righteousness. 
But who would not be shocked to hear any man saj^ 
that God does not govern the world ; or that he gov- 
erns it very unwisely, unjustly, and erroneously ? There 
were same in EzekiePs day, who boldly said, ^^ The 
Lord hath forsaken the earth.'' And there were tMiny 
more^ who boldly said, ^^ The ways of the Lord are not 
equal." Are there not at this day, two just such class- 
es of people } One class, who boldly saj, that God 
has not an eternal secret will or decree respecting all 
future events, and does not govern all things accord- 
ing to his original and eternal decree, but leaves all 
the Tuoro/ world to act independently, without any divine 
control, and all the natural world to move on, without 
his constant care and superintendency. And another 
class, who boldly say, that *' the ways of the Lord are 
not equal," and he orders, or suffers ten thousand things 
to take place, which he ought not to order, or suffer 
to exist. Must it not be highly displeasing to the 
creator, preserver, benefactor, and governour of the 
world, to hear his rational dependent, ungrateful, and 
undutiful creatures thus boldly deny the reality and 
r^titude of his universal government over them ? God 
may properly address all, who use such language, as 
he addressed persons of the same character of old. 
^ Your words have been stout against me, saith the Lord; 
yet ye say, what have we spoken so much against thee?" 
To deny the reality and rectitude of God's wise, holy, 
universal government, is tantamount to denying all 
obligation to love him, to obey him, to trust in him, and 
to serve him. And is this a small offence ? Is it not 
iinning directly against God himself ? Is it not practi- 
cally calling upon all the intelligent creation, to rise 
<ip in open rebellion against their Maker! These 
questions must sooner or later, be answered, by all who 
hve under that government of God, which he exercises 
over all his creatures and works, according to his eter- 
nal and secret will. Can we justify ourselves in denying 
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his secret will, or in complaining of it ? God was 
highly displeased with those who murmared, and pe- 
rished in the wilderness. And he is still more dis- 
pleased with those who murmur under greater light, 
and in the enjoyment of greater temporal and spiritual 
blessings. ^ 

Finally, this subject affords a just occasion for all to 
inquire, whether they rejoice, or regret, that God al- 
ways has, does now, and always will govern them, 
according to his secret will, or immutable purpose, 
which exists in his own mind from eternity. This 
question, were all intelligent creatures in the universe 
to speak their minds upon it sincerely and fully, would 
draw a line of di&tinction between all holv and unholy 
men and angels. And they will all finally be charac- 
terised and separated, according to this essential dis- 
tinction. Can there then, be a more proper and im- 
portant question proposed to the consideration of all 
intelligent creatures than this : whether they are wil- 
ling that God should treat them through every period 
of their existence, just as he eternally determined in, 
his own wise and holy mind to treat them? The 
question is perfectly plain and intelligible. And some 
no doubt have solemnly considered it, and cheerfully 
answered it in their own mind. Though they know, 
that they once were entirely unwilling, that God should 
dispose of them for ever agreeably to his fixt and eter- 
nal purpose, yet they now know, that they have been, 
and still are willing, that God should do all his plea- 
sure with them, and all his other rational and immor- 
tal creatures. But are there not some, who are con- 
scious, that they always have been, and now are, un- 
willing, that God should dispose of them according to 
his secret and eternal purpose ? Can you, who are 
conscious of this, believe that you are friendly to God, 
and prepared to enjoy him, either in this life, or in the 
life to come ? While you sit in judgment upon your- 
selves, must you not separate yourselves from God 
and from all his friends, and sentence yourselves to the 
doom of his incorrigible enemies ? But if you will now 
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only gire up yoiir disaffection to God, and rejoice in 
his character and government, and make his revealed 
will the rule of duty, you may reverse the sentence 
you have passed upon yourselves, and build a hope of 
eternal life, which cannot be shaken or destroyed. Be 
entreated then to rejoice in the Lord always, and re- 
ceive the support and consolation, which wUl cer- 
tainly flow from such a reconciliation to God. 

18 
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4*HB fiVPREME WBUfQ THE ONLY PROPER OBJECT OP lOSLI* 

GI0U8 WORSHIP. 



REVELATION xix. 10. 

Jliu2 / fell at his feet to worship him. And he said vnto nWy see thiou 
do it not ; lam thy fellow servant^ and of thy brethren that have the 
testimony of Jesus, Worship God, 

The apostle tells us in the beginning of this chapteff 
that he had a vision of heaven, where "he heard a 
voice which came out of the throne, sajing, Praise our 
God, all ye his servants, and ye that fear him, both 
small and great Let us be glad and rejoice, and give 
honour to him ; for the marriage of the Lamb is comet 
and his wife hath made herself ready. And to her was 
granted that she should be arrayed in fine linen, clean 
and white : for the fine linen is the righteousness of the 
saints. And he saith unto me, write, blessed are they 
who are called unto the marriage supper of the Lamb. 
And he saith unto me, those are the true sayings of 
God.'^ The apostle, it seems, supposed the persQDi 
who had been revealing to him the future glory and 
prosperity of the church, was Christ himself in his glori- 
fied state. Accordingly, in a transport of joy and 
gratitude, " he fell at his feet to worship him.^^ But 
the person perceiving his mistake, justly reproved 
him for his well intended, but misapplied worship. 
" See thou do it not. I am thy fellow servant, and of 
thy brethren that have the testimony of Jesus.^ Thii 
was as much as to say, " L am a mere creature, and 
though of the angelick order, yet thine equal in office. 
I am appointed to deliver these messages of God to 
thee, as thou art to deliver the same messages to thy 
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fellow men, and in this respect, we are brethren and 

fellow servants, and neither of us a proper object of 

religious worship, which is due to the supreme being 

alone : worship God.'* The plain and rail import of 

the text is, 

' That Ood is the only proper object of religious 

worship. 

This is the important point, which I shall endeavour 
to establish in the present discourse. This will ap- 
pear, if we consider, 

1. That the scripture represents God as the onlj 
proper object of religious worship. God directed 
Moses to say to his people, ^ I am tne Lord thy God, 
which brought thee out of the land of Egypt, out of 
the house of bondage. Thou shalt have no other 
^ds before me. Thou shalt not make unto thee any 

graven image, or any likeness of any thing that is in 
eaven above, or that is in the earth beneath, or that 
is in the water under thet earth. Thou shalt not bow 
down thyself to them, nor serve them." David taught 
the same doctrine that Moses did. He said, ^^ great is 
the Lord, and greatly to be praised : he is to be fear- 
ed above all gods. For all the gods of the people are 
idols : but the Lord made the heavens. Give unto 
the Lord, ye kindreds of the people, give unto the Lord 
glory and strength. Give unto the Lord the glory due 
onto his name : bring an offering and come before him : 
worship the Lord in the beauty of holiness." Here 
David represents God as the creator and above all 
other beings, who had been worshipped in any part of 
the world, and required his people to give unto the 
true God that religious and supreme worship and glo- 
ry, which are due to him alone. God says himself, 
" I am the Lord ; that is my name : and my glory will 
I not give to another, neither my praise to graven ima- 
ges." And our Saviour said to satan, one of the 
greatest of created beings, " Thou shalt worship the 
Lord thy God, and him only shalt thou serve." I 
might cite a va&t many more passages of scripture of 
the same import ; but all who have read the bible 
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know, that the inspired writers uniformly represent 
God as the, onij proper object of religious worship^ 
This will further appear, if we consider, 

2. The absolute supremacj of God, in all his great 
and essential attribiKes. David represents him as 
worthy of the highest homage on account of his abso- 
lute supremacy. He says, ^^ The Lord is a ^great 
God. and a great king above all gods. In his hand are 
the deep places of the earth : the strength of the hills 
is his also. - The sea is his, and lie made it ; and his 
hands formed the dry land. .0 come, let us worship 
and bow down : let us kneel before the Lord our Ma- 
ker." The creator of all things must be the Supreme 
Being, and the Supreme Being must be the only prop- 
er object of religious worship. Here then it seems 
necessary to observe, 

1. That God is Supreme in respect to his existence. 
He assumes a name expressive of his peculiar exis- 
tence. When Moses desired to know by what name he 
chose to be made known to his people, he said, ^^ I am 
thai I am : and thus shalt thou say unto the children 'of 
Israel, '^lam hath sent me unto you." This name de- 
notes the most absolute and perfect existence. Go^ if 
the first of all beiiigs, and of consequence has an untk^ 
rived existence. There was nothing in the uni^'erse 
that existed before him which could be the cause of 
his existence. This is peculiar to God, and is not true 
of any other beings, for they all have a derived exis- 
tence. There was an antecedent cause of their exist- 
ing, and had not that cause operated, they never woi|ld 
have existed. But there was no antecedent cause of 
God^s existence. He exists by an absolute necessity 
of his own nature. The ground or reason of his exis- 
tence is completely withjn himself; so that he is prop- 
erly an underived and self existent being. Ashe did 
not derive his existence from any other being, so he 
is not in the least decree dependent upon any other 
being, whether he shall exist or not. As no being 

fave him his existence, so no being can take it away, 
[ence he is so often called the living and only living God. 
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He has an underived and independent life, i^hich is 
peculiar to himself. All other beings have a derived 
and dependent life. He who gave them their life, 
can at anj time take it away. But God is the King 
Immortal. He has life in himself, which no being in 
the universe can destroy. As God^s existence is unde- 
rived and independent, so it is necessarily elemaL We 
cannot conceive of his ever beginning to exist for this 
-plain reason, that he had no exteriour cause of his 
existence. Accordingly the psalmist addresses him as 
an eternal being. ^ Before the mountains were brought 
forth, or ever thou hadst formed the earth, and the 
world ; even from everlasting to everlasting thou art 
God.^^ He is also immutable^ as well as eternal, in his 
existence. He claims inunutability as his highest pre- 
rogative. He says, " I am the Lord, I change not." 
And the apostle James calls hiiu ^^ the Fathi^r of lights, 
with whom there is no variableness, neither the sha- 
dow of turning.'' Thus God is infinitely above all his 
creatures, in respect to his underived, independent, 
eternal, and immutable existence. 

£. God infinitely surpasses all other beings in the 
immensity of his presence. Though his presence be not 
properly extended, yet it fills all places, and pervades 
all things, at one and the same moment. He is really 
as present, in one part of his vast dominions, as in 
another, and at one time, as another. He claims im- 
mensity of presence, as one of his essential attributes. 
** Thus saith the Lord, the heaven is my throne, and 
the earth is my footstool. Am I a God at hand, saith 
the Lord, and not a God afar off? Do not 1 fill heaven 
and earth .'^ saith the Lord.'' tiiolomon addressed him 
at the dedication of the temple as omnipresent. ^^ Will 
God indeed dwell on the earth } behold, the heaven 
and the heaven of heavens cannot contain thee; how 
much less this house I have builded .^" We cannot 
conceive that God. who made, and who preserves and 
governs all things, should be limited in his presence, 
or absent a single moment, from any place, or crea- 
ture, or object, in the whole circle of creation. Omni- 
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presence, therefore, appears to be an essential attribute 
of the deitj, which is peculiar to himself, and which 
renders him infinitely different from, and superiour to 
all created beings, whose presence is circumscribed 
by time and place. 

3. God as far transcends all other beings in his 
knowledge^ as in his presence. His knowledge is be* 
yond all comparison m its kind and extent. Whaterer 
he knows he knows intuitively. He sees through all 
objects, and looks directly into all hearts. He knows 
the views, and feelings, and internal exercises of angeb 
and men, before they are expressed in their words or 
actions. He makes use of no means of gaining knowl- 
edge, but has a direct, immediate and universal knowl- 
edge of all things, which ^ is peculiar to himself and 
belongs to no other being. He seeth not as man 
seeth, for man looketh on the outward appearance, 
but he looketh on the heart. This is that kind of 
knowledge, which David said was too wonderful and 
too high for him, and to which he could not attain. 
The apostle says, "Known unto God are^all his works 
from the beginning of the world." He knows not on- 
ly all things that have existed and will exist, but all 
things that might have existed. His knowledge is Ar 
more extensive, than the knowledge of all other be* ' 
ings is nou7, or ever tctU be* Though their knowledge 
will be for ever increasing, yet it will be for ever limit- 
ed ; but his knowledge always has been, and always 
will be universal and unbounded. So that his knowl- 
edge as far surpasses theirs, as eternity surpasses 
time, in duration. 

4. God is absolutely supreme in wisdom as well as 
in knowledge. . Though wisdom implies knowledjie, 
yet knowledge does not imply wisdom. Knowledge is - 
the bare perception of things, but wisdom consists in 
devising and forming the best designs, or in applying 
knowledge to the best advantage. Perfect knowledge 

is necessary to perfect wisdom. It would have been 
impossible for God to have formed the most perfect 
plan of operation from eternity, if he had not posses- 
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sed a clear, intuitive, and comprehensive knowledge 
of all things possible. The least defect in knowledge 
might have proved a defect in wisdom, and prevented 
the absolute perfection of his original and eternal pur- 
pose in the work of creation. But there was no de- 
lect in his knowledge, nor consequently in his wisdom. 
In the clear view of all things he was able to devise 
the best possible design, and the best possible means 
to accomplish it. His wisdom, therefore, surpasses 
the wisdom of all other beings. He is the only wise 
God, or the onlv being who is perfectly wise. Moses 
•ays, ^^ He is the Rock, his work is perfect.^^ David 
exclaims, ^^ O Lord, how manifold aretny works ! in wis- 
dom hast thou made them all.^^ Paul speaks of the 
wisdom of God in the highest terms of admiration. 
tt O the depth of the riches both of the wisdom and 
knowledge of God ! how unsearchable are his judg- 
ments, and his ways past finding out !^^ And he rep- 
resents him as displaymg to the view of the whole 
intelligent creation nis manifold wisdom, in the plan of 
redemption through the mediation of Christ. The 
wisdom of men and of angels is but mere folly in com- 
parison with the unsearchable and incomprehensible 
wisdom of the Supreme Being. 

5» God is supreme inpoweras well as in wisdom and 
knowledge. His power is the most prominent perfec- 
tion of his nature, and the most visibly impressed upon 
all his works of creation and providence. But it is 
his creating power, that most clearly and infinitely 
suqmsses the power of all created beings, who in this 
respect are entirely impotent. Neither men, nor an- 

sls can give existence to the least thing conceivable. 

hey can only move and modify created objects, but 
are wholly incapable of creating a single mote or atom. 
Indeed, all the power they have to do any thing, they 
constantlv derive from the almighty power of God, who 
essentially comprehends, or comprizes all the power 
there is in the universe. In him all other beings live, 
and move and have their being. They are not suffi- 
eient of themselves, to exist, to speak, to act, or even 
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think. And with all their derived power, they soon 
become weak and weary, and unable to act ; but ^ the 
everlasting God, the Lord, the Creator of the ends of 
the earth fainteth not, neither is weary.'' He is able 
to operate through the whole circle of creation, and 
to produce millions and millions of effects, without 
the least interruption, or a moment's cessation. His 
power is underived, independent, and absolutely $ih 
preme. Furthermore, 

6. God is supremely excellent in his holiness, good- 
ness or benevolence. 1 use all these terms to denote 
his moral perfections, which are all comprized in his 

{)ure, disinterested, impartial, universal love. God it 
ove. His whole moral excellence consists in hoty 
love ; and every moral attribute of his nature is only 
a modification of perfect benevolence and good will 
to all percipient beings. But if this be the holiness of 
the deity, some may be ready to ask, how does it ap- 

f)ear that his holiness is infinitely superiour to the ho- 
iness of all other beings ? Does not God require all his 
intelligent creatures to be holy as he is holy ? Are not 
angels and glorified spirits completely holy ? And do 
not all good men feel and express pure benevoleoMii 
and exercise the same kind oi holiness, that God feeb 
and expresses ? This is all true ; and yet there is a 
vast difference between the holiness of God, and the 
holiness of all other beings. We are told, '^ There is 
none holy as the Lord." And Christ says, " There is 
none good but one, that is God." The goodness of 
God mr surpasses the goodness of all other beings, no^ 
only because it is underived, but because it is infinite- 
ly greater. There is more goodness in one beneY<^ 
lent exercise of God, than in all the benevolent exer- 
cises of all other holy beings united. Their goodness 
is limited by their views, which are extremely imper- 
fect. They never take in but a very small part of^e 
universe at one view, and their benevolent affections 
can extend no further than their views. And thous^ 
their views will be eternally extending, yet they vnH 
forever fell infinitely short of the all-coroprehensiv^ 
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views of God. So that all their views to eternity will 
be infinitely inferiour to the constant and unbounded 
Tiews of the Deity; and of consequence, all their holy 
exercises will be infinitely inferiour in point of ex- 
tent, and of real virtue and excellence, to his con« 
Btant and unlimited exercises. The whole universe 
Stands perpetually transparent to his ?iew, and he 
aims at the highest good of the whole in every volition 
of his will, and every exertion of his hand. If we on- 
ly reflect a moment upon the greatness of God, we 
most have a clear conviction of his supreme goodness. 
He is good unto all, and his tender mercies are over 
all his works. His all-comprehensive views are never 
obstructed, and his benevolent affections are never 
diminished ; and therefore he exercises more holiness 
every moment, than all holy creatures ever have exer- 
cised, or ever will exercise to alt eternity. Thus God 
IB absolutely supreme in all his natural and moral perfec- 
tions ; and this absolute supremacy over all his intel- 
ligent creatures renders him the only proper object of 
Aeir religious worship. 

This leads me to observe, 
. 3. That it is absurd to pay religious worship to any 
bring, who is not possessed of the essential attributes 
of 4ivinity. ' It is absurd to love a being supremely, 
who is not supremely amiable ; or to place supreme 
dependence upon a being,'who is not supremely inde- 
pendent ; or to yield supreme submission to a bein^, 
who is not supremely wise ; or to put supreme con& 
dence in a being who is not supremely good ; or to 
make supplication to a being, who is not every where 
present, and able to hear, and answer all the suppli- 
tetions of all his supplicants. But there is no being in 
the universe besides God, who does possess these es- 
sential attributes of divinity, which render him worthy 
of that supreme love, dependence, submission, and 
confidence, which is expressed in prayer or praise, or 
in any other act of rehgious worship. This has been 
the universal opinion of all mankind in all ages of the 
world. They have never paid religious worship to 
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he cannot form a being worthy of reHgious worship. 
He has indeed created beings superiour to men ; and 
he can undoubtedly create beings superiour to Gabri- 
el, or any of the principalities and powers above. 
But supposing he should create a being as far supe- 
riour to Gabriel, as Gabriel is superiour to the lowest 
of the human race ; still that being would approach 
no nearer to divinity, than the smallest intelligent 
creature. Or suppose he should create a being, who 
should have a thousand fold more power, more knowl- 
edge, more wisdom, and more goodness, than the 
whole intelligent creation have now, or ever will have, 
still that being would approach no nearer divinity, 
than the smallest insect. Or suppose once more, that 
God should exert his whole omnipotence, to form a 
creature as great and good as possible ; still that great- 
est and best possible creature would be infinitely be- 
low his creator, in respect to both natural and moral 
excellence. For it is not conceivable, that even om- 
nipotence can create an eternal, self-existent, indepen- 
dent, immutable, omnipresent, omniscient, omnipotent, 
or an infinitely wise and holy bein^. Or in fewer 
words, we cannot conceive, that God can communi- 
cate any of his essential perfections to a created being, 
and make him a Deity. But if he cannot create a be- 
ing equal to himself ; then he must remain the Supreme 
Beings and infinitely worthy of that religious worship, 
whicn is an explicit acknowledgement of his absolute 
supremacy ; and which cannot, without denying kis supre- 
macy, be paid to any created being, who is absolutelv 
dependent upon him, and infinitely below him^ in afl 
respects. We have, therefore, the saipe demonstra- 
tive evidence, that God cannot create a being, who is 
worthy of religious worship, that we have of his being 
the Creator, Preserver, and Supreme Sovereign of the 
universe. 

2. If God be the only proper object of religious wor- 
ship on account of his essential and incommunicable 
perfections ; then there is as great and essential differ- 
ence between that religious worship which is due to 
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him and that kind of homage which is due to crea- 
tures, as there is between his essential and supreme 
attributes and their derived, dependent, and limited ^ 
natural and moral excellence. God allows, that thej 
have some natural and moral excellencies, and accord- 
ingly requires them to pay civil or subordinate respect 
and homage to one another. He requires children to 
honour their parents, and the young " to rise up before 
the Iioary head, and honour the face of the old man.*^ 
Solomon requires his son, ^^ to fear the Lord and the 
king." Paul exhorts subjects " to render fear to whom 
fear is due, and honour to whom honour is due.'^ Pe» 
ter says to christians, ^^ Honour all men. Love the 
brotherhood. Fear God. Honeur the king.** Agree- 
ably to such divine precepts, we find many instances 
in scripture, of pious persons paying civil or subordi- 
nate homage and respect to their fellow men. When 
Abraham bought a burying place of the children of 
Heth, ^^ he bowed down himself before the children of 
the land." Joseph's brethren when they viewed him 
as Lord of Egypt, " bowed down themselves before 
him with their faces to the ground." When Moses went 
out to meet his father-in-law Jethro, '^ he did obeisance 
to him." When David came out of the cave where 
Saul was, ^^ he cried to him saying, my lord the king, 
and stooped with his face, to the earth, and bowed 
himself." After David had granted liberty to Absalom 
to return, Joab the general of his army, ^ fell to the 
ground on his face,, and bowed himself, and thanked 
the king." " Nathan the prophet bowed himself be- 
fore the king with his face to the ground." When the 
sons of the prophets saw Elisha, they said, "the 
spirit of Elijah doth rest upon Elisha ; and they came 
to meet him, and bowed down themselves to the 
ground before him." After David had transferred the 
crown from himself to Solomon, " all the congrega- 
tion of the princes bowed down their heads, and 
worshipped the Lord and the king." Such tokens of 
civil respect and homage are entirely proper to ex- 
press that love, that fear, that obedience, that submit- 
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sion, and that reverepce, which we owe to our fel- 
low creature^ according to the natural and moral ex- 
cellencies they possess, according to the several offi- 
ces they sustain, and according to the various rela- 
tions they stand in to us. Now, it is easy to perceive, 
that there is as great and essential difference between 
civil respect and religious worsiiip, as there is be- 
tween God and created beings. There is precisely 
the same difference between paying supreme worship 
to our Creator and paying subordinate respect to our 
fellow creatures, as there is between exercising su- ' 
preme love to God and subordinate benevolence to 
our fellow men. Civil respect approaches no nearer 
to religious worship, than the natural and moral ex- 
cellence of the most exalted creature approaches to 
the natural and moral perfections of the Supreme 
Deity. This great and essential difference between 
civil respect and religious worship, every true worship- 
per of God sees and feels and expresses in all his sin- 
cere addresses to the throne of divine grace. 

3. If God be the only proper object of religious 
worship ; then we may justly and conclusively argue 
. the divinity of Christ from his actually receiving, 
without disapprobation, religious worship from his 
friends and followers. Tlhough many who came to 
him and conversed with him, viewed him as a mere 
man, and paid him only civil respect and homage, 
calling him Rabbi, or good master; yet his disciples 
and some others, who were better acquainted with him, 
paid him truly religious worship, which he did not disap- 
prove or reject. We read, '^ Whien he was come down 
from the mountain great multitudes followed him. 
And, behold, there came a leper, and worshipped him, 
saying, Lord, if thou wilt, thou canst make me clean :^, 
and instead of reproving him for this act of religious 
worship, ^^ Jesus put forth his hand, and touched him, 
saying, I will, be thou clean. And immediately his 
leprosy was healed." At another time, *^Fohold, 
there came a certain ruler, and tvorshippcd Inm^ saying, 
my daughter is even now dead ; but come and lay 
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thj hand upon her, and she shalLlive.^ Christ appro- 
ved of his address, and restoreo his daij^hter. After 
Christ had sa?ed Peter and those that were with him 
from sinking in the sea, ^^ then they that were in the 
ship came and worshipped him, saying, of a truth thou 
art the son of God." Those who first saw him after 
he was risen from the dead, ^ came and held him by 
the feet dmA worshipped him." When he was carried 
up to heaven, those who saw him ascend, '^ toorshipped 
him, and returned to Jerusalem with great joy." Ste- 
phen the first christian martyr died, ^^ calling upon 
God, and saying, Lord Jesus, receive my spirit." This 
was a most solemn act of religion paid to Christ, as a 
person possessed of divine omniscience and omnipres- 
ence. And we are told, that the heavenly hosts pay 
the same divine and undivided worship to both the 
Father and Son. St. John heard' them crying in hea- 
ven, ^^ Blessing, and honour, and glory, and power, 
be unto him that aitteth upon the throne, and unto the 
Lamb, for ever and ever." Such religious worship 
God requires both men and angels to pay to Christ 
He expressly requires all men ^^ to honour the Son, 
even as they honour the Father." '* And when be 
bringeth in the first begotten into the world, he saith, 
and let all the angels of Gtod worship him." Now if 
both men and angels are required to pay religious 
worship to Christ and have actually paid him religious 
worship, and he has a right to receive it, and has ac- 
tually received it, with entire approbation ; then it is 
unquestionably true, that he is a Divine Person, and 
possesses all the essential attributes of Divinity. Art- 
ans, Socinians, and Unitarians have felt the force of 
this argument in favour of Christ^s divinity, and en- 
deavoured to evade it, by denying that religious wor- 
ship was paid to him while he tabernacled in flesh. 
They say that those, who are said to worship him, on- 
ly meant to pay him ctm/ respect or homage. Though 
this might be true in some cases, yet it could not be 
true in the case of Stephen, who adored him with 
his dying breath. But though it were possible for Ste- 
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phen, in his imperfect state, to have committed the 
same errour in paying religious worship to Christ that 
John did in paymg religious worship to the angel ; jet 
it cannot be supposed, that all the heavenly hosts are 
grossly deluded in paying the same religious and di- 
vine honours to the Redeemer that they pay to the 
Creator. The religious ^worship paid to Christ upon 
earth, and the religious worship paid to him in hea- 
ven, affords a plain, conclusive and unanswerable ar- 
gument in favour of his absolute divinity and equality 
with the Father in all his essential attributes. 

4. If no other than a divine person be a proper ob- 
ject of religious worship ; then the Arians are real 
idolators in payins religious worship to Christ, whilst 
they deny his divuiity. Though they acknowledge 
Christ to be a super-angelick being, yet they deny 
that he possesses self-existence, independence, or any 
other essential attribute of divinity. And so long as 
they view him in this inferiour light, they cannot pay 
divine honour to him, without being guilty of worship- 
ing the creature, instead of the Creatoii which is the 
essence of idolatry. Though they sincerely profess 
to believe, that he is the greatest of created beings, 
that he existed before angels and men, that he now 
reigns over them, and that he will finally judge them 
at Uie last day ; still they have no right, on this sup- 
position, to pay him religious homage. There is no 
essential difference between worshipping the highest 
and the lowest created objects, because they are all 
infinitely below the uncreated, self-existent, Supreme 
Being. If Papists are guilty of idolatry in worship- 

Eing the Virgin Mary and canonized saints; or if 
eathens are guilty of idolatry in worshipping de- 
mons, departed heroes, and graven images : then Ari- 
ans must be guilty of idolatry in worshipping Christ, 
who, in their opinion, is totally destitute of every di- 
vine attribute ? Socinians, who hold Christ to be a 
mere man, avoid this absurdity, by refusing to pay 
him religious worship. And if Arians would become 
consistent, they would become Socinians, and after 
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the most savage and ignorant pagans. They almost 
universailj pay relijrious worship to some being or ob- 
jects which they deem divine. But bow many are 
there in a christian land, who cast off* fear and restr^un 
prayer before God. Though they know the only liv- 
ing and true God, yet they glorify him not as God, ei- 
ther in secret, jprivate, or f^ublick. They live witbout 
God, without Christ, and without hope in the world. 
Such persons are more vile than the brutes that perish. 
^The ox knows his owner and the ass his master^s 
crib ;^' but such christian pagans know not their Cre- 
ator, Preserver, and Benefactor, and treat hin\ with 
the highest neglect and contempt They despise his 
bvour and dely his frowns. Hear the admonition of 
the prophet. ^^ Understand, ye brutish among the 
people ; and ye fools, when will ye be wise ? He that 
jdanted the ear, shall he not hear ? He that formed the . 

Ze, shall he not see ? He that chastiseth the heathen^ 
all not he correct ?" ** Will he not pour out his fury 
a|K>n those, that call not upon his name ?^^ '^ Can their 
liands be strong, or their hearts endure, iq the day that 
he shall deal with them ?^^ 

Finally, this subject exhorts all to renounce the 
idols which they have set up in their hearts. How 
'many are setting up idols in their hearts? Ail who 
love the world, or the things of the world supremely, 
are idolaters in the sight of God. And these idols are as 
fiUal as graven images — ^and must be removed, in or- 
^r to glorify and enjoy God. 
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And Jetus increased in wisdom and stature^ and in favour mth Goi 

and man. 

These words are intimately connected with the 
whole of the preceding chapter, which contains a large 
and particular account of the time, place, and circnm- 
stances of Christ's birth ; of the angels who proclaim- 
ed the great and joyful event ; of the peculiar ceremo- 
nies of his dedication to God ; of his early attendance 
on the passover ; and of his uncommon growth in wis- 
dom and stature, as well as in favour with God and 
mao^ The text, taken in connection with all these 
things, naturally leads us to conclude. 

That Jesus Christ was really man. 

It is certain, however, that the humanity, as well as dir 
vinity of Christ, has been called in question. This was 
one of the first heresies that sprang up in the christian 
church. A sect called the Docefae denied, that Chirist 
had a true body and reasonable soul, or that he liter- 
ally hungered, thirsted, suflfered and died. To this 
heresy, it is supposed, the apostle John alludes in his 
first epistle, where he says, " Hereby know ye the spi- 
rit of God : every spirit that confesseth that Jesus 
Christ is come in the ilesh, is of God. And every spi- 
rit that confesseth not that Jesus Christ is come m tne 
flesh, is not of God. And this is that spirit of anti- 
christ, whereof ye have heard that it should come, 
and even now is already in the world." Though few, 
if any at this day, deny that Christ had a human bodjf^ 
yet some noted divines deny that he had a human «oti/. 
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which is virtually denying his proper and essential hu- 
manity. It is, therefore, a point worthy of serious con- 
sideration, whether Jesus of Nazareth, who appeared 
in the character of mediator, and died without the 

Sited of Jerusalem, was really man. If we search the 
ew-Testament, we shall find,, that the inspired wri- 
ters have said a great many things, which clearly prove 
the real humanity of Christ. He is there called man, 
and the son of man, more than forty times by himself 
and others. He appeared in fashion as a man, and 
was taken to be such, by all who beheld him and con- 
versed with him. Though some thought he was John 
the Baptist risen from the de&d ; others that he was 
Elias ; others that he was Jeremias, or one of the 
prophets ; yet none doubted whether he was really 
man and one of the descendants of Adam. Accord ing- 
Ijn Josephusand all profane historians, who have men- 
tioned Jesus of Nazareth, have always spoken of him 
as really man, and generally nothing more than man. 
T^his is such evidence of Christ^s humanity as might 
well be considered as full and satisfactory. But since 
I propose to treat this subject distinctly and largely, I 
shall enter into a more particular consideration of the 
evidence of Christ's being really man. 

Here it may be observed, 

1. That he was really man, because he had a human 
body. It was formed and fashioned in his mother^s 
womb, bjr the great parent of all flesh. " So it was," 
says the inspired writer, that while his mother was at 
Bethlem, ^^ the days were accomplished that she 
should be delivered. And she brought forth her first 
bom son, and wrapt him in swaddling clothes'' This 
representation plainly supposes, that Christ's body was 
truly human and derived in an ordinary way from hu- 
man nature. And this is further corroborated by the 
account given of his corporal increase in stature and 
magnitude through the several stages of infancy, child- 
hood, youth, to complete manhood, by the same mean^ 
of nourishment, by which other children come to 
maturity. Christ's body appears to have been, in . 
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er^ry respect^ similar to that of other men. It was 
subject to heat and cold, pleasure and pain, hunger and 
thirst, strength and weakness, and to every corporeal 
infirmity which does not arise from human deprayity. 
His having such a human body is a strong presumptive 
evidence, that he had a human soul, which was neces^ 
sary to constitute him a real man. 

2. He was reallv man, because he had a human 
soul as well as a human body. This is necessarily 
implied in what is said of him in the text. ^^ He in- 
creased in wisdom and stature, and in favour with God 
and man.^' Here both his wisdom and piety is as* 
sorted ; and we know, that these are properties of the 
soul, and not of the body. He possessed every intet 
lectual power and faculty, which was necessary to con* 
stitute him a free, voluntary, moral agent, and capable 
of that wisdom and piety, which rendered him per* 
fectly amiable in the sight of God and man. And bii 
;rowing in wisdom and holiness is a conclusive evi* 
lence, that he possessed the same kind of intellectuiJ 
powers and faculties, which are peculiar to a humM 
souK wliich gradually comes to maturity. Though his 
mind strengthened and expanded gradually ; yet it 
strengthened and expanded rapidly, and made greater 
progress in knowledge and virtue, than other chil* 
dren of the same age, and under similar advantages. 
There is no doubt but that his pious parents instruct- 
ed him as early and as well as they were capable. It 
is to be presumed, that they taught him to speak and 
to read, and improved every opportunity of pouring * 
nsoful instruction into his attentive and docile mind. 
He heard them from day to day read the word of God, 
and call upon his name. He was soon capable of 
reading the scriptures himself, and of understanding 
what the prophets had said concerning his character, 
his office, and mediatorial conduct. He early knew 
much more concerning these great things than his pa- 
rents. This appears from his extraordinary conver- 
sation with the Jewish teachers in the temple, who more 
astonished at his understanding and answers, and from 



sEKMOir Xs 157 

his repl^ to the gentle reproof of his mother for stay- 
ing behind in the temple , ^^ Wist ye not that I must 
be about my father's business ?'' His improvements in 
knowledge were surprising to all who heard him 
preach. While he taught m the temple, ^^ the Jews 
marvelled, saying, How knoweth this man letiers^ hav* 
ing never learned.'* Though he employed most of his* 
time in a laborious occupation with nis father ; yet he 
found many leisure seasons and opportunities, which 
other children, and vouths, and even men, spend in 
trifling, that he wisely improved in reading and con- 
templating upon the most important and divine sub- 
jects. And if we consider the purity of his heart, the 
strength of his mind, and the rectitude of all his views, 
desires, and pursuits, it is natural to conclude, that his 
human soul, though at first weak and feeble, should 
jrradually and rapidity increase, wax strong, and be 
filled with spiritual and divine wisdom. This account 
of Christ's mental improvements affords infallible evi- 
dence, that he possessed not an angelick, or super- 
angelick, but a human soul, which bemg united with a 
human body, constituted him, in the strictest sense, a 
real man. 

3. That Christ was properly a human person will 
appear, if we consider the state and circumstances in 
which he was placed while he lived in this world. For, 

1. He was nxed in a state of dependence. This he 
repeatedly and plainly acknowledged. ^^ Then Jesus 
answered and said unto them, Verily, verily, 1 say unto 
you, the son of man can do nothing of himself, but 
what he seeth his father do." Again ne said, " When 
ye have lifted up the son of man, then shall ye know 
that I am he, and that I do nothing of myself ; but as 
my Father hath taught me, I speak these things.'' 
And again, '' The words I speak unto you, / speak not 
ojf myself^ but the Father that dwelleth in me, he dodh 
the works.^^ These are plain expressions of his depen- 
dence upon his Father. And it was upon this ground, 
that he so frequently and devoutly prayed to his Fa- 
ther. Prayer always implies dependence upon him to 
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whom it is addressed. The prayers of Christ, there- 
fore, prove that he lived, and moved, and had his be- 
ing in God, as really as other men, and was as much 
dependent upon him for divine assistance, direction, 
and preservation, through the whole course of his life 
as any other of the human race. He prayed for divine 
direction in the choice qf his twelve disciples. He 
prayed for divine assistance to raise Lazarus from the 
grave. He prayed for Peter and for all his apostles 
and followers at the last passover he ever attended. 

, And he prayed to be divinely strengthened and sup- 
ported through all his agonies in the garden and his 
sufferings on the cross. His continual prayers were a 
continual and practical expression of his state of de- 
pendence during his continuance on earth ; and his 
dependence was a demonstration of his real humanity. 
2. He was placed under law, which implies that he 
was a human moral agent, and accountable to God 
like other men. We are told that "when the fullness 
of time was come, God sent forth his son, made of a luo- 
man^ made under the law^ to redeem them that were under 
the law." Christ was as much bound as any other man 
by the divine law, to love the Lord his God with all 
his heart, and with all his soul, and with all his mind, 
and with all his strength, and his neighbour as himseUl 
As a child, he was bound to obey his father and mo- 
ther. As a Jew, he was bound to observe all the rites 
and ceremonies of the Mosaick law. As a subject, he 
was bound toobey magistrates and all the higher powers. 
And as a dependent creature, he was bound to obey 
the vfr'hole will of his Creator. There was not a di- 
vine law in being in his day, but what bound him to 
universal and perfect obedience, as much as any other 
man. This he knew, and accordingly paid a strict, 
cheerful, and constant obedience to every divine pre- 
cept and prohibition. He said, " it is my meat to da 
the will of him that sent me, and to finish his work." 

, And his Father proclaimed by a voice from heaven, 
" This is my beloved Son in whom I am well pleased." 
When he came from Galilee to Jordan unto John, to be 
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baptised of him, ^^ John forbade him, saying, I have 
ne^d to be baptised of thee, and comest thou to me ? 
And Jesus answering, said unto him, suffer it to be so 
now : for thus it becomeih us to fulfil all righteousness!^^ 
^ It becomeih us^^^ that is, it becometh me as well as 
others to fulfil all righteousness, by universal obedience 
to the divine commands. And this he more expressly 
declared in his sermon on the Mount. ^^ Think not 
that I come to destroy the law or the prophets :- 1 am 
not come to destroy, but to fulfil.'' And again he said, 
" I must work the works of him that sent me, while it 
is day : the night cometh, when no man can work.'' 
'No law, whether human or divine, can bind any but 
ihose to whom it is given. So the apostle declares 
with respect to the divine law. "Whatsoever the 
law saith, it saith to them who are under the law." If 
Christ had not been man, he could not have been made 
under the law to man. But he was made under the 
law to man, which demonstrates, that he was really 
man. I must add, 

3. That Christ was placed, like all other men, in a 
state of probation, from his birth to his death. His 
own eternal happiness, as well as the eternal happi- 
ness of mankind, was suspended upon his entire, 'con- 
stant, and persevering obedience through life. If he 
had failed in one point, he would have forfeited the 
divine favour, defeated the great design he came to 
accomplish, and plunged himself in hopeless ruin. 
Disobedience in him would have been far more crimi- 
nal than disobedience in any other man, and drawn 
after it far more fatal consequences. This is what is 
meant by his being in a state of probation. For any 
person is strictly and properly in a state of probation, 
where future good or evil is suspended upon his future 
conduct. Thus Solomon placed Shimei in a state of 
probation when he suspended his life, or death, upon 
the condition of his keeping within, or going beyond 
the bounds he had set him. So God the Father made 
great and precious promises to Christ, upon the condi- 
tion of his perfect faithfulness in performing the work 
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of redemption, and such conditional promises of good 

}>laced him in a state of probation, in respect to bis 
uture conduct His Father promised, in the 42d of 
Isaiah, to strengthen and uphold him in his great and 
arduous mediatorial work, ^^ Behold mj servant, 
whom I uphold ; mine elect in whom my soul de- 
lighteth : 1 have put my spirit upon him ; he shall bring 
forth judgment to the Gentiles. He shall not cry, nor 
lift up, nor cause his voice to be heard in the street 
A bruised reed shall he not break, and the smoking 
flax shall he not quench : he shall bring forth judg- 
ment unto truth. He shall notjail, nor be discouraged, 
till he hath set judgment in the earth : and the isles 
shall wait for his law. Thus saith God the Lord, he 
that created the heavens and stretched them out; he 
that spread forth the earth, and that which cometh out 
of it ; he that giveth breath unto the people upon it, 
and spirit to them that walk therein; I the Lord have 
called thee in righteousness, and will hold ikine hand 
and will keep ihee^ and give thee for a covenant to the 
people for a light of the Gentiles ; to open the blind 
eyes^ to bring out the prisoners from the prison, and 
them that sit in darkness out of the prison house.^ 
In the 53d chapter of this prophecy, the Father pro- 
mises to reward him for his obedience and suflenngs. 
After representing God as bruising and grieving him, 
by making his soul an offering for sin, the prophet in- 
troduces the Father as saying, ^ Therefore will I di- 
-vide him a portion with the great; and he shall divide 
the spoil with the strong ; because he hath poured oat 
his soul unto death, and was numbered among trans- 
gressors.*' This was the joy set before Chnst, for 
which he endured the. cross and despised the shame. 
Accordingly, just before his death, he claimed the ful- 
filment of the promises, which his Father had made him 
upon condition of his perfect and persevering obedi- 
ence. He says to him, " I have gloriQed thee on 
earth : I have finished the work thou gavest me to da 
And now, O Father, glorify thou me with thine own 
self; with the glory I had with thee before the world 
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viras/^ This promise the apostle tells us the Father 
has actually fulfilled. He says, ^^ i^et this mind be in 
jroa, which was also in Christ Jesus : >vho being in the 
form of God, thought it not robbery to be equal with 
God ; but made himself of no reputation, and took 
upon him the form of a servant, and was made in the 
likeness of men : and being found in fashion as a man, 
he humbled himself, and became obedient unto death, 
«ven the death of the cross. Wherefore God also haih 
highly exalted him^ and given him a name which ii 
above every name : that at the name of Jesus every 
knee should bow, of things in heaven, and things in 
earth, and things under the earth; and that every tongue 
fthould confess, thai Jesta Christ is Lord^ to the glory 
of God the Father.'' Thus God the Father treated 
Christ as having been perfectly faithful through his 
whole probationary state. Besides, it is expressly 
said, that Christ was placed in a state of probation, 
to aiialify him for his mediatorial work. The^ apostle 
in his epistle to the Hebrews says, ^^ Forasmuch then 
ai the children are partakers of flesh and blood, he 
•bo himself likewise took part, of the same ; that 
tbrbugh death he might destroy him that had the pow- 
er of death, that is, the devil. For verily he took not 
tn him the nature of angels ; but he took on him the 
feed oT Abraham. Wherefore in all things it behoved 
Um to be made like unto his brethren, that he might be 
i merciful and faithful high priest in things pertaining 
into God, to make reconciliation for the sins of the peo» 
pie. For that he himself hath suffered, being tempt- 
ed, he is able to succour them that are tempted.'' 
Accordingly, we find that Christ actually passed 
through the most fiery trials. He was tried in the 
wilderness by Satan, who offered him the whole world 
if he would only worship him. He was tried by h\n 
enemies. He was tried by his disciples. He was tried 
in the garden. He was tried before the tribunal of Pi- 
late. And he was still more severely tried on the 
cross. He was a miein of sorrows and acquainted with 
grief from his birth to his death. Thus it appears, that 
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Christ was really man, as he had a human body— « 
human soul — and a dependent nature, and was made 
under law, and placed in a state of dependence and 
probation. The inspired writers have given us as 
clear, as full, and as positive evidence of the humamty 
of Christ, as of any truth or fact they have recorded 
concerning any man they have mentioned. 

I now proceed to improve the subject. 

1. If Christ was really man; then the Arian notiM 
of his pre-existence before he came into the world is 
entirely unscriptural and absurd. The Arians sup- 
pose, that Christ was the first and noblest of created 
beings, and existed before the foundation of the world. 
They suppose, that this pre-existent spirit was united 
with the body of Christ and supplied the place of a 
human soul, and enabled Christ to do and suffer all 
that he did and suffered to perform the part of a Me- 
diator and Redeemer. And upon this ground they de- 
ny, that he possessed any real divinity, or was the se- 
coiid person in the Trinity, united with humanity. 
They hold, that Christ was neither God nor man^ but 
an intermediate being. In this, they principally dif* 
fer from proper Socinians and grosser Unitarians. 
These maintain, that Christ had a true body and rei^ 
sonable soul, and was properly man, and no m6re than 
man. But the Arians suppose, that though Christ 
had a real human body, yet it was united with a »i- 

{)er-angelick soul, which existed they know not how 
ong before the creation of the world, and its union with 
the ba][)c of Bethlehem. But if the babe of BethleheflUt 
as we have shown, had both a human body and human 
soul ; then it is absurd to suppose, that a pre-existenti 
super-angelick spirit supplied the place of a human 
soul in the man Christ Jesus. Though many, who Galt|| 
themselves Trinitarians maintain the doctrine <^ | 
Christ's pre-existence ; yet they suppose that Christ's I 
pre-existent nature was personally united with the se- | 
cond person in the Trinity, and consequently maintwi | 
the true doctrine of Christ's divinity. But in this, they ' 
are not so consistent as the Arians. For it is absurd, to 
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suppose, that Christ had both a human soul and a su* 
per-angelick soul, and that both these were personal- 
ly united with the second person in the Trinity, and 
60 constituted him a divine person. The true scriptu- 
ral doctrine of Christ's divmity is founded upon the 
true scriptural doctrine of Christ^s having a human 
body and an human soul, which was personally united 
with the second person in the Godhead. It is neces- 
sary, therefore, to believe the real humanity, in order to 
believe the real divinity of Christ. It has been found 
by observation and experience, that the denial of 
Christ^s humanity directly leads to the denial of his di- 
vinity. 

2. If Christ had a human body and a human soul; 
.Ihen we cannot account for the eariy depravity of chil- 
dren, through the mere influence of bad examples or 
bodily instincts and appetites. Those who deny orig- 
inal sm, or the native depravity of the human heart, 
endeavour to account for tbe well known fact of the 
early and universal sinfulness of mankind, by ascribing 
it to bad examples, and to the bodily instincts and ap- 
petites of children and youth. They say^ though no 
man is born a sinner ; though no native depravity 
comes in consequence of Adam's apostacy; though 
the souls of children come into the world as pure and 
clean of moral impurity as a clean piece oi paper ; 
though they are naturally as much inclined to good, as 
to evil; and are really as good as young moral agents 
can be : yet through the weakness of their mental 
powers and faculties, through the force of their bodily 
instincts and appetites, and through the influence of 
bad examples, they are led into sin. This is the most 
plausible account that can be given of the early and 
universal sinfulness of mankind by Arminians, who de- 
ny original sin, or native depravity. But this account 
of universal depravity is completely refuted, by the 
state and character of the holy child, the holy youth, 
the holy man, Christ Jesus. He was an infant ; but 
bfe did not sin in infancy. He had a frail, mortal body, 
but it did not corrupt his heart. He lived in a wicked 
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world, where he saw many bad examples^ but they Aii 
not lead him to follow them. He was a free moral 
agent, but he never chose to sin. He had a human 
soul and a human body, and placed under the same 
circumstances that other children were. Why did he 
not disobey his parents, quarrel with his companions, 
speak wic)(ed words, and profane the sabbath, like 
other children ? He was hungry and thirsty. "Why did 
not his appetites for food and drink lead him into in- 
temperance ? He suffered weariness and pain. Why 
4id he not murmur at his unhappy situation ? Whea 
he was reviled, why did he not revile again ? If Christ 
had a human body and human soul, which was exacts 
ly like the human body and human soul of other 
children fmd other men, it is impossible to account 
|br his perfect innocency, from his birth to his death, 
upon Arminian principles : or to account for the uni- 
versal depravity of other men and children, upon the 
same principles. It is contrary to scripture and to the 
universal experience and observation of mankind to 
suppose, that infants come into the world as pure and 
innocent, as the holy child Jesus. 

3. If Christ was really man ; then there is no natu- 
ratimpossibility of men^s becoming perfectly holy in this 
life, it seems to be a very common opinion, that there 
is not only a moral, but a natural impossibility qf men^s 
~ becoming perfectly holy while they remain this side of 
the grave. Many suppose, that the present state of 
things, the influence of Satan, the weakness of the 
mind, and the infirmities and frailties of the body are 
such, that men cannot cease from sinning, till they lay 

' aside these cross bodies, and leave this dark and sin- 
ful world. But this is an egregious mistake. Christ, 

. under all these unfavourable circumstances, kept 
himself free from every moral evil He was always 
pure, harmless, undefiled, and separate from sinners, 
though clothed in a frail, mortal body, and surround- 
ed by as many impediments to virtue as any other 
man ever was. Ana his perfectly holy life shows, that 
mankind.maylive inthe same manner in this present 
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world. Christ knew that no man is ander a nate- 
ro/ necessity of sinning, and therefore he requires all his 
followers to be perfect as their Father in heaven is per* 
feet, and to keep themselves always in the love of God, 
which is sinless perfection. Neither the law, nor the 
gospel allows any person to be imperfectly holy in this 
wond. 

4. Jf Christ was really man ; then God is able to keep 
men from sinning consistently with their moral agency. 
-Many suppose, that God cannot restrain men from sin* 
lung, without destroying their moral freedom and ac- 
countability* They thinks, that if God should govern 
their hearts, or control their wills, he would destroy 
their moral liberty, and make them machines. But how 
does this appear) Christ was a man, and like all other 
men, a free moral agent. Yet God held his hand, and 
directed all the motions and exercises of his heart, so 
as never to suffer him to have an evil thought, or to do 
a sinful action, in perfect consistency with -his moral li- 
berty and freedom. And if God could preserve Christ 
from sinning through all the changes, trials, and suffer- 
ings he endured, we may justly conclude, that he is able 
to restrain all other men from sinning, without obstruct- 
ing or infringing upon their moral agency. JMen are 
always perfectly free and voluntary in their thinking, 
speaking, and acting, though the preparation of their 
heart and the answer of their tongues are ftt>m the 
Lord, and under his constant influence and control. 

5. If Christ was really man ; then there is no ab- 
surdity in the doctrine of the final perseverance of 
saints. This doctrine is often called absurd and ab- 
solutely denied, notwithstanding all the scripture says 
in favour of it, because it is supposed to be incon- 
sistent with the free agency of christians. It is said, 
that God cannot cause them to persevere in holiness, 
while he allows them to act freely and voluntarily. 
But why not ? He allowed the man Christ Jesus to act 
freely and voluntarily through the whole course of his 
life ; and yet caused him to be perfectly holy and 
harmless and uncontaminated by the world all the 
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while he liFed in it It is sai^, that whilst christians 
remain moral agents, they must be able to apostatise 
and fall away ; and God cannot prevent it, consistent- 
ly with their free agency. But was not Christ a free 
agent and able to apostatise, and neglect the great 
woi^ which he had undertaken ? He certainly was as 
able to neglect, as to perform his great work. But 
God held his hand and heart under his irresistible in- 
fluence, which entirely prevented his negligence and 
apostacy, and caused him to persevere in holiness and 
obedience, until he finished his work, without infring- 
ing or restraining his free agency. And cannot God 
as easily hold the hands and hearts of all christians 
under his irresistible influence, which shall infallibly 
prevent their apostacy, and cause them to endure to 
the end, so as to secure the salvation of their souls ? 
The perseverance of the man Christ Jesus proves not 
only the possibility, but the certainty of the final per- 
serverance of saints, which is so plainly taught in the 
bible. 

'6. If Christ was really man ; then there is no rea- 
son to suppose, that men possess a self-determining 
power, or a power to act independently of the divine 
influence and control. Those who maintain this opin- 
ion, suppose that, men could not be really in a state 
of probation in this life, if they were not possessed of 
a self-determining power, and able to act indepen- 
dently of any divine influence or control over their 
free and voluntary actions. They say it is absurd to 
suppose, that men can be in a state of probation, 
while their actions are decreed, and are under the 
controlling influence of the Deity. But was not the 
man Christ Jesus in a state of probation ? And were 
not all his actions decreed ? And did he not always 
act under the superintending influence of his Father ? 
We are told, that " God created all things according 
to his eternal purpose which he proposed in Christ 
Jesus.'' It was decreed from eternity, that he should be 
come incarnate ; that he should be born in Bethlehem ; 
that he should preach ; that he should work miracles ; 
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that he should suffer and die to atone for the sins of 
the world ; and in a word, that he should do and suf- 
fer all that he did do and suffer, till he ascended to 
heaven. And in executing his decrees respecting 
Christ, God the Father guided every step he took^ 
every word he said, and every action he did ; and yet 
he was, strictly speaking, in a state of probation 
through the whole course of his life. Now, if Christ 
could act freely, voluntarily, and virtuously, in a state 
of probation, without a self-determining power, and 
under the constant and controlling influence of the 
Deity ; then it is easy to see, that mankind may be in 
a state of probation in this life, though all their actions 
are decreed, and are under a constant divine influence. 
If a self-determining power be necessary to render 
mankind free, voluntary, and accountable agents in 
this probationary state ; then it is not easy to see why 
a sell-determining power is not as necessary to render 
them moral agents in a future state. They will all 
undoubtedly be free agents in a future state, and abso- 
lutely confirmed in holiness, or sin. But how is it 
possible for God to confirm men in either sin or holi- 
ness if they possess a sel£^etermining power .^ If 
saints and sinners in a future state should possess a 
self determining power, it is impossible for those, who 
maintain the principle of self-determining power, to 
tell why saints in heaven may not become sinners ; . 
and sinners in hell become saints. I'he doctrine of a 
self-determiping power is not only unscriptural, but 
perfectly absurd. 

7. If Christ was really man ; then his conduct is a 
proper example for all men to follow. Accordingly, 
the apostle Peter tells us, that Christ left us an example, 
that we should follow his steps. Though his human 
and divine nature were personally united ; yet this 
personal union with the Deity did not render him, as 
some have supposed, impeccable^ or incapable of sinning. 
If this had been the case, he would not have been in a 
state of probation. But notwithstanding his personal 
union with the Deity, he was really man, and as much 
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Sfi a ttat^ of probation as other men. His conduct 
tiiroagb the whole of his probationary state, is a pro- 
per example to all mankind. His conduct as a child, 
SB a proper example to all children. His conduct as a 
youths is a proper example to all youths. And his 
Condoct as a man, is a proper example to all men. 
As he walked, so all men ought to walk. As he was in 
this world, so all men ought to be whil^ they live in it. 
The Socinians suppose, that God^s principal purpose 
in sending him into the world, was to set a perfect ex* 
ample of virtue and piety to mankind, but though 
tins was not the principal purpose he came to answer; 
yet it was undoubtedly one purpose for which he 
came. His example is a criterion, by which all hid 
followers may determine how far they walk* worthy of 
their vocation, and act up to their profession. And 
when thejr are in doubt how they ought to conduct in 
any situation or circumstance of life, let them ask how 
they sappose Christ did act or would have acted i4 
their present situation, and follow his real or supposed 
example. 

8. If Christ was really man ; then he is well Qualified 
to perform all the remaining parts of his meaiatorial 
office. In particular, to perform the part of an inter* 
cessor. So says the apostle expressly. ^^ But this 
man^ because he continueth ever, hath an .unchange* 
able priesthood. Wherefore he is able also to save 
them to the uttermost, that come unto God by him, 
seeing he ever liveth to make intercession for them.^ If 
is because the second person in the Trinity is united 
to the man Christ Jesus, that it becomes him to inter- 
cede with the first person in the Godhead. It was ia 
his mediatorial character, as God-man, that Christ in- 
terceded with the Father for his disciples and all his- 
followers in the 17 th of John. The union between the 
human and divine nature in the person of Christ, qua- 
lifies him for his delegated government of the world, 
from his resurrection to the end of time. He is to 
reiffn till the work of redemption shall be finished — 
and then to dieliver up the kiagdom to the Father. 
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the union between the ^humanity and diTinity of 
iflt, qualifies him in a peculiar manner for being 
Sopreme Judge of the world. He can make a vi- 
i appearance, and administer judgment in mercy. 
It Uhrist be really man ; then those will be un« 
ikably happy, who shall be admitted into his visible 
ence, and dwell with him for ever. This blessed- 
he has promised to all his sincere followers. ^^ Let 
frour heart be troubled : ye believe in God, be- 
} also in me. In my Father^s house are many man- 
h I go to prepare a place for you. And if 1 go to 
»are a place for you, 1 wil) come asain, and receive 
unto myself ; that where I am, there ye may be 
^^ And as he says in another place, ^^ that they 
behold his glory.'' Saints will be probably plar 
nearer to the personal presence of Christ, than 
angels, which will afibrd them a felicity superiour 
lat of any of the heavenly hosts, 
inally, if Christ was such a glorious and amiable 
» then it must be the highest glory of men, to be- 
e christians, and nan^e his name, exhibit his moral 
;e, and devote themselves to that glorious causef 
b^ promotion of whi^h he nuffered and died. 
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THE RESURRBCTION OF JESUS CHRIST. 



ACTS iii. 15. 

And killed the Prince oflife^ whom God haih raised from Uu dtai^ 

whereof we are "witnesies, 

Peter made this declaration upon a very peculiar 
occasion. As he and John were going into the temple 
to pray, a man lame from his birth saw them and ask- 
ed an alms. ^^ Peter, fastening his eyes upon him with 
John, said. Look on us. And he gave heed unto them, 
expecting to receive something from them. Then Pe^ 
ter said, silver and gold 1 have none, but such as 1 havei 
give I thee : In the name of Jesus Christ of Nazareth, 
rise up and walk/' The man instantly leaps up, walks 
into the temple and praises God. The spectators 
were filled with wonder and amazement. Aiid when 
Peter saw it, he turned andsaid, ^^ Ye men of Israel^ why 
marvel ye at this ? or why lookye so earnestly on us, as 
though by our own power or holiness we had made this 
man to walk ? The God of Abraham, and of Isaac, and 
of Jacob, the God of our fathers hath glorified his son 
Jesus, whom ye delivered up, and denied him in the 
presence of Pilate, when he was determined to let him 
go. But ye denied the holy one, and the just, and de- 
sired a murderer to be granted unto you ; and killed 
the Prince of life, whom God hath raised from the dead, 
whereof we are witnesses.'* 

The subject, which now lies before us, is the resur- 
rection of Christ. And in treating upon it, I propose, 

1. To inquire whether it were impossible for God to 
raise Christ from the dead : 
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IL To inquire what sort of evidence of this truth we 
ouffht to expect ; and, 

fU. To exhibit the evidence there is, that God did 
raise him from the dead. 

1. We are to inquire whether it were impossible, that 
God should raise Christ from the dead. Some haVe 
thought it incredible, that God should raise the dead, 
and were it impossible, it would be incredible. God 
can do every thing that is possible, but nothing that is 
impossible. It is impossible, that God should cause a 
thing to exist and not to exist at the same time ; and it 
was equally impossible, that God should cause Christ 
to be both dead and alive at the same time. These 
are natural inipossibilities, not because they are above 
the power of God to effect, but because they are con- 
tradictions and absurdities, which no power can effect 
But we can see no absurdity •r impossibility in raisine 
a dead man to life : for, it is undoubtedly as easy to di- 
vine power to restore the union between the soul and 
the body after it has been dissolved, as to establish 
such an union at first. So that there does not appear 
any more absurdity or impossibility in God^s. restoring 
the union between Christ^s human body and human 
soul after it had been dissolved by death, than in esta- 
blishing that union at first. And as there was no natu/^ 
ral, so there was no moral impossibility in his raising 
Christ from the dead. That is morally impossible with 
God, which is inconsistent with any part of his moral 
character. It is morally impossible, that he should do 
any thing, which is contrary to his justice, veracity, or 
immutame purpose. But it does not appear to have 
been contrary to his justice, veracity, or any immutable 
purpose, to raise Christ from the dead, whom he had 
promised that he should not see corruption. And 
since the resurrection of Christ was neither above the 
power, nor inconsistent with the moral character of 
God to effect, there is no absurdity in believing, upon 
proper evidence, that he did raise him from the dead. 
And supposing this was the case, let us inquire. 
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IL What gort of evidence we oQght to expect in 
proof of it. Those who deny divine Revelation say, 
that w€ Cannot have either occular nor demonstrative evi- 
dence of Christ^B resurrection ; and as to moral evi- 
dence, that is very uncertain and precarious. It is re*a- 
dily conceded, that we are not to expect to find either 
occular, or demonstrative evidence of Christ's risinr 
from the dead, yet we may justly expect to find such 
clear and conclusive moral evidence of the fact, at is 
sufficient to satisfy every impartial and candid mind. 

Moral evidence is that, which we receive from wri- 
tings and verbal testimony, and which is founded upon 
the known connection between moral causes and et 
fec^s. And though it does not amount to strict demon- 
stration, yet, in many cases, it arises to that certainty, 
swhich carries full and irresistible conviction to the 
mind. We have no occular, or demonstrative evi- 
dence, that our ancestors came from Europe ; but we 
have such clear moral evidence of it, that we cannot 
seriously disbelieve it. For we cannot suppose, that 
all the European and American historians should have 
been deceived, or have united to deceive others upon 
so plain a subject as the first settlement of the civilized 
inhabitants of this country. It is as natural and ha- 
bitual to mankind in general, to write and speak the 
truth, when they have no temptation to the contrary, as 
it is to write and speak at all. Accordingly we find, 
that all nations agree in admitting human writings and 
human testimony, as satisfactory evidence, in all their 
secular concerns of a publick or private nature. Writ- 
ten records and verbal testimony are deemed sufficient 
evidence to establish any truth, or fact, before any ci- 
vil court or human tribunal. Indeed to deny the vali** 
dity of such moral evidence would throw the world 
into confusion, and burst all the bands of civil sodietv* 
But if we admit moral evidence to be satisfactory m 
all other important cases, why should we not admit it 
to be equally satisfactory, in respect to the resurrec- 
tion of Christ ? As a past event, it requires and ad« 
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nits of no other kind of evidence. It only remains, 
herefore, 

lU. To exhibit the clear and full moral evidence we 
lave, that Christ was actually raised from the dead. 
Lnd, 

1. The witnesses, who testified the truth of this im- 
K>rtant fact, are in every respect worthy of entire cre- 
lit. Peter declares in the text, that he and the other 
ipostles were witnesses of Christ^s resurrection. And 
t must be allowed, that they were men, whose char* 
peters and qualifications for witnesses, render them 
irorthy to be beheved. They were possessed of a 
:lear discernment and sound judgment. They were 
:apable of perceiving and relating the truth upon this 
ubject in a plain, intelligible, and consistent manner, 
besides this, they had been personally and intimately 
cquainted with Christ several years before his death. 
They had heard him speak in private and in publick. 
They had seen him work miracles. And they had 
iften critically observed his general deportment, lus 
personal appearance, and every feature of his face. 
They were, therefore, perfectly capable of determin* 
ng, when he appeared to them after his resurrection, 
whether he had the same voice, the same figure, and 
he same countenance, that he had before his death, 
le was with them forty days after his passion, and ate, 
jid drank with them, and allowed them to satisfy 
hemselves of the truth and reality of his resurrection, 
[| the most sensible and palpable manner. They were 
11 slow of heart to believe, that he was risen from the 
rave, and especially Thomas one of the twelve, to 
fhom he condescended to say, ^^ Reach hither thy 
nger, and behold my hands ; and reach hither thy 
and, and thrust it into my side ; and be not faithless, 
ut believing." And from a full conviction of the truth 
f his resurrection, he was constrained to cry, " My 
ionl, and my God !" The apostles having such per- 
?ct personal knowledge of Christ^s resurrection, were 
ot afraid to publish the important truth, in the most 
olemn and publick manner. Peter boldly declares 
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before a large concourse of people, that he had cured 
the impotent man in the name of Christ, whom God 
had raised from the dead. And all the apostles where- 
ever they went, alWieiys preached the doctrine of 
Christ's resurrection, though at the risk of losing every 
thing most valuable in life, and even life itself. They 
were, therefore, both competent and faithful witnesses. 
They exhibited every mark of truth and honesty. 
They all spoke the same things, and their number 
served to strengthen and corroborate their testimony. 
Or if that should be scrupled, the apostle tells us, 
Christ was seen after his resurrection, by above five 
hundred brethren at once. Would not the testimony 
of such witnesses be deemed sufficient to support any 
cause before any human tribunal ? If we ought to 
place full faith in any human testimony, we ought to 
place full faith in the united and consistent testimony 
of the apostles in favour of the resurrection of Christ 
For, 

2. If they had used any deception in their testimony, 
they must have been detected in the time of it. They 
gave their testimony when and where, if there had 
been any fraud in the case, it might have been most 
easily and fully discovered. It was within a few days 
after Christ's resurrection, that Peter and John pub- 
lickly declared the fact, at Jerusalem and in the tern I 

Ele, where Christ had tauglit, wrought miracles, and 
ad been personally known for several years, and 
where he had just been crucified and buried. His 
enemies remembered what they had said, and done 
respecting his doctrines, his miracles, and his cruci- 
fixion. ^ 1 hey remembered, that he professed to be the 
1 promised Messiah and king of the Jews ; that he had 
bretold his death and resurrection ; and that they had 
requested and obtained liberty of Pilate, to take the 
best possible precaution against any deception that 
might be used respecting his rising from the dead. 
They had time, opportunity, authority, and every mo- 
tive, to call the apostles to account, and to punish them 
severely, if they could discover any fraud or falsehood 






SERMON XI. 175 

in their testimony. Why then did they not discover 
some fraud or falsehood in the apostles, who boldly 
and publickly declared, that they had actually seen 
and conversed with Christ after his resurrection ? No 
reason can be given for this,butthat what they said was 
true, and could not be disproved, by those who could 
and would have disproved it, had it been false. If the 
enemies of Christ had only discovered any deception 
in the testimony of the apostles, they would have dis- 
covered Christ to have been an imfpostor, and justified 
themselves in putting him to death ; and at the same 
time, defeated the evil design of his followers, and 
crushed the gospel at its birth. If the declaration of 
the apostles concerning the resurrection of Christ had 
been a falsehood, it must have been detected in the 
time of it ; and as it was not, and could not be detected 
then, we must conclude that it was true, and that 
Christ was certainly raised from the dead^ according 
to the scriptures. 

8. The Jewish nation were convinced, that Christ 
was really raised from the dead. Though they were 
extremely loth to belike his resurrection, and took 
, unlawful means to conceal the evidence of it, bribing 
the soldiers, who guarded the sepulchre, to say that 
his disciples came and stole his body while they slept, 
yet the true testimony of the apostles completely dis- 
credited the story of the soldiers. And wnen the su- 
preme court of the nation apprehended the apostles 
themselves, and examined them critically concerning 
what they had publickly declared, with respect to the 
resurrection of Christ, they maintained the truth of the 
fieict, and no threatnings could deter them from contin- 
uing to preach the same (doctrine. ' 1 will read the large 
and particular account of this legal process, which 
we have in the chapter following the text. '' And as 
Peter and John spake unto the people, the priests and 
the captain of the temple, and the Sadducees, came up- 
on them, being grieved that they taught the people, 
and preached through Jesus the resurrection from the 
dead. And they laid hands on them, and put them in 
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hold unto the next day. Howheit, many of them wh« 
heard the word believed : and the namber of the men 
was about five thousand. And it came to pass on the 
morrow, that their rulers, and their elders, and the 
scribes, and Annas the high priest, and Caiaphas, and 
John, and Alexander, and as many as were of the kin- 
dred of the high priest, were gathered together at Je- 
rusalem. And when they had set them in the midst, 
they asked, by what power, or by what name, have ye 
done this ? Then Peter filled with the Holy Ghost, 
Mtid unto theni, ye rulers of the people, and elders of 
Israel, if we this day be examined of the good deed 
done to the impotent man, by what means he is made 
whole ; be it known unto you all, and to all the people 
of Israel, that by the name of Jesus Christ of Nazareth, 
whom ye crucified^ whom God raised from the dead, even by 
him doth this man stand here before you whole. This 
is the stone which was set at nought of you builden, 
which is become the head of the corner. Neither is 
there salvation in any other ; for there is none other 
name under heaven given among men, whereby we 
must be saved. Now, when (hey saw the boldness of 
Peter and John, and perceived that they were unlearn- 
ed and ignorant men, they marvelled ; and they took 
knowledge of them, that they had been with Jesus. 
And beholding the man which was healed standing 
with them, they could sau nothing against it. But when 
they had commanded them to go aside out of the coun- 
cil, they conferred among themselves, saying. What 
shall we do to these men r for that indeed a notable 
miracle hath been done by them, is manifest to all that 
dwell in Jerusalem, and we cannot deny it. But that 
it spread no further among the people, let us strmAf 
threaten them that they speak henceforth to no man in 
his name. And they caUed them, and commanded them 
not to speak at a/A nor teach in the name ofJestis. But Peter 
and John answered and said unto them, whether it be 
right in the sight of God, to hearken unto you more 
tlian unto God« Judge ye. For we cannot but speak 
the things which wc have seen and heard. So wheo 
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Aiji had/uriher threatened them^they let them goJ&ifftW no* 
M^ how they might punish them.'' This was the highest 
ecclesiastical council in the state. It was held at Je« 
rusalem, where Christ had just been crucified and bu<« 
ried. It was called for the sole purpose of examining 
the apostle's testimony in respect to the resurrection 
of Christ, a testimony which had been instrumental^ 
the day before, of converting five thousand men. The 
^Lamination was very deliberate and very strict, as 
well as very publick. When it was finished, the coun* 
cil conferred together, and frankly acknowledged, that 
they could find no falsehood, nor deception, nor any 
thing else in the apostles, for which they could con* 
demn them. Accordingly, they determined only to 
coAmiand them not to preach any more, lest their tes- 
timony concerning the resurrection of Christ should be 
more extensively spread and believed among the peo* 
pie. As this council, who examined the apostles them^- 
selves, were constrained to believe, that their testimony 
concerning . Christ's resurrrection was true ; so their 
belief of the fact, is tantamount to the belief of all the 
rest of the nation. And if the first men in the Jewish 
nation, who were best acquainted with Christ, wha 
were the most prejudiced against him, and who were 
the most reluctant to believe the testimony of the 
apostles concerning his resurrection, were constrained 
to believe it, we may well believe it. That evidence^ 
which convinced the Jewish council of the truth of 
Christ's resurrection, and converted five thousand men 
to the faith of the gospel, ought to be completely satifr- 
bctory to us, at this day. It must be added, 

4. That there could nave been no deception in res* 
pect to Christ's resurrection, appears from the known 
circumstances of the case. Thcf Jews took so much 
care and precaution to prevent deception, that had the 
apostles or any of the u*iends of Christ been ever so 
much disposed to palm a cheat upon the world, they 
could not have done it. Matthew, givine an account 
of Christ's death and burial, in the 27th chapter of his 
gospel, says, ^ Now the n^ day that followed the day 

23 
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of preparation, the chief priests and pharisees came 
together unto Pilate, saying, sir, we remember that 
that deceiver said, while he was yet alive, after three 
days 1 will rise again* Command therefore, that the 
sepulchre be made sure until the third day, lest his dis- 
ciples come by ni^ht and steal him away, and say unto 
the people, he is risen from the dead : so the last errour 
shall be worse than the first Pilate said unto theuis 
ye have a watch : go your way, make it sure as you can. 
So they went and made the sepulchre sure, seaUns the 
stone and setting a watch.'' This seems to have been 
the most prudent and effectual method that could be 
devised, to prevent the disciples, or any of the friends 
of Christ, from coming and taking away his body in a 
clandestine manner, and to ascertain whether he acta- 
ally rose from the dead, or not. There is, therefore, 
no ground to suspect, that ther^ was any fraud or de- 
ception in the case. The whole story of the bribed 
soldiers is in its own nature inconsistent and absurd. 
It is not credible, that the disciples should go to the 
sepulchre, and not perceive the ^uard that was set 
there. It is not credible, that if the guard were 
awake* that they should attempt to take away the bbdj 
of Christ. It is not credible, that if they saw all the 
guard asleep, and did attempt to roll away the stone 
from the door of the sepulchre, and to take away the 
body of Christ, that they could have effected their pur- 
pose, without waking the ^uard. And it is still more 
mcredible, that the guard should have known, that they 
did come and take away his body while they were asleep* 
The whole affair of Christ's burial was so conduct^ 
by his friends and enemies, as to preclude the possibility 
of his body*s being taken away in a clandestine manner. 
Joseph, 01 Arimathea laid it in his o^\7i new tomb, which 
he had hewn out of a rock : and at the same time, roll- 
ed a f(r€ai stone to the door of the sepulchre. Besides, 
when Christ actually rose, ^* Behold there was a great 
earthquake : for the angel of the Lord descended from 
heaven, and came and rolled back the stone from the 
door of the sepulchre, and sat upon it. His counte- 
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laDce was like lightnin^,^ and his raiment as white as 
mow. And for fear of him the keepers did shake and 
)ecome as dead men. And the angel said unto Mary 
Magdalene and the other Mary, who had come to see 
he sepulchre, Fear not ye : for I know that ye seek Je- 
ius, which was crucified. He is not here : for hd is 
isen as he said : come, see the place where the Lord 
ay. And go quickly, and tell his disciples that he is 
Tsen from the dead. Now when they were going, be- 
lold, some of the watch came into the city, and shew- 
*A unto the chief priests all the thin^ that were done. 
Ijid when they were assembled with the elders, and 
lad taken council, they ^ave laree money unto the sold- 
ers, saying, say ye, his disciples came by night and 
tole him away while we slept. And if this come to 
he govemour's ears, we will persuade him, and se- 
cure you. So they took the money, and did as they 
^ere taught : and this saying is commonly reportea 
imong the Jews until this day.^ Such are the allowed 
nrcumstances of Christ's burial and resurrection, and 
mder such circumstances, was it possible that Mary 
Magdalene and the other Mary ; or that the disciples 
to whom they told what they had seen and heara at 
the sepulchre ; or that Joseph of Arimathea; or that 
Lhe chief priests and elders, to whom their own guard 
:old the truth at first, should have been deceived, as to 
Christ's resurrection ? They all undoubtedly believed 
:he apostles, who were eye witnesses of his resurrec- 
tion, and who testified, at the risk of their lives, that 
they saw him alive after his death. And we know, that 
their testimony concerning this infinitely important 
^ent, was believed by tnrec thousand converts to 
Christianity on one day ; and by five thousand on the 
lext day ; and by millions since, in the course of more 
;han seventeen hundred years. According to all the 
principles of human nature, the apostles spoke the 
:ruth, and if we may believe any human testimony, or 
noral evidence, we may safely believe, that God raie- 
»d Christ from the dead. 
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IMPROVEMENT. 

1. If we haTC clear, satisfactory evidence, that Christ 
rose from the dead ; then we have good ground to be- 
lieve, that the gospel is true. The truth of the gospel 
rests entirely upon the truth of Chrisfs resurrection. 
If the apostles propagated a fraud and falsehood, with 
respect to the fact of Christ's rising from the dead, then 
the gospel they preached was a mere cunningly devis- 
ed fable. But if we have clear, and conclusive evi- 
dence of Christ's resurrection, then we have equally 
clear and conclusive evidence of the truth and divinity 
of the gospel. Our Saviour, before his death, sus- 
pended the highest and ultimate proof of the divini^ 
of his person, and of the truth of his doctrines* upon 
the event of his resurrection from the dead. He re- 

featedl;)r and plainly told his disciples, that he should 
e crucified and slain by wicked hands, and after- 
wards rise from the dead. He said, ^^ As Jonas was 
three days and three nights in the whale's belly, so 
shall the Son of Man be three days and three 
nights in the heart of the earth." He said in refer- 
enoe to his body, *^ Destroy this temple, and in three 
days 1 will raise it up again." He said, ^^I have power 
to lay down my life, and I hav.e power to take it agsun. 
This commandment have I received of my Father.'* 
Sometime before bis death, ^^ he shewed unto, his dis- 
ciples, how that he must go unto Jerusalem, and suflfer 
mai:\y things of the elders, and chief priests, and scribes, 
and be killed, and be raised again the third day.^ - These 
declarations were known not only to his friends, but to 
his enemies, who for that reason took peculiar care to 
ascertain the fact, whether be did, or did not rise again, 
as he predicted. And if he had not risen again accord- 
ing to his prediction* both his friends and enemies 
would have bad a right to consider and call him anim- 
]>ostor. But by actually rising from the dead* he dis- 
tioffuished himself from all impostors, and exhibited the 
hignest possible evidence, that he was what he professed 
to be, the promised Mes^^iah and Saviour of the worid. 
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Accordingly, the apostles made the resfirrection of 
Christ the principle subject of their preaching. Wherev- 
er they preached, whether among Jews, or gentiles, they 
. boldly declared, that Jesw of Nazareth, was risen from 
the dead, and was the only all-sufficient Saviour of sin- 
ners. This was agreeable to the commission that 
Christ gave tbem to preach the gospel, just before he 
ascended to heaven. ^^ And he said unto them, these 
are the words which I spake unto you lyhile I was yet 
with you, that ail things must be fulfilled which were 
trritten in the law of Moses, and in the prophets, and in 
the psalms, concerning me. Then opened he their un- 
derstanding, that they might understand the scriptures* 
And said unto them, thus it is written, and thus it be- 
hoved Christ to suffer and to rise from the dead the third 
d ju ; and that repentance and remission of sins should 
b . preached in his name, among all nations, beginning 
at rusalem. And ye are witnesses of these Uiings. 
Thus Christ founds the truth of the gospel upon the 
truth of his resurrection, and he directs his apostles to 
Ibund the truth of it upon that single and all-important 
fiict And agreeably to this, the apostle Paul tells the 
Corinthians, that the gospel he nad preached was 
founded entirely upon the truth of Christ's resurrection. 
^ If Christ be not risen, then is our preaching vain, and 
your faith is also vain — ye are yet in your sins.'' But 
if it be morally certain, as we have shown, that Christ 
was raised from the dead, then it is moralljr certain^ 
that the gospel, with all its precepts, promises, and 
threatenings, is infallibly true. And upon this founda- 
tion, it has stood the test of ages, and been mighty, 
through God, to the pulling down of the strong hol^, 
afid to the resisting of the most powerful attach of its 
most inveterate and subtile enemies. 

2. If God raised Christ fropi the dead, then we may 
justly conclude, that he made a complete and satisfac- 
tory atonement for sin, by his sufferings and death on 
the cross. If he had not been perfectly obedient to his 
Father's will, and faithfully performed every part of 
the work which he gave him to do, he would not have 
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nianifested his approbation of him by raising him froiu 
the dead. Christ refjuested his Father^ before he died, 
thai he would give him a peculiar mark of his appro- 
bation, oti account of his fiddity in performing his me- 
diatorial work. He goes to him and says, ^^ I have glo- 
rified thee on earth : I have finished the work which 
thou gavest me to do. And now, O Father, glorify 
thou me with thine own self, with the glory I had with 
thee before the world was.^' Such a mark of his ap« 
probation his Father gave him by raising him from the 
dead^ as well as by receiving him to heaven. Hence 
says the apostle, that <^ Christ was declared to be the 
Son of Grod, with power, according to the spirit of holi- 
ness by the resurrection from the deady Again, he repre- 
sents the Father as exalting him to his own right hand, 
as a mark of approbation, on account of what he did 
and suffered on the cross. ^^ Who being in the form 
of God, thought it not robbery to be equal with God. 
But made himself of no reputation, and took upon him 
the form of a servant, and was made in the likeness of 
men. And being found in fashion as a man, he humbled 
himself, and became obedient unto death, even the 
death of the cross. Wherefore^ God also hath highly ex- 
alted 'him, and given him a name which is above every 
name : that at the name of Jesus every knee should 
bow in heaven, and every tongue confess, that Jesus 
Christ is Lord, to the glory of God the Father.'' This 
was the highest possible mark of approbation, that the 
Father could give him, on account of his dying the just 
for the unjust, making his soul a sacrifice for sin, and 

Siving his life a ransom for many. When Christ had 
rank the last drop of sufferings on the cross, he cried, 
^^ It is finished !" The atonement for the sins of the 
world is made. And tlie truth of this declaration, God 
the Father sealed, by raising him from the dead. 

3. Since God has raised Christ from the dead, we 
may be assured, that he will completely accomplish 
the whole work of redemption. He has begun this 
great and arduous work, and performed the most diffi- 
cult parts of it. He has come into the world, and tak- 
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en upon him human nature. He has lived a lifeof uni- 
veraal obedience and self-denial. He has died a painful 
and meritorious death, and he has risen triumphant from 
the grave. These were the most formidable evils* and 
difficulties he had to meet and surmount in performing 
the great work of man^s redemption. If he had fainted 
in the garden, or if he had been confined in the nave, 
he would have failed in his whole de&ign. This hi9 
friends feared, and his enemies hoped, from the time of 
his death, to the time of his insurrection. Then be 
soon removed the fears of his friends, and destroyed 
the hopes of his enemies. He first appeared to Mary 
Magdalene and the other Mary ;• then to Peter i then 
to the twelve ; and after that he was seen of above five 
hundred brethren at once. Having completely con- 
vinced his friends of his resurrection to life, just before 
he left the world, he called his eleven disciples togeth' 
er, and assured them that he had power, and was de- 
termined to pursue the work he had undertaken, and 
would employ and assist them in carrying it into effect. 
^ And Jesus came, and spake unto them, saying, all pow^ 
er is given ijnto me in heaven and in earth. Go ye there- 
fore, and teach all nations, baptizing them in the name 
of the Father, and of the Son, and of the Holy Ghost; 
teaching them to observe all things whatsoever I have 
commanded you : and lo, I am with you always, even 
unto the end of the world.^^ Since God has raised 
Christ from the dead, ^iven him all power in heaven 
and earth, and made him to be head over all things to 
the churcli, we may confidently believe, that he will 
continue to carry on, until he has finished the whole 
work of macrs redemption. His resurrection is a solid 
foundation to expect, that be will do all the great and 
good things which he has promised to do for tne salva- 
tion of those whom the Father has given him. Accord- 
ingly, when he was about to reveal to his beloved disci- 
Ele John, thefuture glory and prosperity of his kingdom, 
e mentions his dqath, resurrection, and supreme au- 
thority, as the infallible evidence of the full accomplish- 
ment of all his predictions. John says, ^^1 was in the spirit 
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on the Lord^s day ; and heard behind me a great voice, 
sajing, I am Alpha and Omeea, the first and the last : 
and wnat thou seeet, write in a book, and send it unto the 
seven churches which are in Asia. And I turned to see 
the voice that spake with me. And beins turned, I 
flaw seven eolden candlesticks ; and in the midst of the. 
•even candlesticks, one like unto the Son of man, cloth- 
ed with a garment down to the foot. And when I saw 
him I fell at his feet as dead. And he laid his right 
hand upon me, saying unto me, fear not, 1 am the first 
and the last ; I am he that Kveth and was dead ; and 
behold, / am aUve for evermore^ amen ; and have the keys 
ofhM and of death. Write the things which thou hast sern^ 
and the thi^ which are^ cmd the things which shaU be here- 
afier^ The resurrection of Christ is the primary and 
principal ground we have to believe that he will fully 
accomplish the whole work of redemption. Since he 
has risen from the dead, and holds the reins of univer* 
sal government,^ we may confidently expect, that he 
will go on conquering and to conquer, until all his ene» 
mies are made his footstool, all the elect are called in, 
and all thepromises and predictions of the gospel are 
fulfilled. Thus the resurrection of Christ is the richest 
source of divine consolation to all true believers. 
^^ Blessed be the God and Father of our Lord Jesus 
Christ,'' says the apostle Peter, " who, according to his 
abundant mercy, hath begotten us again unto a lively 
hope, by the resurrection of Christ from the dead^ to an in- 
heritance incorruptible, and undetiled, and that fadeth 
not away, reserved in heaven for you, who are kept by 
the power of God, through faith, unto salvation, ready 
to be revealed in the last time.'' 

4. IfChrist was literally raised from the dead, there 
is reason to believe, that there wife be a literal and gen- 
eral resurrection of the dead at the last day. Christ 
was literally raised from the dead. He arose in the 
same body m which he was laid in the tomb. Not only 
Thomas, but all the disciples, had a full belief of his 
body's being the same after his resurrection, that it 
was before. And from Christ's literal resurrection, the 
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postle conclusively argues a literal and general resur- 
ection of the dead. He says, ^^now is Christ risen* from 
le dead, and become the y^rW^^e^^ of them that slept 
'or since by man came death, by man came also tne 
esurrection of the dead. For ds in Adam all die, 
ven so in Christ shall all be made alive.'^ The first- 
nits are always of th^ same nature as the future bar- 
est This was exemplified in respect to Christ's res- 
rrection, by those who rose from the dead just after it 
Te are told that when he expired on the cross, ^^ the 
Eiil of the temple was rent in twain from the top to the 
ottom : and the earth did quake, and the rocks rent ; 
nd the graves were opened ; and many bodies of saints 
ho slept arose, and came out of the graves after his re- 
irrection, and went into the holy city, and appeared 
nto many.'' 'JThe bodies of these persons were cer- 
linly raised out of the graves in which they had been 
lid. Their resurrection was as literal as the resurrec- 
on of Christ Our Saviour himself expressly declar- 
3, that he would literally raise the dead at the last 
ay. ^' Marvel not at this : for the hour is coming, in 
le which all that are in the graves shall hear his voice, 
nd shall come forth ; they that have done good unto 
le resurrection of life ; and' they that have done evil 
(ito the resurrection of damnation." Mr. Locke and 
lany others have supposed, that not the bodies^ but the 
mb of men will be raised at the general resurrection. 
Iieir opinion, however, upon this subject, appears 
aite unscriptural. The bible leads us to believe, that 
ie bodies^ and not the souls of men, will be raised at the 
sneral resurrection. We are expressly told, that the 
Hives shall give up their de'ad, the seas shall give up 
teir dead, and death and heU shall give up their dead. 
his representation implies, that the bodies of men 
lall be raised from the places where they were at first 
id, or where they shall be found at the last day. And 
e doctrine of a literal resurrection is corroborated by 
le account we have of Enoch and Elijah, who were 
EOislated both soul and body to heaven. Nor is there 
ly weight in the philosophical objection against a lit- 

24 
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eral resurrection, drawn from the great change of par«^ 
tides in the human body while alive^ and the vast dis- 
tance they may be scattered from one another after 
death. For God who formed the bodies of men, has 
knowledge, and power, and wisdom enough to find, 
collect, and unite them together, ages and ages after 
death. Our bodies are called tabernacles^ in allusion to 
that in the wilderness ; and that we kngw was so fram- 
ed, that every joint, and socket, and pin could be taken 
apart, and perfectly put together again. Why then 
should it be thought incredible, that God should liter- 
ally raise the dead at the general resurrection ? The 
whole current of scripture ought to remove all objec- 
tions and doubts respecting the doctrine of a general 
. and literal resurrection of the body at the great and 
last day. 

d. If God has raised Christ from the' dead, invested 
him with supreme authority, and given him divine pow- 
er to complete the great work of redemption ; then we 
may be sure, that |ie is preparing all things for a gene- 
ral judgment. The general resurrection and the gen- 
eral judgment are inseparably connected, and will take 
place together at the end of the world. The former is 
preparatory to the latter The apostle founds the cer- 
tainty of the general judgment upon the certainty of 
God^s raising Chi:ist from the dead, and appointing him 
to the government of the universe. Speaking of the 
wretched state of the heathens, he says, "And the times 
of this ignorance God winked at; but now commandetb 
all men every where to repent ; because he hath ap 
pointed a day, in the which he will judge the world in 
righteousness, by that man whom he bath ordained; 
whereof he hath given assurance unto all men, m /!»( 
&6 hath raised him from the deadJ'^ The same apostle also 
declares, that Christ must reign till he hath put aU en* 
emies under his feet, and then cometh the end, when 
he ^hall have delivered up the kingdom to the Father- 
Christ cannot finish the work which his father gave him 
to do, before he has raised mankind from the dead, 
called them together, judged them according to their 



SfiKMOI? XI. 187 

xrorks, and fixed them in their final and interminable 
state of complete 'blessedness, or complete guilt and 
despair. Though more than seventeen hundred* years 
have rolled away since the resurrection of Christ, 
and though as many more years may roll away before 
the general resurrection and general judgment ; yet it 
IB as certain that they will sooner or later come, as that 
Christ rose from the dead, and now lives to govern tht 
world. And we are all as deeply interested in these 
solemn and important events now, as if they were to 
take place to-morrow. Though we all know this, yet 
we need to be repeatedly and solemnly reminded of it 
The apostle Peter supposed, that those who had heard 
And understood, and believed (as well as others) the 
doctrine of Christ's resurrection, and the future and 
eternal consequences of it, were liable to forget their 
relation to and connection with those important and in- 
visible realities, and he wrote a whole epistle on pur- 
pose, to impress them deeply and lastingly upon their 
minds. "This second epistle, beloved, I now write 
unto you ; in both which i stir up your minds by way 
of remembrcmce : that ye may be mindful of the words 
which were spoken before by the holy prophets, and 
the commandment of us the apostles of the Lord and 
Saviour : knowing this first, that there shall come in the 
last days scoflTcrs, walking after their own lusts, and 
saying, Where is the promise of his coming? For since 
the fathers fell asleep, all things continue as they w^ere 
from the beginning of the creation. For this they are 
willingly ignorant of, that by the word of God the heav- 
ens were of old, and the earth standing out of the wa- 
ter and in the water. Whereby the world that then was, 
being overflowed with water, perished. But the heav- 
ens and earth which are now, by the word of God are 
kept in store, reserved unto fire against .the day 6f judg- 
ment, and perdition of ungodly men. But, beloved, be 
not ignorant of this one thing, that one day is with the 
Lord as a thousand years, and a thousand years as one 
day. The Lord is not slack concerning his promise, 
as some mei;i count slackness ; but is long suffering to- 
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ward U8, not willing that any should perish, but that all 
should come to repentance. But the day of the Lord 
will come as a thief in the night; in tne which the 
heavens shall pass away with a great noise^ and the el- 
ements shall melt with fervent heat, and the earth alscf; 
and the works that are therein, shall be burnt up. 
Wherefore^ beloved^ seeing thai ye look for - such things^ oe 
diligent^ that ye may be found of him in peace^ without spot^ 
and blameless^ I^othmg can be added to the weight 
and solemnity of this exhortation. But I may conclude 
the subject, by saying to every one present, ^^If thou 
ehalt confess with thy mouth the Lord Jesus, and shalt 
believe in thine heart, that God hath raised him from 
the dead, thou shalt be saved.^ Amen. 
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KfiUTRALITT RESPECTING JESUS CHRIST IMPOSSIBLE. 



MATTHEW xii. 30. 

le ^t tsnot with me, is against me ; and he that gcUherdh not wiih 

fMy scattereth abroad* 

The occasion of these words was this. There was 
rought unto Christ a man possessed of a devil, who 
ras both blind and dumb : and he healed him, in so 
luch that the blind and dumb both spake and saw. 
though the miracle excited the admiration of the 
»eople in general ; yet it raised the enmity and oppo- 
ition of the Pharisees, who maliciously charged him 
rith casting out devils by Belzebub the prince of de- 
ils. Christ completely refutes this charge, by showing 
[le absurdity of supposing, that Satan should cast out 
latan, and act agamst the interest of his own kingdom, 
>r the sake of joining with him in building up the kingd- 
om of God; and by showing the still greater absur- 
ity of supposing, that he should act in concert with 
atan, whom he knew to be his most malignant and 
owerful enemy. For says he, " He that is not with 
le, is against me ; and he that gatherth not with me, 
cattereth abroad.'' To be with Christ, or against him, 
aturally signifies to be with him, or against him in some 
estgn. Merely loving, or hating a person is not Gom- 
lonly considered as being with him, or against him. 
tut this phrase generally signifies being united with, or 
pposed to a person in some design he has formed and 
) pursuing. And in this sense Christ evidently meant 
3 be understood in the text For he was then actually 
arrying on that great and important design, which al- 
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waj8 has employed his thoughts, and always w".\ em- 
ploy them, until it is finally accomplished. In re. .. '. : . ce 
to this design he said, ^ He, that is not with i k 
against me ; and he that gathereth not with me, : ^ it- 
tereth abroad." We may, therefore, justly couci •.; : ^ , 

That no man can be indifferent towards the design 
which Christ is canning on. 1 shall, 

I. Show what design Christ is carrying on ; and 

II. Show that no man can be indifferent towards it 
I. I am to show what design Christ is carryirtg on. 

He never had, and never will have but one design ; and 
this design was concerted in the cotincil of heaven, 
from the early days of eternity. Though all the per- 
sons in the sacred Trinity are united and engagea in 
this design : yet the most conspicuous and inmortant 
part of it belongs to the office of Christ to fulfil. He 
has engaged ii^ the work, and done much to accom- 

Elish it. He has come from heaven to earth, assumed 
uman nature, suffered and died, risen from the dead, 
ascended up to heaven, taken the government of the 
world into his hands, and continues to act the part of 
a prince and saviour. But still the question recurs, 
What has he done, and is still doing all these things 
for ? or what end- or design is he carrying on? I an- 
swer, the great design of saving sinners. The work of 
redemption comprises all the works of creation and 
providence. Christ engaged from eternity, to accom- 
plish the work of man^s redemption. This is the scrip- 
tural representation of Christ^s design. As soon as the 
great deceiver had brought about the apostacy of out 
first parents, God graciously promised them, that the 
seed of the woman should bruise the scrpent^s head, 
destroy the works of the devil, and save all who were 
predestinated to eternal life. Accordingly, when he 

g>peared on earth, he declared that he was the son of 
od and saviour of the world ; that he came to give 
hi3 life a ransom for many; and that whosoever believ- 
ed in him, should not perish, but have everlasting life. 
After his resurrection from the dead, he said to his 
disciples, " All power is given unto me in heaven and 



Tl 



SERMON XIL %9\ 

earth. Go ye therefore and teach all nations, bapti'< 
sing them in the name of the Father, and of the Son, 
and of the Holy Ghost ; teaching them to observe all 
things whatsoever 1 have commanded you. An4y ks ( 
am with you alway even unto the end of the world/' 
And the apostle declares, ^^God hath raised Christ 
from the dead, and set him at his own ri^ht hand in the 
heavenly places, far above all principality and power 
and might and dominion, and every name that is nt^med, 
not only in this world, but also in that which is to 
come. And hath put all things under his feet* an4 

ve him to be head over all things to the Chui^h.'' 

hus it appears, that the supreme and ultimate design, 
which Christ has undertaken, which he is carrying on^ 
and which he will finally accomplish, is the promotion 
of the glory of God and the holiness and blessedness of 
his eternal kingdom, in the salvation of all penitent 
and believing sinners. And this must be allowed to be 
the greatest and best design, and the most interesting 
.to all intelligent beings, that ever could bc^ formed and 
executed. Therefore I go on to show, 

11. That no man can be indifferent towards it. Christ 
expressly declares, ^^ He that is not with me, is against 
me ; and he that gatliereth not with me, scattereth 
abroad ;'^ which plainly implies, that every man either 
approves, or disapproves his design, and inwardly de- 
sires to promote, or obstruct it. And that no man can 
be indinerent towards it, will appear, if we consider 
the following things. 

1. The design, which Christ is pursuing, is the 

greatest of all possible designs in every ppintof view. 
t is great in its origin. It was concerted in the early 
days of eternity, by the Father, Son, and Holy Ghost ; 
and is as great a design as their united and inhnite wis- 
dom could form. It is great in extent. It reaches 
to and comprises all beings and objects in the universe. 
It is great in its duration. It began to operate from 
the beginning of the world, and it will contmue to oper- 
ate to the end of the world, and from that period to all 
dternity, and produce effects the most interesting to 
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every intellifi;ent being, who will always be a spectator 
of them. Now, it is not conceivable, that any man 
should be indifferent towards this great and compre- 
hensive design, which Christ is carrying on; and which 
will deeply and eternally affect the minds of the whole 
intelligent universe. 

2. The great design, which Christ is pursuing, is 
totally opposed to all the selfish designs of mankind. 
Every man is naturally disposed to seek his own 
things and pursue his own interests, independently o^ 
and in opposition to, the interests of others. This 
selfish spirit reigns more or less in the hearts of all the 
' children of men, and leads them to form ten thousand 
selfish and sinfijl designs, which they regard as very 
important to themselves. But the perfectly wise and 
benevolent design, which Christ is pursuing, opposes 
and counteracts all the selfish designs of mansind. 
Their selfish designs respect their own good ; but his 
design respects the glory of God. Their selfish de-, 
signs respect temporal things ; but his benevolent de- 
sign respects eternal things. Their selfish designs 
respect nothing but happiness; but his benevolent 
design respects holiness as well as happiness, through 
all the periods of time and all the ages of eternity. . 
So long as Christ lived in obscurity and concealed his 
;reat and benevolent design in coming into the world, 
le grew in favour with God and man. But as soon as 
he made known his design, and pursued it in open op-, 
position to the views, the purposes, and selfish interests 
of the Jews, they hated him, reviled him, and opposed 
him, with the utmost virulence, till they finally imbrued 
their hands in his blood. And wherever the gospel 
has made known his design, it has never failed of exci- 
ting the enmity and opposition of the wise and unwise, 
of the learned and unlearned, of kings and of king- 
doDois. It was foretold, that Christ in pursuing his great 
design, should raise the general resentment and oppo- 
sition of mankind. ^ Why do the heathen rage, and the 
people imagine a vain thing? The kingd of* the earth 
set themselves, and the rulers take counsel together 
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^aigainfit the Lord, and against his anointed, saying. Let 
US break their hands asunder, and cast away their 
cords from us.^' Mankind never feel indifierent to- 
wards any person, or object, that counteracts and de- 
feats their desires, designs, or pursuits. No man, there* 
lore, who is not indifierent to his own temporal, or eter«- 
nal interests, can be indifierent towards the design, 
which Christ is pursuing, and which will deeply afiect 
his interests both for time and eternity. Every indi« 
ridual of the human race will be just such as Chrises 
design requires, either rich or poor, either bond or free, 
either great or small, either high or low, either good 
or bad, either happy or miserable, through every pe- 
riod of his existence. ^ Think not,'' said Chnst, 
^ that I am come to send peace on the earth : I came 
not to send peace, but a sword. For I am come to set 
a man at variance against his father, and the daughter 
against her mother, and the daughter in law against 
her mother-in-law. And a man's foes shall be they of 
his own household." And Jesus said again, ^^ror 
judgment I am come into this world , that they who see 
not, might see ; and that they who see, might be made 
blind." Christ in pursuing his great and benevolent 
design, bends the characters, the conduct, the condi- 
tions, and the interests of the whole world in subser- 
viency to the interests of his own kingdom, and in op- 
position to the selfish characters, conduct, conditions^ 
and interests of all who are against him. And will 
any selfish heart be indifierent to such a person, pursu-^ 
ing such a design ? Will not every holy heart be for 
him, and every unholy heart be against him ? 

3. Christ, in carrying on his great, comprehensive^ 
and benevolent design, employs sdl mankind as instru- 
ments in promoting it. Christ has all power in heaven 
and earth, and is able to subdue all things to himself, 
and to cause every creature and object in this world, 
to be instrumental, some way or other, in affecting the 

Seat design he has constantly in view. He employed 
e winds and waves in his service. He made a fish 
farnish him with property. He claimed the right to take 
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from its owner a colt, to ride in triumph into Jerusa« 
lem. He employed twelve men at first, and seventy 
more afterwards, to preach the gospel, before his death. 
And after his resurrection, he commanded and commis- 
sioned the apostles and all their regular successors, to 
preach the gospel to all nations, to the end of the world. 
And he still employs the hearts and hands $ind influ« 
ence of all other men in his service. He governs su- 
premely and absolutely in the moral, as well as in the 
natural world, and makes his enemies, as well as his 
friends the active and voluntary agents in doing what- 
ever he sees necessary for them to do, to advance his 
cause and interest in the world. This was predicteSl 
of Christ under the type of Solomon, in the 72d psalm. 
*^ He shall have dominion from sea to sea, and from the 
river unto the ends of the earth* They that dwell in 
the wilderness shall bow before him, and his enemies 
shall lick the dust. The kings of Tarshish and of the 
isles shall bring presents ; the kings of Sheba and Seba 
shall offer gifts. Yea, all kings shall bow down before 
him ; wid all nations shall serve him.^^ Men are natu- 
rally very unwilling to serve any cause, or promote 
any interest, which appears hostile to their own. Bat 
the cause which Christ is pursuing is totally opposed 
to all the sinister views and selfish interests of mankind. 
They cannot, therefore, feel indifferent whether Christ 
shall succeed or not, in his great design, or whether he 
shall employ them, in acting /or him against themselves. 
Had the builders of the ark known the design of baild- 
ing it was to prepare the way for their own destruction, 
they would never have struck a stroke to prepare it 
for the safety of some and the ruin of themselves, tio 
sinner, who understands the design of Christ in the 

S^vernment of the world, can feel indifferent whether 
e design shall succeed, or whether he shall be 
an agent in effecting it. Accordingly, we find, that 
whenever and wherever Christ visibly succeeds 
in building up and enlarging his kingdom, none ap- 
pear indifferent ; but all that are not with him are 
against him ; and generally not only feel, but speak 
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mid act against him. Plerertheleds, Christ causes them 
an to promote the very design they hate and mean to 
oppose. He makes the wrath of man praise him, and 
the remainder of wrath he always restrains. Christ has 
made all nations to serve him from the beginning of the 
world to this day, and will make all nations serve him 
from this day to the end of the world, whether they are 
willing or unwilling to serve him. And in the view 
and 1>elief of this truth, no man is, or can be indifferent 
to his great design. 1 may add, 

4. None of the inhabitants of the invisible world are 
indifferent towards the great and interesting design^ 
which Christ has undertaken, and is determined to ac- 
complish. They have all been acquainted with it, and 
understood the origin, nature, extent, and consequences 
of it, for nearly six thousand years, though it was not 
so early, or so generally known in this world. ** Unto 
me,^ says the apostle, ^^ who am less than the least of 
all saints, is this grace given, that I should preach 
among the Gentiles the unsearchable riches of Christ; 
and to make all men see what is the fellowship of the 
mystery, which from the beginning of the world hath 
been hid in God, who created all things by Jesus 
Christ. I'o the intent that now unto the principalities 
and powers in heavenly places might be known by the 
church, the manifold wisdom of God, according to the 
eternal purpose which he proposed in Christ Jesus our 
Lord.'^ The execution and accomplishment of Chrisf s 
eternal purpose will deeply and eternally affect all 
good and all bad beings in the invisible world. The 
happiness of the holy, and the misery of the unholy an- 
geis will be vastly augmented by the accomplishment 
of the great work of man's redemption, through the me- 
diation and government of Christ. He has employed, 
and will employ them all in the great work in which 
he id engaged* He has employed unholy angels in in- 
troducing and spreading sin and misery amon^ all the 
nations of the earth. And he has employed holy an- 
gels in promoting holiness and happiness in the world, 
and in counteracting and defeating the designs of satan * 
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snd wicked men. While the holy angels ha^e been 
with Christ, and acted with him and for him, and rejoic- 
ed in every instance of success and accession to his 
cause, and in every instance of his victory and triumph 
over his enemies ; the unholy angels have been a^inst 
him, and endeavoured to scatter abroad and rum . lus 
church and kingdom. All the inhabitants of the invisi- 
ble world are full of zeal for, and against Christ's de- 
sign, and will never cease in their opposite and power- 
ful exertions, until it is finally and rally accomplished. 
While all heaven and hell are not indifierent toward 
the design of Christ, can it be supposed, that any of 
mankind should be indifierent towards it, who are mfi- 
nitely more interested in it, having all their eternal in- 
terests suspended upon it? No; far from it. The 
apostle John tells us, that he saw in vision men, an- 
gels and devils, all fiercely engaged in contending for 
it, and against it. ^^ And therie was war in heaven ; Mi- 
chael and his angels fought against the dragon, and the 
dragon fought and his angels, and prevailed not. And 
the great dragon was cast out, that old serpent, called 
the devil andsatan, who deceive th the whole world. 
And I heard a loud voice, saying in heaven. Now is 
come salvation, and strength, and the kingdom of God, 
and the power of his Christ : for the accuser of oar 
brethren is cast down, who accused them before our 
God day and night. And they overcame him by the 
blood of the Lamb, and by the word of their testimcmy; 
and they loved not their lives unte the death. There- 
fore, rejoice, ye heavens, and ye that dwell in them.^ 
The great design of Christ is becoming more and more 
interesting and affecting to the whole intelligent uni- 
verse, and they are all more and more engaged, either 
to promote it, or to obstruct it; nor is there a single in- 
dividual, who understands it, indifferent towards it. 
He that is not with Christ, is against him and his great 
and glorious design. 
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IBtPROVEBfENf. 

1. If none can be indifferent towards the dengn 
^ich Christ is carrying on, then none have amr ^und 
to imagine that they are neuters in religion. U is to be 
feared, that many, who live under the light of the gos- 
pel, wish to persuade themselves, that thev are neiUier 
friendly, nor unfriendly to Christ. They do not desire 
to profess any love to Christ and his cause ; nor, on the 
other hand, do they desire to ^PP^^i* opposed to him 
or the design he is pursuing. They mean to be nen* 
ters in respect to religion, and neither promote it, nor 
oppose it. They see some very sensible and respects^ 
ble persons professing to be with Christ, and to be en* 
gaged to promote his cause ; and therefore, they wish 
not to counteract them. And they see some very 'vile 
and worthless persons openly professing to despise uid 
oppose the cause of Christ, ana they choose not to ap» 
pear as belonging to their class. They endeavour to 
feel and appear to feel indifferent towards that cause, 
which some are so much Jbr^ and others are so much 
against. They determine to steer a middle course, abd 
to act a neutral part. They choose to let religion 
alone, and pay no more regard to it than they &ni it 
necessary, in order to pursue their own business to the 
best advantage. If their character oc interest requires 
them to attend publick worship, they will attend ; or if 
custom requires them to pay an external respect to 
the sabbath, thev will pay that respect ; or if circum- 
stances require them to read the bible, or even to praj 
in their families, they will do these things ; or if thej 
think it will be for their profit to support religion, they 
will support it. They are also resolved never to speak 
against religion, nor to appear to act against it Is 
this a mere imaginary character ? Is it not actually ex- 
hibited by many, who esteem themselves, and are es- 
teemed very amiable, excellent, valuable persons? 
Neuters of tliis character are very numerous, and are 
willing to be considered as such by others. But though 
they may really think themselves to be neuters, and 
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may be thought to be so by their fellow-men ; yet they 
are not neuters, and do not appear to be neuters in the 
heart-searching eye oC Christ. He knows what is in 
man, and he knows that no man can be indifferent to- 
wards him and the great design he is pursuing. He 
declares the truth when he says, ^^ He tnat is not with 
me, is against me ; and he that gathereth not with 
me, scattereth abroad.'^ There is no design with res- 
pect to which men are so fond of appearing neuters, 
as the design which Christ is engaged in ; but there is 
no design to which they can be less neutral. It is ex« 
tremel]^ absurd and dangerous for any to imagine that 
they are really neuters to the most important cause 
that was ever pursued, and upon which their own in- 
terest, and the interest of the whole intelligent mii- 
verse is suspended. They must be happy or misera- 
ble to all eternity, accordingly as they are toith or 
against Christ, in his great and glorious design. For if 
any man love not the Lord Jesus Christ in siocerity, 
God says, ^^ Let him be anathema, maran-atha.^ 

2. If none can be indifferent towards the design 
which Christ is carrying on, then all who do not act j'or 
him, act against him. As all must be for him or against 
him in their hearts; eo all must be for him or against 
him in their conduct. So Christ plainly declares in 
the text. He says, ^^ He that is not Jbr me, is againH 
me f ^ that is, he that is not for me in his heart, ^ 
against me in his heart. Again he says, ^^ He that 
gathereth not with me, scattereth abroad ;^^ that is, he 
that is not for me in his heart, is against me in his con- 
duct ; ^^ he scattereth abroad,^^ and really opposes mj 
design. Thus Christ viewed, represented and treated 
such as pretended to be with him, but were destitute 
of true love to him. ^ It came to pass, that as they went 
in the way, a certain man said unto him« Lord, I will 
follow thee whithersoever thou goest And Jesus said 
unto him, foxes have holes, and birds have nests; but the 
Son of man hath not where to lay his head.^ This wae 
an implicit rejection of him for his insincerity. ^ When 
he was in Jerusalem at the passover, in the feast day» 
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many believed in his name, when thej saw the mira- 
cles which he did. But Jesus did not commit himself 
unto them, because he knew all men, and needed not 
that any should testify of man : for he knew what was 
in many He knew that those who professed to love 
and believe in him, were totally destitute of both love 
and faith, and rejected them accordinglv. When 
those whom he had miraculously fed, followed him 
over the sea of Tiberias, he said unto them, ^^ Ye seek 
me, not because ye saw the miracles, but because ye 
did eat of the loaves and were filled.'' This was a se- 
vere reproof for their fallowing him externally, while 
their hearts were far from him. Though those who are 
destitute of love to Christ, may profess to love him, to 
be with him, to act for him, and to be workers to- 
gether with him in building up his kingdom ; still they 
are against him, and scatter abroad. Paul acknow- 
ledges, that though he should preach like an angel, 
and sufier like a martyr, without love to Christ and nis 
cause, it would not be acting/or him, but against him. 
He says, '' Though I speak with the tongues of men 
and of angels, and have not charitv, I am become as 
sounding brass or a tinkling cymbal. And though I 
have the gift of prophecy, and understand all mvste- 
ries and all knowledge ; and though I have all faith, 
00 that I could remove mountains, and have not chari- 
ty, I am nothing. And though I bestow all my goods 
to feed the poor, and though I give my body to be 
burned, and have not charity, it profiteth me nothing.'' 
It is more than possible, that nbt a few who live under 
the light of the gospel, who profess to love the gospel, 
who attend all the ordinances of the gospel, and who 
do a great many things, which under tne government of 
Christ tend to promote the design of the gospel, that 
nevertheless in his view, are against him, and scatter 
abroad. Men must be inwardly with Christ, in order 
to be externally for him. While men ultimately seek 
their own things, they cannot seek the things of Christ 
So long as they are internally against him, they are 
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externaUy against him, let them say, and do or suffer 
ever so much for him. ' 

3. If all who are with Christ are united to him in his 
great and glorious desi^ ; then all who are united to 
him are more firmly united to one another, than any 
other persons in the world. There is nothing that 
unites the men of the world so strongly togethert as 
their union in their worldly designs. Union of design 
will often bind those together who are disunited in a& 
fection. Worldly designs, however, are liable to faili 
or change, and consequently the unions formed by 
them are often dissolved. But the great design of 
Christ is immutable and eternal, and all who are unit^ 
ed to him in his design are immutably and eternally 
united to him and one another. Christians are united 
to each other, not only in affection, but in a design that 
cannot be defeated, or change. Hence Paul triumph- 
antly asks, *^ Who shall separate us from the love of 
Christ ? Shall tribulation, or distress, or persecution, or 
famine, or nakedness, or peril, or sword ? Nay, in all 
these things we arc more than conquerors through him 
that loved us. For I am persuaded, that neither deathf 
nor life, nor angels, nor principalities, nor powers, nor 
things present, nor things to come, nor height, nor 
depth, nor any other creature shall be able to separate 
us from the love of God which is in Christ Jesus •or 
Lord.^ The sincere and ardent brotherly love of the 
primitive christians excited the admiration of. the 
world. The heathens exclaimed, ^ How these christ- 
ians love one another !'^ The union of christians to one 
another is founded in their union to Christ in his great 
and' glorious design, and can no more fail, than Christ 
can mil in finishing the work which his Father has giv* 
en him to do. 

4. If all who are not for Christ, are against him, then 
. the most regular and amiable sinners may be as much 
against him, as any other sinners. They are as unwill* 
ing to have their desires, their hopes, their interests 
and selfoh designs counteracted and defeated, as the 
most stupid and abandoned sinners. But if Christ pur- 
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EO^s suid accbmplishes his ^at and benevolent de- 
sign, he will entirely disappoint and destroy all the self- 
ish hopes^ desires, and designs of the most regular and 
amiable sinners, which cannot fail to raise their enmity 
and opposition to him in the most lively and sensible 
manner. Accordingly, we find that this has always 
been the case. Sinners of the fairest character and of 
the highest estimation ' in their own view, and in the 
view of the world, were the bitterest enemies that 
Christ had while on earth. These were the scribes 
and Pharisees, whose character and conduct Christ 
most pointedly condemned, and whose condition he 
represented as the most dangerous and deplorable. 
Tney saw that Christ^s design was diametricalfy oppos^ 
td to theirs, and would completely destroy their eter- 
nal hopes and interests. Sinners of the fairest charac- 
ters and highest hopes at this day, view the design of 
Christ in the same light, and are of all others the most 
opposed to that eternal purpose, which God purposed 
in Christ Jesus, and sent him into the world to accom-^ 
pHsh. What persons are generally more opposed to 
the doctrine of election and reprobation, than the most 
intelligent and inquisitive sinners? They generally 
know more about the character and design of Christ, 
and the scheme of salvation revealed in the gospel, 
than thoughtless and careless sinners ; and oT course 
they are generally the most understandingly and heart- 
ily opposed to the gospel^ and raise the strongest ob- 
jections against it. And this holds true with res* 
pect to {awakened sinners, who externally reformt 
and most ardently inquire what they must do to be 
saved. When they are told, that they must believe ia 
Christ, love his character, and cordially approve of his 
carryine into execution his eternal purpose of saving 
those whom his Father has given him, and no others, 
their hearts rise in total enmity, and they invariably 
say, this man shall not reim over us. 

5. We learn from what has been said, the ^reat crim- 
inality of sinners. They are all against Chnst in their 
hearts and in their conduct, without a single exception^ 

26 
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They both see, and hate, and oppose that eternal pur^ 
pose, which Christ is constantly carrying into execu- 
tion. And by opposing this great and glorious parposef 
they oppose the glory of GodU and all the holiness and 
happiness in the universe. Is this a small errour; or 
a mere venial fault ? Is it not a sin of the first ma^i- 
tude ? Can they be' guilty of a greater ? It is criminal 
to destroy the property of an individual. It is more 
Criminal to destroy the life of an individual. It is more 
criminal still to destroy the lives of millions. And it 10 
the highest possible degree of criminality to destroy the 
holiness ana happiness of the whole universe. And 
this sin can be committed in the heart, and is commit* 
ted in the heart of ev^ry one who is against Christ, and 
sathers Bot with him, but scatters abroad, and does all 
m his power to prevent the infinite good which will 
eternally flow from the accomplishment of Christ^ de- 
sign« Is this true ? some sinner may be ready to ask. 
Let me ask that person, whether he would not choose 
that the good ot the universe should be destroyed, 
rather than to be eternally miserable? And if he 
Would choose this, he would destroy the good of the 
universe were it in his power, to prevent his own eter^ 
nal destruction. The fool hath said in his heart, there 
is no God ; and he wishes that there might be none, 
rather than suffer his eternal wrath. The carnal mind 
therefore, is enmity against God, not subject to his law 
or government ; neither indeed can be. This, every 

Eerson knows to be true, who has seen the plague of 
is own heart. Unbelief, or opposition to the person 
and design of Christ, is the neatest of all sins, and will 
draw after it the greatest of all punishments. It shall 
be more tolerable for the men of Sodom and Gomor- 
rah in the day of judgment, than for sinners who die im- 
penitent and unbelieving under the gospel. 

6. This subject shows the imminent danger of all 
who are against Christ and opposing his great and glo- 
rious design. They reject the counsel of God against 
themselves ; but that counsel will stand ; and if it does 
stand, it will necessarily destroy all the counsels, and 
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designs^ and desires^ and hopes, and happiness of sin- 
ners. Christ himself possesses omnipotent power, and 
has all created objects and created beings under his 
absolute control ; and can employ them all as instru- 
ments to accomplish his eternal purpose. How . is it 
possible then, that he should be counteracted and de- 
feated in his design? Sinners may misconstrue and 
misunderstand particular passages of scripture ; but 
they cannot misconstrue and misunderstand the great 
design which Christ is pursuing and will certainly ac-- 
<^mplish. And if he accomplishes his desi^, the 
hopes of the finally impenitent to escape with impuni- 
ty, must perish. If Christ continues to reign, he will 
make all his incorrigible enemies his footstool, and 
sink them in endless perdition. Christ has command- 
ed it to be proclaimed throughout the world, that ^^ he 
that believeth and is baptized, shall be saved ; and he 
that believeth not shall be damned.^^ All delaying sin- 
ners are constantly liable to be cut oflf^ and lie down in 
eternal sorrow* Their feet stand on slippery places, 
and all that Christ is doing to carry on his design, is 
ripening and preparing them for a more aggravated 
doom. And all that they are doing while against Christ, 
is increasing their guilt, and the wrath of the Lamb. 
So long as they delay to act for Christ, they act against 
him, and by acting against him, they act against them- 
selves and all the good of the universe. Unless they 
tarn to Christ and beome cordially reconciled to him, 
they will draw down the displeasure of Christ, and the 
displeasure of all holy beings in the universe, which 
will sink them in the depth of eternal despair. 

Finally, this subject afibrds a solid ground of peace 
and safety to those who are united to Christ in his great 
and good design. If he succeeds, they are safe, if he . 
promotes his own interests, he will promote theirs. If he 
18 accepted of the Father, they will be accepted in him. 
If he is rewarded for all his labours and sufierings, 
they shall be rewarded for all their labours and suffer- 
ings in his cause. If be sits down with the Father on 
his throne, they shall sit down with him on his throne. 
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If his glorj and blessedness shall be eternall j rising, 
they shall eternally rise in glory and blessedness wiUi 
him. The gospel which ui^olds the nature, extent and 
eternal consequences of the accomplishment of ChristV 
desigii, opens the most glorious prospects to all thd 
friends and followers of the divine Redeemer. They 
ahall rejoice while others mourn. They shall be com- 
pletely hply and blessed, while all the enemies of 
Christ are completely sinful and wretched. Be not then 
weary in wdl doing, but be steadfast, unmoveable, al- 
ways abounding in the service of Christ, knowing that 
your laboqr sh^ not be vsin in the Lord. 
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HHRERS DESTROY THEMSELTES BY THEIR OWN BMn>17ESS^ 



PROVERBS iv. 19. 

The way of Ike vridced is a$ darkness : they know not at what they 

itumble* 

All men are either saints or sinners, either holy or 
unholy, either righteous or wicked ; and they are all 
walking in paths as different as the characters they sus- 
tain. The saints are walking in a straight and narrow 
path ; the sinners are walking in a crooked and broad 
path ; the saints are walking in a path that leads to 
perfect light, and the sinners are walking in a path 
that leads to perfect darkness. This is the representa- 
tion, which oolomon gives of all mankind. He says, 
^ The path of the just is as the shining light, that shi- 
neth more and more unto the perfect day.'' But he 
observes by way of contrast, " The way of the wicked 
is as darkness : they know not at what they stumble.'' 
His plain meaning is this : 

Smners are in such darkness, that they are insensi- 
ble of the objects, which are leading them to ruin. 

1 shall first consider the darkness in which sinners 
are involved ; and then illustrate the general observa- 
tion, that they are insensible of the objects, which are 
leading them to ruin. 

I. Let us consider the darkness in which sinners 
are involved. We find much said in scripture con- 
cerning their peculiar blindness and darkness. Moses 
represents them as ^^ groping at noon-day." Job says, 
*^ tney meet with darkness in the day time, and grope 
in the noon-day as in the night:" Isaiah says, ^ They 
have made them crooked paths; they grope for the 
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wall as the blind, and gvope as if they had no eyes ; 
they stumble, at noon day as in the night.^' David re- 
presents their way ^^ as dark and slippery f ^- and Jere- 
miah represents them as walking ^^ in slippery ways in 
darkness.'' The royal preacher says, ^' The wise 
man's eyes are in his head ; but the fool walketh in 
darkness." It appears from all these representatioos, 
that all sinners are involved in gross darkness. Bat 
to what is this darkness owing, or in what does it con* 
' aist ? It cannot be owing to any deficiency in their na- 
tural powers ; nor to any want of intellectual informa- 
tion. They enjoy the same means of instruction that 
saints enjoy, and are as capable of understanding the 
doctrines and duties of religion. The bible points out 
the way to heaven as clearly to them, as to others ; and 
sets the same motives before them to walk in the same 
straight and narrow path to eternal life. Their dark- 
ness, therefore is not natural, but moral darkness which 
lies not in their understanding, but in their hearts, 
which are entirely depraved. Moral depravity always 

{>rodaces moral blindness. Our Saviour says, ^ The 
ight of the body is the eye, if therefore thine eye be 
single, thy whole body shall be full of light. But if thine 
eye be evil, thy whole body shall be full of darkness." 
The heart is the same to the soul, that the eye is to the 
body. As a good eye lets in natural light, so a good 
heart lets in moral light ; and as a blind eve shuts out 
natural light, so a bad heart shuts out moral li^t Ac- 
cordingly, the apostle expressly ascribes the darkness 
of the understanding to the blindness of the heart He 
represents all unrenewed men, ^ as having their m^ 
derstanding darkened, being alienated from the life of 
' God through the ignorance that is in them, because dT 
the hUndness of their hearL^ While sinners" remain un* 
der the entire dominion of a wicked heart, they are al- 
tc^ther blind to the moral beauty of the character, of 
the works, and of the providence of God. Their blind- 
ness to these divine objects the psalmist describes in 
Tery strong and impressive terms. ^ They know not, 
neither will thejunaerstand: they walk in darkness: 
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all the foundations of the earth are cot of course.'^ 
God is a being of pure benevolence, he constructed 
the world upon benevolent principles, and he governs 
it to answer benevolent purposes. This is all dark to 
sinners, who view all things with a selfish eye. They 
G^n trace nothing into light, but all things into dark- 
ness. The present and future state of the world is all 
daikness, and they see no light in their own, nor in any 
other creature^s existence. Notwithstanding all God 
has said about himself, and about his creatures, and 
about his designs, the whole universe still appears to 
them dark and mysterious. Being alienated from the 
life of God, and opposed to all true benevolence, their 
minds are totally involved in moral darkness. When 
they extend their views to the end of life, to the end 
of the world, and to the boundless scenes of eternity, 
they cannot discover a gleam of light They are a 
mystery to themselves ; and all the changes and revo- 
lutions in the natural and moral world are dark and 
unaccountable to them. The foundations of the earth 
are all out of course in their view, and the nature and 
tendency of all things are utterly repugnant to their 
wishes and desires, and appear to counteract all their 
hopes and purposes. And if God is pursuing and will 
accomplish perfectly holy and benevolent designs, 
these will counteract and defeat all their selfish in- 
terests and promising prospects, and involve them in 
total darkness and hopeless ruin. But yet, 

II. They are insensible of the objects over which' 
they are stumbling and falling. *^ They know not at 
what they stumble.^ This has been the case of sin-^ 
ners in all a^e^. We find many melancholy instances 
of this kind in the bible. The blindness of Pharaoh's 
heart, led him insensibly to stumble, and fall, and per- 
ish. The rebellious Israelites had hot eyes td see, nor 
ears to hear, nor hearts to perceive, but walked in 
darkness, until they stumbled, and fell, and perished in 
the wilderness. Tl)e seven nations of Canaan were 
involved in moral darkness, and perceived not their 
danger, until they were destroyed. It was SauPs mo- 
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ral blindness and obstinacy, which led him in the pa^ 
to niin« And it was owing to the same morah blindness^ 
tl^at led the Jews to stmnble and fall in the gospel daf. 
^ What then P Israel hath not obtained that which be 
seeketh for : but the election hath obtained it, and the 
rest were blinded. Accordingly as it is written, God 
hath ffiven them the spirit of slumber, eyes that thej 
should not see, and ears that they should not hear unto 
this day. And David saith. Let their table be made a 
snare, and a trap, and a stumbling block. Let their 
eyes be darkened, that they may not see.'^ The con- 
sequence was, they stumbled and fell. Spiritual blind- 
ness is the same in all sinners, at all times, and has the 
same dangerous and destructive tendency. It makes 
them walk in darkness, and stumble over every thing 
that lies in their way, without their knowing at whi^ 
they stumble. Every thing is armed against them, and 
yet they do not see the danger to which they are expo- 
sed. They walk b^ carelessly as if nothing could* 
hurt them. When they are wounded, they do not feel 
their wounds ; and though they stumble every step 
they take, yet they vainly imagine, that they shall ne- 
ver fall. The reason is, they know not at what they 
stumble, and are insensible of the objects, which are 
constantly leading them to destruction. This may be 
illustrated in a variety of particulars. 

1. They are insensible that they stumble at the 
great deceiver. The bible represents this evil spirit 
'as employing all his power and subtilty, to seduCe and 
destroy sinners. He is said to blind the minds of them 
that believe not. He is said to be the spirit that 
Woriceth in the children of disobedience^ He is said 
to walk about as a roaring lion, seeking whom he may 
devour. He is full of his devices to ensnare and de- 
stroy the ungodly. He knows how to take advantage 
of their ignorance, stupidity and depravity. He^ has 
not only the power, but the art of tempting.* He 
adapts his temptation9 to the state, the character, and 
disposition of sinners. Some he tempts to disbelieve 
the being of God ; some he tempts to disbelieve the 
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word of God ; some he tempts to oppose the gospel ; 
and many more he tempts to neglect and refuse a cor- 
dial compliance with the offers of mercj. He tempts 
the awakened, to stifle convictions, and return to a 
state of stupidity. While he tempts moral sinners to 
self-righteousness and 8elf-dependence, he seduce^ 
others to walk in the smooth and broad road to de- 
struction. Bat though sinners are thus led captive by 
Satan from day to day and from vear to year ; yet they 
are totally insensible of his malignant influence over 
them, and know not that he is perpetually causing them 
to stumble. They sometimes, indeed, see the objects 
which he employs to seduce them, but still they are 
insensible of his seducing influence. They know not 
that they are continually walking in the paths of the 
destroyer, who is leading them blindfold to destruc- 
tion. 

2. Sinners are not sensible, that they are stumbling 
at one another. They are all taking the same course 
and pursuing the same objects. They are united in 
their disaffection to God, and in their love to the world. 
They join hand in hand, and all lead, and are led. 
Those who are before look back and see multitudes 
following them ; and those who are behind look for- 
ward, and see multitudes before them. Their numbers 
inspire them with courage and resolution; for they 
cannot imagine, that so many of their fellow men are de- 
ceived, and are walking together in the path to ruin. 
Besides, they are constantly telling one another either 
expressly or implicitly, that there is no danger, and that 
they may safely and joyfully pursue their present 
course. Though they are in danger from Satan, yet 
they are in much greater danger from one another. 
The eye and ear affect the heart. They are continu* 
ally seeing each other's conduct, and hearing each 
other's language. Out of the abundance of the heart 
the mouth speaketh. They all directly or indirectly 
invite each other to walk together, and never leave, nor 
forsake one another. They use all their influence, bj 
example, by smiles and frowns, to increase their num* 

27 
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bers, and maintain their strength and security. Tbu? 
moral sinners are a stumbling block to the immoral. 
and the immoral are a stumbling block to the moral. 
The aged are a stumbling block to the young, and the 
young are a stumbling Mock to the aged. Thus alt 
classes and ages of smners are mutually stumbling 
blocks to each other, yet they are all so involved in 
spiritual darkness, that they know not at what they 
stumble. They seem to have no apprehension, that 
the friendship of the world is enmity to God, and that 
to follow a multitude in doing evil, is the direct road to 
destruction. 

3w Sinners are insensible, that they stumble at di- 
vine providence. God governs the natural and moral 
world, by a constant and powerful, but invisible influ- 
ence, which he exerts with great regularity and uni- 
formity. This gives occasion to the morally bKnd and 
stupid to disregard his holy hand, and disbelieve his 
universal government. Ezekiel tells us, that, in his 
day, sinners said, ^ The Lord hath forsaken the earth, 
and the Lord seeth not.^' Zephaniah tells ua, that 
those who were settled on their lees in his day, said^ 
** The Lord will not do good, neither will he do eviL^ 
And the apostle tells us, that unncrs would continue to 
imbibe such sentiments, and scoffingly say, ^ Where is 
(he promise of his coming ? for since the fathers fell 
asleep, all things continue as they were from the be- 
ginning of the crealion.^^ The vei^ evidence which 
jod is every day giving sinners of his being and provi- 
dence, leads them to forget, or to doubt, or to deny 
both. But if they do see and acknowledge God in his 

Erovidence, yet they entirely misconstrue it. Since 
e causes his sun to shine and his rain to fall on the evil 
as well as on the good ; and since he causes all things 
to come alike to the evil as well as to the good, they 
thence conclude, that he loves them all alike, and will 
treat them all alike in a future world, as well as this. 
Became he does not execute vengeance speedily, they 
presumptuously imagine he never will ; and because he 
waits to be gracious, they flatter themselves, that his 
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patience and forbearance nvill never end. His good* 
ness instead of leading them to repentance, leads them 
to impenitence, unbelief and presumption. Though 
the frowns of providence sometimes awaken their 
fears, yet they more commonly excite their enmity and 
opposition to his righteous treatment. So that they 
are constantly and insensibly stumbling over both the 
smiles and frowns of providence. 

4. Sinners are insensible, that their common employ- 
ments are dangerous objects, over which they are 
stumbling and falling. They are apt to think, that 
while they are industriously pursuing their lawful call- 
ings, they are in the path of duty and safety. Their 
secular concerns habitually engross their thoughts and 
affections, and cement tlieir hearts to the world. 
Though they are conimanded to do every thing heartily 
to the Lord, and whether they eat, or drink, or what- 
ever they do, to seek the glory of God ; and though 
they are forbidden to love the world and the things of 
the world ; yet they do every thing for themselves, and 
labour solely for the meat that perisheth. But while 
they arc habitually indulging their selfish feelings, they 
are wholly insensible, that the ploughing of the wicked 
ia sin, and that their worldly motives in their worldly 
pursuits are leading them to ruin. Their daily cares 
and concerns continually divert their attention and af« 
fcction^ from all invisible and eternal objects. All 
earthly objects serve to make them earthly-minded. 
They cannot serve God and mammon. For while they 
are laying up treasures for themselves, they are not 
rich towards God, and yet know not, that they are 
wretched, and miserable, and poor, and blind, and na- 
ked. They are so blind to the selfish and sinful mo- 
tives of their own hearts, in their common secular con- 
cerns, that all their worldly employments are insensibly 
leading them in the path to destruction. 

.0. They are no less blind to the nature and tendency 
of their re/{£rio{» Though some sinners 

do not perform any duties of religion externally, and 
of course, do not place any dependence upon them; 
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yet there are many, who statedly read the bible, call 
upon God, and attend the religious duties of the sanc- 
tuary. These externals of religion they seriously, and 
as they imagine, conscientiously perform, while their 
hearts are far from God. By maintaining these forms 
of religion, they are so blind as to think, that they are 
really doing their duty and performing a reasonable 
and acceptable service to their maker. So Ptaul 
thought before he became acquainted with his own 
heart ; and so the young man in the gospel thought, who 
said he had kept all the commandlments of God; and 
so all moral sinners think. They trust in themselves 
that they are righteous, and shall be saved, because they 
are better than others. Their religious performances 
encourage and animate them to pursue a way which 
seemeth right in their own eyes, though the end thereof 
be the way to death. They have no suspicion, that 
their supposed prayers, and duties, and good works, 
are an abomination to the Lord, and leaduig them to 
endless darkness and despair. Such was the deplonh 
ble case of the self-righteous and blinded Jews, for 
whose salvation the apostle fervently prayed. ^ Bre- 
thren, mv heart's desire, and prayer to God for Isnel 
is, that they might be saved. For 1 bear them reooid, 
that they have a zeal of God, but not accordiiv to 
knowledge. For they being ignorant of God^s nght* 
eousness, and going about to establish their own right- 
eousness, have not submitted themselves to the right- 
eousness of God.^ They were blind to the character 
of God and to the deep depravity of their own hearts, 
which made them insensible, that they were stumbling 
over their religious duties, and falling to rise no more. 
Some of the most amiable sinners are thus walking and 
ffroping in the dark path to destruction, while they are 
fondly expecting they shall eventually reach the king- 
dom of glory. 

6. The moral blindness of sinners insensibly leads 
them to stumble at the preachins: they hear. They 
often love to hear the gospel preached, and cherish a 
pleasing hope, that it will sooner or later prove a savor 
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of life unto life to them. God says of the sinn^n in 
Zion, ^They seek me daily, and' delight to know my 
ways. They ask of me the ordinances of justice ; 
they take delight in approaching to God.'' They of^ 
ten go to the house of God, with a serious intention to 
hear for their lives, and not to be hearers only, but 
doers of the word. Bat walking in darkness unaer the 
blinding fniluence of their unholy hearts, they either 
misunderstand, or misapply, or oppose the truths they 
hear. If preachers point out one stumbling block, 
they will blindly stumble over another. If they warn 
tliem against one false way, they will blindly run into 
another. If they clearly show them, that by pursuing 
their present course, they must certainly perish ; yet 
they will persist in their delusion, and risk the fatal 
consequences. They stumble at the most alluring and 
most alarming truths exhibited before them and incul- 
cated upon them. The morally blinded stumble at 
the very same truths, which the morally enlightened 
believe to the saving of their souls. The apostle 
Paul says that the unbelieving Jews ^ stumbled at that 
stumbling-stone and rock of offence, which God had 
laid in Zion.'' And the apostle Peter repeats the same 
divine declaration concerning blind and impenitent 
sinners. ^ Wherefore also it is contained in the scrip- 
ture. Behold, 1 lay in Sion a chief corner-stone, elect, 
precious : and he that believeth on him shall not be 
confounded. Unto you therefore who believe he is 
precious ; but unto them who be disobedient, the stone 
which the builders disallowed, the same is made the 
head of the comer, a stone of stumbling, and a rock of 
offence, even to them who stumble at the word^ being 
disobedient, whereunto also they were appointed. 
But those who hear and disbelieve the gospel have no 
idea, that they stumble at it, and are highly displeased, 
when they are charged with it ^^ Jesus said, For 
judgment I am come mto this world : that thej^ which 
see not, might see ; and that they who see, might be 
made blind. And some of the Pharisees who were 
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with him heard these words, and said unto him, are we 
blind also ?^' I must.^d, 

7. That sinners are blind to the blindness of their 
own hearts, which are insensibly leading them to 
blackness and darkness forever. Their hearts are de- 
ceitful above all things, and desperately wicked. The 
deceitfulness of the heart leads them to think they in- 
tend right, when they act wrongs and that their hearts 
are better than their actions. Though they know, that 
their hearts are sometimes as bad as their actions, and 
even worse, stilt they think there is some goodness 
in their hearts, upon which they place great depen- 
dence. They trust in their own hearts to dispose tneai 
to reform, to repent, and to believe, and finally obtain 
pardoning mercy. And this confidence in the good- 
ness of their own hearts, removes all fear of future and 
eternal misery. But if they are constrained to see the 
badness of their hearts, they will plead the badness of 
their hearts, as an excuse for hating God, for rejecting 
the offers of mercy, and for remaining in impenitence 
and unbelief, not knowing that these self-justifying 
pleas have a direct tendency to destroy them for ever. 
They are every day stumbling over their own hearts, 
which are deceitfully and insensibly leading them in 
the broad and smooth way to endless darkness and 
despair. 

IMPROVEMENT. 

1. If sinners are so blind and insensible to the dan^' 
gerous objects with which they are surrounded, and 
over which they are stumbling, it is not strange, that 
they generally live so securely and joyfully. It has al- 
ways appeared strange as well as grievous to the god- 
ty, to see the ungodly live securely and joyfully, though 
under a sentence of death, and continually exposed to 
idle wrath to come. Job was surprised to see the 
wicked spend their days in wealth, in joy, and in fea- 
tivity. l)avid was grieved at the prosperity of the 
wicked, and could not account for their not being in 
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trouble, like other men. Amos was astonished to see 
the sinners in Zion live in ease, put far away the evil 
day, lie upon beds of ivory, and stretch themselves up* 
on their couches, and eat the lambs out of the fl^ck, and 
the calves out of the midst of the stall, to chant to the 
sound of the viol, and invent to themselves instruments 
of musick like David, drink wine in bowls, and anoint 
themselves with the chief ointments. Not only this, but 
every other class of impenitent sinners appear to live 
in more ease and secunty, than any other persons in the 
world. Though sinners widely diflfer from one another 
in a great many respects ; yet in one respect they are 
very much alike. They eeneralljir live without God in 
the world, and without &ar of his future and eternal 
wrath. Such stupidity in rational and immortal creap- 
trfres, who know that they are probationers for etemi-i^ 
ty, seems very strange, and cannot be accounted for 
upon any other ground, than that moral blindness and 
darkness in which they are all involved. Though they 
have eyes, they cannot see ; though they have ears, 
they cannot hear ; though they have hearts, they can- 
not perceive ; and though they are told that they are 
blind and walking in darkness upon the brink of de* 
itruction, they will not believe it. Though they are 
continually stumbling at the things of the world, the 
men of the world, and the god of the world, they know 
not at what they stumble ; but imagine they are walking 
safely. And it is not strange, that those who see no dan- 
|er, should fear no danger. W here is the sinner who fears 
that the god of this world, or tlie men of this world, or 
that his own heart will destroy him ? Where is the sinner 
who fears that he is every day preparing himself for 
final perdition? Or, where la the sinner, who does not 
live securely and even joyfully, notwithstanding all be 
has ever read, or heard about his depravity, his guilt, 
or his danger? Where is the sinner who is afraid of 
leading the blind, or of being led by the blind? And 
why should this appear strange, since blindness has 
happened to all sinners, which makes them insensible 
9f the objects, over which they are continually stumb* 
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lif^ and ialling? The carelessness and stupidity of 
sinners is a visible demonstration of their moral blind- 
ness to all moral objects. Those who deny the moral 
blindness of sinners, discover their own moral blind* 
neas, and maintain a doctrine, which not only scripture 
condemns, but universal observation refutes. Nothing 
but this moral blindness can account for the conduct 
of the great majority of mankind, who are cr]|ring peace 
and safety, while exposed to instant destruction. 

2. If all sinners are involved in such moral daricness 
as makes them insensible of their dangerous and per- 
ishing condition ; then it is not strange, that they are 
so displeased at having their danger clearly pointed 
out. This tends to interrupt their present peace and 
comfort, and to destroy all tneir future hopes and pros- 
pects of happiness. U they are once made to realise 
their danger of the damnation of hell, their ease, secu- 
rity, and joy are completely destroyed. They cannot 
bear, therefore, to hear the plain truth, respecting their 
wretchedness and guilt. The experiment has been 
often made ; and the effects have been recorded by 
the pen of inspiration. Sinners could not bear to hear 
the plain preaching of the prophets, nor the plain 
preaching of Christ, nor the plain preaching of the 
apostles. Those preachers did not make danger, they 
only pointed out clanger so plainly, that sinners could 
not help seeing it. It was this that excited their bit- 
terest complaints and most sensible opposition. The 
truth is still the same, and sinners still feel the same 
opposition to it, when set in the same light. They can* 
not bear to hear of their moral blindness, nor of the 
danger to which it exposes them both in this life and 
the ufe to come. They cannot bear to hear that they 
are walking in darkness, and know not at what they 
stumble, nor the fatal consequences of stumbling. But 
they have no reason to complain of those who clearLy 
point out their danger. It is an act of kindness to point 
out the danger to which a blind man is exposed, and 
to direct a man who is lost to the right road from 
which he is wandering. Sinners are really walkiiy 
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in the path of the destroyer, who is leading them cap- 
tive at his will ; they are really groping m darkness, 
and wandering from the strait and narrow path to 
eternal life, and must perish unless they are made to 
see and avoid the dangers with which they are sur- 
rounded. But they wiU hot take one step to avoid 
danger until they see it; and they will not see it if they 
can possibly help seeing it. This all faithful teachers 
know, and therefore feel themselves under indispensa- 
ble obligation to show tliem their danger in the plain- 
est and most impressive manner. Thev watcn for 
souls, as those who must give account, and stand res- 
ponsible if any perish through their neglect, or unfaith- 
lulness. They are to warn sinners of their danger, 
whether they will hear, or whether tliey will forbear, 
whether they are pleased, or displeased. And if they 
do hear, they will be thankful for the most solemn 
warnings and the most searching truttis, addressed to 
their cohsciences. They will find that the truths 
which they most hated and opposed, did them the 
most good. 

3. It' sinners are blind to the objects, which are in- 
sensibly leading them to destruction ; then they are in 
extreme danger of being finally lost. All things coil- 
spire to destroy them, because they abuse all things, 
with which they are connected and concerned. Pros- 

E'urity tends to destroy them. If God treats them 
ndiy, and pours the blessings of providence in their 
boBoms, they are disposed to abuse every favour they 
enjoy. If God frowns upon them, and subjects them 
to every species of adversity they will murmur and 
complain, and abuse his holy and righteous chastise- 
ments. If he uses the best means of grace with them, 
they will abuse them, and take encouragement from 
them to continue in impenitence and unbelief. If he 
waits to be gracious to them, and spares their lives 
and their health, they will live to themselves, and hot 
to him. If he alarms their fears, and they cannot for- 
bear to read and hear, seek and strive to escape future 
and eternal misery, they will trust in themselves that 
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they are righteous, and on that account, refuse to sub- 
init,to the self-denying terms of salvation. The more 
they think, and say, and do themselves, and the more 
is said to them and done for them, the more their dark- 
ness increases, and the more stumbling blocks they 
meet with. Their path is like the setting sun, which 
withdraws every beam of light from the eye, and leaves 
every one in total darkness. This they find to be true, 
by their own experience, as they pass from childhood 
to youth, from youth to manhood, and from manhood to 
old age, whether they have lived in security, or whe- 
ther they have lived in bondage through fear of death. 
As nothing has served to remove their darkness, but 
every thing has served to increase it, so every thing is 
armed against them, and threatens their final ruin. If 
you should ask any sinner of any age, character or c(HI- 
dition, whether the path in which he is now walking, 
grows any lighter, or his prospects of future and ete^ 
nal happiness any brighter, he will answer, no; but 
the longer he lives, his path grows darker and darker. 
And the most aged sinner walks in the greatest dark- 
ness, and is most exposed to stumble and fall, and rise 
no more. Thick clouds and darkness are gathering 
fast over the paths of sinners, and all thines are con- 
spiring to increase the danger of being finally lost 
There is not a gleam of hope in their case from men or 
means. These have proved ineflcctual, and they will 
continue to be ineffectual, though Paul plant and 
Apollos water, unless God sees fit to give an increase, 
which he has delayed to do, and may delay to do until 
the day of their death, and they close their eyes in 
everlasting darkness. And this truth, like every other 
truth they have ever heard, may prove a stumbling 
block, and an occasion of their endless destructioD. 
4. If sinners are constantly growing blinder and 
blinder, and more and more insensible of the thinoB, 
which are leading them to ruin : then they are entiiSy 
in the sovereign hand of God, who may save or destroy 
them, according to his holy and righteous pleasure. It 
ia not of him that willetb, nor of him that runneth, but 
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of God, who shewcth mercy. And he has mercy on 
whom he will have mercy, and compassion on whom he ' 
will have compassion, and whom he will he hardeneth. 
This prerogative belongs to him, and he solemnly de- 
clares that he will exercise it. ^< See now that I, even 
I, am he, and there is no God with me : I kill, and 1 
make alive ; I wound, and I heal : neither is there any 
that can deliver out of my hand.^' Sinners would fain 
flee out of his hand, and the false friends of sinners 
would fain take them out of his hand, but this is im- 
possible. And their real friends have no disposition 
to take them out of his hand, but cheerfully resign them 
to his sovereign disposal. Though sinners are apt to 
think it is extremely hard, that God should hold tnem 
in his sovereign hand, yet it is entirely owing to the 
blindness of their hearts, that they think so. For it is 
die dictate of their own reason and conscience, that 
they deserve everlasting misery^ and that God would 
be just and even amiable in making them the vessels 
of his everlasting wrath ; and that without being recon- 
ciled to his amiable sovereignty, they cannot be happy 
either in this world, or the next. It is vain and dar« 
gerous, therefore, to say or do any thing, which tends 
to make sinners believe, that they can find any path to 
heaven, in which divine sovereignty will not meet them, 
and in which they can arrive to heaven, without being 
cordially reconciled to it. This, however, is too often 
attempted, by those who deny the doctrine of divine 
Sovereignty, and by those who profess to believe it, but 
never plainly and fully preach it. It is easy to bring 
sinners out of any darkness, but that which arises 
from divine sovereignty ; for it is easy to make them see, 
that there is no difficulty in the way of their salvation, 
but what with their natural hearts, they can surmount, 
if they are not obliged to exercise unconditional sub- 
mission to divine sovereignty. They are often willing 
to do any thing and every thing else, rather than to be 
for ever miserable, but this they say and feel, that they 
cannot do. But it is vain and dangerous to tell them, 
that they need not, and ought not, to do this. Whether 
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they see it, or their teachers see ft, or not, thejr are' in 
the Bovereign hand of God, and they mast see, and be- 
lieve, and love this truth, or they can never truly love 
and enjoy God. If they finally stumble at this tratb^ 
they stumble, never to rise again. And no means 
that men can use, and no light that they can exhibit, 
can prevent their stumbling and perishing. 

5. Since sinners are v^aJking in darkness and blind 
to every thing, which is insensibly leading them to 
destruction, it is owing to the distinguishing and asto- 
nishing grace of God, that any are saved. Their 
darkness is irremovable by any human means, and all 
external objective light seems to increase it Their 
eyes have they closed, and will not open them, and 
God might justly leave them to walk in their own cho- 
sen way of darkness. It is therefore, mere sovereisQ 
and distinguishing grace in God, who caused the ligbi 
at first to shine out of darkness, to shine in their hearts, 
and give them the light of the knowledge of his gloiy, 
in the face of Jesus Christ. When God calls any 
out of ddrkness into his marvellous light, they never 
fail gratefully to acknowledge his undeserved and 
distinguishing mercy. It looks astonishing, that they 
should be taken, while others are leA. 

6. This subject now calls upon all to inquire whe- 
ther they have ever been made the subjects of God's 
special ^race. Have they ever found themselves 
walking m darkness ? Has their darkness ever been 
removed ? and is their present path, like the shinine 
light, and shining more and more unto the perfect day? 
Does the present state of sinners here appear to yoo 
yery dangerous and deplorable? Do you take pains to 
remove stumbling blocks ? They are thrown in firom 
every quarter. 

7. Let the blind and deaf immediately perform the 
duty, which God expressly enjoins upon them. " Hear, 
ye deaf; and look, ye blind, that ye may see.'^ This 
command you are oouod to obey, and if ye refuse to 
obey, God will eventually say, ^ Bring forth the blind 
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people that have eyes, and the deaf that hare ean,'* 
that they may hear their sentence of final condemna- 
tion and see and take the place of their eternal pun- 
ishment 



«>Ci, 



SERMON XIV. 

THE PLEA OF 8INNER9 AGAINST ENDLESS PUNISHMENT. 



ISAIAH, XLI. 21. 

Produce your eauMe^ saith the Lord; bring forth your strong reatom, 

saith the King of Jacob. 

Ever since the first apostacj of mankind, they have 
been disposed to contend with God, respecting his 
character, his laws, and government. They have call- 
ed in question his sovereignty, his justice, ahd even hia 
goodness. They have complained of the precepts and 
penalties of his holy and nghteous laws. They have 
arraigned the justice and equity of his governmentt 
and said, that the ways of the Lord are not equal. 
But God has always been willing to meet their com- 
plaints a|id settle the controversy between them, upon 
the most just and solid grounds. By Micah, he chal- 
lenges them to the contest. *^ I{ear ye now what the 
Lord saith ; arise, contend before the mountains, and 
let the hills hear thy voice. Hear ye, O moan* 
tains, the Lord's controversy, and ye strong founda- 
tions of the earth : for the Lord hath a controversy 
with his people, and he will plead with Israel. O mj 
people, what have I done unto thee? and where* 
m nave I wearied thee ? testify against me.'^ By 
Isaiah in t^e text he calls upon them to reason 
the case with him fairly. ^^ Produce your cause, 
saith the Lord ; bring forth your strong reasons, saidi 
the King of Jacob.'' God seems to take it for granted, 
that those who call in question the excellence of his 
character, and the rectitude of his laws and govern- 
ment, suppose that they have reasons, and even stroi^ 
reasons tor their erroneous feelings and opinions, k is 
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true that some who imbibe false and dangerouB opinioiis 
in religion, choose to conceal them for a time at leaM ; 
but those who avow their errours profess to have, and 
presume to ofler, what they deem strong reasons fef 
their religious errours. Scepticks, atheists, and djeists, 
profess to have what they deem strong reasons for 
their various opinions, and often produce them. 
Thou^li Universalists formerly chose to confine theit 
pecuhar sentiments in their own breasts; yet lately, 
they are very free to write, to preach, and to publish 
their errours, and bringforth their strong reasons in«sup^ 
port of them. It is, therefore, my present design, to 
meet this class of errourists,' and examine the force of 
their strong reasons^ and see whether they are -sofficient 
to support the peculiar doctrine, which they bnild up* 
on them. 1 propose to examine the five following prin- 
ciples, upon which they argue in favour of their pcfeu- 
liar doctrine. 

1. The universal goodness of God. 

2. The universal atonement of Christ 

3. The universal offers of salvation. 
4.^ The univeral goodness of mankind. 

5. Their universal punishment in this life* 
These, I presume, they will all allow, are the strong- 
est reasons they have in support of the doctrine of uni- 
versal salvation, and those upon which they most con- 
fidently rely. 

1. Let us inquire whether it can be fairly inferred 
from the universal goodness of God, that he wiH finaUj 
save all men. It is readily granted, tliat the floodriess 
of God extends to all intelligent creatures, and even to 
all creatures that possess the least sensibility or capa- 
city of enjoying happiness, or suffering pain. He is 
good unto all, and his tender mercies are over all his 
works. His goodness consists in the love of benevo- 
lence, and in the love of complacence. His love of 
benevolence is universal, and extends to all creatures, 
without any respect to their moral characters. He 
values the happiness of every individual according to 
its worth, whetner he has a good moral diaracter, or a 
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bad moral character, or no moral character at all. He 
values the happiness of angels according to its worth, 
the happiness of mankind according to its worth, the 
happiness of the spirits in prison according to its worth, 
and the happiness of all percipient creatures according 
to its worth. His universal benevolence, therefore, is 
impartiaL He values the happiness of angels more 
than the happiness of men, the happiness of men more 
than the happiness of the inferiour creation, because 
angels are more capable of enjoying happiness than 
men, and men are more capable of enjoying happiness 
than animals and insects. His universal goodness b 
also disinterested. He loves all his creatures, with'be* 
nevolence, because he loves happiness simply consi- 
dered, whether it tends to promote his own fehcity, or 
not And since his benevolence is universal, impartial, 
and disinterested, he must love the good of all his crea- 
tures, more than the good of any individual, or any in- 
dividuals ; and consequently must be disposed to give 
up the good of any individual or individuals, for the 
sake of promoting the greatest good of the universe. 
It is the natural tendency of impartial love to treal 
every object according to its worth. If a rich man 
sees his house on fire, and values every article in it ac- 
cording to its worth, but cannot save them all, which 
will he give up to save the rest ? There is no doubt in 
this case, but he will give up the lumber and least va 
luable articles, and pass through one apartment after 
another, and seize his desk, which contains his silvei 
and gold, and most valuable papers, while he suffers 
all the other articles to be consumed in the flamo«. 
Or if his dearest friends and connections are to be pre- 
served, will he not seek to save these, rather than his 
property ? His impartial benevolence, in this situation, 
would be guided and governed by his wisdom. Apply 
this to the universal, impartial, and disinterested be- 
nevolence of the kind parent of the universe. Musi 
not his universal, impartial and disinterested love to 
the happiness of all his creatures lead him to seek (he 
greatest hapj^esB of all, and if necessary for that pur- 
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>Q3e» to sacrifice the happiness of individuals to the 
lappiness of the whole ? And nour who durst to say, 
)Ut that God, in his universal goodness^ K^i^^d by his 
perfect wisdatn^ did see best to decree before the foun- 
lation of the world, that part of tiie angels should h^ 
br evef holy and happy, and part of the angeb should 
je for ever unholy and miserable, and part of mankind 
should be for ever holy and happy, and part for ever un- 
loly and miserable ? And if God did see it to be wisest 
inu best to elect some angels and some men to eternal 
life, and reprobate some angels and some men to end- 
ess death, who durst to say, that it was inconsistent 
vith his universal goodness and wisdom thus to elect 
ind thus to reprobate some angels and some men ? 
There is, therefore, no force at all in the argument 
Irawn from the universal goodness of God, to prove 
he doctrine of universal salvation. It is just as con- 
istent with the universal benevolence of God, to make 
aen miserable in a future state, as in this present evil 
Forld, where he inflicts ten thousand temporal • evils 
Lnd calamities upon them. The universalists themselves 
:ouId see no plausibility in their argument drawn from 
he universal benevolence of God, if the^ did not de* 
ignedly or undesignedly overlook the distinction be- 
ween God^s love of benevolence and love of compla- 
«nce. Though God^s love of benevolence be univer- 
alt yet his love of complacence is not, but confined to 
hose only who bear his moral image, and possess the 
ame benevolent spirit that he possesses. He loves 
hem that love him with the love of complacence, but 
lates all those who hate his holy and amiable charac- 
er. Accordingly, he declares in his word, that ^^ he 
hat believeth and is baptised, shall be saved ; but he 
hat believeth not shall be damned.^' God always did 
ind always will love Judas with the love of benevo- 
ence, but never did and never will love him with the 
ove of complacence. If the advocates for universal 
salvation could prove, that God loves all his unholy 
:reatures with the love of complacence, they might 
fairly infer that he will make them all finally and for 
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ever happj ; but they have no right to draw this infer- 
ence from his universal benevolence. 

2. Let us inquire whether the universal atonement of 
Christ affords a solid argument in favour of the univei^ 
sal salvation of mankind. The scripture plainly teach- 
er us, that Christ did die on the cross, to make atone- 
ment for the sins of the whole world. Christ himself 
!f»aid, ^^ he came to give his life a ranson for manj.^ 
^When John saw Jesus c6ming to him, he said, ^BehoUl 
the Lamb of God, which taketh away the sin of the 
world.^' Paul said, ^^ There is one God, and one Me* 
diator between God and man, the man Christ Jesas; 
who gave himself a ransom for all.''^ Again he said, 
^^ We see Jesus, who was made a little lower than the 
angels, for the suffering of death crowned with gloiy 
and honour ; that he, by the grace of God, should taste 
death for every man.^' And the apostle John said, ^If 
any man sin, we have an advocate with the Father, 
Jesus Christ the righteous. And he is the propitiation 
for our sins ; and not for ours only, but also for the sins 
of the whole world.^' These passages of scripture 
plainly prove, that Christ died in the room of all man* 
Kind, and made atonement for every man, without a 
single exception. He died as much for Judas as for 
Paul. But we have no right to conclude, that because 
he died to make atonement for all men, that all men 
will be saved. And the advocates for universal salva- 
tion, would see, in a moment, that no argument could 
be fairly drawn from the universal atonement of Christ, 
in favour of their doctrine, if they would only consider 
the nature of his atonement. The sins of men were not 
transferred to him, nor was he punished for their sins. 
He suffered, indeed, for them ; but his sufferings did 
not pay the debt of suffering, which they owed to di- 
vine justice. They still deserve to suffer the penalty 
of that la,w, which they have transgressed, and which 
penalty he did not suffer, and which if he had suffered 
would not have taken away their desert of punishment 
Sin is not of the nature of a pecuniary debt, which one 
person CdB pay for another, by suffering. The atone- 
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ment of Christ did nothing more, than display that vin- 
dictive justice, which would have been displajed, bj 
executing the penalty of the law upon transgressors of 
it themselves. It did not render them less guilty or 
less deserving of punistiment, nor lay God, in point of 
justice, under the least obligation to pardon and save 
t£em. It only laid a foundation for God to have mer- 
cy on whom he would have mercy, and to appear just 
in pardoning and justifying any penitent, believing, re- 
turning sinner. Though Christ died to make atone- 
ment for all men, yet he did not die with a design to 
save all men. Accordingly he said, *^ I lay down my 
life for the sheep,'' that is, for the elect, whom his Fa- 
ther had given him. Christ's universal atonement is 
perfectly consistent with God's electing love and dis- 
criminating grace. It is true, God has bound himself 
hy promise to Christy to save the elect, but he has not 
bound himself by promise to save any other of man- 
l(ind. And it is impossible to prove from the nature 
and extent of the atonement, that any but the elect will 
be saved. Let a man only understand the nature and 
design of Christ's atonement, and he cannot draw the 
least argument from it, in favour of Chauncey's scheme, 
or Murray's scheme, or Huntington's scheme, or any 
other scheme of universal salvation. There would not 
be the shadow of plausibility in the argument drawn 
from the atonement of Christ ; if his atonement were 
not considered and represented as paying the debt ot 
suffering in the room of sinners, which is absolutely 
false and absurd. Even the personal suffering of sin- 
ners has no tendency to take away their guilt and de- 
sert of punishment. The personal suffering of the fall- 
en angels for nearly six tnousand years has not taken 
away any of their guilt or desert of punishment ; but 
they still deserve to be punished, as much as if they 
never had suffered the least degree of punishment. 
And if the personal sufferings of sinners cannot take 
away their guilt and desert of punishment, surely the 
sufferings of Christ in making atonement cannot take 
away their guilt and desert of punishment. So that the 
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universal atonement of Christ does not afford the leaBt 
argument in favour of the doctrine of universal salva* 
tion. Nor, 

3. Do the universal offers of pardoning mercy td sin-^ 
ners in the gospel, afford the least arg;ument to prove 
that they all will be saved. It is readily allowed, that 
the bible abounds with such free, rich and universal 
offers of mercy to sinners. The evangelical prophet 
cries, ^^ Ho, every one that thirsteth, come ye to the 
waters, and he that hath no money ; come ye, buy and 
eat ; yea, come, buy wine and milk without money and 
without price.'' Christ cried, ^^ If any man thirst, let 
him come unto me and drink. Come unto me, all ye 
that labour and are heavy laden, and I will give you 
rest/' And in the parable of the gospel feast, he rep- 
resents all as invited to come ana partake of it. We 
also read, ^^ The spirit and the bride say, come. And let 
him that heareth say, come. And let him that is athirst, 
come, and whosoever will, let him take the water of 
life freely." These universal offers of pardoning mercy 
have some true meaning, and the great Question now is, 
what do they mean ? Are they to be understood condi- 
tionally, or unconditionally ? There is a condition to be 
seen on the very face of them. There is something 
for men to do on their part, in order to possess the 8pi^ 
itual blessings offered. Men must thirst for the wa- 
ters of life and come to tbem^ in order to partake - of 
them ; and men must come to Christ, that they may 
have life, in order to obtain it. Christ says, ^ All that 
the Father giveth me, shall come to me; and him that 
comet h to me, 1 will in no wise cast out" Coming to 
Christ signifies the same as believing in him. All the 
offers of the gospel are made to some holy exercises of 
heart ; such as holy love, holy repentance, holy fieiith, 
holy submission, and all other holy affections. And if 
men exercise any of these holy affections, they are pro- 
mised eternal life ; but if they refuse to exercise holy 
affections, they are threatened with eternal death. 
Christ commanded his apostles, and through them all 
their successors in the ministry, to preach the gospel 
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in this conditional langua^, ^ He that beliereth tod is 
baptized, shall be saved ; but he that believeth not, 
shall be damned.^ Repentance and faith are the car- 
dinal conditions, upon which eternal life is promised ; 
and impenitence and unbelief are the cardinal condi- 
tions, upon which eternal death is threatened. This 
is agreeable to the solemn declaration of Christ ^ He 
that believeth on the Son, hath everlasting life ; and he 
that believeth not the Son, shall not, see life; tmt the 
wrath of God abideth upon him.^' Lest the univer- 
sal offers of mercy should be misunderstood and per- 
verted, the gospel every where guards them with 
the solemn conditions of eternal life, or eternal death. 
Every offer of mercy in the gospel is inseparably con- 
nected with the promise of eternal life, upon the con- 
dition of accepting the offer, and with the threatening 
of eternal death, upon the condition of rejecting the oi- 
jfer. Hence the universal offers of pardoning mercy in 
the gospel afford no argument in favour of universal 
salvation, but an evidence next to demonstration, that 
some men will be damned. 

4. Some draw an argument in favour of universal sal- 
tation from the universal goodness of mankind. They 
assert, that there is no such thing as a change of heart, 
by the renewing and sanctifying influence of the Holy 
Spirit ; and that it is an infallible mark of hypocrisy for 
one man to think or say, that he is any better at 
heart, than any other. They deny, that there is any 
essential distinction between saints and sinners in 
this life. They hold, that all men are partly bad and 
partly good, and that none are totally depraved. If 
they can prove this, it is granted that they can fairly 
infer from it, that all men will be saved. For the gos- 
pel does certainly promise eternal life to all who truly 
love God, repent of sin, and believe in Christ, or have 
the least degree of saving grace. But can they prove, 
that there is no essential distinction between such true 

Eenitents and sincere believers, and the rest of man- 
ind ? Can thet prove, that total depravitv has not 
reigned in the hearts of all men, naturally m>m Adam 
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to Moses, from Moses to Christ, and from Christ to this 
day? Christ taught the doctrine of total depravity. 
He said, that sinners have not the love of God in them, 
and that they have the same selfish and malignant spir- 
it, that reigns in the heart of the great adversary. 
Paul taught, that all men are naturaUy dead in tres- 
passes and in sins, and that they have a carnal mind, 
which is enmity against God, not subject to his law, nei- 
ther indeed can oe ; so that the^ who are in the flesh 
cannot please God. It is unscnptural and absurd in 
the highest decree, to pretend to draw an argument 
in favour of universal salvation, from the false suppo- 
sition of the universal and equal goodness of mankind. 
5. Some argue, that all mankind will be saved, be- 
cause they are all sufliciently punished in this life. 
This they consider as a very strong reason to prove 
universal salvation. They affirm that temporal punish- 
ment is all that sin deserves. They affirm that there is 
not a threatening in the bible, respecting any future 
and eternal punishment of sinners. But all men of 
plain, common sense, who have read the bible, and 
whose understanding has not been darkened by the 
blindness of the heart and the sophistry of seducers, 
know that God has plainly threatened future and eter- 
nal punishment to the finally impenitent and unbeliev« 
ers. The law threatens eternal death to every impen- 
itent transgressor of it. Christ abundantly taught the 
doctrine oi future and eternal rewards and punishments. 
He taught this doctrine, when he said, ^^ Fear not them 
which kill the body, but are not able to kill the soul ; but 
rather fear Him who is able to detroy both soul and bot^ 
in hdV^ He taught this doctrine when he said, ^ Many 
shall come firom the east and west, and shall sit down 
with Abraham, and Isaac, and Jacob, in the kingdom of 
heaven. But the children of the kingdom shall be cast 
out into outer darkness, there shall be weeping and 
gnashing of teeth.'^ He taught this doctrine in the par- 
able of the tares and the wheat ; in the parable of Dives 
and Lazarus, and in the representation of the general 
judgment in the 25th of Matthew. After such plain 
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and positive declarations and predictions of fature and 
eternal rewards and ptiknishments, none who pay due 
regard to the bible, can believe that all men will be 
saved. Thus weak, impertinent and absurd are the 
supposed strong reasons in favour of universal salvation. 

IMPROVEMENT. 

• 

1. If no arguments can be drawn from the strong 
reasons, or fundamental principles, upon which the 
doctriiie of universal salvation is founded in favour of 
it ; then no arguments can be drawn in favour of it, 
from any passages of scripture, which have been or 
<^an be adduced to support it All denominations of 
christians endeavour to read the whole bible into their 
scheme of doctrines, and especially the universalistsr. 
They quote and apply a multitude of texts to prove 
that all men will be saved, and while they explain the 
passages they cite, according to their own false princi- 
ples, they carry a great degree of plausibility to many 
people. But if the passages they adduce be rightly ex- 
plained according to the first and fundamental doc- 
trines of the gospel, they would appear to have no per- 
tinency or force at all. Let any passage of scripture 
be explained according to the true meaning of God^s 
universal goodness, as consisting in universal benevo- 
lence and limited complacence; or according to the true 
sense of the universal atonement of Christ ; or according 
to the true sense of the universal offers of mercy to sin- 
ners ; or according to the true sense of the universal and 
total depravity of mankind ; or according to the true 
sense of the threatenings denounced against sinners in 
the gospel ; and such a passage rightly explained could 
not afford the shadow of an argument in favour of uni- 
versal salvation. And this is true of every passage in 
the bible. All the numerous texts that universalists 
quote, they explain and apply according to their own 
raise principles, and of course they misapply and per- 
vert every text they adduce in support ot their unrea- 
sonable and unscriptural sentiments. No doctrine can 
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be proved, or refuted, by merely martialing one daas 
of texts against another, without explainuig them ac- 
cording to some sound and acknowledged principle. 
Texts ought never to be adduced to explam and es- 
tablish any first principles ; but first principles are to 
be adduced to explain and establish the sense of every 
text of scripture. It is easy to select particular passa- 
ges, which without a true explanation, will appear to 
support the most absurd doctrine that ever was imbib- 
ed and propagated. The plain words of Christ, at the 
first sacrament, respecting the bread he brake, ^ This . 
is my body,^' have been ten thousand times emploved ta 
prove the doctrine of transubstantiation, or the bodily 
presence of Christ at his table. But can these words* 
prove the grossest absurdity in nature, that Christ^ 
identical body can be actually present in ten thousand 
places at once ? This is contrary to the reason and 
common sense of all mankind. It is just as absurd to 
suppose, that some texts in their true sense proves that 
all men will be saved ; and that other texts in their 
true sense prove, that some men are now, and others 
will be separated from God and all good to all eterni- 
ty. It is m vain to attenipt to refute universalists by 
quotingparticular texts oiscripture, without explansp* 
tion. The only way to refute them, is to refute their 
strong reasons or first principles, which they areue from. 
They can evade any text ot scripture, by explaining it 
according to their false principles. This is their de- 
nier resort, when they meet with any plain scripture in 
opposition to their favourite doctrine. They deny the 
force of all texts, which speak of the doctrine of elec- 
tion, the doctrine of reprobation, the doctrine of the 
general judgment, or of any other doctrine opposite to 
their own, bv saying that all such doctrines are incon- ^ 
sistent with their sense of the universal froodness ofGodj or ' 
the universal atonement of Christ, or the universal good- 
ness of mankind, or their universal punishment in this 
life. All their plausibility arises from their sophistry, 
wluch consists m reasoning right from false principles. 
That they all mean to reason sophistically 1 do not be- 
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Keve, nor mean to assert ; but I have no hesitation in 
asserting, that they do reason sophistical iy, and more 
sophistioally than any other errourists that 1 am ac- 
quainted with. For their doctrine is more palpably 
and obviously false, than any other doctrine pretend- 
ed to be found in the bible. 

2. If those who maintain, that all men will be saved, 
have no strong and conclusive reasons to support their 
opinion ; then those who maintain, that only a part of 
mankind will be saved, have strong and conclusive rea- 
sons to support their doctrine. The doctrine, that all 
men will be saved is directly opposite to the doctrine, 
that only some men will be saved. If the doctrine of 
universal salvation be false and founded upon false 
principles ; then the opposite doctrine, that only a part 
of mankind must be true, is founded upon true and solid 
principles. Two directly opposite doctrines cannot 
both be true, but one must be true, and the other false. 
It has been made to appear sufficiently plain, perhaps, 
that no just and conclusive arguments can be drawn 
either from reason, or from scripture, to support the 
doctrine of universal salvation ; from which it necessa- 
rily follows, that just and conclusive arguments may be 
drawn from reason and scripture, to support the doc- 
trine, that only a part of mankind will be saved. 
Whatever reason has to say and scripture has to say 
upon the subject, is in favour of the doctrine of fiiture 
and eternal rewards and punishments. Reason says, 
that all impenitent sinners deserve eternal punishment, 
and that it is consistent with God's universal benevo- 
lence, to inflict an eternal punishment upon them. 
Reason says, that there is an essential difference be- 
tween saints, who possess pure, disinterested benevo- 
lence, and sinners, who are wholly under the dominion 
of perfect selfishness ; and that these two classes of 
men ought to be for ever separated ; the benevolent 
made happy and the malevolent made miserable. 
Reason says, that no totally depraved sinners will ever 
choose to become benevolent, without a special divine 
influence upon their hearts ; and that God is under no 
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obligation to grant them such a special divine influence; 
and consequently that God maj, consistently with his 
universal benevolence, renew one and not another, as 
an act of absolute sovereignty. And now all that scrip- 
ture says respecting these points, seems to confirm all 
the dictates of reason. Every doctrine and every 

Sassage of scripture, iaiccording to its true sense, either 
irecUy or indirectly proves, that only a part of man- 
kind will be saved. All reason and all scripture b in 
favour of those, who maintain the doctrine of univend 
salvation; or in favour of those, who maintain the 
doctrine of /imt/€(/ salvation. But universalists them- 
selves are sensible, that the whole current of scripture 
is apparently against them, and for this reason, they 
exert all their powers, in conversation, in preaching, 
and in writing to explain away the texts and refute the 
reasons, which oppose their doctrine. They never lay 
down principles and explain them, nor construe scrip- 
ture according to the aictates of reason. But those 
who hold to a limiti&d salvation lay down principles 
and expldn them. Thev tell what they mean by God*8 
benevolence, and what they mean by his love of com- 
placence ; what they mean by total depravity ; what 
thev mean by regeneration ; what they mean by election 
and reprobation, and what they mean by the terms of 
salvation. And having fixed these great and funda- 
mental principles of the gospel, they can read the 
whole bible in support of tliem, or in consistency with 
their doctrine of^ limited salvation. They do not set 
one text of scripture against another, but explain everj 
text agreeably to the great fundamental principles, 
which they have established and explained. There is 
no occasion of misconstruing and misapplying any 
passages of scripture, in order to prove, tnat only a 
part of mankind will be saved ; or in order to refute 
evenr argument and every scripture, that universalists 
can bring to support their unscriptural and absurd serf-' 
timents. Their strong reasons, when brought to the 
test of solid principles, lose all their force, and leave 
them no infallible rule by which to construe apparently 
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conflicting passages of scripture. • But those who main- 
tain, that only a part of the human race will finally 
reach the kingdom of heaven can easily construe 
scripture in general in harmony with the doctrine they 
profess. 

3. It appears from what has been said concerning 
the strong reasons, that are brought forth in support of 
universal salvation, that they destroy one another. If 
one of these reasons be true, the others are all imper- 
tinent and inconclusive. If it be true, that the univer- 
sal goodness of God is inconsistent with his hating sin- 
ners for their sins, with his threatening to punish them 
for their sins in a future state, and with his actually pun- 
ishing them for ever ; then he must make them all eter- 
nally hai>py* without any regard to the atonement of 
Christ, without any regard to their universal goodness, 
and without any regard to their suffering in the pre- 
sent life. The representation, which universalists 
give of the universal goodness of God, and the manner 
in which they reason from it, show that they all build 
their whole scheme upon it. For according to their 
reasonings from divine goodness, it must make all intel- 
ligent creatures for ever happy, whether they are holy 
or unholy, guilty or innocent. What occasion then 
was there for the atonement of Christ, in order to save 
any of mankind from a punishment, that his universal 
goodness would not permit him to inflict ? According 
to their idea of the universal goodness of God, it is ab- 
surd to talk about either the need, or the benefit of 
Chrises atonement, for there was no need of it, and it 
does no good. It does not save men from future and 
eternal punishment, nor from temporal death, nor from 
temporsd evils and calamities. They have but one 
strong reason, in their own view, in favour of universal 
salvation, and that is the universal goodness of God. 
Take this away from them, and they have not another 
reason left them, of the weight of a straw. Ask them 
whether they build their doctrine upon the universal 
goodness of God ; or upon the universal atonement of 
Christ ; or upon the uniyerfxal offetf^ of the gospel ; or 
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upon the universal goodness of human nature ; or upon 
the punishments which God brings upon men in the 
present life ; and they are silent, and d urst not answer 
distinctly. They are capable of seeine that these 
strong reasons clash, contradict, and destroy each 
other. It is fated to errour to run crooked. False 
principles are as inconsistent with one another, as with 
truth. And when passages of scripture are explained 
upon false principles, they are made to clash, to contra- 
dict, and destroy the force of each other. It is not for 
the want of pains, nor talents, that universalists cannot 
make their strong reasons unite and harmonize in 
the support of their doctrine. The truth is, all their 
strong reasons are false, and being false, cannot be 
made to appear consistent by any subtil reasonings, nor 
by any false glosses upon particular passages otscrip- 
ture. So that the plain and palpable inconsistency of 
the scheme of universal salvation, is a plain demonstra- 
tion of its falsehood. 

4. If universalism be founded upon the false and in- 
consistent principles, that have been mentioned ; then 
it leads to the denial of all the fundamental princij^es 
and doctrines of the gospel. , Accordingly we find, 
that universalists do deny the doctrine of personal 
election, the doctrine of regeneration, the doctrine of 
conditions of salvation, and the doctrine of final separa- 
tion of the righteous from the wicked, at the general 
judgment. These are certainly the cardinal doctrines 
of the gospel, and when these are denied, who can see 
that there is any trtiih or importance in the gospel ? Men 
are as certain of future and eternal happiness, vnthmU 
it, as with it. Though universalists would not be plea- 
sed to be called deists, yet they arc deists, to all intents 
and purposes; and their doctrine leads directly to 
deism, and the preaching of it makes more deists, 
than universalists, among their more discerning hearers. 
Their errour is a great and essential errour, because 
it tends to prevent men from performing the conditions, 
upon which the salvation of their souls is absolutely 
suspended. It assures them, that they need not re- 
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pent, nor believe in Christ, nor ezereise one holy or 
gracious affection, in order to escape the wrath to 
come, and enjoy everlasting life. They cannot fail of 
eternal happiness, let them sa^, or feel, or act as they 
will. Can there be a more licentious and dangerous 
doctrine than this ? I know they flatly deny this ten- 
dency. But their denial evinces their inconsistency, 
absurdity and delusion. 

A. It appears from what has been said, that those, 
who preacn the false and dangerous doctrine of univer- 
sal salvation are extremely criminal. Their criminal- 
ity is very great, whether they do, or do not know, that 
their doctrine is false. If they do not know that their 
doctrine is false, it is because they are voluntarily ig- 
norant. If they did but impartially attend to the dic- 
tates of reason and scripture, they would know, that 
their doctrine is false, ^ut if they do know, that their 
doctrine is false, then they are tenfold more crim- 
inal in propagating it, and leading precious and im- 
mortal souls to endless perdition. Tney are severely 
condemned in scripture, as strengthening the hands of 
the wickedj and making sad the hearts </ the righteous. 
They are represented as under strons delusion, that 
they should believe a lie, that they mignt be damned* 
But where is the great criminality of preaching this 
doctrine, if it did not expose them to any temporal, or 
eternal punishment, and why should such false teachers 
be ranked among the most vile and guilty characters, 
described and condemned in the bible ? Or whv should 
the prophets and Christ, and apostles, have been so 
bitterly and mortally opposed for preaching this doc- 
trine, as the universalists assert, that they did preach 
it ? I never heard them answer this question either in 
tlieir conversation, or preaching, or publications, and 
1 have read the writings of their most celebrated lay- 
men and clergymen. The question must be grovelling 
and unanswerable, and amons other things prove 
their doctrineft to be false and dangerous. 

6. If universalists are highly criminal for teaching 
the false and dangerous doctrine of universal sal- 
vation ; then it is umviso and criminal for any to ^o 
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and hear them spread their fatal errours and cor- 
ruptionfl. The wisest of men gives this wise and im- 
portant caution against hearing false and corrupting 
teachers. ^Cease, my son, to hear the instruction 
that causeth thee to err from the words of knowledge.^ 
It is very wrong for any to gratify an itching ear and 
vain curiosity, at the risk of fatal deception. And 
though some may imagine, that they are out of the 
reach of danger by hearing the sophistry of seducers ; 
fet their example may lead others to hear and believe a 
ie to their eternal ruin. There is in every human 
heart a prepossession and bias towards errour, and the 
most fiital errour. It isVmwise for any to trust in their 
own hearts, which are deceitful above all things, and 
presume upon their knowled^ and integrity to discov- 
er and reject errours plausibly represented, and in 
(heir own nature agreeable to the depravity of the heart . 
7. This subject shows the importance of understand- 
inj^, and being firmly established in the /irsi prineipleg 
or the oracles of God. Detached passages of scrip- 
ture can be of but little service in contending with 
universalists, or any other hereticks, without the Know- 
ledge of first principles, according to which all passages 
are to be explained. The knowledge of the nrst prm- 
ciples of all religion, will enable any persons to discov- 
er, to reject, and to 'refute all hereticks. Nothing but 
•ound principles are sufficient to refute unsound and 
fidse principles. It was the knowledge of the first 
principles of the gospel, that armed the apostles 
against all the errours, delusion, and sophistry of Jews 
and Greeks, and enabled them to pull down the strong 
holds of the arch deceiver, and all his deluded follow- 
ers. And all who eiy oy the gospel, need the same 
impregnable armour of the first and fundamental prin- 
ciples of reliffious truth. We ought to think, while we 
read the bible, and compare all its declarations, prom- 
ises, and threateninp, with some true and infallible 
principle. Those who neglect to take this course, will 
always be liable to be carried away with every wind ' 
of doctrine, and make shipwreck of their faith, and to 
be drowned in perdition. 
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THE EXCUSt OF SINNERS, THEIR COHDEMNATION. 



MATTHEW, XXV. «4. 

Then he that had received the one talent came, and said, Lord^ I 
knew theey that thou art an hard many reaping^ where ihau hcLst not 
lotrn, and gathering where thou hast not strewed. 

It is easy to understand the general design of the 
parable, which contains these words. By the owner 
of the servants, Christ means to represent the Creator 
and owner of the world. By the servants, he means 
to represent mankind in general. By the different tal- 
ents, he means to represent the different powers and 
faculties, and the different privileges and advantages, 
with which God distinguishes one person irom anoth- 
er. By the two servants that fiiithiully improved their 
talents, he means to represent good men, who serve 
God with fidelity. And by the slothfiil and unfaithful 
servant, he means to represent the sinner, who entire- 
ly neelects the service of God, and blames Aim, rather 
than ndmse^j for his negligence. ^^ Lord, I knew thee, 
that thou art an hard man, reaping where thou hast not 
sown, and gathering where tnou hast not strewed." 
This language of the slothful servant, expresses the 
fiselings of every impenitent sinner. From tnis we may 
conclude, that all sinners are disposed to complain of 
God for requiring that of them, which he hafi not given 
them. I shall, 

I. Show what God does not require of them, which 
he has not given them ; 

II. What he does require of them, which he has not 
given them ; And, 
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ni. That they have no reason to complain of his 
requiring that of them, which he has not given them. 

1. I am to show what God does not require of sin- 
ners, which he has not given them. 

Here it may be safely said, that he never requires 
any talents oi them, which he has not given tliem. 
Christ uses the term talents in the parable in its most 
strict and proper sense, to signify a piece of money. 
The Jews reckoned a talent of silver at four hundred 
and fifty pounds sterling, and a talent of gold at seven 
thousand two hundred pounds sterling. But as the 
parable itself, is to be understood figuratively, so the 
term talents is to be understood figuratively, to signify 
all intellectual powers and faculties, and all external 
privileges and opportunities of getting and of doing 
good. These natural talents God bestows upon sin- 
ners in larger or smaller measures as he sees best. 
He gives greater talents to some, than to others, and 
more talents to some, than to others. To one he gives 
ten talents, to another two, and to another one. To 
some he gives great powers of mind, and great oppor- 
tunities, or cultivating, enlarging, and strengthening 
their mental powers. And to some he gives great cor- 
poreal streuj^h and activity, and peculiar opportuni- 
ties of exerting these faculties to valuable and impor- 
tant purposes. But he never requires men to have 
more or better natural talents than he has given tliem. 
He never requires the man to whom he has given but 
one talent, to have two ; nor the man to whom he has 
given but two talents, to have ten. He never requires 
a blind man to see ; nor a d^af man to hear ; nor a 
man that has no feet to walk ; nor a sick man to be 
well ; nor a weak man to be strong ; nor a short man 
to be tall. He never requires any man to have a bet- 
ter understanding, or a better memory, or any better 
intellectual faculties than he has given him. And he 
never requires any man to do any action, which he has 
not given him knowledge, strength, time, and opportu- 
nity of doing. In a word, he never requires either 
saints or sinners to have any natural talents, which he 
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demonstrated by his works. After we hlave demon* 
strated, that God is good by his worksj then vre 
know that he speaks the truth in his word, when 
he declares that he is good ; but before we have demon- 
strated by his works^ that he is good, we cannot know 
that he speaks the truth, when he tells us in his 
word that he is good. It is not only true, that the 
goodness of God may be discovered by his works^ but 
it is true, that his goodness cannot be discovered in any 
other way, either in this world or in the world to 
come. For, if the evils in this world be an argument 
a^inst his goodness, greater evils in another world 
will be stronger arguments against it. It is said by 
those, who deny, that the goodness of God can be dis- 
covered by his v>orks in this world, that we do not 
know how he will treat mankind in a future state, with- 
out the aid of the bible ; he may, notwithstanding his 
apparent goodness towards them in this life, annihdate 
them, or make th^m perfectly miserable. But we can- 
not know the contrary to this merely by his word ; for 
though he has promised to make some of them happy; 
yet we cannot know that he will fulfil his promise, with- 
out knowing by his works, that he is perfectly and 
immutably good. The works of God, therefore, aflford 
us the first and most infallible evidence, that God is 
good. Accordingly, the apostle asserts, that all the 
nations of the earth may discover the goodness of God 
by his toorks^ and are inexcusable, if they do not He 
says, ^ because that which may be known of God is 
manifest in them ;^' that is, the heathens, ^^ for God hath 
shewed it unto them. For the invisible things of him. 
from the creation of the world are clearly seen, being 
understood by the things that are madej even his 
eternal power and Godhead ; so that they are without 
excuse." It is not for want of evidence, by the works 
of God, that the pagan world have not discovered the 
being and goodness of the only living and true God, 
but because of their moral depravity, and their crimi- 
nal stupidity arising from it. All men might discover 
the goodness of G^, which he is daily and constant- 
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ly acting put before them, if they would critically and 
ini|>artially attend to his works, which afford the high- 
est possible evidence he can give them of his goodness, 
either in this life, or the next. 

. 2. If God always acts under the influence of pure, 
permanent, universal, ' and perfect goodness; then all 
the objections, that ever have been made, or ever can 
be made, against any part of his conduct, are ob- 
jections against his goodness, which must be alto- 
gether unreasonable and absurd. Our eyes must be 
evil, if we object again3t God, because he is good. 
But if we object against any part of his conduct, we 
object against his goodness; for whatever he has done, 
he has been moved to do, by his pure and perfect 
goodness. It is as certain that his whole conduct 
is good, as that his whole heart is good. So that 
we cannot object against a single instance of his con- 
duct, without, virtually objecting, against his goodness. 
This will appear, if we distinctly consider any objec- 
tions we have ever formed against any part of his con- 
duct. 

If we object against his forming any or all his pur- 

})oses from eternity, we object against his goodness; 
or his goodness required him to form his purposes as 
soon as his perfections enabled him to form them, or 
as soon as he knew what was best for him to do. But 
his esseutial knowledge enabled him to know what 
was best for him to do from eternity ; and when he 
knew this, he could not consistently with his perfect^ 
knowledge and goodness, delay forming all his purpo- 
ses, because there could be no reason for his delaying^ 
and to delay without reason must have been contrary 
to his perfect rectitude. He acted under the inflaeRce 
of his perfect goodness in forming his purpoaes 
from eteniity : and in forming just such purposes as be 
did form. We cannot therefore object against hii 
forming his purposes from eternity, nor against any 
purposes he did then form, without objecting against 
his goodness; for his whole conduct in forming hispur- 
poses was the genuine fruit of his unerring wisaoin^ 
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5;Qided by his pure, impartial, and unirersal benevo* 
ence, wliich ought to be loved and approved by every 
intelligent creature. 

If we object against God''s conduct in placing Ad- 
am as the publick head of mankind, and suspending 
their moral character upon the condition of his perfect 
obedience, we object against his goodness, which mov- 
ed him to place Adam and his posterity in such a crit- 
ical and dangerous state. God might have determin- 
ed, that each individual of the human race should have 
been placed as the angelg were, without any publick 
head, whose single act should so deeply afiect millions 
and millions of others. But his perfect goodness mov- 
ed him to appoint Adam to be the publick head of all 
his posterity, that by one man's disobedience, many 
should be made sinners. And since divine goodness 
determined this important event we cannot have the 
least reason to object against it. — If we object against 
God^s agency in governing the hearts and conduct of 
mankind in the manner he does, we object against his 
goodness. For every act of his. government is an act of 
pure goddness, which seeks the highest good of the 
universe. He could, if he pleased, make everyone of 
mankind act entirely right, and prevent every one from 
acting wrong; and it is owing to his goodness, that he 
does not govern the moral world in this manner. He 
could have prevented all natural and moral evil from 
coming into the world, if he had pleased ; and he 
could now banish all natural and moral evil from the 
world, if he pleased. But his perfect and universal 
goodness moves him to overrule both natural and mor- 
al evil, for the benefit of the universe, and who can 
object against it, without objecting against his good- 
ness } 

If we object against his saving one person, and de- 
stroying another, according to his original purpose, 
which he purposed in Christ Jesus, we object against his 
goodness. For it was pure, perfect benevolence, which 
moved him to form all his purposes of special grace. 
If we only admit the perfect goodness of God, and 
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believe that he always has acted, and always will act 
under the influence of it, it will be impossible for any 
of mankind, or for any bther intelligent creatures, to 
see the least ground to object against a single instance 
ofGod^s conduct in forming ana executing his original 
and eternal purposes. The plain and important truth, 
that God is perfectly and immutably good, and al- 
ways acts under the influence of perfect goodness, 
solves all the apparent darkness and difficulties in both 
the natural and moral world, and completely removes 
the ground of every objection, that ever has* been, of 
ever can be made against the conduct of God in any 
of his works of creation, or providence or redemption. 
3. If God always acts under the influence of his 
pure, permanent, universal goodness ; then no crea- 
ture in the universe ever has had, or ever will have 
any just cause to murmur or complain, under the dis- 
pensations of providence. Though mankind are bom 
to trouble, as the sparks fly upward ; and though God 
does inflict many and great evils upon the children of 
men ; yet he never afflicts willingly, or grieves them. 
It is only, if need be, or some good end may be an- 
swered by it. He treats all his creatures as well, as it 
is morally possible for him to treat them ; and with this, 
every one ought to be completely satisfied. All men 
have constant occasion to rejoice, that the Lord reign- 
eth, and that their times are in his holy and benevolent 
hands. This good men have believed ; and they have 
acted accordingly. Who ever suflfered greater, more 
complicated, and more unexpected calamities than Job 
did ; but in the depth of his afflictions he said, ^ The 
Lord hath given and the Lord hath taken away ; bles- 
sed be the name of the Lord.^^ He viewed all his suA 
ferings as coming from the wisdom and goodness of 
God, which removed every murmuring thought, and 
produced cordial and unreserved submission. And the 
primitive christians lived in the lively faith of the'per- 
feet goodness of God in all the dealings of his provi- 
dence towards them, which gave them entire satisiac* 
tion under all the evils they suffered. They could sin- 
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Merely say of themselves, ^^ As dying, and behold, we 
live ; as chastened, and not killed ; as sorrowful, yet 
always rejoicing ; as poor, yet making many rich ; as 
having nothing, yet possessing all things.'^ The pater* 
nal goodness oi God is a perpetual source of consola- 
tion toallhis children while they are passing throughall 
the fiery trials, which fall to their lot in this present evil 
world. When God^s ancient people complained, that 
his ways were not equal, he appeals to their own con- 
sciences to justify his conduct, and condemn their own. 
^ Are not my ways equal ? are not your ways unequal ?** 
God fills the earth with his goodness,, and acts it out 
in every dispensation of his providence towards every 
individual of the human race, which ought to remove 
every murmur and complaint, fill every heart with 
gratitude, and every mouth with praise. Hence says 
the apostle to every one with great propriety, " Rejoice 
ever more ; and again I say, rejoice.^' 

4. If God be universally and perfectly good, and 
always acts under the influence of hiel immutable 
and perfect goodness ; then it is owing to the knowl- 
edge, and not to the ignorance of sinners, that they 
hate God. They are caUed haters of God, and are said 
to have ^^ a carnal mind which is enmity to God, and 
not subject to his law, neitlier indeed can be.'^ Some 
ascribe all their enmity and Opposition to God to their 
ignorance qf his true character. They say no man 
can know the great and amiable character of God, 
and at the same time hate him. This would be true, 
if their hearts were holy and benevolent ; but their 
hearts are entirely selfish, and selfishness is diametri- 
cally opposite to pure, holy, perfect benevolence. 
Ana therefore the more they know of God, the more 
their hearts rise against him, and hate every part of 
his character, and every instance of his conduct right- 
ly understood. Could they see and realise the pure, 
benevolent motives of his conduct in all instances, they 
would perfectly hate and oppose all his designs and all 
his conduct. Could the eyes of all the sinners in the 
world be opened at once, and they have a clear and 
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foil Tiew of bis motiFes in creating and governing 
all his creatnres, they would all rise up in open re- 
beUion against their maker. This is exemplified by 
_ the feelings and language and conduct of those, 
whose eyes God does often open to see and realise 
lii$ soTereign goodness and grace. They are the 
persons who hate God the most sensibly, till their 
carnal mind is slain, and holy love is shed abroad 
in their hearts. Our Saviour, who knew what was 
m maiu represents sinners as hating God, not because 
lliey are ignorant of him, but because they know him. 
He expressly says " If 1 had not done among them the 
works which none other man did, they had not had sin : 
but now have they both seen, and Wee/ both me and my 
Father, But this cometh to pass, that the word might be 
fulfilled that is written in their law, They hateil me withou 
n cause.'*'^ Sinners hate God for his goodness, which is no 
just cause for their hating him. Their hearts are evil 
because he is good. They hate him more for his good- 
ness, than for any thing else in his character. They 
hate his po*ver, knowledge, and wisdom, because these 
natural attributes are under the constant influence of 
his pure, holy, disinterested benevolence; and of 
course, the more they know of his natural and moral 

Eerfections, the more their carnal mind rises against 
im. 

5. If God be purely, perfectly, and universally good, 

and always acts under the influence of it ; then he will 

display his goodness in the everlasting punishment of 

the finally impenitent. He loves them with the lovo 

of benevolence in this world, and desires simply con- 

^ered, that they might not perish, but have everlast- 

wy life. This he declares under the solemnity of an 

4idilh« " As I live, saith the Lord God, 1 have no plea- 

Mie in the death of the wicked ; but that the wicked 

twn^ftxwi his way and live : turn ye, turn ye, from your 

f'^'A wiHTs: for why will ye die, O house of Israel i^^' 

AnA ii^n we read, ^^ The Lord is not slack concern- 

inc hi^ promise, as some men count slackness: but is 

loinff llMcrilH tons ward, not willing that any shonkl perish^ 
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bu4 that all should come to repentance/' As • God 
loves the impenitent in this life with the love of be- 
nevolence, so he will always feel benevolently towards 
them, while he manifests the tokens of his everlasting 
displeasure towards them. His perfect goodness dis- 
poses him to hate their perfect wickedness, and to puiv 
ish them for it. And as it is his goodness, that dis- 
poses him to punish them, so it will dispose him 
to punish them for ever. If he punished them from 
a principle of malevolence and revenge, there 
could be no evidence, that he would punish them for 
ever. But since his perfect goodness leads him to 
regard the highest good of the universe, and to op- 
pose whatever is opposed to that, his goodness re- 
quires him to punish those, who are the opposers of 
that good, so long as the highest good of the universe 
renders their punishment necessary. And we can sec 
no reason why the good of the universe should not re- 
quire their eternal^ as well as temporary punishment. 
God^s displeasure towards the finally impenitent, will 
be a holy and benevolent displeasure, and his good- 
ness turned into wrath will for ever bum to the lowest 
hell, and give a peculialf emphasis to the miseries of 
the damned. If they could only see, that God punish- 
ed them in the exercise of a malignant and a revengeful 
spirit, it would be a great relief to their sorrows ; but 
tbey will always know and feel, that God always acts 
under the influence of perfect goodness, while he 
pours out the vials of his wrath upon them, which 
must serve to sink them deeper ana deeper in dark- 
ness, misery and despair.. The goodness of God, in- 
stead of being an argument in favour of univeral salva- 
tion, affords the strongest argument to prove, that 
since God punishes sinners in this life, he will punish 
them for ever except they repent. 

6. If God is purely and perfectly good, and always 
acts under the influence of his goodness ; then those 
who are finally happy will for ever approve of the di- 
vine conduct towards the finally miserable. Some 
have supposed, that the everlasting miseries of the 
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damned would disturb and diminish the happiness of 
the blessed And they undoubtedly would, if their 
miseries did not flow from the perfect goodness of God. 
But they will see and believe, that Uod displays his 
goodness in displacing his jubtice, and this display of 
coodness and justice, will be so far from diminbhins; 
weir felicity, that it will augment it for ever. Though 
the blessed will not take pleasure in the mere mise- 
ries of the damned ; yet they will take pleasure in 
the pure, impartial, and perfect goodness of God, in 
giving them the due reward of their deeds. Moses 
and the pious Israelites rejoiced in the goodness of 
God, which sunk Pharaoh and his hosts in the mer- 
<uless waves. And we know, that the heavenly hosts 
sing the song of Moses, and say, ^^ Amen, Alleluia ;'" 
while they behold the smoke of the torments of the 
damned. And the only reason is, that they see the 
displays of divine goodness in punishing those, who 
have opposed and always will oppose the glory of 
God, and the highest good of the universe. 

7. If the pure, perfect immutable goodness of God 
be consistent with his pure, perfect, immutable jus- 
tice; then while sinners remain impenitent, they 
have no ground to rely upon his mere goodness to 
save them. While God gives them health and strength, 
and prosperity, and pours into their bosoms the com- 
mon blessings of his providence, they are extremely 
apt to imagine, that his goodness will terminate iu 
his special grace ; and that after he has done them so 
much good in this world, he never will inflict ever- 
lasting punishment upon thorn, in the world to come. 
This notion of divine goodness gives them habitual 
ease and security in tne neglect of duty from day 
to day; and often affords them hope in their dast 
moments. How often do we And those on a sick and 
dying bed who feel easy and safe, though they have 
never embraced the gospel. And if they are asked, 
why they are not distressed about their future and 
eternal state ; they will readily reply, that they hope 
in the mercy of God to prepare them to die, before 
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two ; or as -tie that had ten talents, was able to improve 
his ten. Sinners arc as able to improve all the talents 
they have, as saints are to improve all the talents they 
have. Sinners in general have as good natural talents, 
as saints in general, and they are under no greater nat- 
ural in^bility^ to love God, embrace the gospel, and 
obey, all its precepts, than saints ar%n-6nt they are un- 
der {1^ total moral inability to do these things. Hence 
our Saviour says, *' No man can conie unto me, except 
the Father who sent me to draw him." Sinners have nat- 
ural ability to do their duty, because they have natural 
talents ; but they have not moral ability to do their 
duty, because they have no heart to improve their nat- 
ural talents* The distinction between natural ability 
and moral inability is as plain and obvious, as the dis- 
tinction between natural talents and a heart to improve 
them. This distinction is to be seen and felt all over 
the world. We everv where see men of fine natural 
talents, who have no heart to improve them. And we 
all feel, at times at least, that we have talents, that 
we have no heart to improve. But notwithstanding 
this plain and sensible fact, how many are there among 
the learned and unlearned, among saints and sinners, 
who either directly or indirectly deny the distinction 
between natural and moral inability, and maintain, that 
sinners are under a natural^ and not merely a vwral in- 
ability to embrace the gospel, or to do any thing in a 
right and acceptable manner. This must be owing to 
their jiot maifeing a distinction between a talent, and 
an heart to improve it; or in supposing the want of a 
heart is the want of a talent ; which is absurd, because 
a heart is no talent. A talent is something tliat God 
gives, but never requires ; a heart is something God 
requires, whether he gives it, or not. A talent is some- 
thing passive; but a heart is something active, A lal- 
€nt has no moral qualities ; but a heart has moral qual- 
ities. A ta4ent is something which never dcservoj? ei- 
ther praise or blame; but a heart always deserves ei- 
ther praise or blame. No talent or rational tiiculty can 
ehange ; but a heart may change, aud ofton Joe^, It 
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is extremely strange, therefore, that so many Bhoald 
think, that the heart is a talent, and the want of it is the 
want of a natural talent, or intellectual faculty, wluch 
lays sinners under a natural inability to lore God, to 
repent of sin, and to embrace the gospel. No person 
would ever think, that sinners are under a natural ina- 
bility to love andPbrve God, if he did not imagine, that 
the want of a good heart, is the want of a natural talent, 
^or intellectual faculty to love and serve God. And 
whoever do think, that a want of a good heart is the 
want of a talent or natural faculty, must, to be consis- 
tent, think that sinners are as really under a natural in- 
ability to do their duty, as a blind man is to see, or a 
deaf man to hear. But it appears from what has been 
said of the distinction between talents and the heart, 
that sinners want no talents, but only a good heart, in 
order to embrace the gospel, and consequently their in- 
ability is altogether morale and not naiuroL 

2. It appears from what has been said, that it is of 
great importance to understand the distinction between 
talents, and a heart to improve them, or between nat- 
ural and moral inability. It is absolutely necessaiy to 
understand this distinction, in order to understand 
some of the most important truths in the bible. With- 
out seeing this distinction, who can see the propriety 
of the first and fundamental law of God's moral king- 
dom, which commands every person, let his heart be 
what it will, to love him with all his heart, with all his 
soul, with all his mind, and with all his strength ? Who 
can understand the command, which requires those 
who have no repentance to repent, and those who have 
no faith, to believe the gospel ? Who can understand 
the precept, that requires those who are totally selfish* 
not to seek their own things, but the things of others ? 
and to do to others, as they would that others should do 
to them ? Who can understand the express command 
to sinners, ^^ Make you a new heart ana a new spirit,^ 
or to rise from spiritual death to spiritual life ? Who 
can understand the consistency between the doctrine 
of regeneration and the command ^^to put off* the old 
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man and put on the new ;^ or the consistency between 
tbedoctrine of the saints perseverance, and the numerous 
caations and warnings against their falling away ? Who 
can understand the consistency between God's secret 
and revealed will ? or the universal invitations given to 
sinners to embrace the gospel, and the doctrine of per- 
sonal election to eternal life? Who can understand 
that divine threatning, ^^ The servant who knows his 
master^s will, and does it not, shall be beaten with ma- 
ny stripes,^' or punished according to the light and 
knowledge he resists ? These are all gravelling points 
to those, who do not understand the distinction be- 
tween natural and moral inability. And no expositor of 
the bible, that 1 ever read, who did not understand or 
denied this distinction, could reconcile these apparent 
difficulties and inconsistencies every where to be found 
in the Scriptures. It is because Arminians, Antinomi- 
ans, and Universalists, do not understand^ or will not 
acknowledge the distinction between natural and mor- 
al inability, or between talents and an heart to improve 
them, that they run into their different and dangerous 
errours. And no one can refute them, without under- 
standing this distinction. It is, indeed, impossible for 
any person to understand the truths and consistency of 
many of the most important doctrines and duties of the 
gospel, without understanding the wide difference be- 
tween men's having natural abilities, and an heart to 
improve them. 

3. It appears from what has been said in this dis- 
course, why God is so much displeased with sinners, 
for pleading the want of a good heart, as an excuse for 
not improving the talents he has given them, to his glo- 
ry. They not only justify themselves in that in which 
they ought to condemn themselves, but by justifying 
themselves, they condemn God as the most unjust and 
cruel being in the universe. They charge him with 
reaping where he has not sown, of requiring that which 
he has not given, and of threatening them with eternal 
destruction for not doing that which he has not given 
them power to do. This is a higher charge, than can 
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be brought against the greatest tyrant on earth, or ev- 
en against the great adversary of God and man. Bu( 
sinners cannot plead the want of an heart to \ojf^ and 
obey God. without Tirtually bringing this charge of in- 
justice and cruelty against him. Every self-justifying 
and sin-extenuating plea that they make, is a God-con- 
domning plea. Just so far as they justify themselves, 
they condemn him. What can be more criminal and 
displeasing to God than this. He has given them great 
and distinguishing talents^ and made them capable of 
loving and serving him ; but they deny, that he has 
Inade them capable of loving and serving htm, because 
he has not given them anotiier talent, that is, a good 
heart ; and upon this^round, they justify themselves, 
and condemn him. But how dare they ^* provoke the 
Lord to jealousy ? are they stronger than he ?" Though 
sinners do not always see, that just so far as they justi- 
fy themselves in their slothfulness, impenitency and un- 
belief, they condemn God ; yet he sees it and highly 
resents it. The master of the slothful servant clearly 
saw the nature and implication of his self-justi^ing 
plea, and would not endure such an impeachment irom 
such an ungrateful and wicked servant ; but condemn- 
ed him to the Severest punishment. And can the idle 
and unfaithful servants of God, who to justify them- 
selves, condemn him) hope to escape with impunity.** 
They are guilty, but God is righteous. They have in- 
jured God, but he has not injured them. And he nev- 
er will forgive them, until they first condemn them- 
selves, as he condemns them, and accept the punish- 
ment of their iniquity, and ascribe righteousness to him, 
in respect to the precept and penalty of his law. ' 

4. We learn from what has been 8aid,on what account 
sinners grow worse and worse under the strivings of the 
spirit. When they are first awakened, they commonly feel 
condemned for their past stupidity, and negligence* 
and sloth fulnese, and resolve to be more earnest and 
diligent in seeking the Lord. But as the spirit strives 
more powerfully, their wicked heart leads them to re- 
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^ist a sense ofguilt, which is so painful to them, and i6 
'find some excuse for their conduct. And ivhat the bi- 
ble says about the moral inability of sinners to love 
God and embrace the gospel, they zealously lay hold 
of, as a most plausible excuse ; and they begin to plead 
that they cannot do what God commands them to dcf. 
For he requires them to have a good heart, which he 
has not given them. And now the tables are turned. 
Instead of blaming themselves for their moral impoten- 
cy, they blame (iod. Instead of acknowledging that 
they have been idle servants, they charge God with 
being a hard master. They cast of!' blame from them- 
selves, and fix it upon God. And instead of contend- 
ing with themselves, they contend with him ; which is 
in^ the highest degree criminal. Their carnal mind 
rises directly against God, and condemns him as the 
most unjust and cruel being in the universe; which is 
immediately sinning against God himself, with all their 
heart, with all their soul, with all their mind, and with 
all their strength. And can we conceive it possible, 
that they should rise in criminality and suilt, so fast in' 
any other way, as in this ? '^ If one man sm against an- 
other, the judge shall judge him; but if a man sin 
against the Lord, who shall entreat for him ?^^ This is * 
not only the most criminal^ but the most dangerous way 
of sinning. It directly tends, not only to stifle convic- 
tions, but to produce despondency. For, so far bs sin- 
ners can make themselves believe, that the want of a 
good heart is the want of a talent, and a valid excuse, 
they will pity themselves as in a deplorable condition, 
and blame God for not giving them a good heart, and 
threatening to cast them offfor ever for the want of it. A 
great many guilty sinners have thrown themselves into 
this wretched situation, by justifying themselves, and 
charging God foolishly. All awakened sinners are in 
a critical situation, and it is extremely difficult, to guard 
them against the guilt and danger of justifying themr 
selves and condemning God. The best way to guard 
them against this delusion, is to make them see, if pos- 
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Mlt^ thQ distinction between natural and moral ina- 
bility. 

5. It appears from what has been said, that no awak- 
ened sinners are under genuine convictions, until ther 
are constrained to give up all their excuses for their 
negligence, impenitency and unbelief. All their excuses 
are founded upon their false notion of being unable to 
do what God has required of them, because he has not 
given them an heart to do it This excuse they ought 
to give up, and must give up, when the commandment 
comes home to their conscience. ^^For wh^itsoever 
the law saith, it saith to them that are under the law, 
that every mouth may be stopped, and the whole 
world may become guilty before God/^ The sinner 
under genuine conviction, has no self-justifying, and 
God condemning plea to make. His mouth is stopped, 
though his heart rebels. Paul owns that he was sub- 
ject to such genuine convictions. ^^ 1 was alive with- 
out the law once ; but when the commandment came, 
sinirevived, and I died.^' And the publican had no ex- 
cuse to make, when he cried, ^^God be merciful tome 
a sinner:^' The law, which requires a holy heart, al- 
lows of no excuse for the want of it. It is extremely 
dangerous for sinners to take awakenings for convic- 
tions, and a mere sense of danger for a sense of guilt 
They must renounce all self-righteousness and self-jus- 
tification in order to accept me unpromised mercy of 
God. 

6. It appears from what has been said, that all sin- 
ners are equally liable to conviction. The same tal- 
ents which God has given them, and required them to 
improve, he can turn against them, and employ as 
means of conviction and self-condemnation. All their 
intellectual powers, all their acquired knowledge, all 
their religious advantages, and all their easy aiKl agree- 
able circumstances in life, he can turn against Chem, 
and make them feel that these things have increased 
their obligations to improve them, and consequently 
their guilt in misimproving them. Though alt secure 
sinners employ all their talents to invent plausible ex- 
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cuses ; yet God can make them employ all their tal- 
ents to discover and condemn their past stupidity, neg- 
ligence and slothfulness. Though the careless and 
thoughtless, imagine that they can successfully plead 
their cause before God, yet ivhen they come in sober 
earnest to justiiy themselves, they will find that God 
can condemn them out of their own mouth. How many 

irreat and learned men has God laid prostrate at his 
ootstool ? It is only to take away their groundless ex- 
cuses, and they fall before him. 

7. This subject now exhorts all sinners^ -without ^* 
ception, to improve their talents which God has (given 
them. Of these talents they cannot divest themselves. 
They are a part of their rational and immortal exidt- 
ence. And they bind them to love and serve God 
with a pure heart. And if they are slothful, and bury 
them, or pervert them, they will sink^ them, like talents 
of gold, in endless perdition. How many sinners have 
wished in vain to be deprived of their noble, rational 
and immortal talents ; or to be completely annkulated 
rather than to feel their insupportable condemning 
power. You cannot turn to the right or left, >with secu- 
rity or impunity. There is only one strait and uarrow 
path before you. To obey God from the heart, or to be 
condemned and destroyed for ever. And can you hes- 
itate a moment, what is your duty and iilterest ? Are 
you secure ? Awake ! Are you alarmed ? Condeum 
yourselves, and j'ustify God, and accept 4>f mercy^-* 
•Stand no longer idle. — You must soon give to 'God an 
account of what you have done with your talents. 'And 
if you do not make yourselves an heart to use the tal- 
ents he has given you, to his glory, he will 90fy in res- 
pect to every one of you, "Cast ye the unprofitable 
servant into utter darkness ; there shall be wx^Qpiiig and 
gnashing of teeth/' 
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THE HAPiPlNESS OF SELF-DENIAL. 

LUKE, xYiii. 28, 29, 80. 

Then Peter said^ lo^ we have left all and folltrwed thee. And he uUd 
Unto them, verily I Bay unto you, there is no man that hath left house^ or 
parents^ or brethren y or wife y or childreih^for the kingdom ofGod's 
sake^ who $hall not receive manifold more in thi$ present time^ and in 
the world to come^ life everlasting. 

There was no duty that Christ more frequently and 
plainly inculcated, than the duty of self-deniak He 
made it the cardinal condition of men^s becoming his 
sincere followers. '^ Then said Jesus unto his disci- 
ples, if any man will come after me, let him deny 
himself, and take up his cross, and follow me.'' And 
when ^ a certain ruler asked him, saying, good master, 
what shall 1 do to inherit eternal life ? Jesus said unto 
him, sell that thou hast, and distribute unto the poor, 
and thou shalt have treasure in heaven : and come and 
follow me. And when he heard this, he was very sor- 
rowful, for he was very rich. And when he saw that 
he was very sorrowful, he said, how hardly shall they 
th^t have riches enter into the kingdom of God! For 
it is easier for a camel to go through a needle's eye, 
than for a rich man to enter into the kingdom of 
God. And they that heard it, said. Who then can he 
saved ? And he said, the things which are impossible 
with men, are possible with God. Then Peter said, 
Lo, we have left all, and followed thee. And he said 
unto them. Verily, 1 say unto you, there is no man that 
hath left house, or parents, or brethren, or wife, or 
children, for the kingdom of God's sake, who shall not 
receive manifold more in tins present time, and in the 
world to come life everlasting.''' Mark expressly says, 
^ the self-denying man shall receive an hundred-Jold now 
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in this time, and in the world to come eternal life.'^ 
The text fully warrants us to say, 

That the exercise of self-denial is productive of the 
highest happiness both in this life and in (he life to 
come. 

I shall first explain self-denial, and then show that 
it is productive of the highest present and future hap- 
piness. 

I. Self-denial is to be explained. Though it be uni- 
versally allowed, that there is such a thing as self-de- 
nial ; yet \;ery different opinions are entertained con- 
cerning the nature of it, which makes it necessary to 
show in what it essentially consists. 

In the first place, it does not consist in giving up one 
temporal and personal good for a greater temporal and 
personal good. For this is self-gratifying instead of 
self-denying. Any entirely selfish person would be 
willing to do this. Christ said to his hearers, ^^ If ye 
love them that love you, what thank have ye ? for sin- 
ners also love those that love them. And if ye do good 
to them who do good to you, what thank have ye r for 
sinners also do even the same. And if ye lend to them 
of whom ye hope to receive, what thank have ye ? for 
sinners also lend to sinners, to receive as much again.^' 
Men are generally fond of exchanging a less personal 
and temporal good for a greater personal ana tempo- 
ral good. And though in some cases, they may feel a 
degree of reluctance in giving up a smaller for a great- 
er temporal good ; yet on the whole, they choose to do 
k, to gratify their selfishness. One man will sacrifice bis 
property, to gratify his ambition, which he esteems a 
greater good. Another man will sacrifice his proper- 
ty to gratify his appetite, which he esteems a greater 
^ood. Another will sacrifice his property, to gratify 
his revenge, which he esteems a greater good. But 
none of these persons in these cases, exercise the 
least self-denial. They only give up one personal and 
temporal interest for what they esteem a greater per- 
sonal and temporal good, which gratifies iheir selfish 
and corrupt hearts. 

3:3 
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Nor, secondly, does self-denial consist in giving up 
a less temporal and personal good for a greater per- 
6onal and eternal good. The most corrupt and self- 
ish men in the world, are willing to give up anj or 
all their temporal and personal interests for the sake 
of obtaining future and eternal happiness. Micali 
represents a sinner as expressing this willingness in 
the strongest terms. '^Wherewith shall 1 qome before 
-the Lord, and bow myself before the high God? 
Shall I come before him with burnt ofTerings, with 
calves of a year old? Will the Lord be pleased with 
thousands of rams, or with ten thousands of rivers of 
oil ? Shall I give my first born for my transgression, 
the fruit of my body for the sin of my soul ?" What this 
person is represented as willing to sacrifice for the 
salvation of his soul, thousands and thousands of mau- 
kind have actually done, to obtain future and eternal 
happiness. All the idolatrous nations round about Ju- 
dea, sacrificed theirdear infants and children in order to 
obtain the favour of Moloch and their other false and 
cruel gods. The heathens in East-India and the East- 
India islands make the same cruel and inhuman sacri- 
fices to their false gods and stupid idols. Some idolize 
the river Ganges, and sacrifice themselves and otberB 
to that Idol. Thousands and thousands go as pilgrims 
to sacrifice themselves to tlie grand idol Juggernaut 
Some are voluntarily, and others involuntarily burnt 
to ashes, for their own or their friends eternal benefit 
The Mahometans, who are semi-christians, go long pil* 
grimages to Mecca, and practice other self-mortifica- 
tions for the sake of securing future and eternal hap- 
piness. And among those, who call themselves christ- 
ians, there are a multitude of hermits, monks and nuns, 
and other ienthusiastick and superstitious persons, who 
voluntarily deny themselves the enjoyments of civil so-" 
ciety, macerate their bodies, and subject themselves to 
the extremes of heat and cold, pain, poverty, and re- 
proach, for the sake of obtaining the salvation of their 
souls. But there is not the least self-denial in such 
selfish mortifications, sufferings and sacrifices. If a 
!3aLan should gain the whole world, and then give it up . 
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for the sake of escaping eternal misery and obtaining 
eternal happiness it would be the highest act of sdjish- 
ness^ instead of self-denial^ which does not consist in giv- 
ing up a less temporal and personal good, for a greater 
temporal and personal good ; nor in giving up a less 
personal and temporal good, lor a greater personal and 
eternal good, in a word, selfdenial does not consist in 
any thing that gratifies a selfish heart; and therefore it 
does not consist in giving up our ovm present good for 
our own future good^lei our ownfuture good be whatitmay. 
But, third^ and positively, self-denial consists in 
giving up our own good for ihe good of others. The man 
who gives up the least personal good for the personal 
jfoof/ of another, without any hope of reward, exercises 
true self-denial. The man who gives up bis private 
good for the good ofthepublick without any hope of re- 
ward, exercises true self-denial. Sucn self-denial 
stands in direct contrariety to selfishness. No man, 
who is entirely selfish, can be willing to give up his 
own good for the good of another person, or for the 
good of the publick, or for the glory of God, without a 
hope of reward, or receiving a greater good than he 
bestows. Satan knows, there is no self-denial, arid 
consequently no virtue in selfishness, or in any action 
that flows from selfishness, and on that ground, he de- 
nied that Job had any seli-denial, or virtue in his ex- 
ercising love and obedience to God. " The Lord said 
unto satan, hast thou considered my servant Job, that 
there is none like him in the earth, a perfect and up-« 
right man, one that feareth God, and escheweth evil. 
Then satan answered the Lord, and said. Doth Job 
fear God for nought ? Hast thou not made a hedge 
about him, and about his house, and about all he hath 
on every side ? Thou hast blessed the work of his 
hands, and his substance is increased in the land. But 
put forth thine hand now, and touch all that he hath, 
and he will curse thee to thy face.'' Had Job loved and 
served God, from mercenary motives, he would un- 
doubtedly have felt, if not acted as satan predicted, 
when God stripped him at once of all his wealth and 
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prosperity. But he blessed God in his sore afflictions 
and bereavements, which demonstrated his pure self- 
denial and disinterested virtue. Christ, in the text, 
represents self-denial as consisting in mens^ givhig up 
private or personal good for the kingdom of God's sake. 
'"Verily I say unto you, there is no man that hath left 
house, parents, &c. for the kingdom of God'^s acJce^ who 
shall not receive manifold more in this present time, 
and in the world to come life everlasting.'' This self- 
denial whidi Christ enjoined, he also practised. So 
says Paul to the Corinthians. ** Ye know the grace of 
our Lord Jesus Christ, that though he was rich, yet for 
your sokes he became poor^ that ye through his poverty 
might be made rich." Paul s^ys to the Romans, " We 
then that are strong, ought to bear the infirmities of the 
weak, and not to please ourselves. Let every one of us 
please his neighbour for his good — for even Christ pleas- 
ed not hwiself.'*^ And again, the apostle says, ^ Let no 
man seek his own^ but every man another's wealthy Ac- 
cording to the dictates of scripture, reason, and con- 
science, all self-denial consists in giving up our own good 
for the good of others, when our own personal and pri- 
vate good stands in competition with the good of oth- 
ers. We should never find any difiiculty in under- 
standing the nature and tendency of self-denial, if we 
were only willing to practice it; and we should find 
no difficulty in practising it, if we only possessed pure 
disinterested love to God and man. For, 

II. True self-denial is productive of the highest pres- 
ent and future happiness. Though this may look like 
a paradox, yet, I trust, it will appear a plain and im- 
portant truth, if we consider the following things. 
And, 

1. The nature of true self-denial. It consists, as we 
have seen, in giving up a less private or personal good 
for a greater publick good ; or in giving up our own 
good for the greater. good of others. And this neces- 
sarily implies disinterested benevolence, which is plac- 
ing our own happiness in^he greaterhappiness of others. 
When a man gives up his own happiness to promote 
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the grcuiter happiness of another, he does it freely and 
voluntarily, because he takes more pleasure in the 
greater good of another, than in a less good of his own. 
So that though he gives up private and personal good, 
yet he does not give up all good, for he enjoys all that 
good of another, for which be gives up his own. And 
^ since th^t good of another is always greater than his 
own good, which he gives up for it, he becomes happi* 
er than he could be without such an act of self-denial. 
The seliish man who loves his property more than his 
ease, enjoys more pleasure in labouring, sweating, and 
toiling, than in spending his time in idleness and ease. 
So the benevolent man, who gives up his own person- 
al good- for the greater good of his neighbour, enjoy 
all timt greater good of his neighbour, for which b< 
gives up a less personal good of his own, and conse- 
quently he is happier, than if he bad not done that act 
of self-denial. Or if a benevolent man gives up his pri- 
vate good to promote a greater pubUck gooa, he en- 
joys all that greater publick good, for which he gives up 
his private good ; and of course becomes happier than 
if he had not given up the private for his puouck good. 
Or if a benevolent man, gives up his house, or his landst 
or his children, or any thing that he calls his own, for 
the kingdom ofGoiTs sake^ he enjoys that kingdom of 
God for which he gives up his personal good, and nec- 
essarily becomes happier than if he had not done that 
great act of self-denial. We cannot conceive of any 
act of true self-denial, which will not be productive of 
the present^ as well jblb future good of the person who 
performs it. It is the dictate of every man's reason, 
that his giving up his own personal good, for the good 
of others, or for the glory of God, wili.be productive of 
greater good in this life and in the life to come. Let a 
good man labour and suffer ever so much for, the good 
of others, or the glory of God ; the good of others and 
the glory of God will aflford him a happiness which will 
over-balance all his painful labours and sufferings, and 
certainly be productive of a greater present and future 
happiness. If this be true, the benevolent muist know 
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it to be true, by their own experience. Let me ask 
you then, whether you ever enjoyed a purer or higher 
happiness, than you have found in promoting the gopd 
of others and the glory of God, by acts of selt-deniai ? 

2. Those who have denied themselves the most, have 
found the greatest happiness resulting from their self- 
denial. God the Father denied himself in giving up 
his only begotten and dearly beloved Son to suiTer and 
die for this guilty and perishing world. But he always 
has been, and always will be unspeakably more bless- 
ed by this astonishing act of self-denial, than by any 
thing else he has ever done, or ever will do. Th*^ 
Lord Jesus Christ exercised greater self-denial, than 
any other person in this world, by becoming incarnate, 
taking the form of a servant, and becoming obedient 
unto death, even the death of the cross for the salva- 
tion of the most guilty and ill-deserving creatures^ 
But he declares, that he delighted to do his Father's 
will in suffering and dying ; and was then and always 
will be more happy, than if he had never suffered or 
died. And on this supposition, the apostle urges 
christians to imitate hi^ example of self-denial, as the 
way to become the most happy. " Let us run with pa- 
tience the race set before us, looking unto Jesus, 
the author and finisher of our faith ; who for the joy 
that was set before him, endured the cross, despising 
the shame, and is set down at the right hand of the 
throne of God." Moses found the greatest happiness 
in a long series of self-denying obedience and suffer* 
ings. It is expressly said, ^^13y faith, Moses, when he 
was come to years, reiused to be called the son of 
Pharaoh's daughter; choosing rather io. suffer affliction 
with the people of God, than to enjoy the pleasures of 
sin for a season ; esteeming the reproach of Christ greai- 
er riches than the treasures of Egypt; for he had res- 
pect to the recompense of reward." Paul found self- 
denial productive of happiness. He says, "I take 
pleasure in infirmities, in reproaches, in necessities, in 
persecutions, in distresses, for Chrisfs sake." And 
ranking himself with christians, he says, ^«We are 
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troubled on every side, yet not distressed ; we are per- 
plexed, but not in despair ; persecuted, but not forsak- 
en ; cast down, but not destroyed. But though our 
outward man perish, the inward man is renewed day 
by day. For our light affliction, which is but for a 
moment, worketh for us a far more exceeding and eter- 
nal weight of glory.'' And again he says, after reciting 
-a long catalogue of sufferings, ^^As sorrowful, yet always 
rejoicing ; as poor, yet making many rich ; as having 
nothing, and yet /?owc««Vigf all things,^'! Now, if God, if 
Christ, if Moses, if Paul, and if the primitive christians 
found the greatest happiness in the greatest acts of self- 
denial, it must be true, that true self-denial in all in- 
stances will produce the purest and greatest happiness 
in the minds of those who practise it, both in this life, 
and in the life to come. Tl^us it appears from the na- 
tare of self-denial, and from the ^ects which have 
flowed from it, that it is productive of the purest and 
highest happiness. And this will further appear, if we 
consider, 

3. The great and precious promises, which are ex- 

Eressly made to self-denial, by Christ himself. When 
e first sent forth his disciples to preach the gospel, 
he forewarned them to expect opposition, reproach 
and persecution in every form. But he enjoined it up- 
on them to take up their cross, and suffer every evil 
that they met with, for his sake^ and promised to give 
them an ample reward for all their self-denial in pro- 
moting his« cause and kingdom. He said/ ^^ He that 
loseth his life for my sake^ shall 6nd it. He that re- 
ceiveth you, receiveth me ; and he that receiveth me 
receivetli liim that sent me. He that receiveth a 
prophet in the name of a prophet, shall receive 
a prophet's reward; and he that receiveth a right- 
eous man, in the name of a righteous man, shall 
receive a righteous man's reward. And whosoever 
shall give to drink unto one of these little ones a cup 
of cold water only, in the name of a disciple, verily 
I say unto you,, he shall in no wise lose his rewardJ*^ 
Christ promised the amiable young man, whom he re- 
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quired to sell all that he had and give to the poor, that 
if he would thus deny himself, take up the cross and 
follow him, he would ahundantlj reward him, bj giv- 
ing him treasure in heaven. But the young roan 
thought this Was loo hard a condition of salvation, and 
therefore went away sorrowful. And the disciples 
thought so too. They were astonished out of measure, 
saying amon^ themselves, Who then can be saved } 
Christ told them that this was possible with God, 
though not with men. Then Peter said unto him, we 
have left all, and followed thee, wanting to know what 
reward they should receive for giving up all. "Jesus 
answered and said, Verily, I say unto you, there is no 
man that hath left house, or brethren, or sisters, or fa- 
ther, or mother, or wife, or children, or lands/or my 
sake and the gospets, but he shall receive an hundredfoU 
now in this ttmej houses, and brethren, and sisters, and 
mothers, and children, and lands, with 'persecutions; 
and in the world to come eternal life.^^ These same 
promises are made in the text, and several other places, 
to those who exercise self-denial, or give up all for 
Christ^s sake, or the gospePs sake, or tne kingdom of 
God's sake. And these promises assure every one, 
who exercises true self-denial, that he shall be an hun- 
dred fold more happy in (his world, as well as in the 
next^ in time, as well as in eternity^ than if he did not thus 
deny himself, and give up all for the kingdom of God's 
sake. And it iaeasy to see, from the nature of self-de- 
nial, that these promises, not only may be, but must be 
fulfilled. For self-denial consists in giving up a person^, 
a/ good, (or a publick good ; and a present good, fo/ayi- 
ture good. And those who give up their personal good 
for the good of others, enjoy all the good of others, for 
which they give up their own ; and those who give up 
their own good for the glory of God, enjoy nil the glo- 
ry of God, for which they give up their own good, and 
of course, they must enjoy all the ^ood of all other be- 
ings, so far as they are capable of it, which will be a 
hundred, a thousand fold greater good than their own 
personal good. 
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IMPROVEMENT, 

1. It appears froip What hafi been said in this dis* 
course concerning self-denial, that it is necessarily a 
erm or condition of salvation. Christ was repeatedly 
iskedv What was the peculiar and necessary termor . 
condition of becoming his disciple. And whenever this 
mportant question was put to him, he always replied, 
hat self-denial was an indispensable condition^ He 
miformly said, ^^ If any man will come after me, let him 
leny himself, and take up his cross, slu^ follow me.'' 
This condition he more largely explained and illustrate 
kI in the fourteenth of Luke. " When there went great 
nultitudes with him, he turned and said unto them, if 
my man come to me, and hate not his father, and moth- 
er, and wifb and children, and brethren, and sisters, 
'ea, and his own life also, he cannot be my disciple, 
knd whosoever doth not bear his cross, and come af- 
er me, cannot be my disciple. For which of you in- 
ending to build a tower, sitteth not down first and 
:ounteth the cost, whether ve have sufficient to finish 
t ? Lest haply, after he hatn laid the foundation, and 
s not able to nnish it, all that behold it, begin to mock 
lim saying, this^ man began to build and was not able 
o finish. Or what king going to make war against an* 
»ther king, sitteth not down first, and consulteth wheth<- 
T be be able with ten thousand, to meet him that com- 
lb against him with twenty thousand ? Or else, while 
he other is a great way off he sendeth an einbassage,, 
ind desireth conditions of peace. So likewise, whoso- 
iver he be of you that forsakeih not all that he hathj he 
annot be my disciple.^'* This condition of becominjg a 
lisciple oi Christ is founded in that supreme and disin* 
ercsted love to him, which disposes a man to love him 
wre than father or mother, son or daughter, or even 
lis own life ; and which at the same time disposes him 
hate father or mother, son or daughter, or even his 
iwn life, when either of these stand in the way of his 
dving Christ supremely. Christ exercised just such 
upreme love to his Father, when " Peter began to re* 

31 
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buke him saying, be it far from thee Lord : this shall 
not be unto thee/' That is, that thou shalt die on the 
cross. ^^ But Christ turned, and said unto Peter, get 
thee behind, satan ; thou art an offence unto me : for 
thou savourest not the things that be of God, but those 
that be of men.'' Christ had a supreme and disinter- 
ested regard to the glory of God in dyin^ on the cross, 
and therefore, hated Peter, or the best friend on earth, 
who stood in (he way of his feeling and expressing su- 
preme love to his Father, in suflTering and aying on the 
cross. So Christ requires every person, who would 
become his disciple, to love him supremely, and to give 
up or hate every person or object, that stands id the 
way of his loving him supremely. Now such a supreme 
love to Christ is not only a proper, but a necessary aad 
indispensable condition of becoming his disciple, and 
obtaining pardon and salvation. Salvation consists not 
only in freedom from future and eternal misery, but in ' 
the enjoyment of future and eternal happiness in heav- 
en. Dili heavenly happiness is a sociat happiness, and 
consists in union and communion with God, wnth holj 
angels, and the spirits of just men made perfect in pure, 
disinterested love. All heaven is full of disinterested 
love and self-denial. God has denied himself, Christ 
has denied himself, the Holy Spirit has denied himself' 
the holy angels have denied themselves, aTid all de- 
parted saints have denied themselves, and always will 
deny themselves, in. giving up impenitent angels and 
impenitent men to eternal perdition. Without self-de- 
nial, therefore, no man can see God and the kingdom 
of God^ and enjoy it. Self-denial is not a mere arbi- 
trary condition of salvation, but the only possible con- 
dition of salvation. Men cannot be saved upon any 
lower or easier condition. They cannot embrace the 
gospel without it, and they cannot enjoy the salvation 
of tne gospel without it. 

2. It appears from what has been said in this dis- 
course, concerning self-denial, that the doctrine cannot 
be carried too far. l^hough every one will allow, that 
self-de;)ial is a scriptural doctrine, and ought to be 
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preached, and all ought to practice eelfrdenial, yet 
many imagine it may be, and sometimes is carried 
too far. But ought it not to be carried as far as 
Christ carried it ? And can it be carried any far- 
ther than he carri^Wl it ? He required men to deny 
themselves, and take up their cross, and give up not 
only little things, but great things ; and not only some 
things, but cr// things. And lest he should be misunder- 
stood, he mentions particulars. He mentions houses 
and lands, which include every species of property. 
He mentions fathers and mothers, brothers and sisters, 
wives and children, which include the nearest and dear- 
est connections and friends. And to all these sacrifices 
he adds the sacrifice of life itself ^^He that findeth 
bis life shall lose it : and he that loseth his life for my 
sake shall find it. For what is a man profited, if he 
shall gain the whole world, and lose his own soul? 
Or what shall a man give in exchange for his soul ?^^ 
The life here spoken of as lost and as found, is not 
mere temporal^ but eternal life. What preacher ever 
taught self-denial in a plainer or more extensive sense, 
than Christ did? Or what preacher can carry the doc- 
trine farther, or to a higher degree than he did ? He 
makes self-denial in the highest sense and in the highest 
degree, an indispensable condition of salvation to eve- 
ry person in the world, whether rich or poor, high or 
low, bond or free, learned or unlearned. - Though few 
presume to complain of Christ for preaching the doc- 
trine of self-denial too plainly and extensively ; yet 
many complain of ministers for preachins^ the doctrine 
so plainly and extensively as he did. They say thi* 
doctrine is strong meat, too strong for common people 
to hear, understand, believe, and love. Indeed, many 
are ready to cry out with those, who heard Christ 
preach this doctrine to the amiable young man, ^^ Who 
then can be saved ?'' They say il amounts to uncondi* 
tional submission, or a willingness to be cast off forever. 
And this is undoubtedly true* But what if it does 
amount to this, shall it not be preached ? Shall not the 
only condition of salvation, which Christ has proposed. 
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be preached ? Can the gostiel be reallj preached to 
sinners, so that they can unaerstand it, unless this doc- 
trine be preached f Shall ministers presume to alter or 
lower down the condition of salvation? Or if they do 
lower down the condition of salvation, and men com- 
ply with their lowered down condition, will it prepare 
them for fieaven, or will Christ admit them there ? I 
now ask, what shall ministers do, or what shall I do, in 
preaching the gospel? The doctrine of self-denial as 
Christ preached it, is disbelieved, denied, opposed, 
and even ridiculed, by nine in ten, if not by ninety-nine 
in an hundred, from Maine to Georgia, and not only by 
the men of the world, but by christians and christian 
ministers. The question returns, what ought ministers 
to do ? or what must they do, in respect to preaching 
. the doctrine of self-denial ? shall they wholly omit it? 
or shall they preach it obscurely ? or shall they preach 
it plainly and fully as Christ did ? They must take up 
their cross and preach it And a heavy cross it is. Bat 
heavy as it is, it is light compared with what most be 
endured by those who are unwilling to bear it. 

3. If Christianity requires men to exercise true self- 
denial, then the christian religion is not a gloomy^ but a 
jojful religion. It affords an hundred fold more happi- 
ness, than any other relirion can afford. Those who 
embrace Christianity in the spirit of self-denial, sive up 
their own good, for the good of others, and for the fflo- 
ry of God; and thereby put themselves into the enjoy- 
ment of all the good, for which they give up their own 
private, personal good, which is an hundred and a 
thousand fold greater, than any private, personal and 
selfish good can be. This is not only theoreiieaBy^ but 
practiccdly and experimentally true. All who have embra- 
ced the gospel in the spirit of self-denial, hare always 
been the happiest men in the world. Abel was happi- 
er than Cain, Enoch was happier than Nimrod, Abra- 
ham, Isaac and Jacob, Moses and the prophets, Christ 
and the Apostles, and all the primitive christians were 
an hundred fold happier than the unbelieving world 
among whom they lived. Christians now are mr more 
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happy in the continual exercise of self-denial, than sin- 
ners m their highest state of prosperity. Wisdom "s 
ways are ways ot pleasantness, and all her paths arc 
peace. While they keep their hearts in the love of 
God and man, and place their happiness in the happi- 
ness of others, and in the glory of God, they r^oice oi- 
waysy and enjoy all the good that conies to their knowl- 
edge. They enjoy the nouses and lauds, and prosper- 
ity of the men of the world. They enjoy the tempo- 
ral and spiritual happuiess of their fellow christians, 
and they enjoy the kingdom of God and all the bles- 
sings contained in it. They enjoy all the good they see 
in this world, at present, and all tJie good of the world 
to come, in a lively hope and prospect. God has fil- 
led this world with his goodness, and those who have 
given up their own good for the good of others, enjoy 
all the goodness he has displayed towards themsf>iv(?s 
and others. They experimentally know thetrul'iof 
Christ's declaration and promise, '^ There is no man 
that hath left house or brethr^i, or sisters, or fattier, 
or mother, or wife, or children, or lands for my sake, 
Imd the gospel's, but he shall receive an hundred fold 
now in this iime^ houses, and brethren, and sisters, arid 
Hiothers, and child ren^ and lands — and in the world to 
come eternal life.'' So long as christians keep them- 
selves in the faith and love of God, and give tficmselves 
and all they have to him, as having nothings theif possess or 
enjoy all things. They have more reason to rejoice, and 
do actually rejoice more than any other men in the 
world. Their path is not dark and gloomy, but like 
the rising sun shineth brighter and brighter unto the 
perfect day. 

4. It appears from the nature of that self-denial, 
which the gospel requires, that theiliore sinners become 
acquainted with the gospel, the more they are disposed 
to hate it and reject it All sinners are lovers of their 
own selves, and regard their owni good supremely and 
solely, and the good of others, only so far as it tends to 

Eromote their own private, personal, and selfish good, 
ut the gospel requires thetn to deny themselves, and 
give up all their private, personal, separate goocf, for 
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the good of others, and the kingdom of God^s sake : and 
this 18 diametrically^ opposite to their selfish hearts ; it 
is a hard saying, thej cannot bear to hear it The whole 
gospel ia a scheme of self-denial, and therefore the 
whole gospel is perfectly disagreeable to the hearts of 
sinners, when they clearly understand it There are ma- 
ny, however, that believe, maintain, and teach, that sin- 
ners would love and cordially embrace the gospel, if 
they only understood it, and that nothing but ignor- 
ance prevents their embracing it But this is contrary 
to scripture, reason, and fact Christ said to sinners, 
*' Ye have both seen and hated both me and my Father.'' 
It is contraiT to reason to suppose, that sinners who are 
entirely selnsh, should love the gospel, which requires 
them to give up all they have to embrace it. And it is 
contrary to fact The more sinners know the gospel, 
the more unwilling they are to embrace it The exper- 
iment has been made. The plainer Christ preached 
the gospel, and the more they understood it, the more 
they hated and opposed both him and the gospel. The 
plainer the apostles preached the gospel to sinners, the 
more they hated and opposed it And the plainer the 
gospel is preached at this day, the more the carnal 
mind of sinners is awakened, and rises in opposition to 
it. - It is found by experience, that it is impossible to 
preach the gospel plainly and intelligibly to sinners so 
as to phase them. The offence of the cross has not ceas- 
ed. Self-denial cannot be truly explained and exhibi- 
ted, so as to become pleasing to any selfish heart. 

5. It appears from the nature of that self-denial which 
the gospel requires, why sinners are more willing to 
embrace any false scheme of religion than the true. We 
find sinners of all descriptions more willing to embrace 
Arianism, Socinianism, Arminianism, Antinomianism, 
and Universalism, than the plain truths of the gospel, 
and the reason is obvious. The gospel requires self- 
denial, but i\o false scheme of religion does. Every 
false scheme pf religion teaches men, that they may and 
can fifo to heaven, withoiit self-denial, or without giving 
up ail they have for the kingdom of God's sake, or 
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without uliconditional submission, or without being wil* 
ling that God should dispose of them for time and eter-^ 
nity, according as it shall be most for his own glory. 
Ho Arian, no Socinian, no Arminian, no Antinomian, 
no Universalist ever preaches gospel self-denial, or any 
doctrine, which flows from it. And all these preach- 
ers will tell their hearers, that the gospel doctrine of 
self-denial, is false and absurd, and ought never to be 

I )reached, or believed, or practised. And this is high- 
y pleasing to every unrenewed, unsanctifled, and un- , 
holy heart. This will account for all the success which 
false teachers have had, in every age, and in every 
part of the world. They have left out of the gospel 
all that is displeasing to sinners, and preached all io 
the gospel, which is pleasing to them. All men desire 
salvation, and are highlv pleased to be told, that they 
may have salvation, and retain all their selfish desires, 
and hopes, and enjoyments. But this is preaching anoth- 
er gospel, than that which Christ and the Apostles 
preached, and will deprive those who embrace it of 
all the good the gospel of Christ promises, and subject 
them to all the evils that it threatens. It most serious- 
ly concerns every one to shun and avoid those, who 
would pervert the gospel of Christ, and lead them in 
the broad and smooth road to ruin.* Christ forewarns 
men to be^^are of false teachers, who are wolves in 
sheep^s clothing, and declares, that if the blind lead 
the blind, they shall both fall into the ditch, and per- 
ish. It is only through the straight and narrow gate of 
self-denial, that any can enter into the kingdom of hea- 
ven. He that hath an ear, let him hear. 

6, It appears from the nature of that self-denial 
which the gospel requires, that sinners have no excuse 
for not embracing the gospel. The only excuse they 
make is, th^l they are unable ; that they cannot embrace 
it. But there is nothing in the way of their embracing 
the gospel, except that self-denial which it requiresi. 
And it requires self-denial only because it is absolute- 
ly necessary in order to be completely happy, both in 
Ihis world and in the next It js entirely reabou^hW^ 
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that they Bhould denj themselves, and place their bap 
piiie&s iu the happiness of others, and in the glor? of 
God, which will make them an hundred-fold more hap- 
pj, than they can be while they enjoj onlj a private, 
separate, and selfish good. Thejjr liave no excuse, 
therefore, for retaining their selhshness another mo- 
ment. It is their immediate dutj to forsake all for 
Christ^s and the gospePs sake. The apostles did, Zach- 
eus did, and thousands in Christ's and the apostles' 
days, and millions since. Christ now commands you 
to take up your cross and follow him, and promises to 
reward you an hundred-fold both in time and in eterni- 
ty, t It is much easier to be benevolent than selfish. There 
IS far more pleasure in seeking the things' of Christ, 
Ihan your own things. There is far more happiness in 
being united with his friends, than in being united with 
bis enemies, who are enemies to you^ as well as to him. 
It is impossible for you to be united to his enemies, be- 
cause they cannot be united to you ; or to one another. 
- Selfishness is a repulsive principle, and forbids union. 
3e entreated then to renounce it, and become united 
to Christ, to God, and to all holy beings, and you shall 
receive im hundred-fold more happiness in this time^ and 
in time to come for ever. The good, which you have 
always been seeking, but which you have never found, 
you shall immediately find by coming to Christ, taking 
-up your cross, and following him. If you do not give 
up all that you have, all that you have will be taken 
from you. This is your only alternative. Choose you 
this day, whether you will seek to save your life, and 
lose it ; or voluntarily lose your life, that you may find it 
Finally, if men must give up all they have to be chnst- 
ians, then it is a great thing to be a christian. He is es- 
sentially different from every sinner in the world. He 
exercises that pure, disinterested love, that no sinner is 
willing to exercise, even to obtain eternal life. He is 
^ore amiable, more excellent, more worthy of the love 
of God and man, than any totally selfish creature in the 
universe. He now enjoys, and will for ever enjoy more 
happiness, than any selfish heart can feel He has tb€ 
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witness in himself that he belongs to Christy and is a 
ioint heir with him to all the ble^edness of the heaven- 
ly world. Who,^ then, but most wish to be a christian ? 
W ho, that is one, cannot know it ? And who, that is not, 
cannot but know it ? 
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SERMON XVII. 

THE NATURE AND EFFECT OF DIVINE TEACHlllO. 



JOHN, VI. 45, 

It is written in the prophetic And they shall he all taught of God, Ex* 
ery tnan therefore^ ifiat hath heard, and hath learned of the FatheTy com- 
eth unto tne. 

The mere outward means of religious instractioD 
have never had a saving effect upon the minds of meD. 
This has been verified m all ages, and in all nations of 
the vrorld. The works and providence of God arc 
proper means of religious instruction, which have been 
afforded to all mankind ; but they have not received 
much knowledge of divine things from them. In addi- 
tion to these means of divine instruction, God gave the 
Jews his word, his ordinances, his priests, and iris ex- 
. traordinary prophets ; and yet, notwithstanding all 
these means of light, when our Saviour appeared among 
them, he found them enveloped in gross darkness. 
Though he referred them to plain prophecies respect- 
ing himself; yet they could not discover his chanu> 
ter, nor perceive his divine mission. And though he 
plainly told them that he came into the world to save 
siiniers, yet they could not be persuaded to come to 
him, and rely upon him for salvation. This he knew 
was owing to their moral impotency, which flowed from 
their moral depravity, and therefore he said unto them, 
^^ No man can come unto me except the Father which 
hath sent me draw him.^' But at the same time, he in- 
formed them, in the words of the text, that God could 
make them able and willing to come to him for life. 
^« It is written in the prophets, and they shall be all 
taught of God. Every man therefore, that hath heard. 
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and hath learned of the Father cometh unto me/' — 
These words lead us to consider two things. 

I. How God teaches men; and, 

II. Why those whom he teaches come to Christ 

1. Let us coTisider how God teaches men. The in« 
spired writer'evidently supposes, that God teaches in 
a manner ditTorent from all otiier teachers. The works 
of God and the creatures of God may be said to teach, 
but yet they do not teach like God himseU*. He has a 
peculiar way of teaching, which is superiourto all oth- 
er teaching. To be taught of God is something verjK 
dilierent from being taught df men. So Christ intimat-* 
ed to Peter, when he acknowledged his divinity. 
^^ Flesh and blood hath not revealed it unto thee, but 
my Father which is in heaven.'^ The question, then 
which still lies before us is, How does God himself 
teach mankind ? To this I answer, 

1. He teaches them, by bringing divine and invisible 
objects near to them. Men have the power of deserilH 
ing^ but not oi presenting divine and spiritual objects to 
the mind. Men are naturally disposed to put these ob- 
jects far away out of their sight. If they think of God 
and of invisible and eternal realities, they do not real* 
ize their relation to them, and connection with them ; 
but view them as objects at a great distance, with which 
they have little, or no concern. But when God teaches 
men concerning himself, he draws near to them, and 
draws them near to himself, so that they cannot help 
realizing his being and presence. And when he teach- 
es them concerning things unseen and eternal, he 
makes them realize, that there is such a place as heav- 
en, and such a place as hell, and that they stand upon 
the verge of eternity, and know not how soon tney 
may be called into it. Men may describe the divine 
perfections, but God can shew them to sinners. He 
can bring his power, his wisdom, his justice, his « sover- 
eignty, and his mercy so near to them, as to make them 
feel their reality and weight from day to day and from 
week to week. Men may describe the righteousness, 
holiness, and goodness of the divine law. Ikit God 
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can bring it borne to tbe conscience, and canse Binners 
to realize tbe infinite weight and authority of its awful 
sanctions. He can make them sensible, that it is a liv- 
ing law #f the everliving God, which never has been re- 
pealed, or abated, but stands in full force, and clothed 
with all the authority of the supreme sovereign of the 
universe. Men can describe •the vanity of the world, 
aifd all its enjoyments. But God can shew sinners the 
world just as it is, in comparison with the great objects 
of eternity, and cause them to realize, that it is vanity 
of vanities, and lighter than a feather in contrast with 
eternity. Men can describe the heart and lives of sin- 
ners, but God can^ turn their attention inward, and 
make them see their hearts and lives in all their crim- 
inality and ill desert They naturally overlook them- 
selves, and are strangers to their hearts, and the nature 
of their conduct. But when God teaches them, be 
makes them realize the corruption of their hearts ^nd 
the criminality of their lives. 

2. God teaches men, by operating upon their minds 
as well as by bringing divine objects near to their view. 
He does both these things at once. While he brings 
divine objects near, he opens all the powers and facul- 
ties of their minds to attend to them. He opens their 
understanding to perceive clearly the truths and ob- 
jects he presents to their view. As he opened the un- 
derstanding of the two disciples to understand Christ^ 
teaching, so he opens the understandings of sinners, 
whom he teaches the truth concerning His own char- 
acter, law, and goverment. He makes them under- 
stand what he has said concerning himself, and con- 
cerning themselves, in his word. He causes them to 
realize that he is what he has said he is, and that they 
are what he has said they are. That he is just in re- 
quiring them to love and serve him, and that they are 
guilty in refusing to love and serve him ; that they 
stand condemned by the law they have broken, and 
are constantly exposed to deserved destruction. He 
opens their understanding to perceive the full meaning 
of these great and solemn truths, which they had often 
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heard, but never clearly understood and regarded. 

- He not only enlightens their understanding, hut awak- 
ens their conscience to do its office, and teaches them 
i¥hat is right and what is wrong, wbat is duty and what 
is sin. He takes away the mists and clouds, which 
their corrupt heart had thrown over their conscience, 
and makes it speak with authority, in approving and 
condemning according to truth. . Thus he awakened 
the conscience of the malefactor on the cross, who had 
long remained stupid and blind to his own character 
and condition. His conscience constrained him to feel 
and say, that he deserved both' temporal and eternal 
death. Those who had resi9ted the light and truth, 

• which Christ had exhibited before them, by his mira- 
cles, and by his conversation and preaching, were 
taught of God to see and Jeel their danger and guilt, 
by a divine influence upon their understanding and 
conscience. God awakened their conscience, which 
condemned them for their aggravated guilt in crucify- 
ing the Lord of glory, of whose person, character and 
gracious design they had been voluntarily and crimi- 
nally ignorant. After Paul had blindly and obstinately 
resisted the knowledge of Christ and of himself, God 
enlightened his understanding and awakened his con- 
science, to know and feel the truth respecting Christ 
and himself, which threw him into the gall of bitterness 
and bonds of iniquity. But after God has thrown light 
into the understanding, and conviction into the con- 
science of sinners, he more effectually teaches them, 
by operating on their heart. He has their heart in his 
hand, and can turn it whethersoever he pleases. When 
he teaches them mvingly, he opens their heart to at- 
tend to and receive divine truth, as he opened the heart 
of Lydia. He gives them a wise and understanding 
heart. He gives them a spiritual discerning of spirit- 
ual things. He gives them a heart to know him. Or 
as it is expressed in another place, he gives them eyes 
to see, ears to hear, and hearts tm perceive. He takes 
away a stony heart and gives them an heart of flesh. — 
He who commanded the light to shine out of darkness 
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at first, shinee in their heart, to give them the light of 
the knowledge of his own glory as it shines in the face 
of Jesus Christ The opening of the heart is the most 
elFectual method of teaching sinners. When their heart 
is openedi» all their other powci*s will do their olKce* 
and iM>thing is necess:iry for thciir further instruction, 
but the exhibition of divine truth from time to time. — 
When this is done, they hear and learn of the Father 
all that is necessary to prepare and dispose them to 
come to Christ I now proceed to show, 

If. Why those that are taught of God do come to 
Christ They always do come to him. The scripture 
abounds with instances of such persons coming to 
Christ. The penitent and divinely taught malefactor 
immediately cast his eye and his heart upon Christ 
and sincerely embraced him as an all-suHScient Sa- 
viour. The three thousand who were taught of God 
on the day of pentecost cordially embraced their cru- 
cified Redeemer. Cornelius, who had been taught of 
God, was ready to receive Christ as soon as he was 
preached to him. - Paul, who had opposed and perse- 
cuted him, trusted in him for salvation, as soon as he 
was taught of God. Those who have been taught of 
God, have always been disposed to come to Christ 
for salvation. The quei^tion now is, why do all such 
persons come to Christ? There are several plain and 
obvious reasons why they do this. 

I. Because they see their need of Christ. God teach- 
es them their guilt and danger. He makes them see 
that they are not only exposed to eternal destruction, 
but justly deserve it : And this leads them to cry, ** God 
be merciful to us sinners/' But by being taught their 
own characters and the character of God, tliey are fully 
convinced, that no mercy can be found out of Christ 
God casnot be merciful to them in any other way than 
that he has devised and revealed in the gospel, through 
the atonement of Christ Those who are not taught of 
God, Fcfuse to come to Christ, because they see no 
need of coming to him for pardoning mercy. They 
trust ia themselves, that they ar<i righteous, and that 
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their righteousnedd is BufGcient to entitle them to par- 
don and acceptance with Crod. This is the represen- 
tation, which Christ gives of those, ^ ho have not been 
taught of God, nor seen the plague of their own hearts, 
nor realized the sentence of condemnation, which God 
has passed upon them. ^ The whole need not a phy- 
8ician, but they that are sick.^' Unrenewed and un» 
taught sinners have neither seen God', nor his law, nor 
their dwn hearts, nor their perishing condition, in a 
true light. But those, who are taught of God, see aH 
these things, in a true light, and are fortly convinced, 
that salvation is to be found in Christ alone, and that 
there is no other name uiider heaven given amoi>^ 
men, whereby they can be saved. ^Kjey feel them- 
selves shut up to the faith. . The law which they have 
broken is a schoolmaster to bring them to Christy that 
they may be justified by faith. They cannot see how 
it is morally possible, that God should foe just, and 
yet justify any but those who come to Christ, and be- 
lieve in him lor salvation. ^ 

2. Those who are taught of God come to Christ, 
because they have become cordially reconciled to God 
and wish to enjoy his favour. The great obstacle in 
the way of merely awakened and convinced sinners 
coming to Christ, is God himself. They are not wil- 
ling to come to God penitently and submissively. 
They have strong objections against his character, bis 
designs, his commands, and his terms of mercy. They 
are not willing (hat he should have mercy on whom he 
will have mercy, and require them to submit to his 
sovereignty, as an indispensable condition of receiv- 
ing them into his favour. But those who are savingly 
taught of God arc cordially reconciled to him, and 
heartily give up all their objections against his perfec- 
tions, his dcsi;j;ns, his commands, and his terms of 
mercy. All iinpcdinicnts of this kind are entirely re- 
moved. They bnve heard, and learned, and seen so 
much of the Father, as to love him supremely and 
submit to him unreservedly. They are so sensible of 
their sinfulness and ill dosert in the sight of God, that 
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they feel, that he has a just right to save, or destroy 
theo9 for ever. They can adopt the prayer of the puh- 
licaD, *^ God be merciful to me a siuner.'' They are 
willing to return to God, whether he be willing to re- 
ceive them, or not. I'hey are reconciled to hiai» wh^ 
ther he be reconciled to them^ or not. They feel V>* 
wards God and themselves, as the prodigal son felt 
towards his father and himself. When he was taught 
of God, ^ he said to himself, how many hired servants 
of my father have bread enough and to sparer and I 
perish with hunger! 1 will arise and go to my father, 
and 1 will say unto him, father, I have sinned against 
heaven, and before thee, and am no more worthy to 
be called thy son : make me as one of thy hired ser- 
vants. And he arose, and came to his father.'' He 
was so fully convinced of his fathered rectitude, and of 
his own ill-desert, that he could lay no claim upon his 
pardoning mercy, and could not ask his father to re- 
store him fully to his favour. So those who have been 
taught of God, are willing to return to him, and ar« 
dently desire his forgiving grace, while they renounce 
all claims to it, and acknowledge that they may be 
justly denied. Here the similitude fails; for the pro* 
digal had no mediator; but those who are taught of 
God and are reconciled to him, have a mediator, and 
therefore may submissively ask to be completely re- 
stored to the ^rfeited favour of their injured Sovereign, 
for the sake of Christ who has died for them, though 
not for their own sake. And being cordially reconciled 
to God the Father, they are willmg to come to Christ, 
and rely upon his mediation and atonement, as the 
sole ground of their complete restoration to the divine 
favour. Besides, 

3. Those who are taught of God will come to Christ, 
because Christ himself appears supremely amiable and 
precious. They have seen so much of God, and arc 
so sincerely reconciled to him, that they are prepared 
to view Christ as the brightness of his Father's glory, 
and the express image of his person. Christ's love to 
his Father, to his law and government, and to perish- 
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"Zng sinners, renders him the chiefest among ten thou* 
sand, and altogether lovely in their viiefw. His divine 
and baman excellencies and his mediatorial offices all 
concur, to unite them to him^ as the branches are 
united to the vine. The teacbing of the Father, bj 
his effectual operations iipon their understandings, 
their consciences, and hearts^ draws them to Christ, 
according to his own representation ; ^ iSo man can 
come to me, except the Father, which sent me, draw 
him.^ The Father draws those whom he has taught, 
in the day of his power, by making them willing to come 
to Christ They are drawn, not by constraint^ but by 
the cords of love. Their understandings, their con- 
sciences, and their hearts are opened to see the truth 
and feel the force of the Apostle^s declarations in the 
3d of Romans, concerning the necessity and proprie- 
ty of sinners coming to Christ for pardon and salvation. 
** Now we know that what things soever the law saith, 
it saith to them who are under the law : that every 
mouth may be stopped, and all the world become guil- 
ty before God. Therefore by the deeds of the law 
there shall no flesh be justified in his sight, for by the 
law is the knowledge of sin. But now the righteous- 
ness of God without the law is manifested— even the 
righteousness of God which is by faith of Jesus Christ 
unto all, and upon all them that believe. Being justi- 
fied freely by his grace, through the redemption that 
is in Jesus Christ; whom God has set forth to be a 
propitiation, through faith in his blood, to decla/e his 
righteousness for the remission of sin — that he might 
be just, and the justifier of him which believeth in 
Chnst.** Those who are taught of God, see the truth 
of what the Apostle here says of their jusf condemna- 
tion by the law, of the necessity of Christ^s atonement 
and of the propriety of their coming to him, and be- 
lieving in his atonement, in order to obtain pardon and 
acceptance in the sight of God. In this view of God, 
of Cnrist, and of themselves they freely and joyfully 
come to Christ, bein^ heavy laden with guilt, that 
they may find rest to their toals in tbe favour of God. 
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IMPROTEMENT. 

1 . If God teaches men in the manner which has beee 
described; then bis special grace is irresistable. It is 
certainly grace in God to teach sinners what they are 
unwilling to know, and what they must know in order 
to be saved. This is teaching them what tnen and 
means cannot teach them, and what God teaches somey 
and not all. It is, therefore, not only grace, but spe- 
cial grace. And the manner in which God teacnes 
some in distinction from others, shows that his special 
grace is irresistable. When he teaches by men and 
means only, which is his common way of teaching aH 
without exception, sinners can and do resist his com- 
mon grace. The old world resisted his grace, which 
Iqd bun to say, ^ my spirit shall not always strive with 
man.^* Isaiah says ot the impenitent Israelites in the 
wilderness, with whom God used the most powerful 
external means of instruction, ^^ But they rebelled, and 
vexed his holy spirit And Stephen says to unbeliev- 
ing and impcinitent sinners, who had been externally 
taught by Cfhrist and by himself, ^^ ye stiff-necked, and 
uncircumcised in heart, je do always resist the Holy 
Ghost: as your fathers did, so do ye.^' Those, whom 
God teaches only by his word and providence, univer- 
sally resist his common grace. But when he teaches 
them, by operating internally upon their understand- 
ings, hearts, and consciences, they cannot resist his 
special grace, which takes away the sole ground and 
cause of resistance. This special operation slays the 
enmity of their hearts, and falls them with holy, bene- 
volent affections. It makes them willing, in the day of 
his power, to be reconciled and submissive to his will, 
and to the terms of life, proposed in the gospel. They 
^ve persuaded^ not compelled, to come to Christ for sal- 
vation. Those, who disbelieve and deny the doctrine 
of special ^race in the conversion of sinners, disbelieve 
and deny it, upon the supposition, that it is of the na- 
ture of compulsion, and inconsistent with the freedom 
and choice of the converted. But making men willing 
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€»knnot be inconBistent with their freely willing and 
choosing. The irresistable grace of God is irrelsista- 
ble, only because the subjects of it have no will, no 
desire, or inclination, to resist it. This irresistable 
^race, which makes men love and obey God, he con- 
tinually exercises towards them, from the moment they 
are converted, until they reach the kingdom of glory. 
Hence says the Apostle, ^* whom God predestinates, 
them he also calls ; and whom he calls, them he also 
justifies; and whom he justifies, them he also glorifies.'* 
It is entirely owing to the special, and irresistable 

J (race of God, that some are saved, while others are 
est God does sohiething different for those that are 
saved^ from what he does for those that are lost. He 
makes some willing to come to Chrilst for salvation, 
but not others-; and those whom he does not make wil- 
ling to come to Christ for salvation, remain unwilling 
and freely reject the counsel of God to their own de- 
struction. ' 

2. If men are taught of God in the manner that has 
been described ; then repentance towards God is al- 
ways premovs to faith in Christ. None will come^to 
Christy until they are taught of God, to love him and 
his law, and to condemn and loathe themselves for their 
disaffection to his character, and disobedience to his 
commands. Love to God and repentance of sin, not 
only may be, but must be, before any can or will love 
the Lord Jesus Christ in sincerity, and believe in him 
for salvation. Repentance cannot be before love, nor 
jGiith before love and repentance both. If this were not 
true, there would be no necessity or occasion of their 
being taught of the Father, in the manner that has 
been mentioned, in order to their coming to Christ. 
Our Saviour supposed, that . none would come to him, 
before they had been taught and learned of the Father, 
bis character and their ow^. And it is impossible to 
see why any should come to Christ, before they have 
learned by a divine, special hifluence on their hearts, 
what God is and what they are. Before they have seen 
and loved God, and seen and hated their own conduct, 
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they cannot see their need, of Christ, nor the necJessity 
of renouncing 8(*lf-dependence, and relying alone upon 
Christ for pardon and acceptance with God. Though 
the views and exercises of sinners before their hearts 
are changed, are often various ; some having a greater 
sense of danger than of guilt, ^ome having a greater 
sense of guilt than of danger, and some continuing 
much longf r in this state of bondage than others ; yet 
when their hearts are changed, their exercises are uni- 
form in order, though they may not be sensible of that 
order. They love God, hate sm, and believe in Christ 
This is the real order of their exercises. But acme 
may be more sensible of love to God at first Some 
may be more sensible of love to Christ at first And 
some may be more sensible of self-loathing and selA 
condemnation for sin at first This is easy to be ac- 
counted for, because before their hearts were changedt 
they had a speculative knowledge of God,, a specula- 
tive knowledge of sin, and a speculative knowledge 
of Christ As soon, therefore, as* their hearts are 
changed, the^ may instantly love God, and almost in- 
stantly hate sm for being against God whom they loviBy 
and almost as instantaneously love Christ for coDdemo- 
ing sin in the flesh, and makmg atonement for it But 
their minds may dwell more upon one of these oligects, 
than another, and consequently they may feel more 
sensibly affected towards one, than towanis anothery 
though really affected by each. It is by no means cer- 
tain, that those who most sensibly exercise lore to 
God at first, do not hate sin, before they love Christ 
It is not certain, that those who most sensibly love 
Christ at first, do not love God and hate sioy before 
they love Christ And it is not certain, thait thoee who 
most sensibly hate sin at first, do not love God before 
they hate sin. Converts may be very sensible of the 
various exercises of their hearts, without being sensi- 
ble of the order and immediate connection of their ex- 
ercises. The experience of christians is no evideDcei 
that love is not before repentance, and repentance b^ 
fere foithi This point must be detennined by the Da- 
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tore of those exerciseB, and the representations of scrip- 
ture. The nature of these exercises evidently requires 
that love should be before repentance, and repentance 
before faith. If we look into the old testament, we 
shall find repentance always placed before pardon, 
through the sacrifices which typified Christ, in whom 
true penitents virtually believed. And if we look into 
the iNew Testament, we shall find repentance placed 
before faith. Christ taught men to repent, and then 
believe. And Paul taugnt repentance towards God, 
ftnd faith in the Lord Jtous Christ. Whenever repent- 
ance and faith are mentioned together, repentance id 
mentioned before faith. Though some may consider 
this as a matter of inere speculation, yet it is of great 
importance to refute Antmomians, who place faith 
before love and repentance, and consequently make all 
the christian graces, the fruit of an unholy and unre- 
newed heart 

3. if God teaches men in the manner that has been 
described, before they come to Christ ; then there is 
more ground to hope, that those will be saved, who are 
under his peculiar teaching, than that those will who 
are not under it. When God himself begins to oper- 
ate upon the understandings and consciences ofsin- 
ntf^ there is ground to hope, that he will continue to 
operate, until he changes their hearts. It is true, that 
God can teach partially, and leave those to perish in 
their obstinacy, whose eyes are wide open. He often 
does enlighten the understanding and awaken the con- 
tci^ce, without changing the heart But when we see 
sinners awakened and convinced, there is ground to 
hope, that their awakenings and convictions will termi- 
nate in conversion ; not indeed on account of any good- 
ness in them, but because God has taken them into his 
own hand, and is able to subdue their enmity, and rec- 
oncile them to himself, and io draw them to Christ- 
Awakened and convinced sinners often imagine, that 
they really seek and strive to come to Christ, but if this 
were true, there would be no occasion of the Father's 
drawing them to Christ They v^ so far from seeking 



SERMON XTil. 

and striviog to come to Christ, that they are seekiog 
and striving to be saved without him. And this is the 
reason why they cannot come to Christ without being 
drawn of the Father. This preparatory work of the 

, Father ou^ht to be distinguished from the preparatoiy 
work of sinners. God prepares sinners to come to 
Christ, but they never prepare themselves to come.—* 
Our Saviour himself says, they will not come except 
they be drawn. And no sinners know before they are 
drawn, that they ever shall be drawn, for it depends 
upon the sovereign pleasure of God, whether he wiH 
draw them, or leave them to perish for ever. 

4. It appears from the manner of God^s teaching sin- 
ners, that his special teaching does not throw any diffi- 

' culty in the way of their coming to Christ His pecu- 
liar teaching does not throw any difficulty in the way 

. of their bein^ saved, but directly tends to remove the 
difficulty, which they throw in their own way, that is, 
their unwillingness to come to Christ. By his teaching, 
he brings himself and divine thin^ near to them, ope'DS 
their understandings to see them in all th^r weight and 
importance, and awakens their conscience to feel their 
obligations, to feel properly towards himself, towards 
themselves, . to wards eternity, and towards him, who 
has brought life and immortality to light^ and freely of- 
fers to save them from the wrath to come. By teach- 
ing them these things, he points out the way to eternal 
life, without throwing any thing in the way of their com- 
ing. But you are now ready to ask, Is not this special 
teaching special grace, without which we camM come 
to Christ ? It is, indeed, special grace, without which 
you toill not come to Christ, but with which^ you will 
come. And can that which makes you willing to come, 
be any difficulty in the way of your coming? Special 
grace does not give you any nevrpawer^ but only a new 
choice. Special grace shows you, that there is no diffi- 
culty in the way of your coming to Christ, but what 
you make ; and at the same time removes the very dif- 
ficulty you do make. Your refusing to c^me to Christ 
makes the only difficulty in the way of your coming; 
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and special grace makes you willing, which removes 
that difficulty. You choose to misunderstand and mis- 
represent special grace, in order to make it a ground 
of excuse for not coming to Christ. How absurd is it 
for "you to say, we cannot realize the being and perfec- 
tions of God, and the invisible things of the invisible 
world, unless God enlightens you, when you are con* 
scions you do not desire to be enlightened ? Or to say 
you cannot realize your obligation to approve of these 
divine objects, when you are conscious, that you do not 
desire to realize your obligations ? Or to say you can- 
not come to Christ, without being drawn, when you are 
conscious that you are unwilling to come to him, and 
even unwilling to be made willing ? 

5. If those whom God himself efiectnally teaches by 
his special grace, will come to Christ, then those 
^hom he does not thus efiectually teach, will not come 
to Christ. All mere external instructions they can and 
will resist. They will be of no avail to draw them one 
step towards Christ. All outward means often fail to 
make sinners read the bible, which they have in their 
hands, and which they have time and opportunity to 
,read. They prefer reading any other book, rather 
than the bible : or thev choose not to read it at all. — 
Outward means often tail of leading sinners to call up- 
on God in secret or private, or of leading them to the 
house of God, or disposing them to receive any 
benefit from it, if they do come. All outward means 
have always failed of drawing sinners to Christ, so long 
as God withheld the teachings of his special grace. — 
What a variety of external means was used with the 
sinners in Zion. They had line upon line, and precept 
upon precept, but instead of bringing forth grapes, they 
brought forth wild grapes. What a variety of means 
are now using with sinners every where, but they pro- 
dace no salutary effect, only when and where God is 
pleased to instruct them himsel£ How easy it is for 
God to destroy sinners. It is only to afford them ex- 
temtd teaching, and denv them internal. And ho has 
a perfect right to deny them internal teaching. He is 
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under no obligation to take them into his own hand, to 
enlighten their understanding, or awaken their coo- 
science, or to soften their hearts. It is onlj for him to 
lot them alone, and they will certainly destroy them- 
•ehes. Has not God long let them alone, and Have 
they not long remained untaught, though they have secD 
the hand of God in his providence, and heard his 
voice in his word? Has not a spirit of slumber seised 
their minds, and. do they not grope^ in darkness at noon- 
day ? They know not at what they stumble. Their 
feet stand on slippery places, and every thing within 
them, and without them, is constantly pushing them on to 
the gulph of destruction. While God is letting them 
alone, their situation is growing more and more dan- 
gerous every day. AtiA they and others may despair 
of the efficacy of all external means alone, to awaken, 
convince, or convert them. These they have resisted, 
and will continue to resist, unless God, by his special 
grace, removes their resistance. 

§• This subject affords ground of hope, that some 
who are now in the path to ruin, will be sooner or later 
taught of God, and drawn to Christ God is able to 
awaken the most stupid, to convince the most hardened^ 
and make the most obstinate willing to come to Christ 
The father has promised tQ do this for all whom he 
has given to his Son, and his Son places full confidence 
in the faithfulness of his Father. Hence he says, ^ all 
tl^t the Father hath given me, shall come to me.'* If 
there be any here, whom God has given to Christ, and 
whom he has not savingly taught, these he will take 
into his own hand, and effectually teach them the 
straight and narrow way to eternal life. He has hi- 
therto delayed to do this, for wise and good reasons ; 
either because he is waiting to make a more signal 
display of his almighty and sovereign grace, till uiev 
arrive at the brink of destruction ; or because he m 
waiting to be inquired of by his friends, to take away 
the hard, stoney, stubborn hearts of his enemies. 
Those therefore, who have been taught of God, have ' 
great encouragement to cry sincerely and mightily to 
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liim, to arise and plead his own cause, and have mer- 
cy upon those, who are abusing his mercy, and filling 
up the measure of their sins, and ripening themselves 
for ruin. You have a right to the promises of (xod. It 
is written in the prophets, ^ and they shall be all taught 
of God ;^' that is, all the elect Aiid it is written in 
the psalms. > ^^ The Lord said unto my Lord, sit thou 
at my right hand, until I make thine enemies thy foot- 
stooL'' 
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THE PECULIAR SPIRIT OF CHRISTIANS. 



I. CORINTHIANS ii. 12. 

N<m wt have received , not the spirit of the worlds but ike spirit 
ixhich is of God j that we might know the things that are freely giv^ t9 
us of God. 

It seeins to be generally supposed, that experimen- 
tal religion is something very mysterious and unintel- 
lifi:ible. There was a sect of christians in the third 
century who called themsejives Mysticks. They main- 
tained, that the bible is a mystical book, and ought 
to be understood and e:itplained in a mystical^ and not 
in a literal sense. This opinion has never since been 
entirely exploded. The serious and devout William 
^ Law, who wrote excellently on christian perfectiont 
and several other subjects, finally died a Mysticb 
There is something of a mystical nature to be dis- 
covered in many of the old divines, who wrote upon 
experimental religion, under the title of the mystery 
of godliness, and the mystery of sanctification. Even 
now we often iQeet with the phrases, the mysteries of 
the gospel, the mysteries of religion, and the mysteries 
of our holy religion. The phrases sound so scriptu- 
rally, that they are generally well received, though 
seldom understood. And it must be allowed, that the 
sacred writers use so many figures, metaphors, simili* 
tudes, and parables, that it does seem at first view, 
as though the doctrines and spirit of the gospel, were 
in some measure mystical. At Jeast, this idea seems 
to be suggested by the Apostle^s mode of speaking in 
the tfext " Now we have received, not the spirit of 
the world, but the spirit which is- of God; that we 
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might know the things that are freely given to us of 
God.'^ The plain import of these words is, 

That God has given christians a peculiar spirit, by 
which they have a peculiar knowledge of divine things. 

1 shall endeavour to describe^ 

I. The peculiar spirit which God has given to chris- 
tians; ana, 

IL Show that this peculiar spirit does give them a 
peculiar knowledge of divine things. 

1. 1 am to describe the peculiar spirit which God 
has given to christians. 

By a spirit peculiar to christians is meant a spirit, 
which no other men possess. This is evidently what 
the Apostle means by saying, "now we have received, 
not the spirit of the world, but the spirit which is of 
God." God has given christians a spirit, which he has 
not given to the worl^, and which is directly opposite 
to the spirit of the world. It^ then, we can ascertain 
what the spirit of the world is, we may ascertain what 
the spirit of God is, which he has given to ehristiaM. 
The spirit of the world is that spirit, which is common 
to mankind in general, and which governs all their 
conduct so long as they continue in a state of nature. 
It is the spirit of the prince of the power of the air. 
Or to spe^ in plainer terms, it is a selfish spirit, which 
ieads men to seek their own private, separstte interest, 
in opposition to the glory of God and the genetal good 
of the universe. Selfishness reigns in the hearts of the 
men of the world, and is the essence ^f all the moral 
evil that overspreads the earth. But the apostle tells 
Qs, that God has given christians a spirit,'wbich is dia- 
metrically opposite to the spirit of the world ; and this 
must certainly be the spirit of benevolence. There arc 
but two kinds of moral exercises, which are diametri- 
cally opposite to each other, in moral beings. These 
are benevolent and selfish exercises. They all possess 
either a spirit of benevolence, or a spirit of selfisluMis, 
and are either holy, or unholy, accordingly as ihey 
possess the one, or the other of these essentially dif- 
ferent exercises of heart. And if we now search the 
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scriptures, we shall find, that the spirit which God 
gives, when he renews and sanctifies men, is the spirit 
of benevolence, which is the moral image of the Deity. 
Our Saviour says, ^^ except a man be born again, he 
cannot see the kingdom of God/^ And the reason is, 
^ that which is born of the flesh is flesh; and that which 
is born of the spirit is sptritJ*^ And that spirit, which 
is the fruit of the spirit is love. So says the apostle 
John. " Love is of God, and every one that loveth is 
born of God.^ When God regenerates any person, he 
sheds abroad his love in his heart. He gives him an 
heart after his own heart, which is an heart of love. 
When God foretold his purpose of renewing the hearts 
of his people in Babylon, who were pining away in 
their iniquities, he promised to give them a new, ten- 
der, benevolent heart. " A new heart will I give you, 
and a new spirit will 1 put within you : and I will take 
away the stony heart out of your flesh, and I wilLgire 
you an heart of flesh. And I will put my spirit within 
you." When God renews men in the spirit of their 
minds, he forms their hearts after his own moral image; 
and his own moral image is love, which comprises all 
his moral perfections. The spirit which is of God, is 
a Godlike spirit, or a spirit of pure, disinterested love; 
which is the essence of all virtue or moral excellence, 
and which is perfectly opposed to the spirit of the 
world. This spirit of universal benevolence, is so pe- 
culiar to christians, that the least spark of it is never 
found in the hearts of sinners, who love themselves 
solely and supremely. I now proceed to show,. 

II. That this peculiar spirit which christians receive 
from God, gives them a peculiar knowledge of spirit- 
ual and divine things. This the Apostle expressly as- 
serts in the text. " Now we have received, not the 
spirit of the world, but the spirit which is of God; 
that we might knota the things that are freely given to 
usW God.'' To illustrate the truth of this divine de- 
claration, it may be observed, 

» 1. That the spirit of peculiar divine love, which 
christians receive from God, removes that ignorance 
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of spiritual and divine things, which is peculiar to sin- 
ners. The bible every where represents sinners as 
deaf, and blind, and ignorant, in regard to every thing 
of a spiritual and divine nature. Moses says that .sin- 
ners in his day, had not eyes to see, nor ears to hear, 
nor hearts to perceive the displays of God's wisdom, 
power, and goodness towards his people. Solomon 
^ says, ^^the way of the wicked is as darkness: they 
' know not at what they stumble.^' And Paul represents 
sinners, ^' as having their understanding darkened, be- 
ing alienated from the life of God through the ignorance 
that is in them, because of the blindness of their heart. '^^ 
It appears from these passages of scripture, that the 
peculiar ignorance of sinners, in respect to spiritual 
and divine objects, arises altogether from the depra- 
vity of their hearts, which darkens and blinds their un- 
derstandings. But if this be true, then the peculiar 
spirit of pure benevolence, which christians have re- 
ceived from God, must remove from their minds all 
that ignorance of divine things, which is peculiar to 
sinners. ' Pure benevolence must necessarily take 
away from christians their former ignorance, which 
arose from selfishness. As the removal of scales from 
a blind man^s eyes, will remove all the blindness, which 
arose from those scales; so the giving to christians a 
spirit of benevolence, must certainly remove all that 
blindness or ignorance, which arose from their former 
selfishness. U selfishness produces a certain kin^ of 
ignorance of spiritual things, then benevolence must 
remove that certain kind of ignorance, by producing 
a certain kind of knowledge of the same divine objects. 
And thus the apostle sets the peculiar knowledge, 
which christians have of spiritual things, in direct con- 
trast with the peculiar ignorance of sinners. ^^ But the 
natural man receive th not the things of the spirit of 
God : for they are foolishness unto him ; neither oan he 
know them, because they are spiritually discerned. 
But he that is spiritual judgeth all things.^^ As soon as 
christians receive that spirit of benevolence, which 
cometh from God, they become spiritual^ and as soon. 
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as they become spiritual, they discern those spiritual 
things, which sinners cannot discern, because of the 
blindness of their selfish hearts. That benevolence 
in the minds of christians, which removes selfishness, 
at the same time removes the spiritual ignorance, 
whi<ih flows from selfishness. This the apostle plain- 
ly intimates in his second epistle fo the Corinthians. 
>^ If our gospel be hid, it is hid to them that are lost: 
in whom the, God of this world hath blinded (he minds 
of them that believe not, lest the light of the glorious 
gospel of Christ, who is the image of God, stiould 
shine unto them." But he subjoins, " God who com- 
manded the light to shine out of darkness, hath shined 
in our hearts, to give the light of the knowledge of 
the glory of God in the face of Jesus Christ." Here 
the apostle plainly declares, that when God shines in 
the hearts of christians, he removes that blindness or 
ignorance, wliich is peculiar to those that are lost ; 
and at the same time, gives them a peculiar hnowhdgt 
of his own glory in the face of Jesus Christ. And he 
expresses this idea more fully in the third chapter of 
his second epistle to the Corinthians. Speaking of 
the Israelites in the wilderness, he says, ^^ their minds 
were blinded : for until this day remaineth the vail 
untaken away in the reading oi the old testament— 
and is still upon their hearts : nevertheless^ when it 
shall turn to the Lord, the vail shall be talcen away. 
Now the Lord is that spirit : and where the spirit of the 
Lord is, there is liberty. But we all with open face, 
beholding as in a glass the glory of the Liord, are 
changed into the same image, from glory to glory, 
even as by the spirit of the Lord." The spirit of be- 
nevolence never fails to remove^that spirit of selfish- 
ness, from which all spiritual ignorance arises. 

2. The way in which the scripture represents God 
as eniigklening the minds of men in the peculiar know- 
ledge of himself, is by changing their hearts, or giving 
them a pure, benevolent spirit. God directed Jere- 
miah to tell sinners in Israel : " 1 will give them an 
heart to know »ic." As' their ignorance of God arose 
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from the blindness of their hearts, so in order to re-* 
move that kind of ignorance, he determined to give 
them a wise and understanding heart, or a spirit of 
true benevolence. When Peter professed the true 
knowledge of Christ, he answered and said unto him, 
*^ Blessed art thou, Simon Bar-jona : for flesh and blood 
hath not revealed it unto thee, but my Father who is 
in heaven.^' God had converted Peter, and given him 
a holy and benevolent heart to know him the onlv true 
God, and Jesus Christ whom he had sent, which pre- 
pared him for eternal life. Paul says to the christians 
of Ephesus, ^ ye were sometimes darkness^ but now 
ye are Ught in the Lord.^' God had opened the eyei» 
of their understanding, and turned them from dark- 
ness to light ; by giving them an heart to perceive the 
beauty and glory of divine things. The apostle Peter 
conveys the same sentiment in what he says to chris- 
tians in general. ^^ But ye are a chosen generation, a 
royal priesthood, an holy nation, a pecuUar people, that 
ye should shew forth the praises of him who hath 
called you out of darhtess into his marvtUous Ught.^^ 
And the apostle John writes to believers in the same 
strain. ^^ 3ut ye have an unction from the Holy one^ 
and ye know all thingsJ*^ And again be says, ^ beloved/ 
let us love one another : for love is of God, and everv 
one that loveth is born of God, and knaweih God}^ 
i?bese, and a great many other passages of scripture 
of ihe same import, plainly teaches us, that the way 
in which God teaches christians the peculiar know- 
ledge of divine things, if by giving them his own spi- 
rit, which is a spirit of love, or pure benevolence. 
This leads me to observe furthermore, 

3. That there is no other possible way, by which 
God can give christians the peculiar or experimental 
knowledge of himself and divine objects, but by 

E'vin^ them his own spirit, or sfiedding abroad his 
ve m their hearts. VLp cannot convey this peculiar 
spiritual knowled^ of divine things to any of man- 
kmd, by iliere inspiration. He inspired Saul, but this 
did not remove the blindness o^Ims heart. He in- 
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spired Balaam, but this did not remove the blindness 
of his heart. He inspired Caiphas, but this did not 
remove the blindness of his heart. And Paul supposes 
a man may have the gift of prophecy, may understand 
all mysteries and all speculative knowledge, and may 
. have a miraculous faith, sufficient to remove mountains, 
and yet be totally destitute of the true love and know- 
ledge of God. The reason of this is plain, because 
ipspiratioA has no tendency to change the heart, but 
only to convey more speculative knowledge to the un- 
derstanding. For the same reason, God cannot give 
men the peculiar, spiritual knowledge of himseli by 
moral suasion^ or the mere exhibition of divine truth. 
If he should give them a clear, correct, and compre- 
hensive knowledge of all the truths in the gospel ; thi» 
alone would have no tendency to soilen or subdue their 
hard hearts, or make them know what it is to be holy 
as he is holy, and perfect as he is perfect. Nor can 
he give them a spiritual discerning of spiritual things, 
by mere convictions of guilt, fears of punishment, or 
hopes of happiness. For there is no connection be- 
tween the common effects of the common influence of 
the divine spirit, and the peculiar, experimental know- 
ledge of the divine beauty of divine objects. But 
though God cannot give men this peculiar knowledge, 
either bj inspiration, or by moral suasion, or by mere 
awakenings and convictions ; yet there is one way and 
only one in which he can give it, and that is, by giving 
them his spirit ; or a benevolent heart. As soon as they 
partake of the divine nature, they immediately have 
a peculiar, experimental knowledge of the things of 
God. For, 

In the first place, by exercising benevolence them- 
selves, they know how all benevolent beings feel. 
They know how God feels, how Christ feels, how the 
Holy spirit feels, how angels feel, how the spirits of 
just men made perfect feel ; ajid how all their fellow 
christians feel; who have drunk into the same spirit, 
and exercised the same benevolent affections. So the 
apo^tle argues before and in the text ; ^^ For what maa 
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knowetb the things of a man, save the spirit of a man 
which is in him ? Even so the things of God knoweth 
no man, but the spirit of God. Now we have received, 
not the spirit of the world, but the spirit which is of 
God, that we might know the things that are freely giv- 
en unto us of God.'' As one man knows what his ra- 
tional faculties are, so he knows what another man's 
rational faculties are ; or as one man knows what his 
own selfish feelings are, so- he knows what another 
man's selfish feelings are ; or as one man knows what 
his own benevolent feelings are, so he knows what an- 
other man's benevolent feelings are. Just so says the 
apostle, we who are christians, and have received the 
spirit which is God, know the things of God, that is, 
what a benevolent spirit he possesses, and what a be- 
nevolent spirit he has ^iven unto us. As soon as God 
gives christians his spirit, he gives them the knowledge 
of the' holy exercises of his own heart ; and of the hdy 
exercises of all who possess his spirit. For the spirit 
of benevolence is the same in God, in Christ, in angels, 
and in men. Hence Christians are said ^ to be re- 
newed in knowledge after the ima^e of God." And 
when they are thus renewed, it is said, ^^ old things are 

Eassed away, and all things are become new." -They 
ave a new experimental knowledge of God, and of all 
holy beings, in respect to the moral beauty and excel* 
lence of their characters. 

In the second place, the peculiarspirit which they 
have received from God, gives them a peculiar know'^ 
kdge of the peculiar happiness of those who possess 
the spirit oi benevolence. Nothing produces such 
pure, refined and exalted felicity, as holy love. The 
supreme blessedness of heaven flows from the mutual 
love which reigns in the hearts of all its holy inhabi- 
tants. This peculiar happiness christians know by their 
own experience, for they have actually enjoyed that 
heavenly happiness which flows from brotherly love. 
So the apostle says, when speaking expressly upon 
this subject. " But as it is written, eye hath not seen, 
nor ear heard, neither have entered into the heart of 

oo 
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man, the things which God hath prepared f6r them that 
love bim. But God hath revealed them to us by bis spi- 
rif And he adds, ^^we have received the spirit which 
is of God, that we ^nigf^ know the things which are freely 
given to usof God.^^ Though no na/ura/ man's eje,or ear, 
or heart, can perceive the things which God has prepa- 
red for them that love him ; yet those who do love bim, 
know what he has prepared for them, because he has 

fiven them his spirit of benevolence, that they might 
now the spiritual blessedness laid up for them in 
another world. Every christian knows the nature of 
the enjoyments of heaven, though he has never been 
there. He knows that heavenly happiness arises from 
the holy love that reigns in the hearts of holy beings. 
The mutual benevomice of the heavenly inhabitants 
diffuses mutual joy and complacency through all the 
mansions of the blessed. All real christians, who pos- 
sess this pure benevolent spirit, must therefore know 
the n€iture of that happiness, and of those enjoyments 
which God has prepared for them, and which they 
shall receive when they shall take possession of the 
inheritance of the saints in light. 

Finally, the benevolent spirit which christians have 
received from God, necessarily gives them a peculiar 
knowledge of the peculiar truths of the gospel. The 
whole scheme of the gospel was devised and adopted 
in benevolence, is earned on by benevolence, and will 
be completed by benevolence. Benevolence, there- 
fore, prepares christians to understand it. Hence the 
apostle exhorts them, ^^ to be rooted and grounded in 
love^ that they may be able to comprehend with all saints 
what is the breadth, and length, and depth, and height; 
tind to know the love of Christ, which passeth know- 
ledge :" That is, the knowledge of those who are des- 
titute of true benevolence. As all the doctrines, pre- 
cepts, promises, and threatenings of the gospel, are 
founded in bve ; so none but christians who are rooted 
and grounded in love^ can have a peculiar, spiritual 
knowledge, not only of holy beings and holy enjoy- 
ments, but of holy and divine truths. Benevolence is 
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the key to unlock the most profound and difficult, and 
important doctrines of the gospel, and prepare the mind 
to discern the beauty and consistency of tnem. These 
are all easy, says Solomon, to them toho understand^ or 
who have a spiritual discerning of spiritual things, 
which flows from a wise, a benevolent, and understand- 
ing heart 

IMPROVEMENT. 

I • If the peculiar knowledge, which christians have 
of God and of divine things^ arises from benevolence ; 
* then there is nothing mysterious in experimental religion. 
Many seen^ to think, that there is something mysterious 
in experimental religion, and that those who have ex- 
perienced religion, understand Something mysterious, 
which those who are in a state of unrenewed nature, 
have not natural faculties to understand. There are 
but two real mysteries in the gospel, and those are the 
doctrine of the blessed trinity, and the doctrine of the 
incarnation of Christ* These are strict and proper 
mysteries, which no created being is capable of un- 
derstanding, and which christians are no more capar 
ble of understanding, than any other men. But there 
are no other doctrines of the ffospel, which are myste- 
rious, and incomprehensible by mankind. Though it 
be more difficult to gain a speculative knowledge of 
some doctrines of the gospel, than of others ; yet sin- 
ners are as capable of gaining a speculative knowledge 
of the difficult doctrines of th^ gospel, as christians. 
The spirit which they have received from God has 
fiiven them no hew natural powers, and no new specu- 
lative knowledge of the gospel. It has onlr given 
them an experimental knowledge of God ana divine 
objects, which arises entirely from their benevolent 
hearts. They know nothing about religion but what 
any sinners might know, if their hearts were right. 
It is true, they are regenerated ; but regeneration con- 
sists in love; they are sanctified; but sanctification 
consists in love ; they have a new heart ; but a new 
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heart consists in love ; they have new knowledge ; but 
their new knowledge consists in love ; they have new 
joys, new hopes, new peace; but all these arise from 
love. They have experienced no other change, but a 
change from sin to holiness, or from selfishness to be- 
nevolence. They see no objects but what they have 
seen before, and understand no truths but what they 
understood before. There is nothing more mysterious 
in loving God, than in hating him, or in loving divine 
objects, than in hating them ; or in being united to God, 
than in being alienated from him ; or in being led by 
the spirit of God, than being led by the spirit that 
worketh in the children of disobedience. The men of 
the world love to hear experimental religion represent- 
ed as mysterious, because they are ready to conclude 
that they are excusable for not understanding what is 
mysterious, and beyond their power to understand, and 
for not being and doing what they are told is a mystery, 
and beyond their power to know, to be, and to do, until 
they experience a supernatural and mysterious change. 
There is no mystery at all in experimental religion. 
This clearly appears from the single consideration, 
that all that is contained in it, may be explained in- 
telligibly to the meanest capacity. All the essential 
doctrines of the gospel may be explained, and all the 
duties of the gospel may be explained, and love to 
these doctrines and these duties may be explained ; 
but if they were mysterious, they could not be explain- 
ed; for no real mystery can be explained. All that 
the scripture means by christians being born again; 
being called out of darkness into marvellous light, 
being made new creatures, being led by the spirit, 
being spiritually minded, walking m the spirit, having 
their conversation in heaven, and enjoying communion 
with God, may be clearly explained, and -understood 
by those who perfectly hate all spiritual and divine ob- 
jects. A sinner can understand how a christian feels, 
as well as an holy angel can understand how a sinner 
feels. Though an angel never experienced selfishness^ 
yet he knows enough about it to hate it ; and though a 
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iner never experienced holiness, yet he knows enough 
»out it to hate it. Though sinners never had that love 

God, in which experimental religion consists ; yet 
ey know enough about it to hate it. They sometimes 
e ready to think and say, that if they only knew what 
:perimental religion was, they would love and prac- 
\e it. But when it is clearly and intelligibly explain- 
I to them, it never fails to excite the enmity of their 
irnal mind against it. Let the experimental exercise 
' supreme love to God be Intelligibly and correctly 
:plained to them, and they will oppose it with all 
eir hearts. Supreme love to God implies loving him 
ore than any other and all other objects, and being 
illing to give up any other, and all other objects for the 
ke of promoting his glory. So our Saviour explain- 
1 supreme love to God, and taught his disciples to 
ve up father, or mother, brother, or sister, houses, or 
nds, natural life, or eternal life, for the honour of 
od and the interests of his kingdom. Upon which 
le exclaimed, ^' Who then can be saved !'' All expe- 
mental religion consists in just such disinterested be- 
ivolence. And is this a mystery which sinners cannot 
iderstand ? By no means : they can fully understand 
id oppose it. All the religion which the gospel re- 
jilres, is a reasonable service^ and ought to be represent- 
1 in a plain and intelligible manner. 

2. If the peculiar knowledge and views which chris- 
ans have of divine things, arise from benevolence ; 
ten there is no superstition, or enthusiasn;! in vital 
lety, or experimental religion. The enemies of the 
3spel often represent all pious and devout christians, 
) either superstitious, or enthusiastick. If they are 
^ry strict, in avoiding all appearances of evil, in con- 
emning all sinful practices, and in discharging all the 
rivate and publick duties of devotion, they are apt 
) call them superstitious. Or if they are very zeal- 
us in maintaining and defending the doctrines of the 
Dspel, in promoting the cause of religion^ and in op- 
osing all religious errours and delusions, they are apt 
) call them zealots and enthusiasts. But though pi- 
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ous and derout christians may sometimes be supersti- 
tious,and some times enthusiastick; yet theirvital piety, 
or experimental religion, does not consist in either su- 
perstition or enthusiasm, but in pure benevolence, 
which leads those who possess it, to hate and oppose 
all superstition and enthusiasm. This will appear, if 
we only consider in what either superstition or entha*^ 
siasm consists. Superstition consists in imaginartf 
fears of signs, omens, or the power and influence of 
some invisible evil spirits. The Athenians were too 
superstitious ; they were afraid of bad signs, ill omens, 
and the power'of inferiour false gods; and used a great 
many unlawful and absurd means to escape imagina- 
ry dangers. And all heathen nations are still too su- 
perstitious, and are all their life-time in bondage, 
through imaginary fears. Nor are multitudes in a chns- 
tian land free from such superstition. But pure bene- 
volence is the most perfect and infallible antidote 
against superstition. The supreme love of God, takes 
away the fear of man, the fear of the great adversary, 
and the fear of every inferiour, malignant spirit. While 
christians supremely love, and entirely trust in God^ 
they fear nothing but disobedience. They are not 
anxious to know what future good or evil awaits them; 
because they believe that God governs all things, and 
will cause all things to work together for their good. 
Enthusiasm consists in a zeal not according to know- 
ledge, which disposes men to form a false estimate of 
things, and to pursue kss important, instead of more imr 
porlant objects. Some are enthusiastically engaged in 
pursuing visionary schemes of wealth, some in pursu- 
ing schemes of knowledge, some in pursuing visionary 
schemes of ambition, some in pursuing visionary 
schemes of religion, and some in zealously practising 
one religious duty, to the neglect of other and more 
important duties. There are a vast many kinds and 
shades of enthusiasm. But piety or experimental re- 
ligion, which flows from that pure spirit of benevolence, 
that christians have received from God, never leads 
them into false zeal or enthusiasm ; but directly tends 
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to lead tbem to a true estimate of duties and objects, 
and to pursue each according to their relative magni- 
tude and importance. Of all men in the world true 
christians are the freeest from both superstition and 
enthusiasm ; though, at the same time, the j possess the 

Surest, the warmest, and most persevering zeal in 
oing what is right, in shunning what is wrong, and in 
opposing what is evil. 

3. If the peculiar knowledge, which christians 
have of divine things, arises from a spirit of benevo- 
lence ; then they who ar^ real christians may know 
that tbev are such. The spirit which they have re- 
ceived from God, bears witness with their spirit, that 
they arc the children of God. So the apostle reasons in 
the eighth of Romans. *^ As many as are led by the 
iBpirit of God, they are the sons of God. For ye have 
not received the spirit of bondage a^in to fear; but 
e have received the spirit of adoption, whereby we 
ry Abba, Father. The spirit itself beareth witnescr 
livith our spirit, that we are the children of God. And 
If children, then heirs; heirs of God, and joint heirs 
With Christ.^^ The primitive christians knew that they 
were children of God, because they had received the 
Bpirit of God, which was the spirit of adoption. All 
christians at this day have the same spirit of adoption, 
which sives them the same evidence of being the chil- 
dren of God. The spirit of adoption is essentially dil* 
ferent from the spirit of the world, and produces es- 
sentially different effects, by which it may be distin- 
guished from the spirit of the world. The spirit of 
the world is a spirit of selfishness, which disposes men 
to love the world, and the men of the world ; but the 
spirit which is of God is a spirit of benevolence, 
which leads men to love God, and the children of God. 
The apostle John says, ^ we know that we have passed 
from death unto life, because we love the brethren.'' 
The love which all true christians have to the friends 
of God, is an infallible evidence of their having receiv- 
ed the grace of God in truth, whether they attend to 
and distinguish this evidence, or not. They have ths; 
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witness in themselves, and ought to dee it, and praise 
God for it. And were it not for some remaining sel- 
fish affection, every true christian would know that he 
is so. 

4. If the spirit which christians have received from 
God, gives them a peculiar knowledge of God and ol 
divine truths and objects ; then they may always be 
able to give a reason of the hope that is in them. 
Though they are not able to exhibit all the external 
evidences in favour of the divinity of the gospel ; yet 
they are able to tell what intertial impressions and ef- 
fects the great truths of the gospel have produced in 
their minds. The reason of their hope is not a know- 
ledge of any new truths contained in the gospel ; but it 
is a belief and hve of those truths which they had 
known before, and which carry internal evidence of 
their divinity and importance. They know the gospel 
is divine, by the divine effects it has produced in their 
hearts. This was the primary and solid ground upon 
which the disciples of Christ built their hopes of eter- 
nal life.* When some of his nominal disciples went 
back and walked no more with him, then he said to 
the twelve, *• will ye also go away?'* Then Simon Pe- 
ter answered him, "Lord, to whom shall we go. ^ Thou 
hast the words of eternal life. And wc believe^ and 
are sure^ that thou art that Christ, the son of the living 
God.'' Unlearned christians may exercise as strong a 
faith in the gospel, and build as firm a hope of salva- 
tion upon it, as the most learned christians. They* 
are able, therefore, to give a good reason of the hope 
that is in them, and to tell why they are not atheists, 
nor deists, nor mere nominal^ but real christians. 
There .have been a vast many more unlearned than 
learned christians, who have sealed their faith with 
their blood, and laid down their lives in testimony of 
the truth and divinity of the gospel; which is the high- 
est evidence they could give of their well grounded 
hope of eternal life. 

5. If christians know that they are christians, by the 
spirit which they have received from God; then sin* 
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ners may know (hat they are sinners, by the spirit of 
the world, which reigns within them and governs all 
^ their c(friduct. They are more constantly and entire- 
ly under the dominion of a sdJUh spirit, than christians 
are under a benevfdent spirit. They have clear, con- 
stant, and full evidence, that they are sinners, and that 
every imagination of the^ thoughts of their hearts, 10 
evil, and only evil continually. But though they al- 
ways act from selfishness, and invariably seek their 
own good solely and supremely; yet their selfishness, 
which is desperately wicked^ is at the Mme time d^mt* 
Jul above all things. The selfishness of Satan some- 
times disposes him to put on the appearance of an an- 
gel of light; and so the selfishness or sinners sometimes 
leads them to put on the appearance of the children of 
light, and to do the same things that christians do. 
By this they often deceive themselves as well as oth- 
ers, and reajly doubt whether they are sinners, or 
whether there is any essential difference between them 
and real christians* Bjut if they would only form their 
opinion of themselves, by internal motives^ instead of their 
external conduct^ they would -find no ground to doubt 
of their having the spirit of the world, and always act- 
ing from entirely selfish and sinful motives, which are 
directly contrary to the spirit of benevolence, which 
is of God, and which governs the hearts and conduct 
of real christians. There are probably many more 
doubting sinners, than doubting cnristians ; but neither 
have any good reason for doubting, for they both might 
know what manner of spirit they are of, and in what 
path they are walking. Doubting sinners are in a 
most dangerous and deplorable condition. They are 
in doubt whether they are walking in the strait and 
narrow path to eternal life, or whether they are walk- 
ing in the broad road to ruin. They are in darkness 
and see no light, and know not at what thev stumble. 
No human means can remove their darkness and 
ignorance, and give them that li^ht and knowledge, 
which arises from the spirit which is of God. No 
truths which can be exhibited before their eyes, no 
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addresses that can be made to their underBtandings, 
and no convictions that can be produced in their con- 
sciences, by the common influences of the di^Fjne spi- 
rit) can remove their ignorance, and give them that 
peculiar knowledge which comes from God, and can 
make them wise unto salvation. They are in a mor- 
tally helpless and hopeless condition, and nothing can 
prevent their lying down in 'everlasting darkness aini 
despair, but the sovereign and unpromised mercy of 

God. 

. 6. If christians have received the spirit which is of 
Go49 and which gives them a peculiar knowledge of 
spiritual and divine things ; then Xl\e world have no 
i^easQQ to think it strai^e, that they treat them accord* 
log to their enlightened views and feelings. Thej 
have no reasoii to think it strange, that christianb, 
whose hearts ^re purified, and whose understandings 
are enlightened* hate their selfish spirit^ which God 
hates, condemn their vain and sinful ways, which God 
condemns, avoid theip company, which God requires 
them to avoid, and use every proper method to re* 
strain, reform, and oonvert them from the errourof 
their ways, which God has commanded them to use. 
They possess a spirit that is in direct contrariety to the 
i^pirit of the world, and they cannot act coqsistently, un* 
less they manifest their spirit and condemn, and op* 
pose that which the men of the world highly esteem, 
but which is an abominationin the sight of God. Though 
sinners often complain of christians lor their strictness* 
they have no reason to complain, but ought to be 
thankful for their admonitions aiid restraints. 
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THE DOCTRINE OP JUSTIFICATION THROUGH THE ATOraJMENT. 



COLOSSIANS i. 14. 

h whom we havi redemption through his bloody foot ike forgiveneie 

of ftfU. 

The apostle rejoiced, that the Colossians had re- 
ceived the grace of God in truth, that they had been 
made meet to be partakers of the inheritance of the 
saints in light, that thej had been delivered from the 
power of darkness, and translated into the kingdom 
of his dear Son, ** in whom," he says, " we have re* 
demption through his blood, even the for^veness of 
sins.'' The apostle here represents God as granting 
men renewing grace and a title to eternal life as some- 
thing distinct trom pardomng ^mercjf^ which he ascribes 
solety to the blood or atonement of Christ. God can 
as a sovereign, grant men regenerating grace, before 
he pardons them through the redemption of Christ ; 
and after he has pardoned them through the redemp- 
tion of Christ, he can, as a sovereign, grant them eve- 
fj temporal, spiritual, and eternal favour he pleases. 
The atonement of Christ is the sole ground uport 
which God pardons or justifies believers, but it is only 
the occasion of his bestowing other blessings upon both 
believers and unbelievers. Forgiveness of sine is that 
only, which God bestows upon men entirely on the 
ground of the atoning blood of Christ. The letter a(( 
well as the spirit of the text allows us to say. 

That God forgives or justifies believers solely 
through the redemption or atonement of Christ. In 
order to set this subject in a true light, I shall. 
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I. Show what is implied in forgiveness ; 

II. Show that the atonement of Christ is the sole 
ground of forgiveness ; And 

III. Show that all other blessings come to mankind 
merelj in conseaaence of Christ^s atonement. 

I. Let us consider what is to be understood bj God^s 
forgiving, or pardoning, or justifying believers. I use 
all these terms as synonymous ; because to forgive, to 
pardon, and to justify believers, are phrases which 
the inspired writers use to signify the same thing. Ac- 
cordingly, 1 shall use each of these terms in the same 
sense in the present discourse. Sin is a transgression 
of the law, and the wages of sin is death. Believers 
as well as others have transgressed the law, and de- 
served the eternal death which it threatens to every 
transgressor. By God's forgiving them, therefore, we 
are to understand his pardoning or not punbhing their 
iniquities ; or his remitting or not inflicting the penat 
alty of the law upon them. This is the strict and pro- 
per meaning of forgiveness ; which, when complete^ im^ 
plies an etitire removal of all the penal evils that the 
trangressor has incurred. When rharoah forgave his 
chief butler, he removed all the penal evils of his ot 
fence, and restored him to his former office. But 
there may be a partial forgiveness of an offence, with- 
out removing all the pencd evils of it. A privy coun* 
seller may prove unfaithful and deserve to die; but 
the king may partially forgive him, and only displace 
and disgrace him. In forgiving or justifying .belie vers^ 
God removes the condemnation of the law, and re- 
stores them to his forfeited favour. Chriat says^ ^ He 
that heareth my word, and believeth on him that sent 
me, hath everlasting life, and shall not come into con- 
demnation ; but is passed from death unto life.'' And 
the apostle says, ^^ There is therefore now no condem«« 
nation to them who are in* Christ Jesus,'' bj a sentence 
of justification. After believers are forgiven or justi- 
fied, it is consistent for God to exercise not only the 
love of benevolence, but the love of complacence to- 
wards them, and to* express his complacence by pecu- 
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liar marks of his favour. They stand as fair for every 
token of divine approbation, as if they had never sin- 
ned. God declares, that he loves ihem that love him, 
and if he loves them, he may express his love to them 
in whatever way he pleases. The pardon and for- 
giveness of believers is properly called justificaiion^ be- 
cause it places them in a condition in which God may 
treat them as though they were and always had been 
perfectly innocent. 1 now proceed to show, 

II. That God forgives or justifies believers entirely 
through the redemption or atonement of Christ. By 
redemption through the blood of Christ, the apostle 
evidently means the same as the atonement which he 
made by his sufferings and death on the cross. And 
we find the other inspired writers of the New Testa- 
ment, use the words ransom, redemption, and pro- 
pitiation to signify the same as atonement. Believers 
are by nature children of wrath, even as others. They 
have broken the law of God, which threatens eternal 
death or everlasting punishment for the least trans- 
gression. This law knows no mercy or forgiveness 
to the guilty, but lays God under moral obligations to 
punish them, unless something be done to msuce atone- 
ment for their sins. But nothing can make atonement 
for their sins, which does not express the same vindic- 
tive justice of God, which he expresses in the penalty 
of his law. This sinners never could do for themselves 
by repentance, reformation, or works of supererogation. 
There was but one person in the universe, who could 
make atonement for sin, and that was the Lord Jesus 
Christ ; jsnd he could do it no otherwise but by shedding 
his blood on the cross. It was solely by sacrificing his 
own life, or dying the just for the unjust, that he made 
such a propitiation, redemption, or atonement for sin- 
ners, upon the ground of which God can consistently 
with the honour of his ciiaracter and support of his 
government, forgive and save them from the wrath to 
come. And upon this ground alone the scripture every 
where represents him as forgiving or justifying believ- 
ers. The apostle in (he text, ascribes forgivness solely 
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to the atonement of Christ. ** In whom we have re- 
demption through his blood, even the forgiveness of 
sind/' He expresdes the same idea in the same lan- 
gaage in EpheBians, i. 7. ^ In whom we have redemp-' 
tion through his blood, the forgiveness of sins, accord- 
ing to the riches of his grace.^ In the Conclusion of 
the fourth chapter he says, ^ Be ye kind out to anoth- 
er, tender hearted, forgiving one another, even as God 
for Chrisfs sake^ hatn forgiven you?'* He states this doc- 
trine more clearly and fully in the third chapter of 
Romans. ** Now we know that what things soever the 
law saith, it saith to them who are under the law : that 
every mouth may be stopped, and all the world may 
become guilty before God. Therefore by the deed* 
of the law there shall no flesh be jtisfified in his sight 
But now the righteousness of God without the law is 
manifested^ being witnessed by the law and the pro- 

})hets ; even the righteousness of God which is by 
aith of Jesus Christ unto all, and upon all them that 
believe ; for all have sinned, and come short of the glo* 
ry of God ; being Justified freely by his grace, tkrovgk 
the redemption that is in Christ Jesus ; whom God hath 
set forth to be a propitiation through faith in his blood 
to declare his righteousness for the remission of sins — (o 
declare, at this time his righteousness : that he might be 
just^ and the justifer of him who belie veth in Jesus." 
Paul taught the same doctrine in his discourse at An- 
tioch. ** Be it known unto you, therefore, men and 
brethren, that through this man is preached untp you 
the forffiveness of sins : and by him all that believe are 
justified from all things ; from which, ye could not be 
justified hy the law of Moses." iHere forgiveness signi- 
fies tiie same as justification, and justification signifies 
the same as pardon, which believers receive entirely 
on account of Christ's atonement. Peter said to Cor- 
nelius and to those who were convened at his house, 
- " We are witnesses of all things which Christ did both 
in the land of the Jews, and in Jerusalem ^ whom they 
slew, and hanged on a tree; Him God raised up the 
third day, and shewed him openly, not to all the peo- 
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pie, bul unto witnesses, chosen before of God, even to 
us, who did eat and drink with him after be rose from 
the dead. And ho commanded us to preach unto the 
people and to testify that it is he who was ordained of 
God to be the ,'udge of the quick and dead. To him 
give 0.11 ihc p»"ophets witness, thai throuf-^h itU ucnun who- 
sof^ver bollevclh in him shall receive remission cf sins.*' 
Christ hiicseJf taught this doctrine in the twenty fourth 
of Luke, lie saicl to his disciples just before he as- 
cended to heaven, *^^ These are the words which I 
Kpake unto you, while I was yet with you, that all things 
must be iuiiilled which were written in the law of Mo- 
ses, and i^ il.e prophets, and in the Psalms concerning 
me. Then opened he their understandis^g. that they 
might understand the scriptures, and said unto them. 
Thus it is written, and thus it behoved Christ to sulFer 
and to rise from the dead the third day : and that re- 

Eentance and remission of sins should be preached in 
is name, among all nations.^^ Wl ben those who were 
pricked in their heart on the day of Pentecost. ^^ said 
unto Peter, and to the rest of the apostles, men and 
brethren, what shall we do.*^ Then Peter said unto 
them, repent, and be baptised every one of you in the 
natne of Jesus Christy for the remission of sins^ Zacha- 
rias said at his circumcision, .^ And thou, child, shalt 
be called the prophet of the Highest : for thou shall 
go before the face of the Lord, to prepare his way : 
to give knowledge of salvation unto his people, Inf the re- 
mission of sins. And agreeably to this prediction we 
read, Mark i. 4. *^ John did baptise in the wilderness, 
and preach the baptism of repentance, for the rends* 
sion of sins.'* I have mentioned all these passages 
of scripture to show, that God does pardon, or foi>(ive, 
or justify believers entirely through the redemption 
or atonement of Christ and on no other grouna. It 
only remains to inquire, 

III. Whether he does not bestow all other blessings 
on mankind merely in consequence of Christ^s atone- 
ment. The texts which have been cited to prove, 
that God grants forgiveness to believers solely on ac- 
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count of the atonement of ChHst Aeem to prore, or al 
least, to imply, that he bestows other favours merelj 
ID consequence of his atonement. But there is no oc- 
casion of insisting on this argument, for we have others 
sufficient to establish the point beyond all reasonable 
doubt 

1 • It is an undeniable fact, that God does bestow in- 
numerable favours upon believers themselves, b^on 
they ar§ interested in Christ by faith ; and of course, before 
they can be forgiven or justified on his aceotmt. He 
gives them food and raiment and supplies their wants, 
while they are in a state of nature ; and not only so, 
he gives them the offers of salvation, and takes away 
their stony heart and gives them an heart of flesh, 
while they are under the condemnation of his holy law. 
These great and invaluable favours he bestows upoD 
them before they are united to Christ; and before tney 
can be forgiven or justified through his atoning blood. 
They must, therefore, be bestowed merefy in cansequeme 
of it. And if God can bestow any other favour,* exct^ 
forgiveness, upon believers, before they are iustified 
through the atonement of Christ ; then after they are 
justified through his atonement, he can bestow any 
other favour upon them, except JbrgivenesSj merefy m 
consequence of it. These inferences are plain and un- 
deniable, because they are drawn from a plain and un- 
deniable fact. 

2. It is a plain and undeniable fact ; that God be* 
stows ten thousand favours upon the non-elect, who 
never have been, and never will be forgiven or justifi- 
ed through the redemption of Christ. The children 
of Israel who perished in the wilderness were highly 
favoured. God carried them through the Red Sea, fed 
them with bread from heaven, and supplied their wants 
for many years ; but they abused these and all other 
favours. They were shut out of both the earthly and 
heavenly Canaan. They were never forgiven or justi- 
fied through the blood of that atonement which their 
sacrifices typified. And from this, we must concluder 
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that thej received all their blessings, not on the ground^ 
bui only in consequence of the blood which Christ, shed 
on the cross. 

3. It is agreeable to the dictates of reason and scrip- 
'are to suppose, that God may act as a sovereign in be- 
stowing any favours upon mankind, except forgiveness. 
This favour he cannot bestow, in a way of sovereignty^ 
>ecau8e the rectitude of his government, and the beau- 
y of- his viodictive justice must be displayed in foVgiv-' 
ng the transgressors of his law. If he could have 
consistently forgiven sinners without an atonement, in 
I way of sovereignty, he might have saved all the hu- 
nan race, in this plain and easy way. Why then did 
le not adopt this plan of salvation ? He has not adopt- 
ed it ; and no reason can be given why he has not 
idopted it, but because he knew that nothing but an 
itonement for sin, could render it consistent with his 
vindictive justice, to forgive the transgressors of his 
list and holy law. Accordingly, he gave his only be- 
gotten and dearly beloved son to snmr and die on the 
sross in the room of sinners ; by which he has display- 
ed his vindictive justice as clearly as he could nave 
lone, by actually mflicting the penalty of his law upon 
he whole human race. So that he can now be just in 
ustifying all penitent believers, through the vicarious 
leath and sufferings of the Divine Redeemer. This 
>lan of redemption has rendered it consistent for God 
o grant forgiveness to all true believers through the 
il€>od of Christ ; and to grant any other favour to /Aem, 
md to the rest of mankind, as an act of mere sovereign 
roodness. Thus it appears, that God can and does be- 
*tow innumerable blessings upon both believers and 
inbelievers, not on the ground^ but only in consequence 
>f the atonement of Chnst. 

Though we feel satisfied, that we have established 
bis important point; yet since ^ an opinion has gone 
brth," that we have not established it ; there seems 
o be a propriety in saying something to weaken, if not 
^ destroy the influence of that vagrant opinion, which 
as appeared in the shape of a formidable objection. 
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Though the objector concedes, ** that it is no part of 
his system that Christ obeyed in our room to supersede 
the necessity of our obedience, as he suffered in otir 
room to supersede the necessity of our sufferings :" and 
though he still further concedes, ^ that we are not re- 
warded for two things at once, (Christ's obedience and 
our own) but rather that two persons in different sen- 
ses are rewarded for the same thing ;'' yet he insists, 
that we are rewarded and receive every blessing, 
whether temporal, spiritual, or eternal, on account of 
Chrisfs righteousness^ in distinction from his atonement. 
He says we have no righteousness of our own, which 
satisfies the demands of the law, and therefore we have 
no righteousness which God can approve and reward^ 
only through the legal reward of Christ's perfect right- 
eousness. But who ever heard of a legalreward before ? 
It is a solecism. No law, human nor divine, ever pro* 
misesa reward to those who obey it« The Govemour 
may offer a large reward to any man who shall appre- 
hend a robber; but this offer is no law, because it has 
no precept, nor penalty. It does not command any 
man to go after and apprehend the culprit, nor threat* 
en to punish him if he neglect it * He is liable only to 
the loss of the reward, which ia no punishment at all 
And it is equally true, that no divine law promises a re- 
ward to the obedient. God did not promise to reward 
Adam, if he should perfectly obey tht law of Paradise. 
It is true, there may be ajederal reward^ or a reward 
promised to the fulfilment of certain conditions in a 
mutual covenant. Such a reward was promised to 
Christ, if heluIfiUed the conditions of the covenant of 
redemption ; and such a reward he has partly receiv^ 
ed, and will fully receive at the consummation of all 
things. But this is no legal reward. The notion of a 
legal favour or reward, is altogether unfounded and vi- 
sionary. No reward is an expression of distributive 
justice, but only an expression of discretionary good- 
ness. This our Saviour beautifully illustrated by thV 
conduct of a master and the conduct of an househol- 
der. " Which of you," be says to his hearers, ** hav- 
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ing a. servant ploughing, or feeding cattle, will say unto 
bim by and by when he is come from the field, Go, and 
«it down at meat ? And will not rather say unto him, 
make ready wherewith I may sup, and gird thyself, and 
serve me, till I have eaten and drunken ; and aftewards 
thou shall eat and drink? Doth he thank that servant ; 
l>ecause he did the things that were commanded him ? 
f trow not. So likewise ye, when ye shall have done 
'all those things which are commanded you^ say. We are 
unprofitable servants: We have done that which was 
our duty to do.^ Here Christ discards the idea of a 
legal reward in the most pointed terms. And in the pa- 
rable of the householder, he represents a reward .as 
being, in its awn nature^ perfectly gratuitous. The para- 
ble is this. ^ An householder went out early in the 
morning to hire labourers into his vineyard. And 
when he had agreed with the labourers for a penny a 
'day, he sent them into his vineyard. And he went out 
about the third hour, and saw others standing idle-— 
and said unto them. Go ye also into my vineyard ; and 
whatsoever is right I will give you. Again he went out 
about the sixth and ninth nour, and did likewise. And 
about the eleventh hour he went out and found others 
standing idle. He saith unto them. Go ye also into the 
▼ineyard ; and whatsoever is right that shall ye receive. 
At even his steward calls the labourers, and gives 
them their hire, beginning from the last unto the first. 
And when they came that were hired about the elev- 
enth hour, they received every man a penny. But 
when the first came, they supposed that they should 
have received more ; and they likewise received every 
man a penny. And when they had. received it they 
murmured against the good man of the house, saying, 
these last have wrought but one hour, and thou hast 
made them equal unto us, who have borne the burden 
and heat of the day. But he answered one of them, 
and said. Friend, I do thee no wrong; didst thou not 
agree with me for a penny ? Take that thine is, and go 
thy way. 1 will give unto this last, even as unto thee. 
Is it not lawful for me to do what I will with my own ? 
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Is thine eye evil because I am good? So the last shall 
be first, and the first last : for many be called, but few 
chosen/' There can be no doubt, that this parable 
was designed to illustrate the absobite sovereignty of God, 
in bestowing both temporal and eternal rewarcfs upon 
mankind. If pardon and justification both signify the 
same as forgiveness ; and if believers after they are for- 
;^yen stand as fair to be rewarded, as if they were inno- 
cent ; then we may safely conclude, that belierers are 
forgiven solely through the atonement of Christ, but 
are rewarded merely in consequence of his atonement 
Though a multitude of texts have been heaped together 
to prove the contrary of this conclusion, yet they are 
nil perverted and misapplied, being construed upon 
the false principle, that believers are rewarded through 
the medium of the legal reward of Christ's righteous- 
ness. The objector appears to be more of a eupeffi^ 
rial and sophistical^ than of a metaphysical reasonerc in 
arguing from a fake principle^ against plain and undeni- 
able facts. 



IMPROVEMENT. 



t 



I. If God the Father foi^ves or justifies believers 
solely through the redemption or atonement of Christ; 
then it is easy to see how all the blessings which God 
lias ever bestowed, or ever will bestow upon all perci- 
r>ient creatures, have flowed and will flow^ directly or 
indirectly through the medium of Chris t. God the Fa- 
t lier created all things according to his eternal purpose^ 
ichich he purposed in Christ Jesus our Lord. His plan of 
redemption comprized all creatures, all objects, and 
.11 events. If he had not formed this great and com- 
prehensive design of redeeming some of the fallen 
race of man, he would not have created the heavens 
;uid the earth, nor given existence to any rational or ir- 
rational beings. The whole work of creation was 
designed to be subordinate and subservient to the great 
work of redemption. And he concerted this plan in 
order to lay a foundation to bestow the largest and 
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richest favours upon the whole anirerBe, that infinite 
wisdom, power, and goodness could bestow. Accor- 
dingly, Christ is represented as the medhim of the most 
perfect union and blessedness of all holy beings in hear- 
en and earth. This the apostle teaches both in his 
epistle to the Ephesians and in that to the Colossians. 
To the Ephesians he writes, ^^ Blessed be the God and 
Father oi our Lord Jesus Christ, who hath blessed us 
with alt spiritual blessings in Christ: according as he 
.hath chosen us in him^ before the foundation of the 
world, that we should be holy, and without blame be- 
fore him in love: having predestinated us to the 
adoption of children by Jesus Christ to himself, ac- 
cording to the ffood pleasure of his will, to the praise 
of the ^lory of nis grace, wherein he hath made us ac- 
cepted m the belovied : in whom we have redemption 
through his blood, the forgiveness of sins, according to 
the riches of his grace, wherein be hath abounded to- 
wards us in all wisdom and .prudence, having made 
known unto us the mystery of nis will, according to his 
good pleasure, which he hath purposed in himself: 
that in the dispensation of the fullness of times he might 
gather together in one off thirds both which are in heaven 
and are in earthy even in hsm.^^ Again he says in the 
same epistle, ^ Unto me, who am less than the least 
of all the saints, is this grace given, that I should 
preach among the Gentiles the unsearchable rich- 
es of Christ; and to make all men see, what is 
the fellowship of the mystery, which from the be- 
ginning of the world hath been hid in God, te^/ik) 
created all things by Jesus Christy to the intent that now 
unto the principalities and powers in heavenly places, 
might be known by the church the manifold wisdom of 
God, according to the eternal purpose which he purposed in 
Christ Jesus our Lord.^'* And to the Colossians ne says, 
*^ Giving thanks unto the Father, who hath made us 
meet to be partakers of the inheritance of the saints 
in light ; who hath delivered us from the power of 
darkness, and hath translated us into the kingdom of 
bis dear Son ; m whom we have redemption through his 
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bloody even the Jbrgivenees of sins ; Who is the image of 
the invisible God, the first born of every creature : for 
bj him were all things created that are in heaven, and 
that are in earth, visible and invisible, whether they 
be thrones, or dominions, or principalities, or powers : 
all things were created by him, and for himJ*^ These pas- 
sages clearly show, that the work of redemption com- 
prizes all the works of creation, as means or subordinate 
causes of carrying into cflcct the supreme purpose of 
God to save sinners through the death and mediation 
of Christ. Though God the Father intended to for- 
give or justify believers only on account of the mere 
atoning blood of Christ ; yet he meant that all his in- 
telligent creatures should partake more or less of the 
happy consequences of his mediatorial work, which will 
augment the blessedness of heaven forever. There is 
an important sense, therefore, in which it is true, that 
all the temporal, spiritual, and eternal good that man- 
kind have enjoyed and .will enjoy, comes to them 
through the medium of Christ. 

2. it appears from what has been said, why God 
cannot forgive or justify sinners before they become 
believers. While the elect continue in the state of na- 
ture, they continue in the state of condemnation. God 
cannot become reconciled to them, before they become 
reconciled to him and the way of salvation through 
the blood of Christ For before they do this, they 
have no interest in his atonement And it is no more 
consistent with the vindictive justice of God to par- 
don sinners before they believe, than to pardon them 
without an atonement. Hence we find, that love, re- 
pentance, and faith are made the conditions of forgive- 
ness throughout the New Testament To deny all con- 
ditions of justification is implicitly to deny, that believ- 
ers are justified entirely through the atonement of 
Christ The foundation of Justification is totally dis- 
tinct from the conditions of it, and is laid in Christ 
^* Other foundation can no man lay, than that is laid, 
which is Jesus Christ^' It is the part of sinners, not 
to lay the foundationi but only to perform the condi- 
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tions, of justification. These are not arbitrarjr, but 
necessary conditions. Thej must exercise love, re- 
pentance, and faith in order to become united to Christ, 
and to receive pardoning mercy through his atonement. 
God can grant them every other favour, but forgive- 
ness, before they embrace the gospel and become be- 
lievers. This he cannot grant, nor they receive, before 
they become reconciled to God, renounce all self- 
righteousness, and are willing to be forgiven through 
the atonement of Christ alone. 

3. It appears from what has been said, that both An-> 
tinomians and Arminians have run into equally greats 
though very different errours, respecting the true scrip- 
tural doctrine of justification. 1 he An tinomians have 
supposed, that belie?ers are justified throi^h the 
atonement of Christ, by faith alone, without the deeds 
of the law. From these just and scriptural premises, 
they have drawn a very unjust and unscriptural coi>- 
clusion. They suppose, that believers are under no obli- 
gation to perform good works, because Christ has both 
suffered and obeyed in their room and stead, so that their 
justification and salvation do not in the least depend 
upon any thing they can do, either before, or after 
they are justified. They hold, that neither good works 
nor bad works, can promote, or prevent the salvation 
of believers. They build this false and dangerous 
opinion upon what the scripture says concerning jus- 
tification by faith alone, without the deeds of the law. 
They suppose, that justification implies not only for- 
giveness, but a titk to eternal life; and that there is 
no difference between God's forgivins and rewarding 
believers. This is a great mistake ; for though God 
forgives believers solely on account of the aionemeni rf | 
Christ ; yet he does not reward them for his obedience^ j 
but for their own. But the Arminians deny the disr 
tinction between God^s Jbrgiving and rewarding believ- 
ers, which leads them into an errour concerning justi- 
fication, that is directly opposite to the Antinomian er- 
rour. They suppose, that God justifies^ as well as re^ 
wartif helievcrs^ for their good worfc9. They allege io 
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favour of their opinion, the parable of the talents, the 
numerous promises which God has given, that he will 
reward good men for all their good deeds, and the re- 
presentation which Christ has given of the final re- 
wards of the righteous at the last day. Now, it is 
easy to see, that both Anninians and Antinomians are 
really erroneous in their respective opinions concern- 
ing the doctrine of justification ; and it is no less easy 
to perceive what has led them into their diflercnt er- 
rours. They have both overlooked the plain and im- 
portant distinction between the grovnd of God's for- 
giving believers and the ground of his retoarding them. 
He forgives them solely on the ground of Christ s aione- 
mmU but he rewards them soleh/ on the ground of their oum 
good works. It is impossible to maintain the true 
-scriptural doctrine of justification by faith alone, and 
at the same time* steer clear of the Antinomian errour 
on the one hand, and the Arminian errour on the other, 
without making tliis distinction. Those who have de- 
nied, that believers are reivarded for their own good 
works^ have often attempted it, but without success. 
Some have said, that though believers are Jot given or 
justified solely on the grotmd of Christ^s atonemetd, yet 
they are rewarded solely on the ground of his imputed 
righteousness or obedience. And it has been said of 
late, that though believers are forgiven or justified so\e\y 
on the ground of Christ's atonement^ yet they are reward- 
ed solely on the ground of his legale not imputed right- 
eousness or obedience. But this and every other way, 
which has been devised to reconcile the justification of 
believers wholly on account of the atonement of Christ, 
with the numerous and express promises of God, to re- 
ward them entirely on account of their own obedience or 
good works^ is clogj(cd with gravelling difiiculties. For, 
if they are rewarded^ as well'as pardoned for Christen 
sake, why are they not to be rewarded equally? Or if 
they are to be rewarded for Christ's sake, why are they 
not promised to be rewarded for Christ's sake, instead 
of their own, as they arc promised to be pardoned for 
Christ's sake, and not for their own P Or if they are 



SERMON m. 321 

to be rewarded for Christ^s sake, why are they not re- 
quired to perform certain conditions in order to be re- 
warded for Christ^s sake, as well as required to per- 
form certain conditions in order to be pardoned for 
Christ^s sake ? These questions cannot be answered, 
on the supposition, that they are to be rewarded^ as well 
as pardaned, on Christ's account. But the doctrine of 
forgiveness and the doctrine of rewards^ as stated in 
the new testament, are perfectly consistent and plainly 
intelligible, though Antinomians and Arminians, and 
others have blended, confused, and perplexed them. 

Finally, it appears from what has been said, that it 
is of great importance to understand the true scriptu- 
ral doctrine oi justification, by faith alone without the 
deeds of the law. Luther considered the doctrine as 
one of the most essential doctrines of the gospel. He 
wrote as well as preached more upon this, than any 
doctrine. He called it, articubis stantis^ vdcadenHs ecck' 
SUB ; the doctrine upon which the church must either 
stand, or fall. It is the only solid ground upon which 
men can safely build their hopes of escaping the wrath 
to ccyne, and obtaining eternal life. If the proper dis- 
tinction between the ground of forgiveness and the 
ground of rewards were clearly understood and believed, 
ministers would not direct impenitent, inquiring sin- 
ners to go to Christ, as they are, for a new heart, instead 
of goin^ to him for pardomng mercy, which is contrary 
to the direction of Christ and the apostles. The in- 
spired writers uniformly direct sinners to repent and 
believe the gospel, before they can expect to be par- 
doned and justified through the atonement of Christ. 

It is the proper official work of Christ to forgive sins, 
but not to change the heart ; which is the proper office 
of the Holy Spirit. There is but one proper mode of 
directing impenitent, inquiring sinners, and that is to 
direct them to love God, repent of sin, and believe in 
Christ, in order to be forgiven, pardoned, or justified 
in the sight of God. God has made no promises to 
the impenitent and unbelieving, that he will give them 
a new heart, but he has abundantly promised to forgive 
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all penitent believing, returning sinners. To exhort 
sinners to go to. Christ for a new heart, has a direct 
tendency to prevent them from going to him for pardon 
and justification ; for they will think that their going 
to Christ for a new heart is doing their duty^ for whi<^ 
they ought to be justified, independently of the atone- 
ment of Christ They are naturally self-righteous, 
and self righteousness is incompatible with saving 
faith. A mistake with respect to the sole foundation 
of justification before God, is not only a common, but 
a dangerous mistake. There is reason to fear that it 
has proved the eternal ruin of many, who have had 
a zeal of God, but not according to knowledge. 
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HOLY OBEDIENCE THE ONLY TITLE TO ETfiklVAL LIFE. 

LUKE X. 27, 28. 

** And he answering, said, thou shali love ihi Lord iky Chd, wiA 
all thy heart ; and wUh all thy soul, and with all thy strength^ and with 
all thy mind ; and thy neighbour as thyself. And he satd unto hinh 
thou hast answered right: this do and thou shalt /tve." 

Our Saviour was a teacher sent from God, and he 
improved all proper seasons and opportunities of 
preaching and discoursing upon religious subjects* Ad 
he taught very important and interesting truths, in a 
very easy, plain, and familiar manner, the common peo- 
ple heard him gladly ; but the more learned Jewish in- 
structors thought they knew too much about their laws 
and religion to need any instruction from him, and 
therefore never sought to hear him preach or converse, 
in order to learn, but onlv to raise objections, or put 
puzzling questions.^ While he was conversing upon 
the solemn subject of divine sovereignty, ^ Behold, a 
certain lawyer,'' or Jewish teacher, " stood up, and 
tempted him^ saying, Master, what shall 1 do to mheri^ 
eternal life ?'' Though Christ knew his sinister motive 
in asking this question ; yet, as it was a serious and in- 
teresting question, he gave a direct^ plain, and seriouGT 
reply to it. «^ He said unto him, what is written in the 
law ? How readest thou ?" This was a proper reply 
to one who was a professed teacher of the law, and at 
the same time constrained him to answer his own ques- 
tion. " And he answering said, Tliou shalt love the? 
Lord thv God with all thy heart, and with all thv soul, 
and with all thy strength, and with all thy mind ; and 
thj neighbour as thyself.'' Christ then addressed him 
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in the best manner to carry conviction to his consci- 
ence. " And he said unto him, Thou hast answered 
ri^ht : this do, and thou shalt live," or have eternal 
lite. This is a plain and positive declaration, which 
places before us the following sentiment ; 

That God promises eternal life to all who obey his 
commands. « 1 shall show, 

1. What is implied in obeying God's commands; 

U. Show that God does promise eternal Ufe to all 
who obey his commands ; And, 

HI. Show why he promises eternal life to all who 
obey his commands. 

I. I am to show what is implied in obeying God's 
commands. It is easy to see m what obedience to the 
divine commands consists. It must consist in doing 
what the commands of God require. The two great 
commands of the law require love to God and love to 
man. And to exercise this love is to obey these com- 
mands. So Christ asserts in the text. ^^ This do,'* 
says Christ to the lawyers, ^and thou shalt live." 
Love to God and man comprises all the holy and gra- 
cious affections, which Goo requires in any of his holy . 
precepts or commands. So Christ told another law- 
yer, who endeavoured to entangle him in his talk. 
^ Master, which is the great commandment in the law ? 
Jesus said unto him, Thou shalt Itve the Lord thy 
God with all thy heart, and with all thy soul, and with 
all thy mind. This is the first and great command- 
ment And the second is like unto it, Thou shalt love 
thy neighbour as thyself. On these two commands 
hang all the law and the prophets." All the divine 
commands are of the same nature, and require the 
same thing ; that is, love to God and fnan. And upoa 
this ground the apostle asserts^ that ^ love is the fu^ 
ing of the law.^ Love is obedience to every command 
God has given in his word. The reason is, love is the 
fruit of the spirit, and comprises every species of holy 
affections. Hence, says the apostle, ^^ The fruit of the 
spirit is love," from which flows ^ joy, peace, long- 
suffering, gentleness, goodness, faith, and meekness.'' 
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Love disposes men to repent of sin, to beliere m Christ, 
to submit to providence, to do justly, to love mercj, 
and walk humbly with God. Or in other words, it dis- 
poses men iofeel and act in all cases, aereeably to eve- 
ry divine command. The least exercise of true love 
to God or man is tne obedience; and the emrtani ex- 
ercise of true love to God or man, is perfect obedience* 
Though we often speak of internal and external obe^ 
dience ; yet strictly speaking, there is no ground for 
this distinction, because all true obedience is intemalj 
and consists in the exercise of love. Mere er/^ma/ con- 
formity to the divine commands, is no obedience at 
all ; and has nothing virtuous or praiseworthy in it 
There is no virtue or obedience in external conformity 
to the divine commands, even when it flows from love; 
for all the virtue or obedience, in that case^ wholly con- 
sists in the love from which it flows. So that it is love, 
Btrictly speaking, which fulfils the law, and is the es- 
seiice of all true obedience to the divine commands. 
I'how proceed to show, 

II. That God does promise eternal life to all who 
obey his commands, or exercise those holy and benev- 
olent affections, which his commands reauire. God 
has always promised eternal life to those wno obey his 
commands both in the old testamemt and in the new. 
In Leviticus xviii. 5, we read, ^^ Ye shall therefore keep 
my statutes and my judgments, which if a man do^ he shaU 
live in themJ*^ In Deuteronomy xxxiii. 46, 47, we ready 
*^ Set your hearts unto all the words which I testify 
among you this day— for it is not a vain thing for you ; 
because tt is your Ufe.^'^ In the 30th chapter of this book, 
Moses says to Israel, ^^ See, I have set before thee this 
day, life, and good, and death, and evil ; in that I com- 
mand thee this day to love the Lord thy God, to walk 
in his ways, and to keep his commandments, and his 
statutes, and his judgments, that thou mayest live^ Ne- 
hemiah says to God in confessing the sins of his peo- 
ple, ^^ They hearkened not to thy commandments, but 
sinned against thy judgments, wfiich if a man do, he 
shall live in them.^' God says, by his prophet Ezekiel, 
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<« If the wicked will turn from all his sins that he hath 
comuuttedt and keep all my statutes, and do that which 
it lawfiil and right, he shall surely Uve, he shall not 
dieJ^'* And again he sajs, by the same prophet, ^1 
gave them my statutes, and shewed them ray judg- 
ments, which if a man do, he shall live in them.^ David 
says, ^^ The Lord is nigh unto them that are of a broken 
heart ; and saveth such as be of a contrite spirit — a 
broken and contrite spirit, O God, thou wilt not des- 
pise.^' God himself says, ^^ Whoso offereth praise glori* 
fieth me : and to him that ordereth his conversation right 
will I shew the salvation of God/' And again he says, 
^^ Incline your ear, and come unto me : hear, and yout 
soul shall kve. And I will make an everlasting cove- 
nant with you, even the sure mercies of David.^ fn 
the new-testament, we find the same promises of eter- 
nal life made to all who internally and externally obey 
the divine commands, from pure and holy exercises ii 
the heart. Christ declared in his sermon on the moupt« 
^^ Blessed are the poor in spirit : for theirs is the kiii^« 
dom of heaven. Blessed are they that mourn : for they 
shall be comforted. Blessed are the meek : for they 
shall inherit the earth. Blessed are they who do hun- 
ger and thirst after righteousness : for they shall be fill- 
ed. Blessed are the merciful : for they shall find mercy. 
Blessed are the pure in heart : for they shall see Goo. 
Blessed are the peace-makers : for they shall be called 
the children of God.'' Christ promised the amiaUe 
youn^man in the gospel, eternal life, if he would obey 
the divine commands. ^ Behold, one came cmd aaid 
unto him, Good Master, what ^ood thin^ shall I do that 
\ may have eternal life ?'' Chnst replied, ^^ If thou wilt 
enter into life, keep the commandments." And he re- 
peats the declaration, ^^ If thou wilt be perfect, go and 
sell that thou hast, and give to the poor, and thou shalt 
have treasure in heaven." And Christ taught this same 
truth, by the parable of the talents. He said to each of 
the two faithful and obedient servants, ^^ Enter thou into 
the joy of thy Lord." Thus it clearly appears from both 
the old and new-te&tament| that God has always promit* 



SfeRMON 1I\ 327 

ed eternal life to all who internallj and externallr obey 
his commands. Indeed, the whole bible is full oi prom- 
ises of eternal life to ail who inlenally exercise^ and er^ 
ternally express that love, which the divine law requires. 

It now remains to show, 

III. Why God promises eternal life to all who sin- 
cerely and cordially obey his commands. 

Here it may be proper to observe, 

1. That God does not promise eternal life to all who 
obey his commands, because their sincere and cordial 
obedience atones for their sin, and lays a foundation for 
pardon, for forgiveness, or justification in the sight of 
God. After men have once sumed, their future obedi- 
ence can make no atonement for past transgression. 
Perfect obedience is their constant and indispensable 
duty. So that they can never do any thing more than 
their duty. If they sincerely repent, and reform, and 
love God perfectly after they have sinned, neither their 
repentance, nor reformation, nor their perfect love to 
God, can have the least tendency to atone for their 
past disobedience. They still deserve to be punished 
with eternal death, which the divine law threatens for 
the least transgression ; and God cannot foi^ive the 
least sin consistently with his vindictive justice, with- 
out an atonement made for it, by the sufferings of one 
who is not a transgressor. Accordingly, we find that 
God never has pardoned, forgiven, or justified sinners 
on account of their own obedience^ but only on account of 
the atonement for sin, which Christ made by his suflfer- 
ings and death on the cross. God did not pardon, for- 
give, or justify sinners, after the first apostacy, on ac- 
count of their repentance, reformation, or obedience ; 
but only by faith m the Lamb of God, who was typified 
by the vicarious sacrifices appointed immediately after 
the first transgression of Adam. Adam offered sacri- 
fices, Abel offered sacrifices, Noah offered sacrifices, 
Abraham, Isaac, Jacob and Job offered sacrifices before " 
the Mosaick dispensation ; and after that, sacrinces 
were renewedly enjoined upon all the people of God, 
until Christ offered his own body on the cross as a sac* 
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rifice for sin. ft was by faith in these sacrifices, which 
before and under the Mosaick dispensation typified the 
atonement of Christ, that men were pardoned, forgiven, 
or justified, and not by their love, repentance, or obe* 
dience. We are expressly told, that Abel was a be- 
liever, Enoch was a believer, Noah was a believer, 
Abraham was a believer, and all the patriarchs were 
believers. For it is said, ^^ These all died in faith, 
not having received the promises^ but having seen them 
afar oflf^ and were persuaded of them, and embmced 
them.'^ These promises respected the coming and 
death of Christ, the Messiah, whose death^ was typified 
by the vicarious sacrifices that were appointed to make 
atonement for sin. God first promised to Adam, that 
the seed of the woman should bruise the serpent's head. 
He next promised to Abraham, that in his seed all the 
families of the earth should be blessed ; and that seed, 
the apostle tells us, was Christ Moses foretold, that 
Shiloh should come. Isaiah foretold, that Christ should 
pour out his soul unto death, and make his soul an o^ 
fering for sin. Daniel foretold, that Messiah should be 
cut oflf^ but not for himself. The gospel was symbolio 
ally preached to Adam, to Abraham, and to all under 
the law, by the vicarious sacrifices, which typified 
Christ as a suffering Saviour. And it was by faitn iira 
Saviour to come, that all true penitents were pardoned, 
forgiven, or justified; and not by their own obedience 
or righteousness. The apostle Paul takes a great deal 
of pains to show that men were pardoned or justified 
by faith, on the ground of Christ's atonement, before 
the gospel dispensation, as well as after it To the Bo* 
roans he says, ^^ Now we know that what things soever 
the law saith, it saith to them that are under the law : 
that every mouth may be stopped, and all the world 
may become guilty before God. Therefore, by the 
deeds of the law there shall no flesh be justified in his 
sight, for by the law is the knowledge of sin.'^ After 
this, he asks, ^^ Where is boasting then ? It is excluded. 
By what law ? 0( works ? Nay : but by the law ofJhU/L^ 
Therefore, we conclude that a man is justified by fiutk 
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Without the deeds of the law." To this doctrine the 
apostle knew that the Jews, who relied on their obe- 
dience or good works for justification, would be readj 
to object, and say, why was not this doctrine of justifi- 
cation by faith alone, taught before the gospel dispen- 
sation, if it were true ? He implicitly says it was taught 
even before the Mosaick as well as Christian dispensa- 
tion. ^^What shall we then say, that Abraham opr 

-. father, as pertaining to the flesh, hath found? For if 
Abraham were justified by works^ he hath whereof to 

^ ^lory, but not before God. For what saith the scrip- 
ture } Abraham believed God^ and it was counted to him 
ibr righteousness.'' As Abraham, who lived before the 

- law, was not justified by works, so those who lived 
under the law, were not justified by obedience. So the 

' apostle expressly tells the Jews. ^ Be it known unto 
Tou, therefore, men and brethren, ihat through this man 
18 preached unto you the forgiveness of sins : and bj 
him all that believe are justifad from all things, from 
which ye could not be justified by the law of Moses.** 
And a£a}n he says, ^ I do not frustrate the grace of 
God : Tor if righteousness come by the law^ then Christ 
18 dead in vain.'' Thus it appears, that God does not 
promise eternal life to those who obey his commands^ 
Decause their obedience atones for their sins, and lays 
a foundation for their pardon, forgiveness, or justifica- 
tion. 'Nor; 

2. Does God promise eternal life to those who obey 
him, because their obedience merits eternal life. 
Though obedience to the divine commands is really 
piriuous and intrinsically excellent; yet it is not merito* 
riaus. The obedience of a creature can lay no obliga- 
tion upon his creator. Men are the servants of Ood, 
and in that character they cannot merit any good, by 
« their obedience to their divine master. This, Christ 
beautifully illustrated in a discourse with his disciples. 
^ Which of you having a servant ploughing, or feeding 
cattle, will say unto him by and by when be has come 
from the field, go and sit down at meat ? And will not 
rather say unto him, make ready wherewith I may sup, 
and gird thyself, and serve me, till I have eatea axiA 

An 
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drunken, and afterward thou shalt eat and drink? 
Doth he thank that servant, because he did the things 
that were commanded him ? 1 trow not. So likewise 
ye, when ye shall have done all those things which are 
•commanded you, say, we are unprofitable servants : we 
have done that which was our duty to do.^* This has 
always been the feeling of all penitent and obedient 
servants of God. Jacob acknowledged before God, 
^ I am not worthy of the least of all the mercies, and of 
aU the truth, which thou hast shewed unto thy ser« 
▼ant^' Isaiah acknowledged his own and his people's 
unworthiness. ^^ We are ali as an unclean thing, and 
all our righteousnesses are as filthy rags.^' The <£urcb 
in Jeremiah's day make a still more humble acknow* 
ledgment of their unworthiness. ^^ It is of the Lord's 
mercies that we are not consumed, because his com- 
passions fail not" The penitent prodigal renounced all 
elaim to any favour. He said, ^^ 1 will arise and go to 
my father, and will say unto him. Father, 1 have sinned 
against heaven, and before thee, and am no more wor 
thy to be called thy son." But Paul is still more paiy 
ticular and explicit, in renouncing all claim to favour 
on account of his own righteousness and obedience 
»^ If any man thinketh that he hath whereof he might 
trust in the flesh, I more : circumcised the eighth diay, 
of the stock of Israel, of the tribe of Benjamin, an He- 
brew of the Hebrews; as touching the law a Pharisee ; 
concerning zeal persecuting the church ; touching the 
righteousness which is in the law, blameless. But what 
things were gain to me, those I counted loss for Christ 
Yea, doubtless, and I count all things but loss iw the 
excellency of the knowledge of Christ Jegus my Lord, 
for whom 1 have suffered the loss of all things, and do 
count them but dun^, that I may win Christ, and be 
found in him, not having my own righteousness, which 
is of the law^ but that which is through ihe faitk^ 
Christ, the righteousness which isofGod 6y/as^^^ AH 
true penitents feel as Paul felt, in respect to obe* 
dience. They know, and are willing to acknowledge, 
that they cannot merit the least favour at the hand of 
God, by their best obedience to his commands. He 
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does not, therefore, promise eternal life to those who 
obey him, because their obedience Tnerits eternal lite. 
But though. God does not promise eternal life to those 
who obey him, because their obedience atones for their 
ains, nor because their obedience merits any favour at 
his hands; yet, 

3. He does promise eternal life to them because 
their obedience is a proper ground, reason, or condi- 
tion for bestowing upon them such a gracious and un- 
merited reward. Though their obedience to his com- 
mands does not render them meritorious^ yet it does 
render them virtuous^ and amiable^ and worthy of his op* 
probation ; and it becomes him, as a being oi perfect 
rectitude and benevolence, to express his cordial ap« 

J>robation of their cordial obedience, by giving them a 
iree, gracious, and eternal reward. His bestowing 
good upon the ungodly world, is no expression of his 
approbation of their character and conduct ; but his 
bestowing good upon them that be good, is an expres* 
Bion of his approbation of their goodness. And every 
expression of his approbation of their duty and obedi* 
ence, is in the strictest sense, a real and proper reward. 
Not indeed a reward ofjtistice, but a reward of grace. 
•*The righteous Lord loveth righteousness.'' God 
loves those whom he has pardoned, forgiven, or justi- 
fied by faith through the atonement of Christ ; and can 
consistently express his approbation of their love, obe- 
dience, righteousness, or good works, by rewardinj 
them with eternal life. Accordingly, he has promises 
eternal life to all who* obey his commands, as an ex- 

Sression of his approbation of their duty and obe- 
ience, which is really a great and gracious reward. But 
not too great for an infinitely gracious God to bestow. 
So the apostle viewed the matter. ^^ What shall we 
then say to these things ? If God be for us, who 
can be against us? lie that spared not his own 
Son, but delivered him up for us all, how shnll he not 
mth him also freely give us all things ?" All things in- 
clude eternal life. And so the apostle explains it in a 
parallel passage. He says to the same, believers^ ^ But 
being now ms^e free from sin, and become iervmU§M 
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Crod^ ye hare your fruit unto holiness and the end ever^ 
lasting life. For the wages of sin is death ; but the '^ 
of God is eternal life, through Jesus Christ our Loi 
Eternal life is a ^^ of grace, or a reward of grace, as 
really as death is the wages or reward of sin. All the 
(ood that God bestows upon good men, either in this 
ife, or the life to come, he bestows as an expression of 
his approbation of their obedience, or good works, 
which 18 a gracidas reward. It was a proverb in Israel, 
that ^^ to him that soweth righteousness shall be a ^tire 
teward.^^ And it is not strange that this should be a 
proverb in Israel ; for all the promises of good, which 
Uod made to that people were promises of a gracious 
reward for their obeaience. Hence David says to 
God, ^^ in keeping thy commandments is ^reat reward.^ 
Christ abundantly taught the same doctrine of eternal 
rewards for obedience. He says to (hose who pa« 
tiently endure reproach, ^^ Rejoice and be exceeding 
glad : for great is your reward in heaven.*' He says, 
tt Whosoever shall give to drink unto one of these 
little ones a cup of cold water only, in the name of a 
disciple, verily I say unto you he shall in no wise lose 
his reward.'* He says to every one that exercises true 
Bclf-denial, ^^ he shall receive an hundred fold in this 
world, and in the world to come eternal Ufe.^ He said 
to each of the servants that properly improved their 
talents, ^^ Well done, good and faithful servant ; thoa 
hast been faithful over a few things, 1 will make thee 
ruler over many things: enter thou into the Jovofthy 
Lordy And he says, when he shall come to judge the 
world at the last day, he will reward the righteous /or 
their good deeds^ with life eternal, and the wicked for 
their evil deeds, with everlasting punishment Thus it 
appears, that God does promise eternal life to all who 
love and obey him with all their hearts, not because 
their obedience atones for their sins and lays a founda- 
tion for their pardon, forgiveness, or justification, nor 
because their obedience merits any favour at his 
hands, but because it becomes him to express his ap» 

!>robation of their obedience and good worksy by a 
ree, gracious, onflieritedy and eternal reward. 
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IMPROVEMENT. 



I. ft appears from what has been said, that there is 
a wide and essential difference between the ground of 
God's pardoning, forgiving, or justifying men, and 
the ground upon which he rewards them with eternal 
life. It appears from both the Old and New Testa* 
ment, that God pardons, forgives, or justifies sinners ex* 
clusively upon the ground of the atonement for sin, 
which Christ made by his sufferings and death on the 
cross. He pardons or justifies them freelj bj his 
grAce. through the redemption that is in Christ Jesus, 
without paying the least respect to their love, peni- 
tence, obedience or good works. Though he can give 
men many other good things in a way of sovereignty; 
yet he cannot consistently pardon or justify them upon 
any other ground, than the atonement of Christ, but 
aft^r he has pardoned or justified them, he can con- 
sistently bestow upon them both temporal and etenial 
favours, on the ground of their gracious affections and 
cordial obedience. The ground, therefore, upon 
which God pardons or forgives men, is totally different 
from the ground upon which he rewards them with 
eternal life. This distinction runs through the bible, 
but is most plainly asserted, illustrated and proved, by 
the inspired writers of the New Testament. Paul took 
a great deal of pains to enlighten both Jewtf and Gen- 
tiles upon this subject, and to convince them, that the 
atonement of Christ is the sole ground of pardon or 
justification, exclusive of the deeds of the law, or any 
good works. It appears to have been his main object 
m writing his epistle to the Romans, to the Galatians, 
and to the Hebrews, to show that Christ died a vicari- 
ous sacrifice, that his vicarious sufferings and death 
made an atonement for the sins of all mankind; and 
that God pardons, forgives, or justifies men solely on 
account of his atonement, without regard to any work 
of righteousness that they do or can do } while at the 
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same time, he taught all true believers, that God pro* 
mised to rew^trd them for all their benevolence, self- 
denial, patience, submission, and every act of cordial 
obedience to his command. But he never intimated 
that God would reward them for Chrisfs making 
atonement, or for their making atonement. For thej 
tiever did or could make atonement, and consequently 
they never merited a reward for making atonement ; 
and as Christ stood alone, and no one with him in ma- 
king atonement, they did not deserve to be rewarded 
for what he voluntarily did and suffered. Though it is 
true, that he deserved to be rewarded for making 
atonement. Accordingly, God promised to reward 
him, and has rewarded, and continues to reward him, 
by giving him those for whom he intentionally suffered 
and whom he died to save. It hence clearly follows, 
that if men are to be rewarded for any thing, they are 
to be rewarded for their cordial obedience to the divine 
commands. And it is proper, that God should approve 
of their free, voluntary acts of obedience, and give 
them a gracious, unmerited, and eternal reward, as he 
has abundantly promised in his word. 

2. It appears from what has been said, that men 
were forgiven, pardoned, or justified under the Old 
Testament, on the same ground that men are under 
the New. We know that men are now pardoned or 
jfustified on the sole ground of the atonement of Christ 
The apostle expressly declares, that ^^God justifies 
men freely by his grace, through the redemption that 
is in Jesus Cbrisf And it appears from what has 
been said, that he justified or pardoned men under the 
Old Testament, on the same ground. Though he pro^ 
mised eternal life to all who obeyed his commands; 
yet he did not promise to pardon or justify them for 
their obedience, or good works. For he taught them 
to offer vicarious sacrifices, which typified the atone- 
ment of Christ, for which alone he pardoned or forgave 
their sins. And this demonstrates, that they were par- 
doned or forgiven on some other ground than their 
obedimee to the divine commaikb ; for if they were pai^ 
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doned for their obedience alonet there wm do occasion 
for their offering yearly and every day sacrifices, which 
were expressly said to be offered to make atonement 
for their sins. That those sacrifices were typical of 
the atonement which Christ was to make by his sufier^ 
ings and death on the cross, the apostle has clearly 
proved in his epistle to the Hebrews. And there is 
no doubt but that the penitent Jews vjewed them in 
that light, and exercised faith in the promised Messiah. 
This is confirmed by what the apostle says concerning 
the unbelieving Israelites who perished in the wilder^ 
ness. ^^ Take heed, brethren, lest there be in any of 
you an evil heart of unbelief, in departing from the liv* 
ing God. For some, when they had heard, did pr(^ 
▼oke; howbeit, not all that came out of Egypt by 
Moses. But with whom was he grieved forty years? 
was it not with them that had sinned, whose carcassea 
fell in the wilderness ? And to whom sware be, that 
they should not enter into, his rest, but to them that 
believed not ? So we see that they could not eater 
in because of unbelief. Let us therefore fear, lest 
a promise being left us of entering .into his rest^ 
any of you should seem to come short of it Fpr 
unto us was the gospel preached, as well as unto them: 
but the word preached did not profit them, not being 
mixed with faith in them that heard it/^ Here we are 
told, that the gospel was preached under the Old Tes- 
tament, and that some believed it, while others re- 
jected it. Those that believed were pardoned and 
justified ; but those who disbelieved were condemned 
and destroyed. Though God promised eternal life to 
all upon the ground of their obedience, yet be did not 
promise to pardon or justify them, unless they cordially 
embraced the gospel which was preached to them 
through the medium of the vicarious sacrifices, which 
typified the atonement of Christ, the sole ground of 
pardon and justification. AH that ever have oeen par- 
doned and justified, under either the Old or New Tes- 
taments, have been pardoned and justified in precisel)r 
the sam^ way, and on the same ground. Though mep 
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have been rewarded for their obedience and good 
works, yet they have never been pardoned or justified 
on any other ground than tbe atonement of Christ. 

S. It appears from what has been said, that the So- 
cinians maintain a great and fatal errour. They sup- 
pose, that Christ was a mere mofi^ and did not suffer 
and die as a vicarious sacrifice, to make atonement for 
sin. Of course they maintain, that men are pardoned 
and accepted in the sight of God on account of their 
obedience or good works. This they endeavour to 
prove by two principal arguments. One is, that God 
IS morally obliged to pardon sinners on account of 
their repentance and obedience. And the other is, 
that God did actually pardon sinners under the Old 
Testament on account of their repentance and obe- 
dience, without any atonement. 1 bis they infer from 
his promising eternal life to all who obeyed his com- 
mands. But this argument is fully refuted, by the vica- 
rious sacrifices for sm, which God required all men, 
from Adam to Moses, to offer; which, if they had any 
meaning, typified the atonement of Christ, without 
which there is no remission of sin. To deny the doc- 
trine of atonement, through the vicarious death and 
sufferings of Christ, is contrary to the whole current of 
scripture ; and subversive of the whole gospel, which 
has always been preached from Adam to this day. 

4. This subject teaches us, that the doctrine of par- 
don or justification by works, is an unscriptural and 
dangerous one. I know that Arminians do not choose 
to say, that men are justified for their works, as being 
meritorious, and laying God under obligation, in point 
of strict justice, to pardon and save them. But they 
are willing to say, that God does graciously forgive, par- 
don and justify them on account of their good woiks. 
This they strenuously maintain in opposition to the 
doctrine of justification through the atonement of Christ 
alone. It is easy to see what leads them into this 
errour. It is a supposition, that God pardons men upon 
the same ground upon which he rewards them. Tney 
plead in mvoor of their opinioD^ that God promisei 
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eternal life to all who obey hifl commands, and that 
he actually rewards men for their obedience. They 
instance his rewarding the two servants, who £utb- 
fully employed their talents; and more especially 
in the representation that Christ gives of the uecision 
of the great day, when he says he will besrtow eternal 
life upon the righteous for their good deeds of charity 
and mercy. This argument loou plausible, but is en- 
tirely fallacious, if what has been said is true, that 
God does not pardon men upon the same ground, upon 
which he rewards them. And it appears from the 
whole current of scripture, that he does not. It is only 
on the ground of Chnst^s atonement, that he does, or 
can paraon sin. Bat he can and does reward men, in 
mercy^ for their obedience and good works. Thoogh 
we have no right to denr the premises of Arrainians, 
yet we have a right to deny the consequence wfaidh 
they draw from their premises. For though it be trae, 
that €fod can and does reward men for their obedience 
and good works, yet it is false, that he pardons or jus- 
tifies them for any thing but the atonement of Christ 
Their false doctrine is extremely dangerous, because 
it directly tends to lead men to build their hopes of 
pardon and salvation upon the ground of self-righteous- 
ness, ¥irhich Christ and the apostles every where con* 
demn. Self-righteousfiess destroyed the Pharisees, 
and well ni^ ruined Paul himself. It is totally incon- 
sistent with depending on Christ alone for salvation. 

/i. fn the view of this subject, we may easily discover 
what it was that led the Jews into the fatal errour of ex- 
pecting to be saved by their strict observance of the 
various precepts and commands which God had given 
them. They did fall into this dangeroiis errour. The 
Pharisee that went up to the temple to pray did; and 
Paul did before his conver^on. Their trrour was owing 
to their igmrancc. They had lost the knowledge of the 
true spirit, meaning, and design of the Mosaick dispen- 
sation. They made no distinction between the moral 
law and the ceremonial law, which renuired them to 
oflR*r thwe Kacrificcs, which wore tvpical of Christ, and 

4:^ 
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poiiiled out the ground of pardon through his atone^ 
ment Thej observed the ceremonial law just as thej 
observed the moral law, and expected to be pardoned 
and saved by their obedience to both, without faith in 
Christ, who was preached to them by the vicarious 
sacrifices, which they were required to offer, to make 
atonement for sin. This errour Paul embraced, and 
supposed, that in respect to the laAv, he was blameless. 
But after he had discovered and renounced it in him- 
self, he discovered and lamented it in his Jewish 
brethren. He speaks very feelingly and tenderly upon 
the subject. ^^ Brethren, my heart's desire, and prayer 
to God for Israel is, that they might be saved. For I 
bear them record, that they have a zeal of God, btit 
not according to knowledge. For they being ignorant of 
GoiTs riefateQusness, and going about to establish their 
own righteousness, have not submitted themselves unto 
the righteousness of God. For Christ is the end of 
the law for righteousness to every one that believetb. 
For Moses describcth the righteousness which is of 
the law. That the man who doeth those things shall live 
by them* But the righteousness which is of faith spcak- 
eth on this wise — That if thou shalt confess with thy 
mouth the Lord Jesus, and shalt believe in thine heart 
that God hath raised him from the dead, thou shalt be 
saved. For there is no difference between the Jew and 
the Greek : for the same Lord over all, is rich unto all 
that call upon him. For whosoever shall call upon the 
name of the Lord shall be saved.'^ The apostle here 
lays open the whole cause of his brethren's expecting 
to be saved by their own righteousness, or obedience 
to the law of Nioses. It was owing to their ignorance of 
the justice of God, which requires an atonement as the 
sole ground of pardon and justification ; to their igno- 
rance of the typical sense of the ceremonial law, which 
pointed to the atonement of Christ ; and to their igwh 
ranee of the difference between the ground ol^pardm 
and ground of reward. Their false te<ichers had ex- 
plained away the whole spirit and design of the Mo- 
saick dispensation. And this led them to disbelieve 
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and reject the gospel as Christ and the apostles 
preached it, in consistency with all the laws of Moses. 
And to convince those who vainly imagined that the 
law and gospel were inconsistent with each other, the 
apostle demands, ^ Is the law then against the promises 
of God ? God forbid : for if there had been a law eiven, 
which could have given life, verily righteousness should 
have been by the law. But the scripture bath conclu- 
ded all under sin, that the promise bv faith of Jesus 
Christ might be given to those that believe. But be- 
fore faith came, we were kept under the law, shut up 
unto the faith which should afterwards be revealect 
Wherefore the law was our school-master^ to bring us to 
Christy that wc might be justified hyfaith^'* The whole 
Mosaick dispensation was designed and suited to lead 
men to the knowledge of the way of pardon and salva- 
tion, through the atonement of a Saviour to come. But 
the Jewish teachers, through ignorance, perverted and 
explained away the spirit and design of the Mosaick 
dispensation; and instead of showing that it was &- 
school-master to teach the way of salvation by Christ, 
they employed it as an unanswerable objection against 
the gospel. And many besides the Jews in former 
times, and the Socinians in modem times, have been 
equally ignorant and erroneous in respect to the doc- 
trine of justification through the atonement of Christ 
alone. 

6. We may justly conclude from what has been 
said, that though believers are pardoned or for- 
given on Christ^s account, yet they are not reward- 
ed on his account. It is generally acknowledged 
byCalvinistick divines, that believers are pardoned or 
forgiven on the ground of Christ^s atonement; but 
some of them maintain, that they are rewarded for his 
obedience. Or, in plainer terms, they suppose, that 
believers are rewarded for Christ's obedience, as 
really as they are forgiven or pardoned for his atone- 
ment. This appears to be not only an errour, but & Pal- 
pable absurdity. We can see a good reason, why God 
should pardon or forgive believers solely for Christ's 
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sake, or entirely on the ground of bis atoneineiit, vrhieli 
rendered it consistent with bis justice ; but it appears 
Tery absurd, that he should reward them for uhrisl^s 
sake, or entirely on account of kis obediince^ in distine-. 
tion from their own. Christ obeyed for himself, and 
belierers ober for themsel?es. They are truly vir- 
tuous and praise- Worthy for their own obedience ; but 
they are not Tirtuous or praise-worthy for his obe- 
dience. God may, with propriety, express his appro- 
bation of their rirtoous obedience, by giving them a 
gracious reward; but it is absurd in the extreme, to sup- 
pose that he graciously rewards them for Christ's obe- 
dience. This supposition is not only repugnant to 
reason, but contrary to the whole current of scripture. 
We have made it to appear, we trust, sufficiently plain, 
that God has abundantly promised, both in the old 
and new testament, to ^ye eternal life to all who 
obey his commands, on their own account ; and not oo 
account of Chrisf s obedience, or suflferings. And we 
feel well satisfied, that this scriptural doctrine never 
has been, and never can be refuted. 

Finally, it is easy for sinners to seek, in the view of 
this subject, what they must do to inherit eternal life. 
They often put this serious and important question, as 
though they could not answer it, and as though they 
could find no answer to it in the bible. This can be 
owing to nothing but blindness of heart. They have 
often heard and read both the old and new testa- 
ment, in which the way of life to sinners is plainly 
pointed out There never has been but one way, iii 
which sinners could obtain eternal life. They never 
could atone for their own sins, nor do any thing that 
vieritcd salvation. But they have always been sible to 
love God with all their heart, to repent of sin, and to 
believe in Christ, and rely upon his atonement, as the 
sole ground of pardon and justification in the sight of 
God. This is the only way of salvation revealed iD 
the bible. In this way sinners have been saved, both 
under the old and new testament. This is a plain 
i^ay of salvation. For every sinner knows, that he 
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has transgressed the holy and righteous law of God, 
which threatens eternal death as the wages of sin ; 
that he cannot atone for the least transgression ; that 
he must rely upon that atonement, which Christ has 
made by his sufferings and death on the cross ; and that 
he cannot rely on that atonement, without renouncing 
his self-dependence, and self-righteousness. This way 
of salvation is'jperfectly plain, and approves itself to 
every man^s understanding and conscience; but no 
man can embrace it, without de^p humiliation and self- 
abasement, and self-condemnation, and unreserved 
submission to the absolute sovereignty of God. There 
is nothing that prevents siiyiers under the gospel from 
knowing what they must do to be saved, bat the m&n 
blindness of their hearts; and there is nothing that pre- 
vents their doing what will entitle them to eternal life, 
but the obstinacy of their hearts. They will not come 
to Christ that they mi^t have life. They had rattier 
rely upon their own righteousness, than to rely upon 
the atonement of Christ They hate God and Christ, 
and love death ; and death must be their doom, unless 
God, in sovereign mercy, both sanctifies and pardons 
them, God has done this for all that have been justi* 
fied, and he will do this for all whom he has given Ce 
Christ. 
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THE JOT OF A CLEAR CONSCIENCE. 



II. CORINTHIANS, i. 12. 

For our refoieing t« Ihif , the teitimony of our eonscienccj iluU in nwr 
flieUy^ and godlv «tfic«n^, not with Jiakly wiBdontt but h^ the grace 
ofGod^ we have had our convenalion in the world. 

Paul begins this epistle with an account of the trials 
and conflicts^ that he and other apostles h<id experien- 
ced in Asia, as an apology for not coming to the church 
in Corinth before, as he had ^ven them some ground 
to expect. He assures them, that he had always meant 
to act conscientiously, and had done so in not paying 
them a visit, as he had intended and intimatecl. He 
says, '* For our rejoicing is this, the testimony of our 
conscience, that in simplicity, and godly sincerity, not 
with fleshly wisdom, but by the grace of God, we have 
had our conversation in ttie world, and more abundant- 
ly to you-ward.^ He here seriously declares, that he 
had not delayed coming to them, from sinister or 
worldly motives, but from pure, christian, gracious mo- 
tives, which his conscience approved, and which he 
could reflect upon with joy and satisfaction. Such 
simplicity and godly sincerity is common to all true 
believers. And this warrants me to say, that chris- 
tians have reason to rejoice, when their conscience 
testifies in favour of their conduct. I shall, 

I. Show when christians have the testimony of their 
conscience in favour of their conduct; and 

II. Show that they have reason to rejoice, when they 
have this testimony in their favour. 

I. It is to be considered when christians have the 
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testimony of conscience in their favour. Thoueb it 
may be supposed to be difficult to give a just and ac^ 
curate dctinition of conscience ; yet every man knows, 
that it is something distinct from reason, and everv 
other faculty of the mind. It is conscience, which 
enables men to distinguish right from wron^, or moral 
good from moral evil. It is conscience, which teaches 
them their moral obligation to do what is right, and to 
avoid what is wron^. And it is conscience, which ap- 
proves them for doing right, and condemns them for 
doing wrong. It is this Acuity in the breast of chris- 
tians, which testifies in their favour, when they do 
right, but condemns them when they do wrong. The 
question now before us is, when do christains nave the 
testimony of conscience in their favour? 

The apostle had the testimony of conscience in his 
favour, and all christians sometimes have the testimo^ 
ny of conscience in their favour. But when does coo- 
science testify in their favour ? 1 answer, 

1. When it testifies that they have done what is 
right. It is always right, that they should do ^ whatso* 
ever things are true, whatsoever things are honest, 
whatsoever things are just, whatsoever £ing8 are pure, 
whatsoever things are lovely, and whatsoever things 
are of good report.^' And when they do any or all 
these things, they always have the testimony of con- 
science in their favour, that they have done what is 
right. Conscience always knows and approves what 
is right in itself considered; and as all men sometimes 
do what is right in itself considered, so all men some- 
times have the testimony of conscience so far in their 
favour. Accordingly, we find all men professing to act 
conscientiously, sometimes and in some things ; and 
we have no reason to scruple the sincerity of their pro- 
fession. But though conscience approves of all men 
for doing what is right in itself considered ; yet this is 
but a partial approbation, and consistent with the 
highest disapprobation. This leads me to observe, 

2. That chri3tians have the full testimony of con- 
jBcience in their favdur. when it testifies not only that 
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(her have done rights but have done right trom right 
HMftMf. It is ttie projper office of conscience to judge, 
not only whetlier christians do what is really right, biA 
whether in doing what is really right, they act from 
proper motives. Christians may do a great many 
tiikigB that are rigtit, from wrong motives; but con- 
acience never approves of their acting from wrong mo- 
tires. The apostles rejoiced in having the testimony 
of conscieiKX!, that they had acted from rights and not 
from wrong motives. ^ Our rejoicing is this, the testi- 
taony of our conscience, that in simplicity and godly 
ainoerity, not with fleshly wisdom, but by the grace <n 
€rod, we have had our conversation in the world." 
They acted from benevolent, and not from selfish mo- 
tives ; they acted from heavenly, not from worldly mo- 
tfres; thev acted from grace, and not from nature; 
Ihey actea to please God, and not themselves. For 
acting At>m these pure and holy motives, their con- 
science approved and applauded them, thous^ tbt 
wof4d despised and opposed them for it All real 
christians sometimes act from the same noble and virtu- 
^Nis motives ; and whenever they do, they have the tes- 
(imonyof their conscience in their favour; that they 
have lived ftnd acted in christian simplicity and godlj 
sinceritv* 1 now proceed to show, 

II. That this testimony of conscience in their favour 
affords them good ground to rejoice. 

1. Because it assures them, that they hare f/i/emo^, 
as well as externally obeyed God. All real christians 
have that love, which is the fulfilling of the law. The 
divine law primarily requires the heart, and external 
actions oniy as expressions of the heart The first and 
great commandment is, ^ Thou shalt love the Lord fhy 
God with all tUy heart, with all thy soul, with all ti^ 
mind^ and with all thy stren^h. And the second is 
like unto it, thou shalt love thy neighbour as thysetf. 
On these two commandments hang all the law and the 
prophets.** God requires every person in every pre- 
cept to dbey him from a holy, benevolent heart. He 
never requires any extemd action to be done sepa- 
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tately from pure, holy love. None who are in the state 
of* natare, ever act from this true love to God and man. 
They have not the love of God in them. They are 
under the entire dominion of a sinful and selfish heart, 
which is not obedience to, but a transffression of the 
law of God. They have not, nor can have the testis 
mony of conscience, that they have ever internally 
obeyed God in a single instance. God has shed 
abroad his love in the hearts of real christains, wha 
delight in his law after the inward man. They not only* 
do the actions which God requires, but do them 
firom pure and proper motives. When conscience is< 
allowed to do its office, it makes the same distinction 
between external and internal obedience, that the di- 
vine law does. It approves of internal obedience, but 
disapproves of external obedience, which does not flow 
from internal obedience. Unrenewed men seldom al- 
low conscience to do its whole office ; that is, to judge 
what manner of spirit they are of, but only to judge 
what manner of actions they perform. They are satis- 
fied, if conscience testifies that they act in external 
eonformity to the divine law, though their hearts are 
lar from God. But real christians habitually allow 
conscience to do its whole office, and Judge of their 
hearts, as well as of their actions, which flow from their 
hearts ; and it gives them no satisfaction to have con- 
science testify m favour of their external conduct^ unless 
it testifies also in favour of the christian simplicity and 
godly sincerity of their internal views and intentions. 
Conscience is as ready to approve of right motives of 
action, as to condemn wrong ones. Whenever chris- 
tians impartially consult conscience, it never fails to 
approve of whatever they do from pure and benevolent 
motives. So long, therefore, as they keep their hearts 
with all diligence, and do what is internally as well as 
externally right, they have the approbation of con- 
science, which af!brds them a just and solid ground to 
rejoice, which all the world cannot take away. David 
gays, '^ Great peace have they that love thy law, and 
nothing shall offend them,'^ or destroy their peace; 
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And it was a proverb in Israel, ^^ The backslider in 
heart shall be filled with his own ways; and a good 
man shall be satisfied from himselp^ As the reproach of 
conscience is extremely painful^ so the approbation of 
conscience is extremely pleasant and joyful. And it is 
peculiar to christains to have the approbation of con- 
«cience, which is a permanent source of joy and con- 
solation both in prosperity and adversity, because it 
aflfbrds them infallible evidence, that they have done 
their duly. 

2. Christians have reason to rejoice, when their con- 
science testifies in their favour, because it affords them 
infallible evidence, that they have the approbation of 
God. Conscience is Code's vicegerent in every human 
breast, and always says the same things that God sajs^ 
It approves of what God approves, and condemns wliat 
God condemns. When christains feel and act as their 
conscience dictates and approves, they may know that 
God approves their views and conduct, and that their 
hearts are right in his sight. And it is only by the 
testimony of their approving conscience, that they can 
possibly know that they are at peace with God, as well 
as with themselves. Unless their conscience approves 
of their heart, they cannot know that God approves of 
it Accordingly, the apostle directs christians (o de- 
termine whether they nave the approbation of God, 
by determining whether they have the approbation of 
their own conscience. He says, ^^ As many as are ltd 
by the spirit of God, they are the sons of God. For ye 
have not received the spirit of bondage again to fear, 
but ye have received the spirit of adoption, whereby 
ye cry Abba Father. The spirit itself beareth wit- 
ness with our spirit, that we are the children of God 
And if -children, then heirs; heirs of God, and joint 
heirs with Christ." When the conscience of christians 
testifies, or bears witness in their favour, that they have 
the spirit of adoption, that is, a holy, filial, dutiful 
spirit, then they may certainly conclude that they are 
the sons of God, and stand entitled to the everlasting 
favour and enjoyment of God. When conscience ap- 
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proves of the heart, it is an infallible evidence, that God 
approves of it; or when the heart and conscience 
unite their testimony in the favour of christians, they 
have the highest evidence that tbev are the chil- 
dren and heirs of God. No witness of the spirit, with- 
out the witness of conscience, can give christians an 
infallible evidence, that they have the approbation of 
their heavenly Father; but when their conscience ap- 
proves of their heart, they may certainly know that he 
approves of them. Hence says the apostle John, ^^ If 
our heart condemn us, God is greater than our heart, 
and knoweth all things. Beloved, if our heart con- 
demn us noi^ then have we confidence towards God.^' 
This peace of conscience which christians emoy, 
stands inseparably connected with peace with God, 
which is a source of peculiar joy and satisfaction. 
David esteemed the favour of God as the source of pe- 
culiar joy. ^ There be many that say, who will shew 
us any good ? Lord, lift thou up the light of thy coun- 
tenance upon us. Thou hast put gladness in my heart 
more than in the time that their com and wine increa- 
sed.'' And again he says, ^^ Whom have 1 in heaven 
but thee? and there is none upon earth that I desire 
beside thee.'' And a^ain he says to God, ^ Thy favour 
is life, and thy loving kindness is better than life." The 
apostle tells christians, that ^^ the peace of God, which 
passeth all understanding, shall keep your hearts and 
minds through Christ Jesus." And he joins himself 
with christians in saying. ^ Being justified by faith, toe 
luLve peace with God^ through our Lord Jesus Christ ; by 
whom also we have access by faith into this grace 
wherein we stand, and rejoice in hope of the glory 
of God. And not only so, but we glory in tribulation 
also ; knowing that tribulation worketh patience ; and 
patience experience; and experience hope; and hope 
maketh not ashamed, because the love of God is shed 
abroad in our hearts." * 

3. Christians have reason to rejoice, when their con- 
science bears testimony in their favour, because it af- 
fords them infallible evidence, that they will sooner or 
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later meet the approbation of all the world. Cbrmt 
forewarned his faithful followers, that the world would 
disapprove, reproach, and oppose them for acting con- 
scientiously in the dbchai^ of their duty. And tbejr 
have always found, that his precaution was proper, and 
his prediction true. The men of the world disapprove 
of christians more for doing right, than for doing 
wrong ; more for obeving, than disobeying their con- 
science. The men of the world are not displeased 
with christians for conforming to the world, but for 
not conforming to the world: and practically con- 
demning the customs, manners, and practices of the 
world. Christians feel themselves bound to obey the 
dictates of their own conscience, rather than to re- 

gird the frowns or flattery of the enemies of truth, 
ut their conscience, which dictates and approves their 
righteous conduct, assures them, that they shall sooner 
or later meet the approbation, not only of God, but of 
man. All men carry in their breast a conscience, as 
well as christians, and their conscience approves of 
what is right in christians, as well as what is right in 
themselves. And though their conscience be now de- 
filed and blinded by the moral corruption of the heart; 
yet it will eventually be awakened to do its office, in 
condemning themselves and approving of christians. 
This has been verified in a thousand particular instan- 
ces. Individuals who have disapproved and condem<» 
ned christians for acting agreeably to their conscience, 
have afterwards, if not. at the time of it, inwardly ap- 
proved of their conduct. That which one man's con- 
science approves, the conscience of every man in the 
world will approve, when he has a fair and impartial 
view of it. Whatever the conscience of christians ap- 
proves in them, all the world will approve, when it is 
clearly exhibited before them. Job acted conscien- 
tiously, for which his friends and enemies condemned 
him ; but finally every eye that saw him and every ear 
that heard him, blessed him ; and those who complain- 
ed of him most, were constrained to justify him, and 
condemn themselves. Saul hated and opposed David 
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for acting uprightly, according to the dictates of his 
own conscience ; but his conscience constrained him 
to approve of bis integrity and kindness to him. Jo- 
seph's brethren hated and abused him for acting ac- 
cording to his own conscience ; but when their con- 
science was awakened to do its office, it justified him, 
and condemned themselves. Paul knew, that his con- 
science approved of his preaching as he did, and 
therefore lie confidently believed, that the conscience 
of his hearers approved of it. ^^ Therefore, seeins: we 
have this ministry, as we have received mercy, we laint 
not ; but have renounced the hidden things of dis- 
honesty ; not walking in craftiness, nor handling the 
word of God deceittuUy ; but by manifestation oi the 
truth, commending ourselves to every man^s conscience 
in the sight of God.^' When the conscience of chris- 
tians testifies in favour of their character and conduct, 
they may be assured that their character and conduct 
will be approved sooner or later by all mankind, and 
by the whole intelligent universe. And is not this a 
solid ground for their rejoicing always and without 
ceasing ? 1 may add, 

4. That they have good reason to rejoice, when 
their conscience testifies in their favour, because it af- 
fords them an infallible evidence, that they stand enti- 
tled to all the blessings of eternal life. Since their 
conscience testifies, that they love God, it equally tes- 
tifies that God loves them; and since it testifies that 
God loves them, it equally testifies that they are his 
children and heirs of eternal life. And to be assured 
of eternal life, is the broadest and firmest ground of 
joy unspeakable and full of glory. Accoroingly, we 
find that the primitive christians, who had the testimo- 
ny of their conscience in their favour, did actually re- 
joice in the full assurance of hope^ that they stood en- 
titled to all the blessedness of the heavenly world. 
Hear them express their joyful hopes and prospects. — 
^God, who commanded the light to shine out of dark- 
ness, hath shined in our hearts, to give the light of the 
knowledge of the glory of God m the face of Jesus 
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adoption, that they are really the children of God. 
The primitive christians carried in their breast an in- 
fallible witness that they were the subjects of saving 
grace. They say in the text, ^^ Our rejoicing is this, 
the testimony of our conscience, that in simplicity and 
godly sincerity, not with fleshly wisdom, but by the 
grace of God, we have had our conversation in the 
world.^^ Their conscience testified, that they liad 
acted, not from fleshly wisdom or worldly motives, but 
had acted in simplicity and godly sincerity from gra- 
cious motives. Their conscience gave them infalhble 
evidence, that they possessed the grace of God in truth. 
And all real christians carry about with them the same 
infallible witness, that they are in a state of grace. 
They have a spirit of grace, or a gracious spirit ; and 
their conscience witnesses with their spirit of grace, 
that they are born of God, and are his children. There 
is scarcely any religious subject, which has been in- 
volved in more darkness and obscurity, than that 
which has been called the mystery of sanctijicaiion. This 
has led many to imagine, that christians know that 
they are in a renewed and sanctified state in some 
mysterious manner, which cannot be intelligibly ex- 
plained. They suppose, that the Holy Spirit, the 
third person in the Trinity, reveals to them, either im- 
mediately, or by some passage of scripture, that they 
have passed from death unto life, and experienced a 
saving change. But it appears from what has been 
said, that it is the testimonv of conscience, that they 
have received the fruit of tne spirit, which gives them 
the only true and infallible evidence, that they are born 
of the spirit, and are the children of God. The fruit 
of the spirit is love^ ix filial love to God, which the con- 
science testifies is saving grace. Christians are re- 
quired to know, that (hey have passed from death unto 
life. And this is a reasonable requisition, because 
they are capable of knowing this, and may know it, if 
they impartially consult conscience, which will always 
tell them the truth on this subject. The apostle Peter 
exhorts christians, '^ to give diligence to make their 
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I 

calKtifif and eleelion'sure.^ And the apostle Paul sajsto 
christians. ^ Examine yourselves, whether ye be in the 
ikith ; prore yonr ownselves. Know ye not your own 
•elves, how that Christ is in you,^' that is, the spirit of 
Christ, •* except ye be reprobates P'* Every christian 
is to blame, if be does not know that he is in a gracious 
State. His ignorance is always owing to negligence. 
He has the witness in himself, and may know it, if he 
would only seriously and impartially consult his con- 
science, which stands ready to testify in his favour. 
But here you will ask, Does not conscience testify 
against christians ? 1 answer, it does testify against 
their m/ii/ exercises, but in favour of their holy ones. 
And this approbation of their holy exercises is an in- 
fallible eviaence that the^ are in a state of grace ; but 
the disapprobation of their sinful exercises, is no coun- 
ter-evidence, that they are not in a state of grace. It 
is only an evidence of their moral imperfection, 
which will cleave to them as long as they live in this 
world. Though Peter^s conscience testified that he 
was extremely criminal in denying his Master ; yet it 
equally testi^d, that he loved Uhnst supremely. For 
when Christ put the question, ^^ Simon, son of Jonas, 
lovest thou me more than these ?^ The testimony of 
his conscience enabled him to say in simplicity and 

fodly sincerity, ^^ Lord, thou knowest all things, thoU 
nowest that I love thee/^ Though christians may, 
and ought to mourn and weep bitterly as Peter did, 
when their conscience condemns them for dishonour- 
ing Christ ; yet they may rejoice, when conscience tes- 
tims, that they love him supremely. Real christians 
have no right to walk in darkness and go mourning all 
the day lon^, through fear that they are not christians. 
Their duty IS to consult the testimony of conscience : 
^ that HI simplicity and godly sincerity, not with fleshly 
wisdom, but by the grace of God, they have had their 
conversation in the world.^^ And this is true, and 
ought to make them rejoice. 

2. If conscience will always testify to christians 
what is r^t if they consult it ; then tney may always 
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know their duty. Conscience is always an infallible 
{;uule respecting duty, when it is properly consulted. 
There are a vast many plain cases of duty, which con- 
science imperceptibly dictates, without any deliberate, 
or formal consultation. But there are not a few dark, 
doubtful, or difHcuIt cases of duty, when christians find 
themselves in need of a sure guide. In all such cases, 
they may infallibly know their duty, if they sincerely 
desire £Lnd impartially seek to know it. Their con- 
science id alwdivs with them, and able and ready to 
direct them, if they Will only properly consult it Paul 
would not have thought, that he ought to do many 
things against the name of Jesus, if he had duly con- 
sulted his conscience. Christ exhibited infallible evi- 
dence, that he was the promised Messiah, and had 
Paul consulted his conscience while reading the pre- 
dictions concerning Christ in the old testainent, it 
would have convinced him, that he ought not to have 
riewed him as an impostor, and to have opposed him 
as such. Or if he had consulted conscience when he 
heard Stephen^s dying discoursH, he would not have 
tliought that he ought to aid and countenance the per- 
secutors of that sincere follower of Christ. He was, as 
he afterwards found himself to be, highly criminail in 
not knowing his dut^ in respect to Chri&t and his sin- 
cere followers. Christians, as well as others, frequent- 
ly say, that they wish to know their duty in certain 
cases, but cannot determine what it is. Sometimes 
they cannot determine whether it is their duty to at- 
tend publick Worship. Sometimes they liannot deter- 
mine whether it is tlieir duty t6 reUeve such an object 
of charity. And sometimes they cannot determine 
whether it is their diity to promote sach a cause of 
publick utility and importance. They find a great many 
such difficult cases, in which they cannot discover their 
duty. But this is a great mistake. For if they would 
only sincerely desire *to know their doty, and impar- 
tially consult conscience, it would dictate their dfuty, 
and remove their difficulty. It is their duty either to 
act^ or not to act in all such cases, and conscience 
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would infallibly decide the question, if they would pro- 
perly seek its guidance and direction. As a general 
rule, it is the duty of christians to do what is the most 
self-denying. And this is the principal reason why 
they are so negligent and reluctant to consult con- 
science. For conscience always bears testimonF 
against all selfishness, and in favour of true self-denial^ 
or disinterested benevolence. The truth is, christianft 
always may, and consequently ought to know their 
duty.' They arc always to blame, if they do not coo- 
suit conscience in difficult cases, or if they act contra- 
ry to its infallible dictates. 

3. If the conscience of christians approve of them 
for doing their duty, then they live the happiest life of 
any men in the world. Tlue testimony of their con- 
science in their favour, aflTords the purest, the highest, 
and most permanent source of happmess. This source 
of happiness is peculiar to real christians, who alone 
enjoy it. The men of the world, amidst all their 
worldly possessions', hopes, and enjoyments, never 
Lave the approbation of conscience ; for though they 
do many tmnffs that are right, yet they never do any 
thing from right motives. They never act in christian 
simplicity and sodly sincerity, but with fleshly wisdom^ 
and from selfish and sinister motives, which their con- 
science, when it does its office, always disapproves 
and condemns. But all real christians do those things 
which are not only externally, but internally, right ; for 
which they have the approbation of conscience, the 
approbation of God, and expect to have, and shall 
have, the approbation of the whole intelligent creation. 
And what can be a source of higher and purer satisfac- 
tion and self-enjoyment than this, under all circum- 
stances of life, whether prosperous or adverse ? All 
real christians may adopt the language of the text. Our 
rejoicing is this, the testimony of our conscience, that 
we have acted with christian simplicity and godly sin- 
cerity, which affords us that peace, which the world 
can neither give nor take away. But are there any oth.^ 
er men that can justly adopt this language ? Can they 
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^y from their own experience, that the ways of wis- 
dom are ways of pleasantness, and all her paths are , 
peace? and that in keeping God^s commandments 
there is great delight? Can they say that their con- 
science ever testified to their godly 'sincerity and gra- 
cious motives in any thing they have ever done? Do 
they ever derive comfort, consolation, and joy, in re- 
flecting upon their inward views, desires, and designs, 
more than upon reflecting upon their external con- 
duct? Or does not a critical examination of the real 
motives of their external conduct always weaken and 
diminish their comfort and . satisfaction, rather than in- 
crease it ? It was the pure, sincere, godly motives of 
their conduct, that aflbrded the primitive christians the 
5olid and permanent ground of their joy and rejoicing. 
And this is true in respect to all real christians at this 
day. The approbation of their conscience affords them a 
Murce of jov and self-enjoyment, that all the men of the 
^rld are destitute of, and strangers to. Though they 
often suffer more evils and trials than the men of the 
world, still it is true that they enjoy more happiness. 
The approbation of conscience gives them more solid 
peace and real felicity, than the men of the world can, 
or do ever derive from the approbation of ignorant and 
partial admirers of their apparent virtue and prosperi- 
ty. For their conscience tells them, that if their ad- 
mirers only knew their internal views and motives of 
conduct, they would despise and contemn them. But 
it is not so with real cnristians, whom the world de- 
spise ; for thej have the testimony of conscience, that 
the world would approve them, if they only knew their 
internal views and motives of action. And this makes 
' them feel very indifferent whether the world applaud or 
reproach them. At least, the apostle Paul felt so, for 
he says to the Corinthians, ^' With melt is a very small 
thing that I should be judged of you, or of man^s judg- 
ment." 

4. If the conscience of christians always approves of 
^11 their christian simplicity and godly sincerity in act- 
ing, then they never need to be afraid to do their 
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duty. TlioujKh Ihey may often expect to meet with 
the frowns of the world in doing their duty, yet so long 
as they enjoy the approbation of conscience and the 
approbation of God, thev need not fear the disappro- 
bation of the world ; for tney enjoy that peace, which 
the world cannot give nor take away. They may al- 
ways assure themselves, that they shall be more happy 
in Going their dqty, than in neglecting it; and that the 
more constantly and faithfully they do their duty, the 
more they shall promote their happiness, both in time 
and in eternity. This the primitive christians believed| 
and acted accordingly. The testimony of their own 
conscience gave them courage and resolution to pursue 
the path of duty, through the most formidable diffciil- 
ties, trials, and dangers. And they enjpined it up<m all 
the followers of Christ, to be ^^ steadfast, unmoTeabtei 
always abounding in the work of the Lord, foraamncb a$ 
they knew that their labour should not be to ViUiilJIl 
the Lprd.^^ And the apostle Peter put the question to 
their conscience, ^' who is he that will harm you if ye 
be followers of that which is ^ood?^' Christians have 
a peculiar, and endearing motive to do their daty, not- 
withstanding all the frowns and flatteries of the world i 
I mean the motive of their own present, future, and 
eternal happiness. The approbation of their con- 
science assures them of the approbation of God, and 
the final approbation, not only of all good men, but of 
all bad men. The fear of man bringoth a sqare, and 
good men are oftener entangled in this snare, perhaps, 
than in any other in the world. They are extremely 
apt to fear the losing of the favour, as well as of incur- 
ing the displeasure of the enemies of the gospel. Peter 
denied his Master through fear of his enemies. And 
Paul tells him, that he had dissembled in preaching 
the gospel, through fear of those who heard hioi. 
How oiien dp christians neglect some of the dq- 
ties which they owe to God and man, through a servile 
fear of those whom they ought not to fear ? And how 
often do they neglect the duty which they owe to one 
^npth^r, throi(gh fe^r of n^eetjug the disapprobation of 



those, whose approhation they ought to have ? How 
oAen do thej ^r the disapprobation of their fellow* 
men, more than the disapprobation of their own con- 
science ? This is a groundless as well as a sinful fear. 
It destroys their present and future peace. If they 
wish to be happy and rejoice, let tbem secure the ap- 
probation of their own conscifuce, in doing their duty. 
There is an inseparable and infallible connection be* 
tween duty and happiness, which cannot be destroyed. 
Happiness is to be enjoyed in the faithful discharge of 
duty, and the more faithful christians are in doing their 
duty, the more happy they will finally and for ever be. 

5. If the conscience of christians testifies in their 
favour, when they do their duty, then it as faithfully tes- 
tifies against all their short-comings, and criminal defi- 
ciencies, and moral imperfections. The conscience of 
christians is far more apt to do its office than the con- 
science of sinners. They forbid it to speak ; but chris- 
tians more or less allow and invite it to speak, in re- 
proof, as well as in approbation. And to this it is 
owinff, that christians are vastly more burdened with 
sin, tnan the men of the world. They silence their 
conscience as much as possible, lest it should dis- 
turb their groundless peace. But christians desire to 
know what is wrongs as well as what is ngft/, in their 
hearts and conduct. For they have the same simpli- 
city and godly sincerity in repenting of their neglect, 
as in performing their duty. They smcerely desire to 
know what manner of spirit they are of, and pray to 
God to search and try them. For they know that if 
they regard iniquity in their hearts, the Lord will not 
hear their prayers, nor approve their conduct. 

6. If conscience approve of actions that are right in 
themselves, when they are dope in christian simplicity 
and godly sincerity, but does not approve of any exter- 
nal actions, which flow from fleshly wisdom, and selfish 
and sinful motives ; then we may discover the great 
source of self-deception in sinners. They consult con- 
science only in respect to their external conduct, 
which is often right and amiable, simply considered, 
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and such as conscience says is right ; and from this 
tliey conclude, that they have the approbation of con- 
science, which giv^es them peace, and lulls them in the 
most dangerous security. In this way, Saul justified 
himself when Samuel condemned him. In this way 
the amiable young man in the gospel justified himseir, 
in saying, that he had kept all the divine commands. 
In this way Paul made himself believe, that touching 
the law he was altogether blameless. In this way aU 
the scribes and pharisees trusted in themselves that 
they were righteous, and despised others. And in this 
same way, sinners endeavour to make their conscience 
speak in their favour; by judging partially in respect 
to their external conduct, while their internal views 
and motives are not submitted to the infallible decision 
of that faithful judge. We hear all descriptions of 
men of the world speaking of doin^ their duty, as much 
as christians, though they never did an act of duty in 
their life. This is self-deception, because sinners do 
not mean to hear the truth from their conscience, nor 
from any other quarter. They arc blindly pursuing 
the path to ruin. This is infinitely dangerous. They 
are intreated to hear and obey the infallible dictates 
of conscience. Conscience will sooner or later speak, 
and divide (hem from the righteous, and make them 
take their proper place. 
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THE FAITH OF MIRACLES. 



MATTHEW, XXI. 2^. 

And all things 7i:katsoever ye shall ask in prayerj Mtemiig, 3fe shaU 
receive. 

In order to set this peculiar promise in a just and 
clear light, I shall inquire, 

I. To whom it was made ; 

II. What was the extent of it; 

III. What was the condition of it; and 

IV. Whether it be applicable to christians at the 
present day. 

I. We are to inquire to whom the promise in the 
text was made. 

Soon after Christ began to preach, and had convert- 
ed a number of his hearers, he chose from among them 
twelve men to be his disciples; to whom he gave au- 
thority to preach the gospel, and power to work mira- 
cles. Matthew says, ^^ When he had called to him his 
twelve disciples, he gave them power against unclean 
spirits, to cast them out^and to heal all manner of sick- 
ness, and all manner of disease.'^ Mark says, ^^ He call- 
ed unto him whom he would, and they came to him. 
And he ordained twelve that should be with him, and 
that he might send them forth to preach ; and to have 

Eower to heal sicknesses, and to cast out devils.^' And 
luke tells us, that ^^ After these things, the Lord ap- 
pointed other seventy also, and sent them two and two 
before his face into every city, and place, whither he 
himself would come," to preach the gospel, and work 
miracles. These particular persons Christ appointed 
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and qualified to preach and to work miracles befor«( 
his crucifixion ; but after his resurrection, and just be- • 
fore bis ascension to heaven, he gave a more general 
commission to his apostles and to others to work mira- 
cles. *^ And he said unto the eleven, go ye into all 
the world, and preach the gospel to every creature. 
He that bclieveth and is baptized, shall be saved ; but 
he that believeth not, shall be damned. And these 
signs shall follow them that believe ; in my name shall 
they cast out devils; they shall speak with tongues; 
they shall take up serpents, and if they drink any dead* ^ 
ly thing, it shall not hurt them : they shall lay hands 
on the siek, and they shall recover." Here Christ 
promised to bestow the power of working miracles, not 
only upon the apostles and their successors in the gos- 

{>el ministry, but also upon common christians. How 
ong this power of working miracles was continued in 
the church, it is not easy, nor necessary to ascertain; 
though we have pretty good evidence from ecclesias^ 
tical history, that it continued in more or less instances, 
until the third or fourth century. Now, it appears, 
that the promise in the text was made to those wbp 

}>osse8sed miraculous powers in particular, not only 
irom the context, but from several other similar pa»» 
sages of the scripture. In the verses preceding tiie 
text, it is said, ^ When Jesus saw a fig-tree in the way, 
he came to it and found nothing thereon but leaves on-^ 
ly, and said unto it, let no fruit grow on thee hencefor- 
ward forever. And presently the fig-tree withered 
away. And when the disciples saw it they marvelled, 
saying, how soon is the fig-tree withered away ? Jesus 
answered and said unto them, verily I say unto you, if 
ye have Jvith and doubt not, ye shall not only do ttds, 
which is done to the fig-tree, but also, if ye shall say oih 
to this mountain, be thou removed, and be thou cast in- 
to the sea, it shall be done. And all things whatsoever j/e 
shall ask in prayer^ believing, ye shall receiveJ*^ Mark men- 
tions this same promise in nearly the same language. 
He says, ^ In the morning, as they passed by, they sa«r 
the fig-tree dried up from the roots. And Peter calling 
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to remembrance, saith unto him, master, behold the fig- 
tree thou cursedst, is withered away. And Jesus an- 
swering, saith unto him, have faith in God* For verily 
I say unto you, that whosoever shall say to this moun- 
tain, be thou removed, and be thou cast into the sea ; 
and shall not doubt in his hearty but shall betievt that those 
things which he saith shall come to pass: he shall have 
whatsoever he saith : therefore, I say unto you, whatsoever 
things ye desire when ye pray, believe tnat ye receive 
them, and ye shall have them.^'* Our Saviour made a simi- 
lar promise to his disciples in the 14th of John. ^^ Verily, 
veniy, I say unto you, he that believeth on me, the 
toorks that I do (that is, miraculous works) he shall clo 
also, and greater works than these shall he do, because I 
go unto the Father. And whatsoever ye shall ask in my 
name that will 1 do, that the Father n^ay be glorified in 
the Son. If ye ask any thing in my name, I will do ilJ^ 
He repeats the same promise in the 16th of John. 
^ Verily, verily I Beij unto you, whatsoever ye sh^l osk 
the Father in my name, he will give it you.*^ It plainly 
appears from all these similar passages, that the pro- 
mise in the text was made to the apostles and to all 
those primitive christians who possessed miraculous 
powers. Christ promised all such persons, that if they 
should pray in faith for any miracle, their prayer should 
be heara,-and the very miracle they prayed for should 
be ei^nted. 

11. VITe are to inquire concerning the extent of the 
promise. ^^All things whatsoever ye shall ask in 
prayer, believing, ye shall receive,^ Though this pro- 
mbe seems to be indefinite and universal, yet we must 
suppose it was in some measure, or in some sense, 
limited. It is very natural to conclude, from the pecu- 
liar character of the persons to whom it was made, that 
it had a sole and immediate respect to the bestowment 
of miraculous gifts. Christ meant to assure those, to 




should be granted. But we have no reason to think, 
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that if they prayed for any thing else, believing it would 
be granted, that that particular thing would be grant- 
ed. The promise was undoubtedly limited and re- 
stricted to miraculous gifts, and had no respect to aoj 
other favours. If those who possessed the power of 
working miracles had prayed for any common tempo- 
ral or spiritual blessings in particular, they had no 
ground to expect that those particular blessings would 
be granted in answer to the promise in the text We 
know that the apostles and primitive christians were 
subject to poverty, pain, sickness, and all the common 
trials and afflictions of the present life ; and though 
they undoubtedly prayed, that these natural evils mi^t 
be prevented, mitigated, or removed, yet it does not 
appear, that their prayers respecting those things were 
always granted, but if the promise in the text were 
unlimited and universal, it seems that they might have 
prayed for any common favours, with the same iaith 
and assurance of being heard, as when they prayed for 
miraculous gifts. 

III. Let us inquire with respect to the condition of 
the promise under consideration. It is said in the text, 
^^ All things whatsoever ye shall ask in prayer, £e/m;ti7^, 
ye shall receive/^ And in another place it is saia, 
^^ What things soever ye desire when ye pray, believe that 
ye receive them, and ye shall have theni*^ This promise 
was expressly made upon the condition of a certain 
kind of faith. If those to whom it was made, exercised 
that certain kind of faith, their faith absolutely secured 
the fulfilment of the promise ; but if they failed of ex- 
ercising the faith required, the promise was not fulfil- 
led. We find an instance of this in the 17th of Mat- 
thew.^ There we read, ** A certain man came to Christ, 
kneeling down to him, and saving. Lord, have mercy 
on my son : for he is a lunatick, and sore vexed ; for 
oft times he falleth into the fire, and oft into the water. 
And I brought him to thy disciples, and they could 
not cure him. Then Jesus answered and said, O faith- 
less and perverse generation, how long shall I be with 
you ? how long shall I suffer you ? bring him hither 
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to me. And Jesus rebuked the devil, and he departed 
out of him. Then came the disciples to Jesus apart, 
and said, "why could not we cast him out ? And Jesus 
said unto them, because of your unbeKef: for verily I say 
unto you, if ye have faith as a grain of mustard seed, ye 
shall say unto this mountain, remove hence to yonder 
place, and it shall remove ; and nothing shall be im- 
possible unto you/^ So far we may be assured, that the 
promise made in the text was made upon the condition 
of a certain kind of faith, the least degree of which 
secured the fulfilment of it. The question now is, 
wherein did the faith of miracles differ from any other 
kind of faith? To this J answer, that it differed from 
every other kind of faith'^in respect to the peculiar foun- 
dation c/t/, which was a peculiar power of working mira- 
cles, i^iven to all the apostles, and to some common 
christians, in the primitive days of the gospel. Christ 
promised those to whom he had given tne power of 
working miracles, that he would assist them in working 
any miracle they desired to work, upon the condition 
of their believing that he would assist them, according 
to his promise, which ran in this form : " These signs 
shall follow them that believe ; in my name shall they 
cast out devils ; they shall speak with new tongues ; 
they shall take up serpents; and if they drink any 
deadly thing, it shall not hurt them: they shall lay 
hands on the sick, and they shall recover." I'his was 
a promise distinct from the promise of eternal life to 
Irue penitents ; and the^VAofmiracles was built upon 
this distinct promise, and not upon the promise of eter- 
nal life. This appears from the account we have of 
Peter's faith in working a miracle. " Now when Peter 
and John went up together into the temple, at the hour 
of prayer, a certain man, lame from his mother's womb, 
was carried, whom they laid daily at the gate of the 
temple, which is called beautiful, to ask alms of them 
that entered into the temple. Who, seeing Peter and 
John about to go into the temple, asked an alms. And 
Peter fastening his eyes upon him, with John, said, 
look on us. And he gave heed unto them, expecting 
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to receive something of thenL Then Peter said, siiirei' 
and gold have I none : but such as I have, give I thee : 
in the name ofJeiut Christ of J^fazaretK^ rise up and walk. 
And as the lame man, who was healed, hela Peter and 
John, all the people ran together unto them in the 
porch that is callea Solomon^, greatlj wondering. And 
when Peter saw it, he answered unto the people, ye 
men of Israel, whj marvel ye at this.^ or look je so 
earnestly on us, as though bj our own power of holi- 
ness we had made this man to walk ? The God of 
Abraham, and of I^aac, and of Jacob, the God of our 
fathers hath glorified his Son Jesus; whom ye deliver* 
ed up, and denied him in the presence of Pilate, when 
he was determined to let hin9^o. ^nd his name^ through 
faith in his name, hath made mis man strongs whom ye 
see and know : yea, the faith which is in him, hath 
given him this perfect soundness in the presence of 
you all.^' Here we have a plain and intelligible illus<* 
tration of the faith of miracles, or that faith to which 
the promise in the text was made. Peter knew that 
Christ had given him the peculiar power of working 
miracles, and that he had promised to assist him ia 
working any miracle, upon the condition of his exer> 
cising faith in that promise to assist him. Accordinglyi 
in the exercise of iaith in that pr6mise, he said, ^hAe 
name of Jesus Christ of Nazareth^ rise up and walk^ Sav* 
ing faith consists in dordially approving the way of 
salvation by Christ; but the faith of miracles consisted 
in believing his promise to assist those, whom he bad en- 
dowed with miraculous power, to perform any miracle, 
which they desired to perform, it is easy to see that 
a faith founded upon a promise, is very different from 
a faith that is not founded upon ^ promise. Christ did 
promise those whom he had endowed with miraculous 
power, that he would assist them in working any mira- 
cle, if they would believe in his promise of assistance. 
Those, therefore, who exercised the faith of miracles 
in the primitive days of Christianity, could give as good 
a reason for their peculiar faith, as othei's could for 
their faith in the gospel. Though their faith of mira^ 
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cles was different from saving faith, yet it was built 
upon as plain, as intelligible, and as firm a foundation, 
as saving faith; for it was built upon a divine promise, 
which they were bound to believe. It now remains to 
lira aire, 

IV. Whether christians, at this day, have a right to 
apply the promise in the text to themselves in any 
case whatever,^ or whether ministers, at this day, have 
a right to say to christians, ^^ All things whatsoever 
ye snail ask in prayer, believing^ ye shall receive.^ 
Some devout divines have applied this promise to chris- 
tians, and some devout cnristians have applied it to 
themselves, and professed to have acted uifder the in- 
fluence of it. But it is a very serious and important 
question, whether this be not a misunderst^mding, a 
misapplying, and a perverting of the promise. And 
perhaps, it will appear in this light, if we consider the 
Ibllowmg observations. 

1. This promise was made to particular persons^ 
and in respect to a particular object It was made to 
those who possessed miraculous powers, and with re- 
spect to their exercising those powers. All the primi- 
tive christians were not endowed with supernatural 
gifts. Though these were bestowed as largely and 
generally upon the church of Corinth, as upon any 
other christian church at that day, yet Paul asked 
them, ^^ Are all apbstles? are all prophets ? are all teach- 
ers ? are all workers of miracles ? have all the gifts of 
healing.^ do all speak with tongues? do all interpret ?'* 
Many were converted some time before they received 
miraculous gifts. Hence Paul asked certain disciples 
whom he found at Ephesus, ^^ Have ye received the Hoh/ 
Ghost since ye believed? And they said unto him, we 
have not so much as heard whether there be any Holy 
Ghost. And he said unto them, unto what then were 
ye baptized ? and they said unto John^s baptism.'* He 
then told them, that John baptized his converts upon 
their faith in Him who was to come. ^^ And when they 
heard this, they were baptized in the name of the Lora 
Jesus. And when Paul had laid his hands upon them. 
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the Uobf Ghatt came on ihenv, and they spoke with 
tongues and propheeied.'^ When the evangelist Philip 
haa preached tne gospel in Samaria and converted 
many, Peter and John, two apostles, were sent thither; 
^And when they had come down, they prayed /or 
them that they might receive the Holy Ghost. (For as 
yet he was fallen upon none of them : only they were 
Daptized in the name of the Lord Jesus ;) then laid 
they their hands on them, and they received the Holy 
Ghost.^ Their receiving the Holy Ghost signified 
their receiving the gift of miracks^ and not the giR of 
special grace. This the converts had received before 
tne apostles laid their hands upon them. As the gift 
of the Holy Ghost was not conferred upon all chris- 
tians, 60 none but those upon whom that dft was con- 
ferred, possessed miraculous powers, and had a right 
to claim the promise in the text, and to presume to act 
by virtue of it. The gift of miracles was like the gift 
of prophesy. When a man had received the gift of 
prophesy, he was established as a prophet, and bad a 
right to depend upon a prophetick spirit After Samuel 
had once receivea the gift of prophesy, all Israel knew 
that he was established to be a prophet of the Lord. So 
when a christian had once received the gift of the Holy 
Ghost, he had a right to work miracles, and to claim 
the promise in the text. Though we cannot tell how 
a man, who had received the gift of prophesy, knew 
that he had received that gift ; nor how a christian, who 
had received the gift of miracles, A^ieir that he had 
received that gift; yet we must suppose, that a man, 
who had received the gift of prophesy, kneto that he 
had received it; and that a christian, who had received 
the gift of miracles, knew that he had received it. As 
those, therefore, who had received the gift of the Holy 
Ghost, knew that they had received it, so they had a 
right to apply the promise in the text to themselves ; 
but as those who had not received the gift of the Holy 
Ghost, must have known that they had not received it, 
so they had no right to apply the promise in the text to 
themselves. It hence follows, that christians, at this 
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day, who hare not received the gift of the Holy Ghost, 
and know that they have not received it^ have no right 
to apply the promise in the text to themselves, nor to 
pray for any supernatural gift, believing^ that they shall 
receive it, by virtue of the promise. 

2. If christians at this day, apply the promise in the 
text to themselves, they must do it upon the principle 
that believing a thing to be true, vrill make it true, which 
we know is false. Some of the Jews in Christ's day 
believed that he was a temporal prince, and would 
deliver their nation from all their temporal enemies; 
but this did not make it true. The Jews in general 
sjpce that time, have believed that Christ was an impos- 
tor ; but this has not made it true. Paul believed that 
he was a good man, and stood high in the favour of 
God before he was converted^ but this did not make it 
true. If any thing be not true before it is believed to 
be true, the believing of it to be true, cannot make it 
so. If the promise m the text was not made to any 
who had not received the Holy Ghost, then if any who 
have not received the Holy Ghost believe that it is 
made to them, their believing this to be true, will not 
make it true. There is no doubt but that some chris- 
tians in these latter days, have believed, that the promise 
in the text was made to them, and have prayed for par- 
ticular favours, wilh a strong i^&'f/* that the particular 
favours ttiey prayed for would be granted, accoirding to 
their faith, but have commonly, if not always been dis- 
appointed. 

S. It appears from the limitation of the promise iu 
the text, that it cannot apply to christians at this day. 
The promise was limited to those only, who had re- 
ceived the Holy Ghost, and in respect to his supernatu- 
ral giils alone. It gave them no assurance, that if thev 
prayed for any thing, except some supernatural gifc, 
that they should certainly receive it. And since those 
who had received the Holy Ghost, had no right to ex* 
ercise faith in the promise, in respect to any common 
favours, it necessarily follows, that common christians, 
at this day, have no right to exercise faith in the pro- 
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mis9. in respect to prajing for common favours. It b 
dbtKoni Co 5oppo<e. that ^ all things whatsoever, chrls- 
Qai» M this daj. shall ask in prajer, believing^ they 
fholl receiTe,"" when this was not true in regard to 
those* who had receired the git\ of the Holj Gho^t. 
Thb would be to suppose, that if any particular chris- 
tian DOW, should ask tor any particular grace, believing 
he should receive it. be would receive it ; or if he 
siioald ask to be preserved from any particular dan- 
der, believing th.it he should be preserved, he would be 
preserved : or if he should ask tor temporal prosperity, 
ieBevmg it should be granted, it would be granted. If 
it be absurd to suppose these thiiigs, then it is absuid 
to suppose, that christians, at this day, have a right to 
apply the promise in the text to themselves in any 
case whatever. I may add, 

4. We have reason to believe, that pious persons 
have often prayed prcperly for particular favours, and 
yet have been denied. David fasted and prayed for 
his sick cliild, that it mi^ht live : but it died. Paul 
prayed that the thorn in his flesh, whatever it wps, 
might be removed : but instead of removi!ig it, *< the 
Lord said, my grace is sufficient for thee: for my 
strength is made perfect in weakness.** Paul had un* 
doubtedly read and believed the promise in the text, 
when he besought the Lord thrice, that the thorn in< 
his flesh might depart from him : but he did ifiot exer- 
cise fiiith in the promise, because he knew it did not 
respect natural, but only supernatural gifts. Christ 
prayed repeatedly and fervently that the cup of suffer- 
ing nught pass from him ; but that cup did not pasd 
from hiuL ^Though he knew that his Father always 
heard and approved his prayers, yet he did not always 
expect that be would always grant whatever he prayed 
for; except he prayed for some miracuhus fr\i\; and 
then it was always granted as he expected. These in- 
stances clearly show, that christians, at this day, have 
no right to apply the promise in the text to themselves, 
nor to exercise faith in it, in praying for any thing what* 
soever. 
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IMPROVEMENT. 



1. If the apostles and primitive preachers, and pro- 
fessors of Christianity were endowed with supernatural 
gifts ; then we can easilj account for the rapid and 
exteogive spread of the gospel for three or four hun- 
dred years after its first publication. All civil and ec- 
clesiastical historians agree in the fact, that the gospel 
did spread far and wide in that period of the churchy 
without the aid of civil or military power; and in op- 
position to Jewish prejudices and heathen supersti- 
tion, idolatry, learning, and philosophy. Gibbon, and 
other deistical writers, have endeavoured to account 
for this event, without a divine and miraculous interpo- 
sition in favour of Christianity. But they can give no 
satisfactory evidence in support of their fnfidel opin- 
ion. The inspired writers alone give us full and infal- 
lible information upon this subject. The account they 
give us of the supernatural powers conferred on the 
apostles and their followers, constrains us to be- 
lieve, that the gospel must have triumphed over all op- 
position wherever it was carried by men armed wiu 
miraculous powers. Not only the apostles, but all the 
churches which they planted, possessed a great variety 
of supernatural gifts. They possessed the word of wis- 
dom, which enabled them to understand and explain 
the old testament types and predictions i. of Christ* 
They possessed the power of prophecy, which enabled 
them to foretel future events. They possessed the gift 
of tongues, which enabled them to speak to every na- 
tion in their own language. They possessed the pow^ 
er of casting out evil spirits, and of nealing all manrito 
of bodily diseases and infirmities. . The frequent eter^ 
cise of all such supernatural powers must have carried 
an irresistible conviction to the minds of men, of the 
truth, divinity, and importance of the gospel, which 
they heard preached with the utmost cleamesft and 
pungency. It is not b;^ any means incredible^ that the 
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preaching of the gospeU attended by a combination of 
supernatural powers, should confound the heathen 
priests, silence the heathen oracles, overturn the hea- 
then temples, and subvert the whole system of heathen 
idolatry, superstition, and fanaticism. No mere human 
power and exertion can account for the astonishing 
spread of the gospel in the primitive times of Chris- 
tianity ; and nothing short of those supernatural pow- 
ers bestowed upon the propagators of it, could have 
enabled them to produce the great and glorious effects 
which it is universally acknowledged they did produce. 
And since such miraculous powers were absolutely ne^ 
cessary to promote the spread of the gospel through 
Judea, Asia, and the whole Roman empire, at first, it is 
very reasonable to suppose, that those supernatural 
gifts were continued in the church so long^ and do longer. 
than they M'cre necessary to promote the gospel. Ac- 
cordingly, the best historians tell us, that they gradu- 
ally decreased^ and finally ceased about the close of the 
third century. 

2. If christians have no right, at this day, to apply 
the promise in the text to themselves, then they have 
no right to pray for any favour, whether temporal or 
Bpiritual, private or publick, absolutely and unsubmis- 
sively. " Every good gift, and every perfect gift cometh 
do\^n from the Father of lights, with whom there is no 
variableness, nor shadow of turning. He is in one 
mind, and who can turn him ? and wTiat his soul desir- 
eth, even that he doeth.^- He has infallibly determined 
when, and where, and upon whom he will bestow all 
his favours ; and christians have no right to desire or 
to ask him to alter any of his determinations respect- 
ing themselves or others. And since they never know 
betbre hand, his determinations respecting the bestow- 
ment of any future favours, they have no right to ask 
for any thing, which H^ has not absolutely promised, 
without nnresen'ed submission to his will. Though he 
has promised Christ, that he will save all those whom 
ha Ha3 given him in the covenant of redemption, yet 
christiaite lia?e no right to pra^ absolutely and uqcoi|- 
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ilitionally for the salvation of any particular sinner ; 
because they do not know that it is his will to save that 
particular person. Though they ought to pray for 
those that are sick, that they may be recovered to 
health, yet they ouglit not to pray for this favour 
absolutely and unconditionally ; because they do not 
know that it is the will of God to grant it. And though 
they ou^ht to pray for all mankind, that both tempoi. * 
and spiritual blessings may be bestowed upon them 2- 
yet they have no right, in any case, to pray for any 
publick favours, absolutely and unconditionally, b^ 
cause they do not know what publick favours God has 
determined to bestow. Their prayers, in all caseff^ 
and in respect to all things, ought to be made condir 
tionally and submissively. And whenever they pray 
conditionally and submissively, they pray that whatever 
they ask for may not be granted, if God see best to 
deny them. Christ has set a perfect example of sub- 
missive prayer, in his address to his Father in the gar- 
den, respecting his tremendous sufferings on the cross. 
There he kneeled down and prayed, saying, " Father^^^ 
if thou be willing, remove this cup from me: neverthe-" 
less, not my will, but thine be done/' His will was to 
have God remove the cup from him, if he were pleased, 
to do it ; but if not, he prayed that his petition might 
be denied, and the will of his Father might be done» 
Christians, at this day, ought always to follow this ex- 
ample in all their prayers for themselves and others, 
ancl in respect to every thing they pray for. Thej 
have no rignt to imagine, that " all things whatsoevei 
they shall ask in prayer, believing^ they shall receive.'' 
This promise was given to certain persons for a cer- 
tain time, and does not belong to them, and they have 
no right to exercise faith in it. 

3. If christians have no right, at this day, to exerciM 
faith in the promise in the text, then they have no rignt 
to exercise faith in their own peculiar feelings or im-. 
pressions. The apostles and primitive christian8,'Hrhd 
possessed mimculous powers, did not believe that all 
things wjiateoever they asked in prayer^ shoiila bo 
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granted) because they had peculiar feelings and im-' 
pressions respecting what they asked; but they believed 
that whatsoever they asked would be granted, because 
a divine promise had been given them, that whatever 
they asked in faith of that promise, should be granted. 
They knew that the promise in the text was made to 
iheir/ailh^ and not to their feelings or peculiar inures- 
gions. They did not expect to work a miracle, because 
they had a certain impression^ that they could work a 
miracle ; but they expected to work a miracle, because 
they believed in the promise of divine assistance to 
work a miracle. Since those who possessed miracu- 
lous powers, had no right to believe, that whatever 
they asked in prayer, would be granted on account of 
any peculiar impression^ that it would be granted : it is 
certainly absurd for christians at this day, who are to- 
tally destitute of miraculous powers, to believe that 
they shall receive whatever they ask in prayer, on ac- 
count of some peculiar impression^ which they have that 
what they ask they shall certainly receive. Though 
christians, at this day, have no promise, that whatever 
they pray for shall be granted, yet they sometimes have 
a strong impression on their minds, that a certain favour 
they ardently desire will be bestowed, if they pray for 
it on the ground of that impression. But since they 
have no promise to believe m, they have no right to 
believe in any impression^ that what they pray for shall 
be granted. There is reason to fear, that christians 
many times believe in an impression^ instead of a/iro- 
Tnise; and confidently expect, that God will grant what 
they are deepli/ impressed he will grant, if they ask for it 
Men are naturally disposed to regard peculiar impres- 
9wns^ and to be influenced by them, in their hopes and 
fears, and prayers. We sometimes hear of persons 
having promises come to their minds, and making deep 
impressions on them. And it is very probable, that 
the promise in the text has come to the minds of many 
persons, and made deep impressions upon them ; and 
led them to imagine, that they really believed the prth 
mise^ while they bhly believed the impressimis made by 
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it. It is more than possible, that some may now recol- 
lect certain impressions, which led them to pray for cer- 
tain jiavours, m great confidence, that they would be 
granted. But no one has a right to exercise faith in 
his own peculiar feelings or impressions. There are 
no promises made to any impressions. All the pro- 
mises of the gospel are made to some holy exercise or 
affection, and to nothing in which men are entirely pas- 
sive. 

4. If christians, at this day, have no right to apply 
the promise in the text to themselves, then those who 
apply it to themselves are in danger of running into 
gross errours and delusions. There have been many 
individuals, among almost all denominations of chris- 
tians, who have applied the promise to themselves, 
and have prayed and acted under a supposed influence 
of it. They have believed, that if they prayed for 
particular favours, in the belief that the favours would 
be granted, that they should certainly receive them. 
And they have built their faith in the promise, not 
upon having supernatural gifts, but upon their ha- 
ying peculiar and uncommon impressions in respect to 
the favours they prayed for. Such an application of 
the text, and of similar passages in the new testament, 
has led some to expect what they had no right to ex- 
pect. It has led them to pray for certain things, with 
an ardent desire and belief, that they would be granted. 
It led Mr. Whitefield confidently to expect what he 
had no right confidently to expect. He had an amia- 
ble, promising little son, whom he ardently desired and 
E rayed might be an eminently useful minister, and Jhe 
ad such strong and agreeable impressions concerning 
him, that he confidently expected, that he would be 
what he so ardently desired and prayed that he might 
be. But his son died when he was about four years 
old, and the event not only disappointed him, but cured 
him of his errour. The misapplication of the promise 
in the text, has led some conndently to expect, that a 
certain man would be their minister, because they had 
a strong impression and a lively faith thai he would be 
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their minister; but Ihey were disappointed. The same 
groundless faith has led others to expect that a certain 
man would be ordained in a certain place, on a certain 
daj ; but the event did not take place. The misunder- 
standing and the misapplying this text has led some 
confidently to expect, and publickly to predict, that 
there would be a revival of religion in such and such 
places, and such and such persons would be converted 
at such and such particular times; but their hopes and 

Eredictions were not realised. The same misappre- 
ension and misapplication of the same promise have 
led some to go where they had no right to go, and to 
do what they had no right to do ; and what they after- 
wards bitterly regretted. These facts are capable of 
being fully substantiated. And they have taken place, 
as 1 said, among almost, if not all denominations of 
christians. Impressions have, governed the faith of 
Quakers, of Congregationalists, of Methodists, of Uni- 
versalists, and even of Deists. Rclly, the father of the 
Murrean Universalists, professed to be governed in 
speaking and acting, by internal impressions. And 
Lord Herbert, the father of Deists, professed to be 
guided by internal impressions. The great adversary 
endeavoured to lead Christ astray, by the misapplica- 
tion of a promise. And probably this has been, for 
ages, his most successful method of leading both sin- 
cere and insincere christians into the most absurd and 
fatal errours and delusions. He first makes certaia 
impressions on their minds, which leads them to mis- 
understand and misapply promises in their favour. 
How often does he lead sinners to entertain a false 
hope, by applying promises made to christians, to 
themselves ? How often docs he lead christians to 
adopt the sentiment, that if they believe a thing to be 
true, it will make it true ? that if they believe a thing 
to be ri^ht, it will make it right ; or if thev believe jfto 
event will happen, it will make it happen r It is easy 
to see, that by this mode of seduction, he can lead 
mankind into any errours and delusions he pleases. 
Paul was sensible of this diabolical artifice, and cau- 
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tions the Corinthians against it He sajB, ^^ I am jeal- 
ous over you with godfy jealousy. I fear lest by any 
means, as the serpent b^uiled Eve through his subtil- 
ty, so your minds should be corrupted from the simpli- 
city that is in Christ." Men are very fond of thinking 
that if any agreeable impressions are made upon their 
minds, they must be made by some good spirit But 
they ought to remember, that impressions may be made 
by an evil spirit, as well as by a ^ood spirit ^^ Be so- 
ber, be vigilant : because your adversary, the devil, as 
a roaring lion^ walketh about seeking whom he may 
devour.'" 

5. If no other peculiar promise respecting prayer 
was made to those who possessed miraculous powers, 
but the promise in the text, and other similar promi- 
ses, then all the other promises made to prayer are ap- 
plicable to christians at this day. They have a right 
to exercise faith in the general promise, ^^ He that ask- 
eth receiveth ; and he that seeketh findeth, and to him 
that knocketh it shall be opened.'' They have a right 
to exercise faith also in innumerable other promises 
made to the effectual fervent prayer of the righteous. 
They have all the encouragement to pray in faith of 
the promises, that they can reasonably desire. God 
has never said to the seed- of Jacob, ^^seek ye me. 
in vain ;" but he has assured them, that if they pray 
aright, they shall always be heard ; and either receive 
what they pray for in particular, or something more for 
hb glory and their good« In order to pray aright, they 
must pray with a real desire for those things tney prav 
for, and with a cordial submission to the will of God, 
whether he shall grant or* deny their requests. And 
when they offer up such prayers, they are always his 
4elight, and shall avail much, though they do not ob- 
tain the particular things they ask for. And this is all 
they ought to desire or do desire when they pray 
aright 
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FEEBLE CHRISTIANS. 



MATTHEW, XII. 20. 

j9 bruiied rttd shall he not breaky and imokingjtax shall he not quench, 
iiUhe send forth jtidgmeni unto victory. 

In order to understand these words, it seems neces- 
sary to read a number of the preceding verses with 
which they are intimately connected. 

After Christ had healed a man with a withered hand 
on the Sabbath day, " Then the Pharisees went out, 
and held a council against him, how they might destroy 
him. But when Jesus knew it, he withdrew himself 
from thence ; and great multitudes followed him, and 
he healed them all, and charged them that they should 
not make him known : that it might be fulfilled which 
was spoken by Esaias the prophet, saying, Behold, my 
servant, whom I have chosen ; my beloved, in whom my 
soul is well pleased : I will put my Spirit upon him, 
and he shall show judgment to the Gentiles. He shall 
not strive nor cry ; neither shall any man hear his 
voice in the streets. A bruised reed shall he not 
break, and smoking flax shall he not quench, till he 
send forth judgment unto victory.'' Something like 
this seems to be the true sense of the passage : ^^ You, 
Jews, imagine that the Messiah will come to set up m 
temporal kingdom in this world, to a^randize yoor oa- 
tion and save them from the oppression and tyrannj fi' 
the Gentiles, to whom you have so long been subject- 
ed. But in this you are greatly deceived, f, who pro- 
fess to be the promised Messiah, am not come to gain 
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temporal^ but spiritual victones. I am not come to exe- 
cute vengeance, but to display mercj, agreeably to the 
predictions concerning the promised Messiah, which 
you have often read in the prophecies of Isaiah and 
other prophets. 1 am come to seek that which was 
lost, to strengthen that which was weak, and to heal 
that which was sick. I will not break the bruised reed, 
nor quench the smoking flax ; but I will bind up the 
broken hearted, and comfort the feeble minded, until 
I have obtained a spiritual victory and triumphed over 
both Jews and Gentiles. My kingdom cometh not with 
observation, or with tumults and convulsion, like other 
kingdoms, but silently and irresistibly in the hearts of 
men. 1 have cured the withered hand, I have healed 
multitudes that followed me, and I am now ready to 
heal the minds as well as the bodies of men, and per- 
form tlie whole work, which I was sent into the world 
to perform.^' The spirit of the text in this connexion, 
justifies us in saying. 

That Christ is ready to receive and comfort the fee- 
ble minded, i shall, 

I. Describe the feeble minded ; 

II. Consider how it comes to pass that they are fee- 
ble minded; and, 

HI. Show that Christ is ready to receive and comfort 
them. 

L I am to describe the feeble minded. 

These are certainly such as resemble the bruised 
reed and smoking flax. They are those of a broken 
and contrite spirit, and essentially different from the 
stout hearted. Their carnal mind has been slain, and 
their stony hearts softened. They have experienced 
a saving change, but still are in darkness and difficulty. 
They feel their need of comfort, and their unwortm- 
ness of it This is the general character of the feeble 
minded, in distinction from those who are strong ia 
faith. But it may be proper and useful to give a more 
specifick descriptioo of the feeble minded ; for they do 
really differ in various respects, though they are essiea- 
tially alike. Here it may be observed, 
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1. That those are feeble minded, who have 
sion to God, without faith in Christ. This is often the 
case with young converts. Their enmitj to God is 
taken away ; their objections are removed ; they cease 
to contend with their maker ; they justify him and con- 
demn themselves ; they realize that they are in his 
hand, as the clay is in the hands of the potter^ and 
they are willine that he should dispose of them as shall 
be most for his own glory. While they lie here sub- 
missively at the foot of divine sovereignty, their past 
fears and distresses leave them in a solemn calm, that 
they cannot account for ; but are apt to conclude, that 
God has given them up to stupidity. Though they 
really submit to God, yet they do not believe in Christ 
They realize that God may justly destroy them, but 
do not see how he can justly and consistently save 
them. They are still ignorant of the way of salvation 
through the atonement of Christ; and being ignorant 
of this they do not exercise faith in the only and all- 
sufficient mediator; which leaves them in darkness. 
In such a weak, feeble, and comfortless situation, many 
have continued not only for days, and weeks, but 
months, if not for years. These persons resemble the 
smoking flax before it begins to blaze. 

2. Those are feeble minded, who have submission 
and faith, but no hope. Submission and faith may 
both exist in the heart, without creating a hope of salva- 
tion. Those who have submitted to divine sovereignty, 
and seen the way of life through Christ, tnay not know 
nor think, that their submission and faith are genuine 
exercises of gnice, and entitle them to the promises of 
the gospel. Though thev are conscious of love to God 
and love to Christ, still they imagine, that they do not 
feel as they have always supposed that true converts 
feel. The change of views and feelings in their minds, 
does not appear to them like what they have supposed 
a saving change to be. Though they are sensible, 
that they feel differently from what they once felt ; yet 
they durst not indulge a hope, that they have passed 
from death unto life, and are in a renewed, pardoned. 
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and justified state. They sensibly desire to obtain 
pardoning mercj, and feel determined to seek and 
strive for salvation as lon^ as they live. There are a 
great many such persons in the world, who appear to 
others, by what they say and do, to be real christians ; 
and yet entertain no hope themselves of their own good 
estate. Their hearts appear to be broken like the 
bruised reed, their consciences appear to be enlight* 
ened and tender, and they discover sparks of grace, 
.which resemble the smoking flax before it bursts into 
a flame. 

3. There is another class of the feeble minded ; I 
mean such as have submission, faith, and hope ; but 
yet have little confidence in their gracious state. They 
sometimes hope, and sometimes fear, but generally 
doubt They are never confident that they have re- 
ceived the grace of God in truth. They mean to be 
conscientious and punctual in the performance of all 
religious duties, and to seek and strive for greater light 
and confidence ; but yet they live somewhat easy upon 
their feeble add slender hope of being the children of 
God. They are almost continually under what they 
consider the hidings of God's face, which strong as 
well as weak christians sometimes experience. It 
must not be omitted to observe, 

4. That backsliding christians are weak and feeble 
minded. There are some sincere professors, who lose 
their first love, neglect their first duties, and grow lan- 
^id and dull in running the christian course. Such 
instances are mentioned m scripture, and such instcm- 
ces are to be found at the present day. This may be ow- 
ing in many cases, to a change of circumstances, which 
lead the spiritually minded to become worldly minded, 
the strict to become lax, the serious to become vain, 
and the exemplary to become conformed to the spirit 
and manners of the world. The declension may take 
place in almost any stage of the christian life ; but more 
generally in the early stage of it, among young and in- 
experienced converts, who are not well acquainted 
with the world, the men of the world, the things of the 
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worid, and the remaining depravity of their own hearts. 
Such persons are feeble minded while their stupidity 
continues, and after they awake, repent, and return 
to God. They cease to trust in their own hearts, and 
tremble in the view of the dangers of their fnlgrimage 
etate. 

Now such feeble minded christians as have been de- 
scribed, are no visionary characters. The apostle of- 
ten mentions such persons. He exhorts the Romans 
** to receive him that is weak in the faith." He tells 
them that ^^ they ought to bear the infirmities of the 
xveak." He commands the Thessalonians ^^ to comfort 
the feeble minded.'' And he sets them an example of 
this tenderness and compassion. He says, ^ 1 o the 
^eak, became I as weak, that I might gain the weak.'' 
it is probable, that there are many more weak, than 
strong christians, at this day. This certainly seems 
strange at first view ; but it does not destroy the evi- 
dence of the fact. We must believe this is true, though 
we should not be able to account for it It is very 
easy, however, to discover and point out various cau- 
ses, why many pious persons should be feeble minded, 
or weak in the faith. This leads me to consider, 

II. How it comes to pass, that any, who have expe- 
rienced a saving change, should be such feeble mincled 
persons as have been described. Among others, the 
following causes may be mentioned. And, 

1 . It may be owing to the want of instruction, that 
some are feeble minded. There are many persons who 
are deprived of religious instruction. Some in this 
gospel land are destitute of bibles and of preaching, 
and yet God sees fit, by means of his providential 
dealings and private instructions, to awaken, convince, 
and convert them. He causes them to see the plague 
of their own hearts, fastens a sense of guilt and selP* 
condemnation on their consciences, and disposes them 
to cast themselves upon divine mercy, and there leaves 
them in darkness and doubts. They are unacquainted 
with the scriptural signs of grace, and know not how to 
judge justly of their spiritual state. Others may sit 
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tinder general and indiscriminating preaching, and 
seldom hear any thing said about experimental reli- 
gion. The exercises of the heart under awakenings 
and convictions, and in the act of conversion, are rarely 
mentioned, or if mentioned, are never dtscribed. And 
how should those, who sit under such preaching, be 
otherwise than feeble minded, in respect to their reli- 
gious exercises? It is undoubtedly partly owing to 
the want of religious instructions, that a great many 
real christians make no more progress and enjov no 
^more comfort in their religious course. Though tnere. 
are many religious instructors in this favoured land, yet' 
there is a great want of sentimental add experimental 

J)reaching, which is the occasion of there being not a 
ew feeble minded christians. 

2. It may be owing to wrong instructions, that some 
are feeble minded. They never hear the great and 
peculiar doctrines of the gospel clearly explained 
and properly supported. But on the other hand, they 
hear a great deal said against them, as unscriptural, 
unprofitable, and dangerous. Not a few of those who 
profess to preach the gospel, deny the first principles 
of the oracles of God, and employ all their learning 
and ingenuity in opposing and attempting to refute 
them. Though such preachers cannot prevent their 
hearers from becoming christians, and believing the 
doctrines they deny, yet they throw great difficulties in 
the way of their growing in knowledge and grace,* and 
becoming strong in the faith. Though they do not 
embrace all the errours which they hear taught and 
inculcated, yet they very often embrace some, which 
weaken their faith in the precious truths that they do 
embrace. How many apparently good men^/will nei- 
ther deny nor maintain the doctrine of decrees, the 
doctrine of election, the doctrine of reprobation, the 
doctrine of true submission, the doctrine of total de- 
pravity, the doctrine of instantaneous regeneration, the 
doctrine of justification by faith alone, the doctrine of 
the final perseverance of the saints, nor the doctrine of 
saving grace as a due qualification for communion at 
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the table of Christ All such persons ak*e weak in the 
faith. They see those doctrines of the gospel, as one 
saw men as trees walking. And having such obscnre 
and faint ideas of the doctrines of grace, they must be 
involved in darkness and uncertainty, in respect to the 
religious state of their minds. Having been taught to 
place religion in that in which it does not consist, they 
must be at a loss whether they have ever experienced 
a saving change or not. Though there may be some 
feeble, yet there are but very few strong and grow* 
ing christians, who statedly sit under erroneous 
preaching. 

3. It may be owing to a natural gloominess of mind, 
that some christians are weak in faith, and hope, and 
every christian grace. Though they read a great deal 
in the bible, and though they near a great deal of plain, 
instructive, and experimental preaching, and though 
they have a sound judgment, yet they love to look on 
the dark side of things, and cherish a desponding dis- 
position. Those who wish to live in fear, rather than 
in hope, and make themselves believe it is their daty 
to call their sincerity in question as often as they can, 
take a direct method to weaken their faith and hope, 
and every gracious affection* It is easy for gloomy 
persons to call up gloomy objects, and dwell upon 
these things, which tend to weaken their evidence of 
grace. They are so unduly afraid of being deceived, 
that they try to make themselves believe that all the 
light they have ever seen, and all the comfort they 
have ever enjoyed, was owing to some delusion. And 
when new views and feelings are experienced, they do 
all they can to repel them and argue them away, and 
prevent them from giving light and hope. They adopt 
a mode of arguing which is very plausible. They say 
there is an essential difference between true and false 
love, true and false faith, true and false repentance, and 
every christain grace has its counterfeit, so that there 
is room to be deceived; and according to scripture and 
observation, there is reason to fear that many have 
been deceived ; it is possible, therefore, after all that 
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they have experienced, they may be deceived. By 
this mode of reasoning from the possibility of deception, 
they k^ep themselves in perpetual darkness and doubt. 
There is great sophistry in this mode of reasoning in 
respect to themselves, but not in respect to others. It 
is always true, that it is possible they misjudge in re- 
spect to the goodness oi others ; but it is not always 
true, that they should misjudge in respect to their 
own gracious affections. As there is an essential dif- 
ference between holy and unholy affections, so they 
may ^ot(7 this difference; and when they know this 
difference, and clearly see that their love is of the right 
kind, it is then impossible that they should be deceived. 
This may be clearly illustrated by the case of Judas 
and that of Peten The eleven apostles thought that 
Judas was a good man till he betrayed his master, but 
they were deceived in respect to his sincerity. Peter, as 
well as the rest was deceived with respect to him, and 
it was not possible that it should have been otherwise, 
so long as Judas conducted like a sincere christian. 
But it was impossible that Peter should be deceived 
in this respect, when he exercised supreme love to 
Christ, and could appeal to him and say, ^^ Lord, thoi^ 
knowcst all things ; thou knowest that 1 love thee«" It 
would have been absurd then for Peter to put this 
question to himself, is it not possible that I am now de- 
ceived ? have not others been deceived ? may not I, 
after all, be deceived ? Such questions as these, would 
have been as absurd for Peter to ask himself, as to ask, 
^ ^m I not asleep^ while 1 know I am awake ?^ Every real 
christian has the witness in himself of his sincerity, and 
when he loves Christ supremely he may know it, and 
when he knows it, he has no right to wander in the 
wide, dark, and boundless field of possibiUty. But some 
poor, gloomy christians have undoubtedly walked in 
this dark field, until their feeble faith has been swal- 
low^ed up in vision. But it may be further observed, 

4. That it may be owing to the manner of their conver" 
sion^ that some who have experienced a saving change, 
are weak and feeble minded christians. Though re- 
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generation is the same in all who experience it, jet the 
previous, attendant, and concomitant circnmstances of 
it are often very various. Some are much longer un- 
der awakenings and convictions than others^ before 
the? are converted. Some have a much greater sense 
of danger than of guilty before thejare converted; and 
others a greater sense of guili than of danger^ before 
they are converted. Some are converted in the view 
of one divine truth, and some in view of another. Some 
are converted in the view of one part of the divine 
character, and some in the view of another. These 
various circumstances lay a foundation for a great di* 
versity in the degrees of light and joy which attend 
genuine conversions. All the previous, attendant, and 
concomitant circumstances of regeneration, which have 
been mentioned, never did, nor could, meet in the con- 
version of any particular person ; so that there never 
was a perfect similarity in any two conversions. Now, 
not only young, but aged converts, are apt to judge ojf 
their own experiences bj^ the experiences of others ; 
and especially by the experiences of those whom they 
esteem the most judicious and pious christians. And 
this often proves an occasion of darkness and doubts to 
those who pay more attention to the circumstances of re- 
generation, than to the no/ur^ of it. But our Saviour 
has told us, ^^ The wind bloweth where it listeth, and 
thou hearest the sound thereof, but canst not teli 
whence it cometh or whither it goeth : so is every one 
that is born of the Spirit.'' It remains to show, 

III. That Christ is ready to receive and comfort all 
such penitent, broken hearted, feeble minded persons, 
as have been described. *^ A bruised reed shall he 
not break, and smoking flax shall he not quench, till he 
send forth judgment unto victory.'' In the sixty-first of 
Isaiah, he is predicted as saying of himself, ^^ The Spi- 
rit of the Lord is upon me, because he hath anointed 
me to preach good tidings to the meek : he hath sent me 
to bind up the broken hearted, to proclaim liberty to the 
captives, and the opening of the prison to them that are 
bound; to comfort them that mourn ; to give them beof^g 
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fbr ashes, the oil of/oy for mourning, and the garment 
of praise for the spirit ofheaviness.^^ This prediction he 
punctually fulfilled, while he preached and conversed 
among men. Once he said, ^^ Come unto me, all ye 
that labour and are heavy laden, and I will give yoa 
rest^' At another time he said, ^^ All that the Father 
giveth me shall come to me ; and him that cometh to 
me I will in no wise cast out^ And, <^ in the last day^ 
that great dav of the feast, he stood and cried, savings 
if any man thirst, let him come unto me and drink.** 
Christ is the same vesterday, to-day, and for ever. He 
feels the same tenderness and compassion towards the 
broken hearted and feeble minded now he is in heaven, 
as he did while he was here on earth. Since his ascen- 
sion he says, ^^ Behold, I stand at the door and knock 7 
if any man hear my voice, and open the door, I will 
come in to him, and will sup with him, and he with 
me.'^ These gracious and unlimited invitations .to 
distressed, broken hearted penitents, give them the 
strongest assurance, that Chnst is ready to receive and 
comfort them, if they will only come to him, and cast 
themselves unreservedly upon his mercy. And this 
will further appear, if we consider that Christ has 
thrown them into this dark, doubtful, distressing state, 
to prepare them for the more sensible and grateful re- 
ception of pardoning mercy, and divine consolation. 
The longer and deeper sense they have of their guilt 
and wretchedness, the hi^^her sanse they will have of 
light and comfort when it is granted. It has been ob- 
served, that those whose conversion has been attended 
with peculiar darkness and doubts, have eventually 
made some of the brightest christians. Darkness pre- 

}>ares for light, despondency for hope, and humiliation 
or exaltation. The more effectually the stony heart 
is bruised, and the longer the sparks of grace are kind- 
ling into a flame, the more steady and lasting it may be 
expected the fire will burn. Whatever grows very 
gradually in nature^s garden, generally grows longer 
than that which grows rapidly. And this. peiiiapSi 
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holds equally true in respect to the trees of rishteoiuk 
ness, which grow in the garden of grace. We are 
more frequenUy disappointed in r^ard to what aresop- 
Bwed to oe clear, plain, sudden, surprising, and verj 
joyful conversions, than in regard to conversions at- 
tended at first, with less promising prospects. There 
18 reason to thmki that Christ views with peculiar com- 
placency, those who have the deepest sense of imvor^ 
Uiiness and ill desert, and come to him the most meek* 
Kr, humbly, submissively, and diffidently. Sutch^ there- 
fore, may be assured, that Christ will not break the 
l|r«|ised reed, nor quench the smokinff flax, but bind 
up the broken hearted, strengthen the feeble minded^ 
comfort them that mourn^ and give them the gameat 
of praise for the spirit of heaviness. 



IMPROVEMENT. 



Lit appears from the description which has beea 
fliven of the feeble minded, that there is reason to tbink, 
tibajt many are converted sooner than they suppose 
tbey are. True converts generally date their coover- 
aien at some time, when they found some peculiar light 
asid joy. But a submission to divine soverdgatj^ or a 
wiUiD^pess to be in the hands of God, generally takes 
place in the heart, before sensible repentance,, or faitb, 
^ joy, or hope. After the heart is changed, and its 
enmity is slam, and it becomes reconciled to Godf it 
may be destitute of repentance, £eutb, joy, and exfiecta* 
tkm of heaven ; and in this feeble, comfortlisss. state it 
may remain some time, a long time, aad we canaot say 
hpw long. Probably some are converted day^ or 
weeks, or months, or years, before they eotectun s 
hope of being renewed, sanctified, aod adopted into lAi 
family of Giod; and possibly some are m houdMjfif 
through fear of eternal death, all their days. Tae 
doubts of christians often arise from their not knoiwiog 
the best marks of conversion in their fevouc Thef 
consider yoy as a better evidence of being converted, 
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than submission, humiliation, godly sorrow, or a hun- 
gering and thirsting after righteousness. But that 
which is the most contrair to selfishness, is always the 
best mark of a change of heart ; and what is more di- 
rectly contrary to selfishness than submission, humilia- 
tion, godly sorrow, and every species of self-denial ? 
These are the peculiar marks which Christ has given 
of his true disciples. But these are not the marks 
which many preachers propose to their supposed con- 
Verts, to try their sincerity by. They pronounce those 
to be converted, who have no other views and feelingB 
than such as ma^ arise from the most selfish heart 
When they see sinners in deep distress under a sense 
of their guilty and perishing state, and then rejoice 
in the hope of escaping future misery, they are ready 
to pronounce them real converts, without inquirii^ 
whether they have seen the justice of the divine law, 
the amiable sovereignty of God, and felt a willingness 
that he should dispose of them, both in time and eter- 
nity. Such exercises of self-denial and disinterested 
love to God, they are so far from representing as evi- 
dences of grace, that they pronounce them Inconsistent 
with it. It is true, that joy and rejoicing may flow 
from submission, repentance, faith, and hope ; but it is 
the submission, the repentance, the faith, and humilia- 
tion, which are surer marks of conversion, than joy and 
rejoicing. Real converts, therefore, might find satis- 
factory evidence, that their hearts are renewed, much 
sooner than they commonly do, if thejr would attend 
to the best evidence they have of being born again. 
They really have the evidence of reconciliation to 
God, self-condemnation, self-abhorrence, godly sorrow, 
self-abasement, self-denial, and unreserved submission 
to God ; and these are the best marks they can haVe, 
that they have passed from death unto life. 

2. It appears from the description of the feeble mind- 
ed, that men may easily think that they are converted 
before they arc. They may imagine they are fiseble 
minded, while they are really stout-hearted. They 
may be bowed down under a deep sense rf their 4mh 
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ST and guilt — walk softly— cry ardently to escape 
e wrath to come — ^and be willing to do any thingand 
every thing, except exercising 8Ui>reine love and onlioi- 
ited i9ubmis8ion to God. While in this situation, they 
are often told, and are willing to believe, that they are 
doing all they can do and ought to do ; that they are 
the bruised reed and smoking flax, and feeble minded, 
whom Christ is ready to receive and comfort This 
fills them with joy, and they are pronounced converted. 
But they are like the way-side, the stony-ground, and 
thomjr-ground hearers, whom Christ represents as self- 
deceived, and destitute of every mark of a sound con- 
version. They precipitately and presumptuously ima- 
^ne they are converted before they are. Tfaey are 
like one and another, who inconsiderately said, (hat 
they would follow Christ, though they were not pre- 
pared to take up. the cross and follow him. Or,.tney 
are like those who followed him for the sake of the 
loaves and fishes, whom he rejected and condemned. 
None have a right to think they are converted, until 
they find some marks in them, of pure disinterested 
love, and real self-denial, which are exercises diamet- 
rically opposite to every selfish affection. Search the 
bible through, and you will not find a single mark oi 
gra[ce or vital piety, but what has the nature of disin<- 
terested love, and real self-denial. And if you consult 
your own reason and conscience upon the subject, you 
cannot discover a single mark of saving grace in your 
hearts, which does not appear to your own judgment, 
air exercise or action diametrically contrary to every 
species of selfishness, it is always owing to selMe- 
ception, therefore, that any suppose they are converted 
before they are. They do not judge of their spiritual 
Btate by the marks of grace, which Christ, and other 
inspired teachers have given. They suffer their own 
selnsh hearts and erroneous teachers, to lead them 
astray. There have been, and still are, many errone- 
ous teadiers, who ignorantly teach for doctrines the 
opinions of men, which are directly opposed to, and 
subTersive q4 the doctrines audi spirit of the gospel* 
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A false hope is extremelj dangerous, and dl ought to 
guard themselves against it Let those vrho are in 
doubt and darkness, exercise the strictest 8elf-examina« 
tion. 

3. If the feeble minded have been justly described, 
then it is very difficult to strengthen and comfort them. 
They are generally disposed to keep themselves in 
darkness and doubts, and refuse to be comforted. 
Their feebleness principally arises from ignorance, 
and it would be easy to remove their ignorance, if it 
were not voluntary ignorance. It would be easy to 
distinguish regeneration or a change of heart from all 
previous, attendant, and concomitant circumstances, 
in which it does not consist, and clearly show that it 
wholly consists in a change of heart from selfishness 
to pure, disinterested benevolence. There is no pure 
and holv love, in the servile fear of punishment in 
awakenings. There is no pure, disinterested love, in 
a sense of guilt or mere conviction of sin. There is no 
pure, disinterested love, in seeking and striving to 
escape the wrath to come. There is no pure, disin- 
terested love, in the joy which springs from the mere 
hope of future and eternal happiness. Regeneratioii, 
therefore, does not consist in any of these things, but 
in pure, disinterested love, which every real convert 
possesses. Why then does any such person doubt and 
tear, that he has not experienced a saving change ? It 
must be owing to voluntary ignorance. He has been 
told, or been used to think, that it consists in some- 
thing else. Though he hi^is submission, he has no faith ; 
or though he has submission, faith, and hope, yet he 
has not such great joy as some converts have, and such 
as he supposes is necessary to remove doubts and cre- 
ate confidence of his good estate. Such feeble minded 
christians overlook and disregard the highest and best 
marks of saving grace, and wait in doubt and darkness 
for some better evidence of a saving change, than cordial ^ 
r9Conciliaiian to God, unreserved submission to his will, god* ' 
Iff sorrow for sin, selfJoathing, selfnibasementj supreme 
mve to Christ, and a resolution to live n holy, obedient , 
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selMenied life. These icripiurtd marks of grace^ their 
dare not depend apon ; but imagine, that some sach 
things as have given others singular light, and joj, aad 
hope, would remove all their doubts and fears, and jpyn 
them complete satisfaction and confidence. But irthe 
best scriptural marks of grace will not strengthen and 
comfort their fi^ble minds, it is impracticable to r«- 
move their voluntary ignorance, doubts, and fears, by 
any human means. They refuse to be comforted by 
impel motives, and seek for light where there is no 
light to be found, and pursue a course, which common- 
ly increases their darkness, and diminishes their exer* 
tioos to grow in knowledge and to do their duty. 
There is reason to fear, that there are some who never 
will enjoy the consolations of the gospel, which they 
ought to enjoy, until their dying hour. 

4. If the feeble mindedness of christians be general- 
Iv owine to the causes which have been mentioned, 
then it b of great importance, that preachers should 
give proper directions to in(^uiring sinners, and feeble- 
minded christians. If inquiring sinners are properly 
taoffht, thev will not commonly think they are convert- 
ed before they are ; nor build their hopes upon any 
•ther than scriptural grounds, after they are converted. 
If thev are property taught the nature of total deprav- 
ity, which renders all tmir desires, distresses, seekingi 
and strivings in their unrenewed state unholy and un- 
acceptable to God ; then they will easily understand 
the nature of r^eneration, which removes their total 
depravity, by chui^ng their hearts from selfishness to 
benevolence, from hatred of God to love to him, from 
opposition to submission, from unbelief to a cordial be- 
lie! and approbation of the gospel ; and these new, ho- 
ly, benevolent aflections appear to be the only sod 
aoflScient grounds of a solid hope of salvation. When 
they look into the gospel, they nnd that their new views 
and exercbes are jost such as Christ required of all lus 
true followers. As long as these views and exercises 
continue, they enjoy peace and comfort, and are D<rt 
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troubled with doubts, and fears, and darkneas, unless 
thej find these views, and feelings, declining^ and lan- 
guishing. And then their desires and prayers are, that 
their former views and feelings may be restored. They 
do not desire, nor expect any other kind of evidehce of 
their good estate, but that which arises from the teripH^ 
ral marks of grace. But those who have been differ- 
ently taught under awakening and convictions, and 
have never been told that their hearts were totally de- 
praved, but been assured that their seekings and striv- 
ings were acceptable to God; and should they be con- 
verted, their conversion would consist in a joyful hope 
of salvation, under such unscriptaral instructions are 
very liable to gain a false hope, and to form a fidse no- 
tion of regeneration, not only in respect to themselves, 
but in respect to others. And in case they are really 
regenerated, they will build their hope upon the weai^ 
esU and not the strongest evidence of conversion. It is, 
therefore, of great importance, that preachers of the 
gospel should give proper, scriptural directions to in- 
quiring sinners, and desponding saints. And in order 
to do this, they must clearly delineate the true charac- 
ter of sinners, and the true character of sainted and the 
scriptural grounds of christian hope. There are as 
many, and as great errours among those, who are call- 
ed experimental preachers, as among those who are 
called speculative, legal and superficial preachers^ 
When people are taught the first and fundamental prin- 
ciples of the gospel, if they are awakened, they whI be 
awakened in the view of truth ; if they are comrineed, 
they will be convinced in the view of truth; and if they 
are converted, they will be converted in the view of 
truth. Of course, they will not be feeble-minded, but 
strong in the faith. Or if their first love should lan- 
guish, and they should fell into declension, there is ai 
rallying point to which they may be more easily 
brought, reformed, and reconverted. For real samts 
often need to be brought to that point in Christianity, 
from which they firs^t derive their nopo. 
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5. If the feeble'4ninded be such as have been dc- 
Bcribed, then there is reason to apprehend, that the 
£reat deceiFer uses all his art and subtilty to make and 
keep them feeble-minded. He can suggest false 
groands of doubt, and throw them into darkness and 
perplexity ; which he knows will weaken and obstruct 
them in their christian course, if not cause them to 
stumble and fall. He knows that darkness and doubts 
will obstruct their enjoying religion, or professing re- 
ligion, or promoting religion, or opposing in religion. 
When sucii feeble-mindeaness creeps into a church, it 
has the most unhappy and deplorable effects. This 
was exemplified from time to time in the Jewish church, 
in the seven churches of Asia, and is still exemplified 
in many of the churches of Christ at this day. But the 
feeble-minded love to be so, and will either reject, or 
abuse the proper means to strengthen and comfort 
them ; which are the plain, important truths of the 
gospeL In the view and love of these, their doubts 
would vanish, and their hopes become strong and joy- 
M. But the feeble-minded are generally the most re- 
luctant to hear and embrace the plain and heart-search- 
ing doctrines, especially ; if tneir feebleness arises 
from forsaking God and conforming to the world. 

6. It appears from what has been said, that feeble- 
minded christians are to be blamed as well as pitied. 
They are certainly to be pitied, for they enjoy Utile and 
suffer much from their religion. The renovation of their 
hearts has rendered their consciences tender, spoiled 
them for the enjoyments of the world, and made them 
desire the spiritual comfort, which they at the same 
time refuse. They greatly injure themselves, and the 
canse of religion. For they lead the men of the world 
to think that religion is a gloomy, visionary and hate- 
ful thing, and never productive of that peace, serenity, 
and Jo^, which the scripture represents it to be* For 
this injurious etTect, they are responsible, because God 
has given thein reason to rejoice, and required them 
to rejoice, and nothing but what is wrong in their 
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hearts prevents them from rejoicing. But they are apt 
to pity, rather than blame themselves, and think that 
others ought to pity, rather tlian blame them. Bat 
whenever they get light and enjoy peace, they will 
blame themselves. 
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CONTENTMENT. 

I. TIMOTHY, VI. 6. 
But godUheis Tvith contentment is great gam^ 

m 

Since God orders all the circuinetances of human 
lUe^ every person ought to be entirely satisfied with 
diaC state and situation in which he is placed. One 
person has no more reason to complain of his condition 
than another. This the apostle taught Timothy to 
teach others. ^* Let as many servants as are under the 
yoke, count their own masters worthy of all honour, that 
the name of God and his doctrine be not blasphemed. 
And they that have believing masters let them not des- 
pise them because they are brethren ; but rather do 
tbea service, because they are faithful, and beloved 
putakert of the benefit These things teach and ex- 
nort If any man teach otherwise, and consent not to 
wholesome words, even the words of our Lord Jesus 
iChrist, and the doctrine which is according to godli- 
Hess ; he is proud, knowing nothing, but doting about 
questioDSy wiiich are unprofitable.^ And then he adds, 
^ But godliness with contentment is great gain.^ The 
apostle here directs Timothy to teach all men to be r^ 
ligious in order to be contented, and to be contented 
in order to be happy in any situation in which Go4 
places them ; whether as masters, or servants, whether 
m the most eligible, or least eligible circnmstances of 
life. This is the connection of the text, and in treating 
upon it, I shall, 

I. Explain godliness; 
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II. Show that godliness will produce cententmenC ; 
and, 

III. Show that godliness with cootentmeDt is great 

gain- 
I. I am to explain godliness. This consists in two 

things. 

1. It consists in a godly heart Godly signifies go3^ 
like. Those who have a heart after God^ own heart 
are godly, and bear his moral image, ip which man 
was at first created, and to which every renewed per- 
ton is restored by the special influence of the divine 
spirit The spirit in regeneration instamps the moral 
image of God upon the heart, which consists in right- 
eousness and true holiness. There is nothing in which 
men so nearly resemble God, as in a godly heart. Thift 
transforms them into the divine likeness, and makes 
thefarlioly as God is holy, and perfect as God is per- 
fect Godliness comprises every species of holy anfeo- 
tions, as ungodliness comprises every species of sinfid 
affections. Godliness is the essence of all vital piety, 
«tnd contains every thing that belongs to experimental 
religion. Besides, 

2. Godliness implies not only a godly heart, but a 
godly life. AH men will live according to their hearla. 
Those who have a godly heart will live in a godly man^ 
ner; which implies, 

I. A sincere consecration of themselves to God« 
Those who mean to live a godly life, give themselves 
away to God in an everlastine covenant, never to be 
forgotten.- They consecrate their time, their talents, 
tbetr property, and all their influence to his service^ 
They resolve to live to him, and not to themselvea. 
They sincerely aim to do every thing to his glory. 
Whether they are rich or poor, whether they are, tw^ 
ers or subjects, whether they are bond or n'ee, (hef 
mean to be the servants of God, and to. seek the iatflf^ 
csts of bis kingdom, above every other interest T^^T 
mean to acknowledge him in all tfamr ways, and loot 
to him to gmde all their stepa, and supply all Iftitir 
wants. TM^ie have been the inward vi«w9 anA fteb 
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ings of all who have lived a godly life, in every age and 
part of the world. Nor is this all, for 

2. The godly not only devote themselves to God, 
but pay a sincere and habitual obedience to the inti- 
mations of his will. They delight in the law of the 
p LfOrd after the inner man. Abraham was all obedience 
to the diviiM commands. He went wherever God di- 
rected himjto go, and gave up whatever God commaod- 
teA him to gif.e up. JVfoses was equally obsequious to 
the will of God, under the most self-denying circum- 
stances. All who possess a godly heart are willing to 
express it, in all the various ways which God requires. 
. They esteem his precepts concerning all things to be 
Tight, and find a peculiar pleasure in obeying his voice. 
•If they are rich, they mean to obey the commands giv- 
en to the rich. If they are poor, they mean to obey 
the commands given to the poor. If they are tillers, 
they mean to obey the commands given to rulers. If 
.they are subjects, they mean to obey the commands 
given to subjects. If they are teachers, they mean to 
obey the commands given to teachers. If they are hear- 
ers, they mean to obey the commands given to hearers. 
If they are masters, they mean to obey the commands 
given to masters. If they are servants, they mean to obey 
the commands given to servants. If they are in pros- 
perity they mean to obey the commands given to the 
prosperous. If they are in adversity^ they mean to 
obey the commands given to the afflicted. If they are 
agea, they mean to obey the commands given to the 
aged. Or, if they are young, they mean to obey the 
.commands given to the young. They mean to walk 
with God in the way of his commands, and to avoid ev- 
Jttj evil and false way. They habitually aim to be 
lioth internally and externally conformed to the cha^ 
Hicter, the will, and commands of God. 1 now proceed 
to show^ 

il. That this godliness will produce contentment 
This is plainly su^sted in the text. ^ But godliness 
with contentment is great gaior'* The connection berv 
b that of cause and effect. Godliness naturally leads 
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men to be contented in every condition of life. This 
Paul knew to be true, by his own happy eiperience. 
He says, ^' I have learned, in whatever state I am, 
therewith to be content^^ His godliness taught him 
.this rare and useful lesson. Now, it will appear from 
various considerations, that contentment natnrally flows 
from godliness. For, 

1. Godliness leads those who possess it, to real- 
ize that God always treats them as well as they 
deserve. They live under an habitual sense of their 
unwortbiness in the sight of God. They realize that 
they have forfeited all good, and have deserved all evil 
at the hands of their creator and benefactor. They 
are ready to say to God, as Jacob did, ^^ 1 am not wor- 
thy of the least of all thy mercies, and of all the truth 
which thou hast shewed unto thy servant.^' And they 
can heartily adopt the language of the prophet ^ It 
is of the Lord^s mercies that we are not consumed.^' 
The godly always feel their unwortbiness, which natu- 
rally creates contentment in their present condition, 
whether they are in prosperity, or adversity. Under 
the deepest afflictions, they are disposed to say with 
the prophet, ^^ Wherefore doth a living man complaift ?V 
And again, ^^ I will bear the indignation of the Lord, 
because I have sinned against him, until he plead my 
cause.^^ So far as godliness tends to produce ^a sense 
of unwortbiness, just so far it tends to create content- 
ment with all the allotments of providence. 

2. The godly are sensible, that God always treats 
them according to their prayers, which reconciles 
them to the divme dispensations towards them. They 

§ive themselves to prayer, and in their prayers they 
esire God to give, or to deny, or to take away favours 
according to his own pleasure. They know not what 
is best, and cheerfully leave it to God, to do what he 
knows to be best. They desire to submit their under- 
standings to his understanding, and their will to his 
will. They know, therefore, that he gives what they 
desire he should give ; that he denies what they desire 
he should deny ; and that he takes away what they de- 
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iire he should take awajr. He treais them exactly ao 
cording to their desires in their most serious and de- 
Toot moments ; which cannot tail to ^ve them satis- 
fiction. This gave Job satisfaction when he said, 
tt The Lord gave, and the Lord hath taken awaj : 
Uessed be the name of the Lord/' This gave satis- 
fection to David, when he said, '^ I was dumb, 1 opened 
not my month ; because thou didst it.^ This dispos- 
ed the primitive christians to say, ^ As dying, and be- 
hold, we live ; as chastened, and not killed ; as sor- 
rowful, yet always rejoicing ; as having nothing, and yet 
possessing all things.^' A godly spirit disposes the 
codly to choose,, mat God would give or aeny them 
avours, and order all their external circumstances as 
he «ees best. ; and when he has given, or withholden, 
er taken away, they know he has done his own pleas- 
ure, which is what, in their most fervent prayers, they 
desired him to do. His will being known am>rds them 
tme satisfaction and contentment. For it was their 
heart's desire, and prayer to God, that his will, and not 
ikeirs, might be done. Godliness carries in its own na- 
ture, contentment under all the dispensations of divine 
"lirovidence. And this will further appear, if we con- 
sider, 

3. That it leads men to live by faith in the perfect 
wisdom and rectitude of the divine government The 
godly believe, that the hand and heart of Grod are con- 
cerned in all the events, which actually take place. 
They believe, that there is no good and no evil m the 
world, which God has not, for wise and good reasons, 
determined should exist. They believe, that God al- 
ways treats them, and all other men, as well as infinite 
wiraom and goodness can treat them. They believe, 
that he never sends any evil, or denies any favour, but 
when his own glort and the best interests of the uni- 
verse require it. They believe his own dedaratioD, 
that ^ he doth not aflSict willingly, nor grieve the chil- 
dren of men.^' They believe, that ^ he is good linto all, 
that his tender mercies are over all his woras ; and that 
he will make aU things work together fior good to them 



that lore him.^ And while they exercise this holy and 
godly &ith, which is the substance of things hoped for« 
and the evidence of thincs not seen, they cannot dis- 
trust the care and faithfulness of God, nor feel discon-i 
tented with their present, nor anxious about their future 
condition* While they thus stay themselves upon God, 
and confide in his wisdom and rectitude, they are in 
perfect peace. They must be satisfied, while they re* 
alize, that God gives them as many and as great fa- 
vours, and inflicts as few and as light evils, as he can 
possibly do, consistently with his unerring wisdom and 
perfect goodness. They cannot wish to be treated bet- 
ter than a perfectly wise and ^ood being can treat them. 
Instead ofmurmunn^and repining under hisfrowns, they 
are disposed to admire and praise him for his astonish- 
ing goodness and mercy. Hear the godly and gracious 
language of David, notwithstanding all the evils he 
suffered. ^'Thc Lord is my shepherd: I shall not 
want. He maketh me to lie down in green pastures : 
he^ leadeth me beside the still waters. He anoint- 
cth my head with oil ; my cup runneth over. Surely 
goodness and mercy shall follow me all the days of my 
life.'' Such ample and joyfiil contentment naturally 
flows from genuine godliness. It only remains to show, 
in. That godly contentment will produce great 
gain ; or rather, that godliness witfa^ contentment is 

r^at gain. Or, as the apostle says in another passage 
this epistle, ^^ Godliness is ptofitabh unto all things, 
having tne promise of the life that now is, and of that 
which is to come.'' This leads me to say, 

1. That godly contentment gains all the good in this 
world. Those who are contented after a godly sort^ 
enjoy all the things that they possess, and they actu- 
ally possess as much as they desire to possess ; which 
afibros them complete contentment The contented 
person is in just such a situation as he, all things con- 
Bidered, desires to be in. So that he actually enjoys 
all the personal good bestowed upon him ; and this is 
all the good that he at present desires. And being 
contented with his own lot, he becomes contented wita 
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the lot of all mankind. , He is godly, and feels as God 
does towards all the human race. God is perfectly 
satisfied, or (if I may use the term^ contented with the 
state and circumstances of the wnole family of maii. 
Every person enjoys just as much good, and suffers 
just as much evil, as God sees best he should enjoy and 
suffer. He constantly sees all men in the very circum-- 
stances most pleasing to him, and would not have a 
single circumstance altered, for the time being, with 
respect to any creature, person, or event, on earth. 
Just so, the godly person who is contented with his 
own state, is equally contented with the state and cir- 
cumistances of all mankind, so far as his knowledge ex- 
tends. And this contentment necessarily puts him into 
the possession of all the good he sees and knows to. 
exist in the world. He actually enjoys the whole. 
He gains all the good, which he sees bestowed upon 
himself, and upon nis fellow-creatiires. This explains 
Christ's paradoxical declaration to Peter. *' Then Pe- 
ter began to say unto him, lo, we have left all, and 
have followed thee. And Jesus answered, and said, 
verily, I say unto you, there is no man that hath left 
house, or brethren, or sisters, or father, or mother, or 
wife, or children, or lands, for my sake and thegospel'^, 
but he shall receive an hundrra fold now in this life, 
houses, and breAren, and sisters, and mothers, and 
children, and lands with persecutions; and in the 
world to come eternal life.'' The plain import of these- 
declarations is, that godliness or true benevolence dis« 
poses men to be contented with, and to enjoy not only, 
all the personal good that falls to their lot, but to be 
contented with, and to enjoy all the good which they 
see fall to the lot of all their fellow-creatures. Those 
who are godl^ and contented, do really gain all the 
good there is m this world, so ikr as it is possible they 
should gain it, or enjoy it Those who live in the ex- 
ercise of godly contentment, cannot desire that God 
should make the least alteration in the mode of treats 
ing the whole human race. * And as they pass over the 
world, they are satisfied and contented with their ow(i 
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dtate, as connected with the state of all their fellow- 
men. They behold the world now^ as-God did at firsts 
and say it is all very good. Nothing can be ac^ded to 
it, or taken from it, or altered in it, to make it any bet* 
ter. Thus godly contentment gives them the enjov- 
menty though not the possession^ of the whole world. 
But to enjoy the whole world is much better than to 
possess it ; and is really to gain it, in the highest and best 
sense of the word. 1 may observe again, 

2. That those who possess godly contentment, gain 
not only this world, but" the world to come. As they 
are contented and satisfied with all things as they are 
in the present world, so they will be equally contentea 
and satisfied with all things as they are m a future 
World. God is pleased with all things in eternity. 
He sees every cireature and every object there, in that 
situation, which ^ves him complete satisfaction and 
Aelf-enjoyment He constantly enjoys all the good that 
all his holy creatures enjoy, and that in connection with 
all the evil that his unholy creatufes suf!er. He sees 
, nothing amiss in eternity, but beholds all things in the 
situation in which he pleased to place them, with in* 
finite delight and satisfaction. J ust so, the godly in 
the exercise of godly contentment, are prepared to en- 
joy ail the good in eternity, so far as they now see 
or expect it, and so &r as others see or expect 
it Contentment here prepares them for contentment 
there. Godliness here prepares them to enjoy god- 
liness there. And as they enjoy their oum good and the 
good of others here^ so tbej now enjoy their own good 
and the good of others laid up for them there. Godli- 
ness gains -every thing in this world and in the world to 
come : in this world contentment, and in the world to 
come eternal life. Accordingly, the apostle represents 
the godly as actually possessing this rich, durable, 
double gain. For he says of them, ^AU thincs are yours ; 
whether Paul, or ApoUos, or Cephas, or the worlds or 
life, or death, or things present, or things to come all 
are yeurs.^^ Now, it must ^e great ^ain indeed, to gain 
not only all the good there is in this world, but all th6 
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good there is in the world to come. Godliness \& as 
profitable^ as it is possible any thing should be. It will 
gain all the good in the universe. In its final issue, it 
will make ail the godly as happy as their finite and 
limited capacities will permit. This not only may be, 
but must be, according to the nature of godliness, and 
express declarations of God himself. Eye hath not 
seen, nor ear heard, nor any human heart conceived 
the full and final gain of godliness. 

IMPROVEMENT. 

1. If godliness produces contentment, then those 
have reason to doubt of the sincerity of their religion, 
who do not derive contentment from it. Among the 
professors of godliness, some are more godly than 
others, and consequently derive more contentment 
from their godliness than others ; but all who are really 
godly, derive some sensible satisfaction and content- 
ment from it. Those, therefore, who do not derive any 
satisfaction or contentment from their professed godli- 
ness, have reason to fear, that they never have expe- 
rienced the grace of God in truth. The want o( the 
ef!ect argues the want of the cause. Godlioe^ has a 
natural tendency to produce contentment, and the 
scripture represents the real godly as deriving this 
happy effect from their godliness. The sincere |)iety 
of David produced this effect. "There be many that 
say, who will shew us any good ? Lord, lift tboa up 
the light of thy countenance upon us. Thou hast put 
gladness in my heart, more than in the time that their 
corn and wine increased." His piety produced that 
peace and contentment which the world cannot give. 
And he says to God again, " Great peace have tbcy 
w(;iich love thy law, and nothing shall offend them.'^ 
And this peace and quietness he says he derived from 
his filial piety. " Surely I have behaved and quieted 
myself as a child that is weaned of his mother. My 
soul is even as a weaned child." Solomon says, "A 
;;ood man shall be satisfied from himself." And he a$* 
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serts, that ^ wisOom^s ways are ways of pleasantness, 
and all her paths are peace.^' The connection be* 
tween godliness and contentment is so intimate and in- 
separable, that none have reason to think that thej 
possess the one, if they do not enjoy the other. Godli- 
ness is the same in every person who possesses it, and 
always produces the same effect, though in different 
degrees. -It cannot be supposed, that any possess seal 
l^odliness, and yet never derive real contentment from 
it. The gain of godliness greatly consists in content- 
ment, when all other things fail of affording it. A false 
hope, derived from a false religion, may yield a certain 
kind of satisfaction in days of prosperity; but it is only 
real godliness can afford solid peace and contentment, 
in days of adversity. It is then the godly find the ^in 
of godliness, and those who do not find this happy effect 
of their religion, when it is brought to the test, have 
reason to fear, that the love of God has never been 
shed abroad in their hearts. Job said of God, ^^ Though 
he slay me, I will trust in him.'' Paul's godliness 
taught him to be content in whatever state he was pla- 
ced. The professed godliness which does not produce 
contentment, is real ungodliness, 

2. If godliness produces contentment, then none can 
be contented, who are destitute of godliness. It is the 
exclusive nature and tendency of godliness to produce 
contentment, and therefore we are constrained to con- 
clude, that contentment cannot be derived from any 
other source. It is the scripture character of the un- 
godly, that they are always discontented. ^' There is 
no peace, saith ray God, to the wicked. They are like 
the troubled sea, when it cannot rest, whose waters 
cast up mire and dirt." God himself cannot (to speak 
with revecence) make them contented. This has been 
demonstrated in the course of providence, for nearly 
six thousand years. God has filled the earth with his 
goodness, and granted the largest portion of good 
things to the ungodly. The prosperity of the wicked 
has been a stumbling block to the righteous. Job 
could not account for it, that " the tabernacles of rob- 
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bers prosper, and (hey that provoke God are seeare; 
into whose hand God bringeth abundantly.^' David 
could not account for ** the prosperity of the wicked, 
who are not in trouble as other men ; neither are 

g'lagued as other men, and whose eves stand out with 
itness, and who have more than heart coold wish.^ 
God has poured the blessing of his providence into 
the bosoms of the ungodly, in the largest profusions. 
But none of these things could ever make them con- 
tented. The more he has given them, the more they 
have wanted, and the less they have been satisfied. 
Though he has given silver to those who have loved 
silver, vet they have never been satisfied with silver. 
Though he has given abundance to those who love 
abundance, yet they have never been satisfied with in- 
crease. Though he bar clothed some with silk and 
purple, raised them to royal dignity, and put crowns of 
^gold and diamonds on their neads-— yet they have 
never been satisfied with their elevated stations. It 
appears from the experience of ages, that it is impos- 
sible to satisfy the desires of the ungodly. Their de- 
sires are selfish desires, and these are so unlimited and 
discordant, that they never can be satisfied. All who 
are in the state of nature and destitute of real godli- 
ness, know by their own experience, that they never 
have found true contentment in any situation in which 
they have been placed, nor in the possession of any 
worldly good. They may have restrained their hopes 
and expectations from the world, but they have never 
given up their worldly desires. These continue to dis- 
turb their peace, and pilsvent all true contentment 
The whole world of the ungodlv are continually mur- 
muring and repining under all the great and innumera- 
ble external favours and blessings, that God is con- 
stantly pouring down upon them in his providence. 

3. If godliness be so gainful as we have heard, then 
none can be godly too soon. Almost all who enjoy re- 
ligious instructions, whether private or publick, or both, 
seriously intend to become godly before they die and 
go into eternity. They know, that as they brought no- 
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thinginto the world,.9o they can carry ndthint eut of 
iu They know that the faBoioD of this world passes 
away, and they are passing away with it Ana they 
know enough about their future state to be connncea, 
that they must become godly in order to be happy 
there. But they imagine, that they can be much more 
happy here, without godliness than with it They ima«> 
gine, that godliness will be a great hssj instead of great 
gain^ while they are in health and prosperity. So the 
child thinks. So the youth thinks. So the man oi the 
world thinks. And so eyery sinner thinks. They hope 
to gain, instead of losing, by Hying without God in the 
world, as long as they can with safety. But this is a 
most egregious mistake, if godliness be profitable unto 
all things, and gains the happiness of both this world, 
and of the world to come. And this is certaiidy true, if 
godliness produces real contentment, which the enjoy* 
ments of the world never did, and neyer can produce. 
Contentipent is the supreme and ultimate end which 
all the ungodly are seeking and hoping to find in the 
things of the world ; but if they shomd gain the whole 
world, the whole world could not giye them content- 
ment. Those who have obtained the most wealdi, the 
most power, the most magnificence, and affluence, haye 
told us from their own experience, that these things, in- 
stead of yielding true contentment, are a fruitfiil source 
of disappointment and vexation of spirit This is agree- 
able to tiie experience of all the ungodly. Ask anj un- 
godly man, whether he has ever found Contentment, 
and he will answer no. But ask any godly person, 
whether rich or poor, high or low, whether he has ever 
found contentment ; and he will answer, he has found 
it in the enjoyment of God, and not in the things of the 
world. If we may give credit to the testimony ofboth the 
godly and ungodly, we must believe, that godliness is the 
only source of contentment, and that none can become 
godly too soon for their own present^ as well as Jviurq 
happiness. As soon as they become godly, and recon- 
ciled to the character and government of God, they 
will find the treasure hidden in the field, and the pearl 
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of great price, which will make tJtiein both rich and 
happy. ^^For the Lord God is a sun and shield ; the 
Lord will give grace and glory : no good thing will he 
withhold from them that walk uprightly .'' 

4. If godliness be so gainful as we have heard, then 
there is no danger of being too godly. The men of 
the world often complain of the children of light, for 
being too godly, and [laying too much regard to the 
glory of Gok], and the interests of his kingdom. They 
imagine they spend too much time in religious servi- 
ces, expose themselves too much in attending publick 
worship at all seasons, and deny themselves too much 
for the promotion of the cause of Christ. They ima- 
gine they waste their health and their time, and really 
injure their intei'ests, by giving God too much of their 
hearts and lives. They think they rather lose^ than 
£tnit, by being too godly. But wisdom is justified of 
her children. The godly are the only men, who dis- 

Slay true wisdom, in their views, and feelings, and con- 
uct. And the more godly any are, the more practical 
wisdom they exhibit before the eyes of the unwise and 
ungodly world. Though the godly may sometimes 
feel and express a zeal which is not according to know- 
ledge, and which they have reason to regret, yet no 
godly person ever regretted being too godly. When 
pious persons review their conduct at the end of a day, 
or at the end of a year, or especially at the end of lite, 
they always regret their barrenness and unfruitful- 
ness in the service of God, and lament their having had 
too UttU^ and not ioo much religion. And they certainly 
have reason to lament this, if godliness be great gain. 
Were Abraham, or Moses, or Job, or Paul too godly ? 
Were the friends and followers of Christ, when he was 
on earth, too godly ? Have any christians since^ been 
too godly? Or have they ever regretted having 
too much of godly contentment, whether in prosperity, 
or adversity? So far from this, all christians have la- 
mented their great proneness to murmur and complain, 
both in prosperity and adversity, which has been ow- 
ing to their want oi godly contentment. 
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5. If godliness be so gainful as has been repi^sented, 
then the godly have good reason to pity the ungodly. 
They have always b^en unhappy and miserable ob- 
jects ; for they have always been disappointed respect* 
ing that contentment, which has been the supreme and 
ultimate object of all their worldly pursuits. ,Xhough 
they have often obtained the things which they deskedt 
and which they expected would afford them content* 
ment, yet they have always found that they produced 
a contrary effect, and blasted their hopes and expecta» 
tions. All that cometh id vanity ; the world will, in 
time to come, as in time past, deceive and disappoint 
them. They are pursuing a course, which will disap 
point one hope alter another, until it plunges them m 
utter despair, which is the perfection of misery. Such 
persons are really to be pitied, though they may view 
themselves as rich, and increased with goods, and to 
have need of nothing. The godly see their misei^, 
and guilt, and danger, and ought to pity them. David 
condemns himself for being envious at the prosperity 
of the wicked. Good men ought to guard against siich 
unwise, as well as sinful feelings. And as soon as they 
view their end, they will feel as David did, and pity 
their forlorn condition, when they shall lose the world 
and their souls with it. Lazarus had reason to pity 
Dives, while living in all his wealth and affluence. 
Every godly man has reason to pity the ungodly, 
though having more than heart can wisti ; for he sees 
his present discontentment, and foresees his future dis- 
appointment and despair, if he persists in his ungodli-k 
ness. 

6. If godliness be so gainful as has been represent- 
ed, then the godly ought to do all they can to lead 
others to be godly. Godliness is benevolence, and be- 
nevolence wishes well to all mankind. God is good to 
the evil, and the godly are good to the ungodly. And 
though they may express their goodness to them, by 
promoting their temporal happiness, yet they can give 
a much ^stronger expression of their benevolence ^to- 
wards them, by promoting th^r piety and godly con- 
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tentment it is trae, parents ought to lay up for their 
childreD, but they cannot promote their present and 
future good in any other way so much, as in a faithful 
discharge of paijental duty towards them. They can 
do nothing better for them, than to tea^h them by ex- 
ample, gcKily contentment, godly obedience, and godly 
seal, for their spiritual and eternal good. These are 
powerful means to impress the minds of the young 
witb a sense of the importance and benefit of early 
piety. And these are tne best means that the godly 
can use, to lead all the ungodly to gire up their lying 
vanities, choose the one thing needful, ana prepare for 
/ both liring and dying. 
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fERFECT HOLINESS IN THIS LIFE THE DUTY OF CHRISTIANS. 

II. CORINTHIANS, xiii. 9. 

And tkis alto we mt&, even your perfection. 

The church in Corinth was a very large and re- 
spectable church, while the apostle Paul resided 
nmong them ; but after he left them, they fell into 
various disputes, animosities, and contentions, through 
the influence of judaizins teachers, who led many of 
them into both theoretical and practical errours. The 
apostle being informed of their irregularities and er-r 
rours, wrote to them, in order to reclaim them. And his 
first epistle had a salutary effect, and produced a partial 
reformation. Still there were some things that needed 
to be refbrmed. He accordingly wrote them his se- 
cond epistle, in which he tenderly and affectionately 
reminds them of their past declension, but intimates 
that he rejoiced in the prospect of their becoming so 
completely reformed, that if he should come among 
them a^am, he should find nothing to censure. He 
eays, ^^ Now I pray to God, that ye do no evil ; not that 
we should appear approved, but that ye should do that 
which is honest, though we be as reprobates* For we 
can do nothing against the truth, but for the truth. For 
we are glad wnen we are weakj and ye are strong ; and this 
also we wish, even your perfection." This was as much 
as to say, ^^ though we have power to reprove and cen* 
|5ure you for doing wrong, yet we do not desire an op- 
portunity of exercising this power. We pray to God| 
that ye do no evil, that ye may be strong, and that wo 

52 
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maj be weak. For we can do nothing against the 
truth, but for the truth." If you do no evil, and act 
agreeably to your christian profession, you will disarm 
us of our power of reproving and censuring you. And 
we shall be glad when we are weak, and ye are strong, 
in this respect For this is the very thing we wish, 
even your perfection. And if the apostle was right in 
his wish, then we may justly Conclude, 

That it is the duty of christians to be perfectly holy 
in this life. I shall, 

I. Show what is meant by their being perfectly holy ; 

and, 

II. Show that it is their duty to be so in this life. 

1. I am to show what is meant by saints being per- 

fectlv holy. 

Tnis is a point, concerning which there is a diversity 
6f opinions. Even those who agree in the nature of 
holiness, do not agree in respect to the perfection of it. 
But if we can only determine in what the moral imper- 
fection of saints consists, we may easily determine in 
what their moral perfection consists. For if their moral 
imperfection consists in the weakness of their holy af- 
fections, then their moral perfection must consist in the 
strength of their holy affections. Or if their moral im- 
perfection consists in the inconstancy of their holy af- 
fections, then theii: moral perfection must consist in the 
constancy of their holy exercises. Now, it is easy to 
see, that their iiqperfection in holiness cannot consist 
in the weakness of their holy affections. For their 
affections never can be perfectly strong, that is, as 
strong as the divine affections. In this respect, they 
never can be perfect as their Father in heaven is per- 
fect. Nor can they be perfect as the angels in heaven 
are perfect. For they are beings of far greater 
strength and of more enlarged intellectual powers than 
fnen, and capable of exercising much stronger aiiec* 
tions than they. So that if perfection in holiness con- 
sists in the strength of the affections, it is impossible 
that saints should ever be perfectly holy, either in this 
^TOFld, or in the vrorld to come. Besides, tbeir alfec- 
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tibns always are as strong as they can be. When they 
do love God, they love him as much as they can, in 
their present circumstances^ and with their presenl 
views. And when they love any other holy object, 
they love it as much as they can love it, for the time 
being. Men always love, or hate, with all their heart, 
and with all their mind, and with all their strength, or 
to the utmost of their capacities. Saints being per- 
fectly hbiy, therefore, does not mean that their holy 
affections are equal, in strength, vigour, or fervency, to 
the affections of God, or of angels, or of the spirits of 
just men made perfect. And nom this it follows, that 
their perfection in holiness must consist in the constancy 
of their holy affections. If they should constantly and 
uninterruptedly exercise holy affections, they would b^ 
absolutely perfect in holiness, and entirely free from 
sin. If they shoiild constantly, without any interrup!- 
tion, keep themselves in the love of God, ana never in- 
dulge one selfish, or unholy affection, they would be 
peifectly holy, in the sense of the telt, and in the sense 
of this discourse. 1 now proceed to show, 

U. That it is their duty to be perfectly holy in this 
life. And this will appear if we consider, 

1 . That there is a constant reason for their being 
holy, and, therefore, they ought to be constantly holy. 
The constant reason for their being holy, arises from 
their natural capacity. They are endued with rational 
and moral powers, which render them capable of holy 
exercises. They knoW the difference between holy 
and unholy exercises, and are capable of feeling their 
moral obligation to exercise pure, holy, benevolent af- 
fections towards all the beings with whom they are 
concerned, and towards all the objects by which they 
jBire surrounded. . This knowledge of their duty lays 
them uilder constant obligation to do it. It is as right 
that thdy should be constantly holy, as that they should 
ever be holy. Their obligation never ceases; and^ 
therefore, they are constantly bound to fulfil it. They 
always have reason to be holy, but never a reason to 
be unholy. . So long, then, as they retain their natural 
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and moral powers, thej are under indispensable obli^ 
gations to be holy in all manner of conversation and 
f^odliness. 

2. The divine law reouires christians to be constant- 
ly and perfectly holy. The law saith to every one, 
^^ Thou shalt love the Lord thy God with all thy heart, 
and with all thy soul, and with all thy mind, and with 
all thy strength, and thy neighbour as thysel£*' This 
law, which is founded m the nature of things, never has 
been, and never can be abrogated. It binds christians 
at all times, and requires them ta be constantly holy, 
or to exercise holy, and none but holy affections. It 
carries their duty as high as it can be carried ; and as 
high as the duty of angels, or the saints in Kg^ Thej 
can do na more than love God with all (heir heart, and 
their fellow-creatures as themselves. And this the di- 
vine law requires of christians at all times, and under 
all circumstances. If it be the duty of christians to 
obey the first, and fundamental law of God^s kingdom^ 
then it is their constant and indispensable duty to be 
perfectly holy in this life. 

3. The gospel, as well as the law, requires of cbris- 
taids, in this life, constant holiness, or sinless perfec- 
tion. This appears b^^a multitude of precepts and 
prohibitions contained m the new testament It is diffi- 
cult and needless to mention (hem all. But I will cite 
a number, which are plainly and directly to the pur- 
pose. 

]. Those precepts, which require saints to do every 
thing from love to God, require them to be constantly 
holjr and free from sin. Paul speaking to the saints at 
Corinth, says, " Whether therefore ye eat, or drink, of 
whatsoever ye do, do all to the glory of God.^ Again 
he says to them, ^^ Let all your things be done with 
charitj^ ;'' that is, with pure, holy love. And to the 
Colossians he says, ^^Aoove all these things,'^t on 
charity, which is the bond of perfectness. Ana what- 
soever ye do in word or deed, do all in the name of the 
Lord Jesus, giving thanks to God, and the Father by 
him^'^ And again he says^ <^ Whatsoever ye do, do il 
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heartily, as unto the Lord, and noi unto men.^ These 
divine precepts are universal and unlimited. Tbej 
require christians io do every thing in love and obedience 
to God. But to do every thing in such a manner, is' to 
be constantly and perfectly holy. As these precepts 
admit of no qualification, or exception, they bind chris- 
tians to maintain constant holiness, or sinless perfection, 
through the whole course of their lives. 

2. Those precepts which enjoin constant obedience 
upon christians, require them to be perfectly holy and 
sinless. We find many such injunctions. Christians 
are required ^ to rejoice in the Lord alway ; to rejoice 
evermore ; to pray mthout ceasing ; and to be steadfast, 
uomoveable, ahoays abounding m the work of the Lord.^ 
Constancy in holy affections, and holy obedience, 
amounts to perfect holiness and freedom fi*om sin. If 
christians always lived in such a joyful, prayerful, and 
dutiful frame, they would live perfectly holy and sin^ 
less. 

3. All those precepts, Which enjoin universal obe-^ 
dience upon christians, require them to be perfectly 
holy and conformed to the will of God. Paul, after 
wishing the perfection of christians, immediately ex- 
horts them to maintain that perfection, which he wish* 
ed them to have. ^^ Finally, brethren, farewell. Be 
perfect J be of one mind, live in peace ; and the God of 
love and peace shall be with you.^' To his christiam 
brethren in Galatia, he says, ^^If we live in the Spirit, 
let us also walk in the Spirit.^' He enjoins it on the 
Philippians to do ^^ whatsoever things are true, what- 
soever things are honest, whatsoever things are just, 
whatsoever things are pure, whatsoever things are 
lovely, and whatsoever things are of good report^ 
Peter also in his first epistle to christians in general, 
says, ^^ Wherefore gird up the loins of your mind, be 
sober and hope to the end, for the ^race that is to be 
brought unto you at the revelation of Jesus Christ: as 
obedient children, not fashioning yourselves according 
to the former lusts in your ignorance. But as be who 
hath called you is holy, so be ye holy in all mannmr of 
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conrersation. Because it is written, be ye holy, for I 
am holy.^' These precepts are exceeding broad, and 
extend to every branch of a Christianas duty; and re- 
quire him to be perfectly holy in heart and life. - 

4. All those precepts, which reauire christians to 
resist all opposition and surmount all difficulties in the 
path o£ duty, require them td be perfectly holy and 
constantly obedient Christians are required to resist 
the devil and all his evil suggestions. James says, 
^ Resist the devil, and he will flee from you/^ Peter 
Bays, ^ Be sober, be vigilant : because your adversary, 
the devil, as a roaring lion, walketh about seeking 
Whom he mav detour. Whom resist steadfast in the 
faith.'" *« Wherefore," saith the apostle Paul, ^take 
Unto vou the whole armour of God, that ye may be able 
to withstand in the evil day, and having done all to 
i^tand. Stand, therefore, having your loms girt about 
^ith troth, and having on the breast-plate of righteous- 
ness ; and your feet shod with the preparation of the 
gospel of peace ; above all, taking the shield of faith, 
whereby ye may be able to quench all the fiery darts olf 
the wicked.'' Christians are required to resist and 
l3vercome Uie world, in every form, in which it ob- 
structs their holy and devout Ufe. John says to tbem^ 
•* Love not the world, neither the things of the world, 
if any man love the world, the love of the Father is not 
in him.^ Paul tells them, ^ Be not conformed to this 
trorld; bat be ye transformed by the renewing of your 
minds." And again he says, ^^ Abstain from all appear- 
ance of evil." Christians are warned against the men 
of the world, as well as the things of the world. Our 
Lord , bid his followers, " Beware of men, beware of 
false prophets, and take heed and beware of the 
Scribes and Pharisees." And the apostles warn chris- 
tians to beware of false spirits, false teachers, and all 
who lie in wait to deceive. Christians are urged also 
to feel and conduct with benevolence and propriety to- 
wards enemies. Christ commands them ^^ to love their 
enemies, and bless those who curse them, and to do 
good to those that bate them." The apostle gives a 
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similar exhortation. ^^ Bless, and curse not Be not 
overcome with evil, but overcome evil with good.'' 
Temporal evils and afflictions are great trials; but 
christians are required to feel and conduct perfectly 
right under them. They are exhorted to be patient in 
tribulation; not to despise chastenings, nor to faint 
under divine rebukes ; nor to think it strange, that they 
are called to fiery trials, but to rejoice under them. In 
a word, christians are required to feel and act perfectly 
right, notwithstanding all the assaults of Satan, all the 
allurements of the world, all the opposition of sinners, 
and all the trials and troubles, which tall to their lot. 
They are required to feel and conduct according to 
the law of love, at all times, in all places, and in all 
circumstances. And this certainly amounts to their 
being required to be perfectly holy and devoted to 
God, in this life. I may add, 

5. That all those passages of scripture, which en- 
join it upon christians, to put away, mortify, and sub« 
due ^all sin, require them to be perfectly pious and 
holy. The gospel abounds with injunctions and admo* 
nitions to this purpose. <^ The grace of God,'' says the 
apostle, ^^ that bringeth salvation, hath appeared to 
all men, teaching us that denying aU ungodliness and 
vi^orldly lusts, we should live soberiy, righteously, and 
godly, in tfus present worlds And Peter says, ** Where- 
fore, laying aside all malice, and guile, and hypocrisies, 
and envies, and evil speakings, as new bom babes, de- 
sire the sincere milk of the word, that ye may grow 
thereby*^ Paul says, ^< Abhor that which is evil; 
cleave to that which is good.^' Again he says, '' Let 
not sin reign in your mortal body, that ye should obey 
it in the lusts thereof.'' And again he exhorts the 
Ephesians, ^Uo put oflT concerning the former convert 
sation, the old man^ which is corrupt according to the 
deceitful lusfs ; and to put on the new man^ which afler 
God is created in righteousness and true holiness.'* 
Thus it appears from the light of nature, from the law 
of God) and from the gospel of Christ, that christians 
ought to be perfectly holy, and totally free from sin ; 
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which is sinless perfection, in this life. But lest several 
objections should weaken the conviction of this truth 
in the minds of some, I will say a few words to remove 
(hem. 

1. It may be thought, that if christians are required 
to be perfectly holy in this life, then there is no aiffer- 
ence between the law and the gospel. The law re- 
quires sinless perfection, and for that reason, men 
could not be saved by it ; and if the gospel requires 
sinless perfection, then it is as difficult to be saved by 
the gospel, as by the law. Answer. — The law does 
require sinless perfection, and condemns the transgres- 
sor for the least offence, to eternal destruction; and 
therefore none can be saved by the law. And It is 
equally true, that the gospel requires sinless perfection, 
but not as a condition of eternal life. For it makes pro- 
vision through the atonement of Christ, for the transe- 
gressions of believers, and promises forgiveness to their 
taith and repentance. The law knows no forgiveness, 
but the gospel does. And, therefore, notwithstanding 
the law of love binds christians to constant and perfect 
obedience; and notwithstanding christians violate this 
law ; yet through the gospel, they may be forgiven and 
saved. So that perfection of holiness is a £uy under 
the gospel, though not a condition of pardon and accept* 
ance with God. 

2. It may be said, it is not the will of God, that any 
should beperfectlv holy, in this life* There is no man that 
liveth, ana sinneth not. If any man say he hath no sin, 
he deceiveth himself, and the truth is not in him. How 
then can it be the duty of christians to be perfect, when 
God has determined, that they shall not be so? An- 
swer. — Our duty does not depend upon the divine de- 
crees. It arises from the nature of things, and the pre- 
ceptive will of God. It was decreed that angels should 
fall; but it was their duty to persevere in sinless per- 
fection. It was decreed that Adam should fall ; but it 
was his duty to continue perfectly holy and innocent 
It was decreed, that every christian shall be just as im- 
perfect as he is ; but it his duty to be free from all moral 
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imperfection. If it be the duty of christians to grow in 
grace, and to be any more holy than they are at pre- 
sent, then it is equally their duty to sin no more, and 
to be perfectly holy. So that God's determination, that 
christians shall not reach absolute perfection in this 
life, is no obstruction, nor objection to their duty of 
becoming perfectly holy. 

3. It may be said, that it is the opinion of some good 
men,that christians are not bound to be perfectly hofy, in 
this life. The assembly of divines say, ^ No mere man 
since the fall is abk in this life, perfectly to keep the com* 
mandments of God ; but daily dotn break them, in 
thought, word, and deed/' Awwer^ — ^If this means that 
christians are moraJlu unubU^ perfectly to keep the com- 
mandments of God, it is true ; but no objection against 
their being naiuroBb/ able, and bound to pay perfect obe« 
dience to the divine commands. It is probable those 
divines meant to guard a^inst the notion of some in 
their day, as well as in this, who professed to be per-- 
fectly ho\j. But if they did not mean a moroZ inability, 
in distinction from a natural inability, to be perfectly 
holy, their opinion was unscriptural and unsound, and 
ought to be rejected. 



IMPROVEMENT. 

1. If christians ought to be perfectlv holy in this life, 
then they are much more sinful, than they appear to be 
in the eyes of the world. The world see that they fall 
below that perfection of holiness, which the gospel re- 
quires, and even below that perfection, which theit 
profession requires. Their external conduct shows 
the imperfection of their hearts. But their external 
conduct is better than their internal exercise3, which 
they often conceal, and never fully exhibit They o& 
ten externally obey the divine commands, while they 
are far from feeling that pure love to God ancl maii| 
which the V ought to feel. So that the external mper* 
fection, wnich the world see and condemn, is a smtl). 
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part of that imperfection, which they see and lament ia 
their own hearts ; and a much smaller part of that in? 
perfection, which God sees and condemns. The apos- 
tle John says, ^^ If our heart condemn us, God isgreatep 
than our heart, and knoweth all things.'' Christians 
have a spiritual discerning of spiritual things, and can 
easily discern the difference between selnshness and 
benevolence, or between right and wrong affections in 
their own hearts. And when they discover wrong 
affections, they feel them to be a criminal imperfection, 
whether they express them externally, or not ; and 
whether their external conduct, which flows from theic 
sinful affections, meets the approbation or disapproba- 
tion of the world. They often condemn themselves 
for that, which the world approve and admire. They 
make the law of God the standard of their internal mo- 
tives, as well as of their external actions. And so fer 
as their hearts fall short of this infallible standard, they 
judge and condemn themselves, as sinfully imperfect 

2. If it be the duty of christians to be perfectly holy, 
then they are never satisfied with their present attain- 
ments in holiness. They appear to them low, in com- 
parison with the standard of perfection, and even in 
comparison with the apparent attainment of others. 
They are apt to think others better than tbeniselves, 
and that they are less than the least of all real saints, 
though not of all professors. They may know, that 
they externally conduct better than some who name 
the name of Christ But they do not know, and are not 
apt to think, that they are better than exemplary pro- 
fessors. They can hardlythink, that sincere christians 
fell so far below the standard of perfection as they are 
conscious the^ do. They are greatly dissatisfied with 
their present imperfect views and exercises, and desire 
to approacli nearer and nearer to that perfection which 
God requires. How oAen does David lament bis im- 
perfection, and pray for quickening grace in the 119th 
psalm ? He says, ^ My soul cleaveth unto the dust ; 
quicken thou me according to thv word.'' And soon 
fifier he says, ^ 1 will run the way of thy comman^menta^ 
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Vvben thou shalt enlarge my heart'^ Paul acknow- 
ledges his imperfection^ and resolves to press forward 
&fter higher and higher attainments in grace. ^^ Not as 
though I had already attained, either were already 
perfect ; but 1 follow after, if that I may apprehend that 
for which also I am apprehended of Christ Jesus. 
Brethren, I count hot myself to have apprehended, but 
this one thing I do, forgetting those things which are be- 
hind, and rteaching unto those things which are before ; 
I press toward the mark, for the prize of the high cal- 
ling of God in Christ Jesus.'^ All who have the love 
of God in them, not only desire to keep themselves in 
the love df God, but desire larger measures b( that love, 
or to grow in grace, and in the knowledge of their 
Lord and Saviour Jedus Christ. They ardently desire 
to go from one degree of grace to another, until they 
arrive to the full stature of perfect men. 

3. If it be the dut^ of christians to be perfectly holy, 
then the best christians are the most sensibly bur- 
dened with sin. Not because they have the most sin, 
but because they hate sin the most, and feel it to be 
their greatest burden. The mbre hdly christians are, 
the more th^y attend td the exercises of their hearts,* 
and the more clearly they distinguish sin from holiness^ 
and the more they loath and abhor themselves for the 
least sin, in thought, word, and deed. Accordingly, we 
find the best of men most bitterly complaining of the 
burden of sin. Job in a clear view of God and himself 
cries out, ^^I have heard of thee by the hearing of the 
^ar, but now mine eye seeth thee: wherefore I abhor 
myself, and repent in dust and ashes.'' David com- 
plains more bitterly of the burden of sin. He cries^ 
*^ Mine iniquities are gone over my head ; as a heavy 
burden they are too heavy for me. My Wounds stink, 
and are corrupt, because of my foolishness. I am trou- 
bled ; I am bowed down greatly ; I go mourning all the 
day long.'' When Isaiah saw the Lord sitting upon a 
throne high and lifted up, and heard the seraphims 
crying, '^ Holy, Holy, Holy, is the Lord of hosts ; the 
whole earth is full of his glory," he exclaimed^ *« Wo is 
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me ! for I ttfi undone, becaase I am a man of unclean 
lips, and I dwell in the mldfit of a people of unclean, 
lips ; for mine eyes have seen the Kinff, the Ltord of 
hosts.'' A clear yiew of the ditine holiness filled the 
prophet with a deep sense of his own unholineas and 
vileness, which sunk him in self-reproach and self- 
abasement The apostle Paul, who arrived as near to 
Eerfection as any maa ever did in this life, appears to 
are been the most sensibly burdened with sm, in.^the 
view of the purity and strictness of the dirine kiw^ 
which he fell short of perfectly obeying. He expresses 
bis feelings upon this subject with the dtmost freedom. 
'^ And the commandment which was ordained to life, I 
found to be unto death. For sin, taking occasion by 
the commandment, deceived me, and by it slew me. 
Wherefore the law is holy, and the commandment holy, 
and just, and good. Was then that which is good mad^ 
death unto me ? God forbid. But sin, that it might 
appear sin, working death in me bv that which is go^ ; 
that sin by the connnandment mi^ht become exceeding 
sinful. For we know that the law is spiritual : but I 
am carnal, sold under sin. For that which I do, I al- 
• Tow not; for what I would, that do I not, but what I 
haie^ that I do. O wretched man that 1 am ! who shall 
deliver me from the body of this death ?^ The best 
of saints are the most disposed to compare their hearts 
with the strictness and spirituality of the divine law, 
whieb discovers their great imperfection, and fills them 
with the deepest sense of the burden of sin. 

4. If christians ought to be perfectly holy, then they 
grow in humiliation, more than in any other christian 
grace. All their other attainments in holiness, United- 
h^ tend to produce humiliation and self-abasement 
The clearer views they have of God, of Christ, of the 
peculiar doctrines of the gospel, and of the holiness 
and blessedness of heaven, tne Clearer views they have 
of their great imperfection, in divine knowledge, in love 
to God and man, and in the discharge of every duty. 
Though they may have joyful and grateful views of 
€rod and divine thiogs ; yet these very views lead to 
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humiliation and self-abasement, as they ser?^ to show 
them how much they rob God of his glorjr, and them- 
selres of peace and happiness. For nothing but their 
sinful imperfections cause God to withdraw His gracious 
influences, and the manifestations of his Iofc. Ther 
know by happy experience, that so long as they dweU 
in love, they dwell in God, apd God in thein ; and that 
wheneyer they draw near to God, God draws near to 
them. Though they do really gcow in grace, and 
make some advances towards perfection, yet they find 
no occasiom of boasting of their spiritual attainments, 
but much occasioii of humiliation and self-condenma^ 
tion, that they grow so slowly, and approach no nearer 
to what God requires them to be, and they desire to' 
be. There is no christian grace, they find more occa- 
sion to exercise, and none which they more habituall;^ 
exercise, than humiliation and self-abasement. 

5. If christians ought to be perfectly holy, then they 
are the most inconsistent persons in the world. They 
sometimes feel their obligation to be perfect, and some- 
times they are totally insensible of it They sometimes' 
do their duty, and sometimes neglect it They some- 
times see God and are pleased, and they sometimes^ 
see him and are displeased. They sometimes rejoice, 
that the Lord reigns, and they sometimes distrust his 
care and faithfulness, and murmur and complain. They 
sometimes go forward in their religious course, and 
they sometimes go backward. Tnis inconsistency 
they are more oi^ less guilty of every day, which they 
cannot justify, but feel constrained to condemn; and 
which lays a foundation for a spiritual conflict or war- 
fare in their minds ; such as Paul experienced when he" 
said, ^ That which I do I allow not ; for what I would, 
that do I not, but what I hate, that do I.^^ They never 
feel safe from unholy exercises, which puts them in a 
state of constant watching and guarding against M'rong 
affections creeping into their liearts, and obliges them 
to keep their hearts with all diligence. 

6. If christians ought to be perfectly holy, and y^ . < 
are so inconsistent as not to be perfectly holy, then tbSaf 1 
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inconsistencj is no counter evidence of their being id 
a state of ^race. Real christians often construe it so. 
A sense of their inconsistency clouds their minds, and 
weakens their former hopes of their gracious state, and 
sometimes reduces them to the borders of despair, not 
only for days, but for weeks, and months, and even for 
years. Some who appear to bef, and are eminent chris* 
tians have suffered their interrupted and inconsistent 
exercises to plunge them into a most gloomy and discon* 
solate state. This is wrong, as David says he was, 
^ when his soul refused to be comforted.^ This incon- 
sistency of contradictoi^y exercises is peculiar to chris- 
tians, and one thing which distinguishes them from sin- 
ners; and therefore instead of being an evidence 
against them, is an evidence in their favour. They 
ought to ask why it is thus with them } And the true 
answer is, because they are imperfect christians, as all 
christians arc ; and inconsistent christians, as all chris- 
tians are. The misconstruing this evidence of grace^ 
is very hurtful to sincere professors, as it disturbs their 
peace, weakens their hands, and reproaches religion. 
But this mistake, probably, has a greater and more un- 
happy effect upon sincere non-proiessors, and prevents 
their performing* a very important duty for a long time. 
How manv such persons have entertained a well 
ff rounded nope of a renovation of heart, and have ac- 
knowledged, that they have entertained a hope of being 
reconciled to God, but yet have found such an incon- 
sistence in their views and feielings at different times, 
that they continue to live in doubt, and in neglect of 
dutv. They are intreated to consider the nature of 
christian perfection, which is always attended with 
more or less inconstancy, and inconsistency, and draw 
a just conclusion from it. Or else they never will, and 
never can obey Christ's new and dying command. 

7. tf the imperfection of christians consists in the in- 
constancy of their holy affections, then sinners are per- 
fectly sinful ; for they constantly exercise selfish and 
sinful affections. Every imagination of the thoughts of 
their heart is evil, and only evil continually. They 
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never have the love of God in them. All their moral 
exercises are a constant, uninterrupted train of sinful 
exercises, which are so many transgressions of the law 
of God. What an amazing train ! How must they ap- 
pear in the sight of God ! How fast are they treasuring 
up wrath agamst th^ day of wrath \ What is their de- 
lay of duty, but an act of continued rebellion ? What 
saves them from complete destruction, but abused mer- 
cy? What excuse can they have, for not becoming 
ehristians P God commands — Christ calls — the church 
invites — their own interest for eternity, calls imperi- 
ously. Let them hear these solemn calls*— obey—- and 
live. 
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BURDEN. 

ROMANS VII. 24. 

O wretdud man that I am! who shall deliver mtfram the body of 
this death? 

It has been a question among expositors, whether 
the apostle, in this chai>ter, is speaking of himself, or 
of some other man ; and if speakmg of himself, whether 
he is speaking of himself as in a state of nature, or in 
a state of grace. Whoever will read through the chap- 
ter with attention, can hardly doubt whether he is not 
speaking of himself, and expressing his views and feel- 
yngs botn before, and after he had experienced a saving 
change. From the sixth to the fourteenth verse, he is 
evidently speaking of the exercises of his heart, while 
in a state of nature ; and from the fourteenth verse to 
the end of the chapter, he is evidently speaking of his 
alternate exercises of right and wrong affections. For 
he speaks of his own moral imperfection just as other 
;ooa men speak of their moral imperfection. Job ac^ 
knowledges before God, ^^ If I justify myself, mine own 
)tnouth shall condemn me ; if I say 1 am perfect, it shall 
also prove me perverse.^' Solomon asserts, ^that 
there is not a just man upon earth, that doeth good and 
sinneth not^' It is very evident, that the apostle in 
the text is speaking of himself as in a state of grace, 
and expresses the painful sense he had of his own mo- 
ral imperfection. ^^ O wretched man that I am ! who 
shall deliver me frqin the body of this death ?'^ Though 
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he could sustain his infirmities, and even rejoice in 
tribulation, yet he was sometimes ready to sink under 
the burden of sin. This naturally leads us to in- 
quire, why sin was so extremely burdensome to the 
^ apostle Paul. Here it may be observed, 

1. That sin was very burdensome to him, because 
he was a subject of special grac*e. He was sanctified 
in part. He was a partaker of the divine nature. He 
imbibed the spirit of Christ. He had a pure, disinter- 
ested, impartial, and universal love to ail beings and 
ereatures, which were capable of enjoying happiness, 
or suffering pain. He was holy as God is holy. And 
holiness in any being Creates a perfect hatred and aver- 
sion to every species of iniquity. It is because God is 
perfectly holy, that he perfectly hates sin, and cannot 
look upon it, but with absolute abhorrence. It was be- 
cause Christ loved righteousness, that he hated and 
abhorred iniquity. And so if any man be holy as God 
is holy, and have the spirit of Christ, he will feel to- 
wards sin, as God and Christ feel towards it ; he will 
hate it with a perfect hatred. Paul was created in 
righteousness and true holiness after the image of God, 
and the same mind was in him, that was in Christ Je- 
sus ; he had therefore a perfect hatred to all sin, and 
especially his own sin. While in the exercise of holi- 
ness, he saw the criminality and turpitude of all the 
evil affections, which were so apt to rise in his imper- 
fectly sanctified heart, and they were extremely loath- 
some and burdensome to him. He could not forbear 
exclaiming, ^ O wretched man that I am ! who shall de- 
liver me from the body of this death ?^^ or from this 
dead body, speaking, as it is supposed, in allusion to a 
custom among the Romans, who sometimes put a crimi- 
nal to death by fastening him to a dead body, till be 
was suffocated by its pollution and stench. So odious 
and detestable did PauPs sinful exercises appear to his 
pure and holy exercises. It is a burden to see, and 
much more so, to be connected with any hateful ob- 
jects. And among all hateful objects, the holy apostle 
viewed sin as the most hateful to see and feel. And^ 
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Aid David. He says, ^ mine iniquities are gone oref 
my head ; as an heavy burden^ tney are too hearj for 
me. 1 am troabled, I am bowed down greatJ/ ; I go 
mourning all the day long. 1 am feeble and sore bro* 
ken. 1 nave roared by reason of the disquietude ei, 
my heart.'' Saints can bear any other burden more 
easily than the burden of sin, because it is so hatefiil to 
their holy feelings. 

2. Sin was exceedingly burdensome to the holy 
apostle, because be had an enlightened and tender 
conscience. He was not only alarmed before hb oon* 
version, but iliade the subject of strong and geouioe 
convictions, ^is conscience was effectually awakened 
to condemn tb^ depravity of his heart. He was made 
to feel the heavy burden of guilt which he had cod- 
tracted, and what an evil and bitter thing it was to vi<^ 
late the dictates of his conscience. I'hose christiam^ 
who have had powerful and pufngent convictions of con- 
science, before their hearts were renewed, are gener- 
ally apt to have a more enlightened and tender c<m- 
science than others, afterwards. They never foivet 
how they have felt under a sense of their own ill-de- 
sert, and of God's just displeasure. PauFs convictions 
were probably very powerful and overwhekning ; for 
they laid him prostrate in the dust, and shook his whole 
corporeal frame, and created an insupportable conflict 
between his corrupt heart and enlightened conscience. 
He deeply regretted, that he disregaided the solems 
and dying discourse of Stephen, and the great truths 
which he delivered. He deeply regretted the con^ 
tempt he had poured upon Christ, and the gospel hi 

g reached. He deeply regretted his enmitr tcf his 
armless followers, bis cruelly persecuting them, and 
making havock of the church. Though while he was 
doing these things, he verily thought he was doira 
God service ; yet as soon as he was struck under su£ 
den and pungent convictions, his conscience accused 
and condemned him, as acting a most stupid, obstinatei 
and criminal part ; and all his self-confidence and selP 
righteousness forsook him, and left him to feel the fiitt 
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weight of self-condemnation. He felt the bitterness of 
spiritual deaths and his giving up his hope, was like 
giving up the ghost. Such clear and powerful convic- 
tions made an impression on his conscience, which he 
never could erase from his mind. His conscience, 
which had been so deeply wounded, was ever after 
extremely tender. Whenever he found his heart 
at variance with his conscience, it gave him a quick 
and painful sense of guilt. This rendered sin a con^ 
tinual and. heavy burden. His conscience was not 
seared or hardened, but always alive and awake, to 
discern and condemn every unholy and sinful aflfection. 
He maintained an habitual spiritual warfare between 
his heart and conscience. Hence he said, ^' Herein do 
1 exercise myself, to have always a conscience void of 
offence toward God, and toward men.'' His tender 
conscience continually admonished him to keep his 
heart with all diligence, knowing that out of the heart 
are the issues of life. He was sensible, that if his heart 
were wrong, his actions proceeding from it would cer- 
tainly be wrong ; and whenever they were wrong, they 
were a burden to him, and created a self-loathing ana 
self-condemnation, which was a spiritual conflict ex* 
tremely heavy to bear. 

3. His burden of sin and guilt was very ffreat, be- 
cause he made the divine law the rule of his duty. He 
did not mean to follow the false customs, and manners, 
and maxims of ttes men of the world, who lean to their 
own understandings and trust in their own hearts, to di- 
rect them how to feel, and to act ; but he made the 
law of God the infallible rule of his conduct As soon 
as his carnal mind was slain by the divine law,' he cor- 
dially approved of it as a rule of life. ^ What shall 
we say then ? Is the law sin ? God forbid. Nay, I had 
not known sin, but by the law. And the command- 
ment which w^as ordained to life, I found to be unto 
death. For sin, taking occasion by the commandment, 
deceived me, and by it slew me. Wherefore the law 
is holy, and the commandment holy, and just, and good. 
Wsts then that which is good made death unto mc ? 
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God forbid. But sin, that it might appear sin, working 
death in me by that which is good, that sin by the 
commandment mi^ht become exceeding sinful^' He saw 
^that the law is spiritual, but that he was carnal, sold un- 
der sin.'' He saw his heart in the ^lass of the divine iavr, 
which is exceeding broad, reaching to all the thoughts 
and intents of the heart, as well as to all the actionsof life. 
This convinced him, that the divine law condemned a 
thousand internal exercises and external actions, which 
the men of the world approve and applaud. He saw 
that every deviation from the divine commands, either 
in thought, word, or deed, was altogether and exceed- 
ingly sinful. He saw, that just so far as he fell short 
of absolute perfection, he disobeyed God, and fell 
under the condemnation of the holy law of God, which 
he violated. He found, by comparing his heart with 
the divine law, it condemned him, and if his heart con- 
demned him, God was greater than his heart, and 
knew all things, and must condemn him for much 
more, than he condemned himself. The more holy 
the apostle was, the more he loved and delighted in 
the law of God after the inward man ; and the more he 
loved the divine law, and made it the rule of duty, the 
more sensible he was of his numerous violations of it, 
and of the great criminality of violating it in the least 
degree. He knew his own heart better than the world 
knew it, and though the world saw little or no moral 
imperfection in him, he saw and groaned under a great 
deal of sin and guilt And this is true of all who sin- 
cerely desire to uslj an universal and constant obe- 
dience to all the mtimations of the divine will. When 
the commandment comes, and they compare their 
hearts with it, sin revives ; they see more and more of 
their criminal imperfections and short-comings in duty, 
which is a burden, and source of self-condemnation 
and self-loathing. 

4. The apostle^s sins were a heavy and distressing 
burden to him, because he had a clear and lively sense 
of their great aggravations. He saw his own sins to 
be iar more aggravated than the same sins in others, 
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He knew a vast deal more than other men and other 
christians. God had given him peculiar talents, privi- 
leges, and advantages to attain to high degrees in both 
human and divine knowledge, and he made great and 
rapid advances in mental improvements, both intellect* 
ual and spiritual. He was brought up at the feet of 
Gamaliel, where he studied Moses and the prophets, 
and their learned expositors, and the writings of the 

Eagan historians, philosophers, and poets, before his 
eart was changed. This prepared him, as soon as he 
was brought out of spiritual darkness into spiritual 
li^ht, to gain clear and extensive views of the great 
plan of redemption, and of all the peculiar doctrines 
and duties of Christianity. He was moreover divinely 
inspired, and in vision carried to the third heaven, 
where he heard and saw the unutterable things of the 
invisible world. He knew far more than any omer man , 
then in the world, about God, about the bible, about 
the church of Christ, about the depravity of mankind, 
and about the happy and the miserable spirits in hea- 
ven and in helL These peculiar and discriminating 
favours the apostle habitually remembered and ascri- 
bed to the astonishing grace of God towards him. His 
holy and grateful heart constrained him to say, ^^ By 
the grace of God, I am what I am, and less than the 
least of all saints ;'' that is, the most unworthy and ill- * 
deserving. Though he knew and said, he was not be- 
hind the chief of the apostles in respect to holiness, 
he was less than the least of them in respect to guilt 
He was sensible, that his sins were attended with the 
most aggravating circumstances, because he had sinned 
directly against God, against Christ, against the Holy 
Spirit, against the friends and cause of Christ, and 
against the greatest and most distinguishing blessings 
of providence and grace. It grieved him to the heart, 
that he bad hated uod, whom he then loved ; that he 
had persecuted Christ, whom he then loved ; that he 
had made havock of the church, which be then loved, 
and that he then carried about with him the remains of 
moral (Corruptions, which he hated, and which he had 
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fioleinnlr resolred and professed to renounce. He 
viewed nimself as the most sinful and inconsistent man 
in the world, because he sinned against the greatest 
light, the greatest love, and the most endearing obliga* 
tions, by which God had bound him, and he had bound 
Bimself. And a deep and pungent sense of his i^ra- 
vated guilt, caused him to exclaim, ^O wre^ed 
man that I am, who shall deliver me from the body of 
this deatb,^ whose weight is so insupportable ? 

5. Sin was a heavy burden to the apostle, because 
he desired and endeavoured to restrain it. Sin is no 
burden to those, who live in the habitual and allowed 
practice of sinning. The profane person, who indulges 
himself in profaneness, feels no burden of that sin lying 
upon him. The sabbath breaker, who allows himself in 
profaning that holy day, feels no burden of that sin Ijring 
upon him. The worldling, whose habitual practice is, 
to love and pursue the world and the things of the 
world, feels no burden of the sin of worldly mindedness 
lying upon him. While the great mass of mankind 
live as they list, and lay no restraint upon the oor* 
ruptions of their hearts, they know nothing about that 
burden ef sin, which' christians feel, who keep their 
hearts with all diligence, and lay a restraint upon 
every selfish and sinful exercise and i^ction. It is a 
burden to the christian who means to renounce the 
world, to find his heart so often rising to a supreme 
affection to it It is a burden to the christian, who de- 
sires and resolves to keep the sabbath holy, to find his 
heart wandering that day, like the fooFs eves, to the 
ends of the earth. It is a burden to the chnstian, ^o 
means to practice every religious duty and moral vir- 
tue, to find, that he so often, either externally or in- 
ternally violates his own resolutions, vows, and 
engagements. And this was the case of Paul, who 
meant to live soberiy and righteously in this present 
evil world, and who md a restraint upon all his exter- 
nal conduct and internal views ana affections. He 
meant to covet no man^s silver, or gold, or apparel, or 
any of the good things he. enjoyed, but to keep himself 
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unspotted from the world. But he acknowledges, that 
he never arrived to that attainment. He says, ^^ Not as 
though i had already attained, either were already 
perfect ; but 1 follow after, if that I may apprehend 
that for which also I am apprehended of Christ Jesus. 
Brethren, I count not myselt to have apprehended, but 
this one thing 1 do, forgetting those things which are 
behind, and reaching forth to those things which are 
before ; I press forward towards the mark^^ of perfec- 
tion. He laboured habitually and ardently to eet rid 
of the burden of his moral imperfections, which ne ha- 
ted and condemned, as displeasing to God and inju- 
rious to himself. 

6. Sin was extremely painful and burdensome to 
Paul, because it interrupted him in th6 performance of 
dut^. He loved his duty, and felt himself under strong 
obligations to do all things whatsoever Christ had com- 
maimed him. He had a great many arduous, danger- 
ous, and self-denying duties to discharge. He was 
eminently the apostle of the Gentiles, to turn them from 
darkness to light, and from the power of satan unto 
God ; which exposed him to the enmity and opposition 
of their false philosophers, idolatrous priests, and in- 
tatuated followers, who were often instigated to perse- 
cute him, by the unbelieving Jews, e^ery where scat- 
tered among them. Hear his own account of his la- 
bours, trials, dangers, and sufferings, in the cause of 
Christ, which his enemies constrained him to giveL 
^ Are they Hebrews ? so am I. Are they Israelites ? 
BO ami. Are they the seed of Abraham? so am I. 
Are they ministers of Christ ? so am I. (1 speak as a 
fool;) I atn more ; in labours more abundant, m stripes 
above measure, in prisons more frequent, in deaths oft 
Of the JeWs five times received I forty stripes sav6 one. 
Thrice ^aa«I beaten with rods, once was I stoned, 
thrice I suffered shipwreck, a night and a day have I 
been in. the deep ; in journeyings often, in perils of wa» 
ters, in perils of robbers, in perils by mine own coun^ 
trymen, in pcfrils by the heathen, in perils in the cttyi 
ki perils in the wilderness, in perils in the sea, in peritte 
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naelf sold under sin, he groaned, being burdened, 
i cried, ^ O wretched man that 1 am ! who shall de- 
er me from the body of this death ?^ And the more 
ffrew in grace, and delighted in communion with 
d, the more he dreaded sin, which interrupted his 
[7 affections, and his highest enjoyment of God. He 
s, therefore, like other christians, sometimes most 
ppy, and sometimes the most wr(^tched of men,, 
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I . It appears from the character and experience of 
nt Paul, that there is an essential distinction be- 
3en saints and sinners. This distinction does not 
isist in saints being perfectly free from sin, while 
ners are under the entire dominion of it For saints 
; all more or less ^ilty of sin. Solomon declares 
lat there is not a just man upon earth, that doeth 
>d, and sinneth not^ And the apostle John says ia 
I name of christians, ^ If we say tnat we have no sin, 
deceive ourselves, and the truth is not in us.'' It 
ewise appears from what has been said concern- 
Paul, tnat he was not wholly free from sin, and had 
; arrived at complete perfection in holiness. But 
•ugh it be true, that saints sin, as well as those, who 
re never been renewed and sanctified ; yet there is 
1 an essential distinction between saints and sinners, 
e saint hates sin, but the sinner loves sin. Thou^ 
holv apostle often transgressed the law of love, . 
he hated everv transgression. All his sins were a 
rden to him. He hated and loathed every sinful ex- 
:i8e of his heart But this is not the case of sinners, 
rives them no self-loathing or self-condemnation, that 
y hate God, disobey his coounands, and abuse his 
rcies. They take pleasure in walking in the ways 
;heir heart, and in the sight of their eyes, without f 
r restraint It is true, they pursue different ways of \ 
ning, but every way of the sinner seems ri^ p.,'^; - 
n eyes, and consequently his own way of sinning n' j. 

5/) ™ 
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amoDg false brethren ; in weariness and painfulnes£« 
in waitchings often, in hunger and thirst, in fastings 
often, in cold and nakedness, fiesides those things 
that are without, that which cometh upon me dailj, 
the care of all the churches/^ Amidst this multiplicitj 
of labours, trials* and sufierin^, he complains of his 
Inoral corruption as obstructing and preventing him 
from a constant discharge of his dutj. He says, ^^ I am 
carnal, sold under sin. For that which I do, 1 allow not ; 
for what I toouldf thai do I not ; but what I hate^ thai do L 
i find then a law, that when 1 would do goodj evil is pre- 
sent with me.^ Sin was the onlj thing, that prevented 
him from doing his duty constantly and perfectly; and 
therefore was a heavier burden, than all the external 
labours and sufferings, which he was called to ezpe- 
feiende. In tribulation he could rejoice; but to be ob- 
structed and hindered in the discharge of his duty, 
Was a burden too heavy to bear. It grieved his bene- 
rolent heart, to think of neglecting his duty to God, to 
Chiist, to christians, and to the souls of his fellow-men. 
7. Sin was extremely burdensome to Paul, because 
it interrupted his enioyment of God. He loved Giod 
supremely, and delighted in his law, in his character, 
and in his government, while he exercised holy aflec- 
tions. He could say with David, ^^Whom have I in 
heaven but thee ? and there is none upon earth that I 
desire besides thee.^' While his heart was united with 
God, in calling upon his name, and doing his will, he 
enjoyed that peace, which the world could not give, 
Aor take away. But when sin reigned in his heart, his 
views were obscured, his holy affections cooled, and 
his highest happiness destroyed. The world and the 
things of the world could not supply the place of God, 
and afford him any spiritual enjoyment. He found, 
that there was no fellowship between righteousness, 
and unrighteousness ; and no communion between light 
and darkness. He found that just so far as he d^- 

}>arted from God, God departed from him ; and just so 
ar as he grieved the Holy Spirit, he withdrew his gra- 
cious and comforting influence. And when be found 
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[f sold under sin, he groaned, being burdened, 
ied, ^^ O wretched man that 1 am ! who shall de- 
tie from the body of this death ?^ And the more 
iw in grace, and delighted in communion with 
the more he dreaded sin, which interrupted his 
flfections, and his highest enjoyment of God. He 
herefore, like other christians, sometimes most 
, and sometimes the most wrfetched of meni. 
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t appears from the character and experience of 
^aul, that there is an essential distinction be- 
saints and sinners. This distinction does not 
t in saints being perfectly free from sin, while 
) are under the entire dominion of it For saints 
[ more or less ^ilty of sin. Solomon declares 
there is not a just man upon earth, that doeth 
and sinneth not^ And the apostle John says ia 
me of christians, ^ If we say tnat we have no sin, 
ceive ourselves, and the truth is not in us.^' It 
se appears from what has been said concern- 
ul, tnat he was not wholly free from sin, and had 
rived at complete perfection in holiness. But 
I it be true, that saints sin, as well as those, who 
lever been renewed and sanctified ; yet there is 
I essential distinction between saints and sinners, 
lint hates sin, but the sinner loves sin. Though 
Iv apostle often transgressed the law of love, 
hated every transgression. All his sind were a 
) to him. He hated and loathed every sinful ex- 
of his heart But this is not the case of sinners, 
s them no self-loathing or self-condemnation, that 
ate God, disobey his coounands, and abuse his 
^s. They take pleasure in walking in the ways 
r heart, and in the sight of their eyes, without 
straint It is true, they pursue different ways of 
r, but every way of the sinner seems right in hia 
res, and consequently his ovm way of sinning is 
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a pleasure, and not a burden to him. In this respect, 
there is an essential difference between every saint and 
every sinner. Some sinners, indeed, maintain a fair 
exterior, and apparently conform to the precepts and 
prohibitions of the gospel as universally and constantly, 
as real christians, and they take pleasure in their seLf* 
righteousness, and feel no pain or burdeUf thai their 
hearts are far from God, and bound up in some world- 
ly object, or pursuit. But it grieves every real chris- 
tian to discover, that his heart has departed from God, 
and cleaved to the world. There is, therefore, as real 
and essential a difference between the lowest saint and 
the least sinner, as there is between the best saiot and 
the worst sinner. When christians discover their own 
sins, they hate them ; but when sinners discover their 
own sins, they love them. When christians discover 
their own sins, they are a burden to them ; bat when 
sinners discover their own sins, they are no burden to 
them. It is true sinners sometimes feel a guilt wid re« 

Set at the painful consequences of their sins, bat still 
ey love them, and desire to continue in (hem, 
from their ill effects. There is, therefore, an 
distinction between all real christians and all anrenewi 
ed sinners ; and hy this distinction, every person may 
know whether he is a saint or a sinner. If ne hates all 
his own sins, he is a saint ; but if he loves all his own 
sins, he is a siimer. Paul loved his own sins, before 
he was converted, but hated then^ afterwur^; and 
everv sinner loves his own sins, before he is converted, 
but bates them afterwards. Sin. was no burden to Paul, 
before he was converted ; but it was a great burden af- 
terwards. Sin is no burden to the sinner, before he is 
converted ; but it is a burden aderwards as long as hp 
lives. 

2. It appears from the character and experience of 
Paul, why all real christians are engaged in a spiritual 
warfare. They are but imperfectly holy. They have 
some right, and some wron^ affections. Their hearts 
are divided between sin and holiness^ This is true of 
the best christians in the world. Paid was uadoubted^ 
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\y the best christian in his daj, if not in any day be- 
fore or after him. And his affections were hetero^ne- 
ous, some were holy and some were sinful. This he 
acknowledges and laments. Notwithstanding his high 
attainments in grace, he was subject to affections which 
were sinful and hateful. So that he said, ^ I am car- 
nal, sdld under sin. For that which I do, I allow not ; 
for what 1 wouldj that 1 do not ; but what 1 hate, that do 
. I^^' Holy and unholy affections are diametrically op- 
posite to each other, and never fail to create a conflict 
and warfare in the hearts of christians. This, the 
Apostle tells believers, was not only his, but their case. 
He sa;^9 to the Galatians, *< The flesh lusteth against 
the spirit, and the spirit against the flesh ; and these 
are contrary the one to the other ; so that ye cannot 
do the things that ye wtmW^ This spiritual warfare is 
between holiness and sin, and not between sin and 
conscience. Sinners often experience a warfare be- 
tween sin and conscience, for their conscience often 
reproves and condemns them for their evil affections 
and actions. But it is peculiar to christians, to carry 
on a voluntary warfare between their holy and unho^ 
feelings and conduct. They mean to stand upon their 
guard against all their spiritual enemies, and resist not 
only the evil suggestions of the great adversary, but 
every unholy and unsanctified affection. They watch 
and strive to keep their hearts with all diligence, be- 
cause > they know that they are fickle and deceitful 
above all things, and not to be trusted. Though thej 
know what their views and exercises are to-day, they 
know not what they. may be to-morrow. They may, 
like Paul, intend well and resolve well, but to-morrow, 
their good intentions and resolutions may forsake them, 
so that the good they woM do, they will not do } but 
the evil they %oould not do, that they will do. They 
view the world, the men of the world, and the god of 
the world, as combined against them, and unless thej 
are resisted and fought a^inst, they will conquer them 
and lead them astray. Hence they feel constrained to 
be always prepared and armed, to fight the good fight 
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of &ith, and watch UDto prayer for divind gtace amd 
assistance. 

3. It appears from the character and experieDce ef 

. Paul, that the moral imperfection of real cnrbtiaDa^ is 
nojast cause of their desponding, or doobtii^ of their 

. gracious state. It is essential to the christian diarac- 
ter, in this life, to be morally perfect and morally im- 
perfect. Paul, in his best estate, had somb holy and 
some unholy affections. He had not attained, neither 
accounted he himself already perfect, but groaned un- 
der his moral imperfections. lie knew by the grace 
of God that he was a child of God. He knew that he 
really loved God and his Redeemer. He knew that he 
desired and laboured to do his whole duty. Bot he 
knew that he was a froward and undutiful child of God, 
and often disobeyed and displeased his heavenly Fa- 
ther. But this did not lead aim to despond or doubt, 
whether he knew the grace of God io truths His holy 
love and obedience gave him positive and infallible 
evidence^ that he was renewed and sanctified ; and his 
unholy affections and conduct were no counter evi- 
dence, to prove that he never did feel and conduct 
right. He did not expect absolute perfection in Ibis 
life, and knew that it was not essential to his christian 



character* and infallible title to the promises of the 
gospel. The gospel promises eternal life^ to every 
one that loves Goa, that repents of sin, that believes 
in Christ, that hungers and thirsts after righteousness, 
Ihat has passed from death unto life, and that has the 
least degree of tnie holiness. But the great adversary 
often employs the imperfections of true believers, to 
peq>lex their minds, disturb their peace^ weaken their 
nands and discourage their hearts, and plunge them 
into spiritual darkness and despondency. They ought 
not, therefore, to be ignorant of his devices, nor neg- 
lect to guard against his malignant infldence. Chris- 
tians have no more right to believe, that they are in- 
sineerej without evidence, than they have to believe 
that they are sincere^ without evidence. The caution 
to christians is, *^ Be not deceived/^ They have bo 
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right to deceive themseWeB, nor to be ddceired by 
any deceiver. Paul did not call his good estate in queB- 
tioDj because he was biirdened vri^ a sense of imper- 
feet ion. And no real christian owit-»^4|W|jj4 ^j, 5^- 
pond, because he feels the heavy ^urdenoi^v,,,^ 
tion. His feeling such a burden is an evidencef 
he loves holiness and hates sin ; that he loves his da« 
ty, and delights in the love of God after the inward 
man. If christians could not have hope, so long as 
they remain imperfect, they coUld have no hope in this 
life. Let them keep their hearts right with Ood, and 
grow in grace, and this will afford them sure and posi- 
tive evidence of their gracious estMe, which the re« 
mains of moral corruption cannot destroy. 

4. It appeal^ from the character and elpettelice of 
Paul, why christians must live by faith. It is because 
they have so mudi moral corruption remaining in their 
hearts, which is altogether criminal, and causes them 
to need daily the pardoning mercy of God. This ren- 
ders it necessary, that they should live by fiuth in the 
atoning blood of Christ It was in the view of his dai- 
imperfection, that Paul constantly lived bv faith in 
e Lord Jesus Christ. He savs, <^ I througn the law 
am dead to the law, that I miffnt live unto God. I am 
crucified with Christ : nevertheless I live ; yet not I, 
but Christ liveth in me : and the life whcb I now live 
in the flesh, I live by the feith of the Son of God.** And 
it is written in the prophets. ^^ The just shall live by 
faith.'' All real, but imperfect christians find occasion 
every day to dpply to the blood of sprinkling for par- 
don and cleansing. Though their cnminal impemc- 
tion does not destroy their hopes, yet it destroys their 

Esace, until the^ find peace with God, throuffb the 
ord Jesus Christ The best of christians find as 
much need, and are as much disposed to live by faith, 
as the lowest or most imperfect christians. They cannot 
bear to live under the just displeasure cf God, and 
therefore daily seek his pardoning mercy, and the light 
of his reconciled countenance. They are the most sen- 
BiJ^le of their imperfections, and most desirous that 
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Ihey Biay be blotted out, through the attonement of 

Christ 

5. 
saint 

^•cdKI affections often dechne and languish ; jet thej 
jo not lire like sinners, without a sense of the burden 
lof sin. Paul felt and lamented every degree of his mor- 
al imperfection. He did not lire from day to day^ 
from week to week, from month to month, or from 
year to year, in a dead, torpid, unfeeling state, as some 
suppose, that real christians ma}[ do. He was alirtf 
to nis nnfiilj as well as hofy exercises. While he had 
*oy and peace in believing, he had pain and distress 
o disbelieving and disobeying. He did not feel indif^ 
ferent whether his heart were right, or wrong with 
God. It is as inconsistent with the character of real 
christians, to live habitually in a dead and secure state, 
as to live in a state of perfection, as some vainly and 
criminally profess to do. Paul did not live in such a 
state of sinless perfection, and there is but little rea- 
son to believe, that any of the Methodists are more 
holy than saint Paul. And there is no reason to thinks 
that real christians can live at ease in sin, any more 
than he could. There are undoubtedly some dead 
professors, who live, and feel, and act as the men of 
the world do, but they have no evidence, that they 
are real christians, but positive evidence, that they are 
in the gall of bitterness and bonds of iniquity. 

6. It appears from the character and experience of 
the apostle Paul, that the more christians grow in 
grace, the more they will resemUe, and find that they 
resemble him, in their religious character and spiritu* 
al experience. Young christians very often enjoy 
much comfort and peace in believing, and seem to 
imagine, that they shall never feel such burdens and dis* 
tresses from sin, as the apostle felt, and as older chris- 
tians sometimes complain of. But if they live and grow 
in grace, watch over and restrain the corruption of their 
hearts, they will find the christian warfare extremei|y 
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painful and burdensome. When they find the wotld 
against them, and the weakness and fickleness of their 
own hearts, which are bdnt to backsliding, and easily 
carried away with the current of the times, and their 
moral imperfections, and undue attachment to the 
world in its various forms, they will then find abund-f 
ant occasion for mourning, as well as rejoicing. Thougfat 
they may not be troubled with doubts and fears re- 
specting their gracious state ; they will be burdened 
and troubled and distressed, on account of their great 
imperfections in external and internal dcrty. It is no 
evidence, that christians are growing fast in grace, 
that they experience no more darkness and distress in 
their minds, bqt it is a greater evidence^ that they are 
declining in every gracious aflfection, and losing their 
first love. 

7. This subject now calls upon all td inauire wheth*^ 
er they have that evidence of being gooa men, that 
Paul had of being a real christian. Have you any bet- 
ter evidence of being really gracious, than Paul had 
before his heart was changed ? He then had that ex- 
ternal evidence of being a good man, and in favour 
with God, which gave him entire satisfaction. And 
are there not many now building their hopes upon the 
same kind of evidence ? They appear externally like 
Paul and other christians. But have they that inter- 
nal evidence of being christians that he had, and other 
true believers have ? Have you ever felt the burden 
of sin ? Have you ever engaged in a spiritual war- 
fare ? Have you lived by faith in Christ, day by day ? 
Has sin become a greater and greater burden ? Are 

{^ou more and more diligent to keep your hearts in the 
ove of God ? Does it give you pain to be interrupted 
in duty ? Do you derive your highest happiness from 
the enjojrment of God, or from the enjoyment of the 
world ? These are questions respecting views and 
feelings, that none can answer but yourselves. Others 
can answer for all your amiable external conduct ; but 
not for any wrong feelings of heart. 

8. This subject reproves and condemns those, who 
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^ make light of sin. It is the character of some sinners, 
that they make a mock at sin, and they are called 
mockers. This is extreme follj and wickedness. The 
burden of sin is not a light burden to bear. It made 
the heart of Paul to stoop. He did not look upon sin 
as a light thinff. God does not, Christ does not, saints 
do not, and the angels in hearen do not And those 
who now make li^t of it, when the commandment 
comes home to their conscience, will find it heavj. 
And it will sooner or later come home to every one^s 
conscience. Let all sinners, then, prepare to meet 
God and their conscience, by true repentance, self- 
absseraent, godly sorrow, and a lively faith in the di- 
vine Redeemer. There is no room for delay. The 
burden of sin may now be taken ofl^ but never will be 
taken off* beyond the grave, but terminate in endless 
and insupportable despair. 
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THE LIVING GO TO TitB DEAD. 
II. SAMUEL, XII. 23. 
/ shall go to kiniy but he shall not retiirn to me. 

While David's child iVas sick, he put on sackcloth^ 
lay in the dust, fasted, and besought the Lord to spare 
tiis life. But as soon as he perceived the child was 
dead, he arose from the earth, and washed and anoint- 
ed himself, and changed his apparel, and came into 
the house of the Lord, and worshipped : then he came 
to his own house ; and when he required, they set 
bread before him, and he did eat This sudden change 
in his appearance and conduct, was surprising to his 
servants, who expected that the death of his child 
would increase, rather than abate the anguish of his 
heart. They accordingly said unto him, ^^ What thing 
is this that thou hast done ? thou didst fast and weep 
Tor the child while it was alive ; but when the 
child was dead thou didst rise and eat bread. And 
\ke said, while the child was yet alive I fasted and 
ivept ; for I said, who can tell whether God will be 
rracious to me, that the child may live ? But now he 
18 dead, wherefore should I fast ? can I bring him back 
again. ^' I shall go to him^ but he shall not return to me.^^ 
Such a reflection as this, ought to strike the minds of 
the living, whenever they see any of their relatives, 
friends, or acquaintance, called out of this into another 
World. We are much more apt to realize, that our de- 
parted friends will not return to this world, than that 
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we shall follow them into another. The truth, (here- 
fore, which lies upon the very face of the text, deserfes 
a Tery serious consideration : 

That the dead will not return to the living, but the 
livine will so to the dead. 

The subject naturally dividers itself into two branch- 
es, which 1 shall distinctly consider. 

1. Let us consider, that the dead will not return (o 
the living. 

We know there is often ia strong desire in the living, 
that the dead might return to them in this world. They 
want to see them and converse with them about both 
temporal and eternal things. This is more frequently 
the case, when any have lost their friends at a dis- 
tance, and had no opportunity of making or receiviDg 
•communications of serious and weighty importance. 
And there is another more common motive for demr- 
ing the deceased to return, which is, to know their 
fiiud condition. Many, who would not wish to go into 
the eternal world to see their departed friends, would 
yet be highly gratified to see them once more in this 
life. And it is very probable, on the other hand, that 
many or all the deceased would be very glad to retani 
to the living, either to say or do somethmg, that thej 
did not or could not say or do before tb^y left the 
world. But such mutual desires of the living and of 
the dead to meet again in this world, will not be in- 
dulged, because the dead will not be allowed to revis- 
it the earth, where they finished their course, and 
performed the last act on the stage of life. «^ As the 
cloud is dbnsumed, and vanisheth away : so he that 
goeth down to the grave shall come up no more. He 
shall return no more to lus house, nekher shall Vn 
place know him any more/^ God has placed a bar- 
rier between this and the other world ; but what that 
barrier is we know not : we only know that it is com- 
pletely sufficient to prevent all intercourse between 
the living and the dead. The living have sometioies 
requested the dead before they left the world, to break 
over this barrier and appear to them again ; and tbej 
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have engaged to do it, if it should be in their poweh 
But there has been no well authenticated instance of 
the dead's returning from the world of spirits. In this 
case, as well as in many others, God confirms by his 
providence what he has declared in his word. He 
says the dead shall not return, and he does not allow 
them to return. It is true, in several instances he has 
raised the dead miraculously to answer some import- 
ant purposes. But such instances serve to confirm the 
general truth, that the dead shall not return to this 
world again. Why God will not sufier the dead to re- 
turn, we can only conjecture. It may be, as the apos- 
tle Paul suggests, because neither the happy nor the 
miserable can communicate to the living what they have 
seen, or known among the dead ; or it may be be* 
cause, as Christ intimates, no communications that 
either the happy or the miserable could make, would 
be of any real service to confirm the living. It is cer- 
tain, however, that for wise and eood reasons, God has 
absolutely determined, that the dead shall not return 
to this world after their spirits are absent from their 
bodies. The^ have gone to their long home, where 
they must abide forever; and where the living can 
never see them, without going to them. And this, 

II. They must all sooner or later do. 

Immediately after the apostacy of Adam, God 
told him, and through him every one of his posterity, 
^^ Dust thou art, and unto dust thou shaft return.^ 
This sentence of mortality assures all the living that 
they must go to the dead. The inspired writers sen- 
sibly realized, and repeatedly taught this solemn truth. 
Joshua says, ^^ This aay I am going the way of all the 
earth ; that is, I am goin^ where all mankind ht^e 
gone and are going. jDavid expresses the thought in 
the same language. ^^ I go the way of all the earth.'' 
Job says, ^^ Man that is bom of a woman is of few days 
He Cometh forth like a flower, and is cut down, he 
fleeth as a shadow, and continueth not His days 
are determined, the number of his months is with thee^ 
thou hast appointed his bounds that he cannot pass," 
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As for himBelf he says to God, '' I know that thou wilt 
bring me to death, and to the house appointed for all 
living.^' And speaking of one that was dead, he says, 
« The clods of the valley shall be sweet unto him, 
and every one shall draw after him, as there are innumer- 
able before him.'' David says, *• Hear this, all ye peo- 
I)le ; give ear, all ye inhabitants of the world : both 
ow and high^ rich and poor together. They that trust 
in their wealth, and boast themselves in the multitude 
of their riches ; none of them can by any means redeem 
his brother, nor give to God a ransom for him : that 
he should live for ever ; and not see corruption.'' An4 
it is said, ^ There is no man that hath power over the 
spirit to retain the spirit ; neither hath he potter in the 
cloy of death : and there is no dueharge in that war.^' 
It does not depend upon the choice of the living wheth- 
er they shall die and go to the dead. They are under a 
natural necessity of dying, either by disease, accident, 
violence, or the infirmities qf old age, which none can 
escape, who escape all other causes of death. And 
when the dust returns to the dust, the spirit must go 
to God who gave it. All the art of man can do no 
more than to retard the stroke of death, it cannot pre- 
vent its fatal effect. This has been demonstrated by 
the experience of nearly six thousand years. During 
such a long period of time, every mineral, Tegetable, 
and animal substance has been explored to discover 
means of preserving and prolonging life ; and yet hu- 
man life hiBts been gradually shortening from age to age. 
The word and providence of God have, therefore, put 
it beyond the Dossibility of doubt, that death must 
come, and all the living must go to the dead. But 
here a very serious Question arises, which deserves a 
serious attention : What is it for the living to go to the 
dead ? 

Though we cannot say any thing upon this question 
to gratify curiosity ; yet we may say some things which 
we all ought to know and realize. Here then it may 
be observed, 

1. That for the living to go to the dead implies their 
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passing through the change of death. This is undoubt- 
edly in all cases a very great change, and cannot be 
known any otherwise than by actual experience. 1 
know it is supposed, that some have suffered all the 
anguish, or distress of dying, without being dead. 
They refer to instances of those, who have been re- 
covered from long fainting, swooning, and merely ap- 
parent drowning. Though persons who have lain long 
in a fit, or swoon, or trance, or in a state of drowning, 
may rememember and relate their peculiar views and 
sensations in such circumstances ; yet neither they nor 
others can certainly determine, that they really expe-^ 
rienced all the pain or pleasure of dying. The plea- 
sure I say, because it is more than possible for God to 
give some an easy , and pleasant passage out of time 
into eternity. But so far as our observation extends, 
it appears that death is generally extremely painful. 
Hence the agonies of death have become a familiar 
expression to denote the exquisite pains of dying. 
And it is principally on account of what is supposed to 
be endured in death, that it is called and feared as the 
king of terrors. The pains of death are usually cor- 
respondent to the causes which produce it. Those 
whose natures are exhausted by old age, often seem 
to die in more ease, than many others. Those who 
die with a lingering disorder, seem to die in nearly the 
same manner. Those who die in their early days, by 
acute diseases, often experience greater distress in 
dying. And those who fall by casualty, or violence, 
generally suffer the keenest agonies of death. But 
though the living may be most affected by the appar- 
ent distresjs of the dying, yet they themselves may en- 
dure much more than they appear to endure. So that 
none can know what it is to pass through the great 
change of death, until they are actually called to en- 
dure it. ^ And this all the living must experience, in 
order to go to the dead. Death is the only door 
through which the living can go to departed spirits. 
By whatever means they arc brought to their dying 
hour, it will be a serious and Folemn scene to pass 
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through the dark entry, which leadet out of time into 
eternity. 

2. For the linng to go to the dead, implies their com<' 
mitting their bodies to the dust from which they were 
taken. Whether their bodies are emaciated, or full of 
vigour and activity when they leave them, they must 
see corruption, which is the natural and unavoidable 
effect of death. As soon as the soul departs from the 
body, the body tends to dissolution, and must be con- 
sumed, whether it be laid in a costly tomb, or be de- 
posited in a common grave, or thrown into the ocean, 
or lie neglected and unburied on the surface of the 
earth. The ancient heathens were very solicitous 
about the body after death. They had a strange no- 
tion, that departed spirits could have no rest so long 
as their bodies lay unburied. Though this be a ground- 
less and absurd opinion, yet it must be a serious consid- ^ 
eration to the living, that they must go to the dead 
through the grave, that dark and silent and dreary 
mansion, appointed for all men. If there be something 
solemn and revolting to go into a tomb, or a grave 

Erd, or a field where thousands have been slain, and 
\ their bones to whiten in the sun ; how much more 
solemn and striking must be the thought of actually 
lying in the graire and mouldering into dust, as the dead 
have done for thousands of years past. How many 
human bodies have been devoured Dy monsters in the 
sea ? how many have been devoured by beasts of the 
desert ? and how many have gradually mouldered to 
dust and mixed with their mother earth ? No mark or 
vestige can be found on the earth of Adam and Eve, and 
of their numerous posterity for four or five thousand 
years past, and were it not for sacred and profane his- 
tory, we could not have kttown, that they ever existed in 
this world. And all the living are now constantly fol- 
lowing those departed inhabitants of the eart|],^into the 
land of silence and oblivion. When the living go to 
the dead, they go to the grave, which will cover them 
in darkness and blot out their names from under hea- 
ven. They will soon become unknown and forgotten, 
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by those who come after them. Who can tell where 
Abraham, Isaac, and Jacob lie ? Who can tell where 
Moses and Aaron lie ? Who can tell where the kings 
of Judah and Israel lie ? Or who can tell where the 
prophets and apostles lie ? They are all gone to the 
dead through the grave, where all the living must fol- 
low them. ^^ One generation passeth away, and another 
generation cometh.^' All who are now living will soon be 
gathered to their fathers, and mix with the great con- 
gregation of the dead, ^ alike unknowing and unknown.^^ 
3. For the living to go to the dead implies, that they 
must follow them not only into the grave, but into eter- 
nity. The bible gives abundant evidence of the ex- 
istence and activity of the soul after it leaves the body. 
Our Saviour spoke of Abraham, Isaac, and Jacob aa 
still living. Moses and Elias appeared with Christ oh 
the mount of transfiguration. We read of the spirits 
of just men made perfect. We are exhorted to follow 
those, who through faith and patience inherit the pro- 
mises. Stephen committed his departing spirit into 
the hands of the Lord Jesus Christ. Christ promised 
the penitent malefactor, that he should that day be 
with him in Paradise. And Paul desired that he might 
die in order to be the sooner with Christ. Nor is it 
less evident, that the souls of the wicked exist after 
death and go into eternity. We have, therefore, just 
ground to conclude, that all who have already died 
are gonc^nto eternity, where they are in full exercise 
of aU their rational powers and faculties. It clearly 
appears then, that when the living go to the dead, they 
go into the world of spirits, where the immense num- 
ber of the human race, that have lived and died from 
the beginning of the world to this day, are now col- 
lected together in their appropriate mansions. How 
many of the living would rather never see the dead, 
than go where they are now to be seen ? But they 
must all go, whether willing or unwilling, and see a 
world of spirits, which is unspeakably different from 
this. What an amazing impression must the world of 
spirits make upon all when they enter into that untried 
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and before unknown st<ite ! This is a serious part of 
dying, and far more interesting than merely committing 
the body to the dust. All that we see of death, this 
Bide of eternity, looks like sleep and rest ; but those 
who die see something infinitely more solemn and in- 
teresting. They actually go to the dead, and see them 
in their new and deeply affecting situation. It is some- 
times very striking to see how much a person we were 
once acquainted with, is altered by age, or by sick- 
ness, or by adversity, or even by prosperity ; but the 
alteration in the views, and feelings, and appearance 
in departed spirits, is undoubtedly far greater than any 
alteration they ever underwent in this Ufe. It is im- 
possible to form a conception of departed spirits until 
We go to them, and see them in their eternal state. 
To go from one material world to another, where all 
the inhabitants are clothed in the same material bodies 
that we are, would be a very novel and surprising tran- 
sition ; but to go from a material to a spiritual world, 
where all the inhabitants are immaterial spirits, must 
be far more astonishing and affecting. And this great 
transition all the living must make when they go to the 
dead. Besides, 

4. The living must go to the dead, not merely to 
see where they are and what they are, but to dwell 
with them for ever. Many, perhaps, would be really 

fdeased to have a vision of the invisible world, as 
saiah, Paul, and John had, and to be permitted to sur- 
vey the scenes, and objects, and inhabitants, of a happy 
and miserable eternity, if they might be permitted to 
return, as they were. But the living must go into the 
invisible world, not as mere spectators of it, but as 
everlasting inhabitants in it. Ihey must go never to 
return to the world they have lefl. They must remain 
among departed spirits to all eternity. This is the 
most solemn and impressive idea of death. It struck 
the mind of Job with peculiar awe and solemnity. 
" Are not my days few ? cease then, and let mc alone, 
that I may take comfort a little, before 1 go whence 
I shall not return.'*^ Accordingly, men^s dying is reprc- 
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sfentcd as ^ their going to their long home?"* As soon ad 
they reach the worl4 of spirits, they will find a place 
prepared for them, in which they must remain to in* 
terminable ages, whether it be among the happy, or 
among the miserable. The miserable are, by some 
means unknown to the living, separated from the bless->- 
ed. And though all at death ^lU go into the eternal 
world, yet individuals will go to that part of it, which 
is allotted to them for their final residence. The un^ 
holy will ffo to the unholy, whose abode is in the 
regions of darkness and despair; and the holy will go 
and dwell with the spirits of just men made perfect. 
Every departed soul will immediately know its final 
destination, the moment it enters the invisible world. 
It will immediately meet a multitude of spirits like 
itself, in character and destination^ whose smiles or 
frowns will excite unutterable sensations of hope or 
fear; -of joy or sorrow. When Lazarus died, he was 
carried by angels into Abraham^s bosom. Departed 
spirits never get lost in their passage from ttiis to 
another world, however great the distance. They are 
probably conveyed by those good, or evil spirits who 
attended them througn the scenes and changes of their 
probationary state. Good men are attended by good 
angels, and bad men b^ bad angels. They know, by . 
their conductors, whither they will be conducted* 
Who can conceive the strong and strange emotions of 
their hearts, while traversing unknown regions, with 
their new conductors, to the places of their final and 
eternal residence ! But ihexv joyful^ or painful antici- 
pations will be more than realized, when they actually 
meet the smiles of heaven, or the frowns of hell, which 
will continue as long as they exist Thus going to the 
dead, is going into a blessed or miserable eternity be- 
yond the grave ; and it is the prospect of such future 
and eternal consequences of dying, that renders death, 
of all events, the most solemn and interesting to the 

i:..: 
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improvement. 

1. If the living must go to the dead, then their sep- 
aration from one another will not be of long duration. 
The living are apt to be deeply affected with the 
thought, that they shall not soon, if ever, see their de- 
parted friends again. As they know that the dead 
will not return to them, they seem to forget, that they 
shall go to the dead, and may Very soon see them in 
another world. When children see their dear parenUs 
die, they are ready to imagine, that they shall never 
see them again. When parents see their dear children 
die, they are ready to imagine, that they shall never 
see them again. ^^ A voice was heard in Rama, la- 
mentation, and bitter weeping ; Rachel weeping for 
her children, refused to be comforted for her child- 
ren, because they were not^ Her imagination perverted 
her reason, and led her to despair of her ever seeing 
her deceased children, either because she thought 
that they had ceased to exist, or because she forgot 
that she must soon follow them into eternity. And 
there is no doubt that other bereaved parents have 
thought and grieved as Rachel did. Parents and chil- 
dren, the nearest and dearest relatives and friends, 
can very patiently bear a separation from one another, 
while they cherish an expectation of soon meeting to- 
gether again; but when death separates them, they 
can hardly support it, because it seems like an eternal 
separation. This is a mere imaginary idea. The time 
of their separation is short. The living will soon fol- 
low their departed friends to that world where they 
will remain tor ever. If the living did but properly 
realize their own frailty and mortality, they would not 
imagine, that their separation from their deceased 
friends was either final or lasting, but very short and 
momentary. The dead,' who realize what eternity is, 
view the longest life as. a moment, and expect soon to 
see those whom they left behind, bewailing a long, if 
not a lasting separation. The universal and deep 
mourning of the living for the dead, is one of the most 
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striking evidences, that their inward thought is, that 
they shall live for ever, never iiee corruption^ nor fol* 
low those who have gone before them into eternity. 
* All men think all qien mortal but themselves/' 

2. If the living must go to the dead, it cannot be a 
natter of great importance, whether the time be longr 
tr or shorter before they go into the world where their 
leparled friends are gone. They are extremely apt 
to make great account of the distance of death and 
eternity. While they vainly imagine, . that it is a great 
vhile before they shall be called to meet death, and 
ro to the dead, they feel little anxiety about leaving 
;he world ; but when death and eternity appear near, 
bey are greatly alarmed. It will be as interesting to 
neet deaui late, as to meet it early, and indeed the 
ionseauences will be much more interesting. Death 
vas tar more interesting to Methuselah than to 
\he\. Methuselah lived eight or nine hundred years 
onger in his probationary state than Abel did, and ha4 
I much more solemn account to give of himself than 
kbel had. The truth is, the longer men live in this 
irobationary state, the more serious and interesting 
vill the consequences be of their going to the dead in 
he eternal world. This seems to ue forgotten by those 
yho lot upon long life, and console themselves, that it 
} a great while before they shall close their eyes- upon 
his world and open them in another. They have no 
^r of dying, if they may be only spared to the latest 
lOur of life. They are willing to follow their fathers 
nd mothers, their brothers and sisters, and even their 
wn children to the grave, if they may be permitted to 
tay behind, and not go before them, nor with them, 
tut if they are young, they may soon follow the young 
rho have ^ne before them ; and if they are old, they 
iwl certmmy soon follow both the young and the old, 
rho have gone the way of all the earth, and not only 
ee them, but dwell with them for ever. It is one of 
iie most common and fatal delusions, to put far away 
ie evil day of death, which is always near, and may 
e at the very door. It was this delusion, that ruined 
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the unwise man, who laid up goods for many years, 
and said to bis soul, eat, drink, and be merry. U was 
this delusion, that destroyed Dives, who desired the 
dead to be raised to warn his living brethren of the 
same delusion, and prevent their coming to him in his 
state of torment. And it is this delusion, that now 
keeps thousands thoughtless, prayerlcss, and graces 
less. As they dread going to the dead, so they dread 
to think of it, and prepare for it. 

3. If those who die go immediately to the dead ; then 
every instance of mortality may be as affecting to the 
inhabitants of (he other world, as to those in this* In 
this world death is always more or less affecting to the 
living, in a larger or smaller circle. Solomon repre- 
sents every instance of mortality as affecting to the 
living. He says, ^^ It is better to go to the house of 
mourning than to go to the house of feasting : for that is 
the end of all men ; and the living will lay it to his 
heart.'^ Death has always been the greatest source of 
sorrow to all the inhabitants of this world. Many 
who deem it a mark of weakness to shedT tears on any 
other occasion, think it not beneath them to weep 
with them that weep, and mourn with them that 
mourn, on account of the decease of their friends or 
fellow men. The reign of death from Adam to Mo- 
ses, and from Moses to this day, has made this world 
a vale of tears, and a scene of bitter lamentation and 
sorrow. But the living have never seen death only on 
one side, and that which is the least solemn and in- 
teresting. They have seen only the sickness, the 
pains, and the terrors of the dying ; but have never seen 
the eternal consequences of death in the invisible world. 
These must be unspeakably more affecting to eveij be- 
nevolent heart in heaven, and to every selfish heart in 
hell, than any of the previous or attendant cireaqustaii 
ces of death in this world. If the conversion of a soul 
fills all heaven with joy, there is reason to think, that 
]the arrival of that soul in paradise, spreads a greater 
and more general joy among the blessed who had been 
wmting for the happy event While those who ar^ 
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left lament, those who meet rejoice with joy unspeak*- 
able, and full of glory. , The spirits in prison are not 
less^ though differently^ affected by the arrival of a poor, 
miserable, guilty, malignant spirit among them. Like 
Dives, they dread the increase of their numbers, which 
adds poignancy to their torments. The prophet fore- 
warned the king of Babylon, that *^^// from beneath 
should be moved at his coming.'' As there is not a day 
nor an hour passes, without deeply afiecting the hearts 
of some in this world, by the death of others, so there 
is not a day nor an hour passes, without deeply af- 
fecting by the same event, the hearts of some in the 
world of spirits, who are never stupid, or torpid, but 
always awake and alive to every thing of serious 
and eternal importance. 

4. If the living will go to the dead rn the manner 
that has been described ; then we may see one reason 
why good men have often been willing to die. Job 
said, **I would not live always — all the days of my 
appointed time will I wait till my change come.^ Good 
old Simeon said, ^^ Lord, now lettest thou thy servant 
depart in peace, according to thy word.'^ raul said 
in the name of christians, ^^ We are confident, and 
willhig rather to be absent from the body, and to be 
present with the Lord.'' The truth of such declara- 
tions was often verified, by the peaceful and joyful 
deaths of the ancient patriarchs. It is not incredible, 
that good men should be willing to die, since there is 
one good reason for it, and that is, their desire to go 
to the dead, to see them, to converse with them, and 
to dwell with them for ever. They have a sincere de<^ 
sire to see the first parents of our race, the patriarchs, 
prophets, apostles, primitive christians, their former 
pious relatives, friends, and acquaintance, with whom 
they took sweet counsel together and walked to the 
bouse of God in company ; and above all, they ardency 
desire to see the Lord Jesus Christ enthroned in glory 
at his Father*s right hand. They live in hope, that 
death will not only put a final period to all their pres* 
cnt trials, troubles, and sorrow^ ; but introduce them 
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into the presence of spch amiable and glorious person- 
' ases. Tnough they sometimes tremble at the thoughts 
of death ; yet their hopes often overcome tlicir fears, 
and make them willing to pass through the dark valley 
which leads to the world of light. They live in the 
habitual exercise of that faith, ^^ which is the substance 
of things hoped^or, and the evidence of things not 
seen.^ xhey see, by the eye of faith, something beyond 
ihe grave worth dying for. They anticipate the 
blessedness of being where Christ is, where the spir- 
its of just men made perfect are, and where all holy 
beings are perfectly united in love, communion, and 
felicity. If^oodmen may have such views, desires, 
and hopes, it is reasonable to believe, that they may 
be willing to die. A cordial and firm belief of the gos- 
pel, which has brought life and immortality \o light, 
will account for the peace that christians enjoy, and 
the hopes they entertain, and the willingness they 
sometimes express, of being absent fron^ the body and 
present with the Lord. What if some do not believe 
this to be true, shall their unbelief make it false ? 
Paul actually took his leave of th^ world with joy, aqd 
triiimphed in the full view of eternity. He cries, ^^ I 
nm now ready to be offered, and the time of my depart- 
ure isatbana. I have fought a £ood fi^ht, I have fin- 
ished my course, 1 have kept the faith. . Henceforth 
there is laid up for me a crown of righteousness, 
which the Lord the righteous judge shall give me at 
that day : and not tq me pnly, but unto all them also 
that love his appearing.'- How many since PauPsday 
have expressea similar viei^s and hopes, and appeared 
entirely willing to die, and go to the general assembly 
and church otthe first bom in heaven. 

5. If the living must go to the dead, then we may 
learn one reason, why mankind in general are so loath 
to die. It is not always owing to men's relucti^nce to 
leaving this world, but their dread of going into anoth- 
er. They do not wish tq meet either saints, or sinners 
in the world of spirits. They know, that they can find 
no pleasure in seeing and conversing with the saints in 
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light, and can find nothing but pain, g;uih, and des- 
pair, in seeing ancPbonversing with the spirits in pris- 
on. They can see nothing beyond the grave but what 
they hate and dread, and this makes them so reluct- 
ant to dying. They would be willing to leave a world 
in which they have experienced nothing but vanity 
and vexation of spirit, but they cannot bear the 
thought of going into a world where they cannot see a 
gleam of light or joy, but a state of everlasting dark- 
ness and despair. And there arc others who dread 
dying, not merely because they fear the pains of 
death ; but because they fear the awful consequences 
of going into an unseen and untried world, from 
whence they sliall never 'return. They wish to avoid 
seeing saints in nil their glory and blessedness, and 
are still more anxious to avoid seeing those, who are 
receiving the due reward of their deeds, where there 
is no light, nor peace, nor hope. I know some say 
they are only afraid of dying, but not of being dead ; 
but this is probably owing to their not looking through 
the grave into a boundless eternity. There are, 1 be- 
lieve, bu^ very few, who are willing to ^o into another 
world, that are not willing to go througn the pains of 
death, to get there. That faith which reconciles men 
to go to the dead, generally reconciles them to go 
through the dark, dreary, or painful valley of death. 
So that the real cause of men^s being so unwilling ttf 
die, is the fear of what they may see, or hear, or suffer 
after the pains of death are over, and they are fixed 
in eternity^ And all who are in a state of onrenewedl 
nature, and under the dominion of a totally corrupt 
heart, have solid reasons to fear going to the dead, 
and meeting the inhabitants of heaven, or hell. The 
day of death must be a tremendous day to all who are 
unprepared for heaven. To be driven away in their 
wickedness, is to be banished from the gracious pres- 
ence of God, from the smiles, approbation, and soci- 
ety of the blessed, and to be doomed to dvrell and 
suffer with the giriltiest, vilest, and most miserable 
creatures in t^e universe ; and ^^ can their hearts en- 
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dui'e, or their hands be strong) ii^he day that ^od 
shall thus deal with them ?" • 

6. If the living must go to the dead ; then a realizing 
tense of this solemn truth, would have a happy tend- 
ency to qualify the grief of mourners, and turn their 
thoughts into a proper channel. They are extremely 
apt to ponder upon the mere idea of separation, of a 
hng, if not final separation. It is true, their departed 
ffiends have left them, and gone to their long home. 
It js true, that they will never return, and you will 
never have another opportunity to see them, to con- 
verse with them, or to enjoy their company, or assist- 
^nce, or protection, or consoling sympathy. But why 
should you cherish and increase your sorrows by 
dwelling upon the imaginary idea of a long separation ? 
The separation will not be long, if you are prepared 
for heaven, and they are gone there, for you will soon 
'go there, and see them, and converse with them, and 
awell with them for ever. And all the pains of a short 
separation will be infinitely outweighed by a joyfiil 
meeting, and an everlasting residence together in the 
kingdom of glory. But if you are not prepared for 
heaven, and they are not gone there, it is a mercy 
that you are separated from them, and it will be an in- 
finitely greater mercy, if you should be for ever sepa- 
rated from them, w hv then, I repeat the question^ 
should mourners nourish their grief, by pondering up- 
on the idea of a long separation ? They ought to turn 
their chief attention to what they now are, and what 
their departed friends now are. These are subjects 
of the greatest solemnity and importance. And while 
these occupy their thoughts, the mere idea of separa- 
tion will dwmdle into insignificance. Their tears will 
cease to roll, but their hearts will not cease to feel. 
To think of following them into the grave will produce 
tenderness and tears ; but to think of following them 
into eternity, will produce self-reflection, self-examin- 
ation, and probably self-condemnation. These exer- 
cises have a tendency to do mourners spiritual good, 
and to prepare them far a happy meeting with their 
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departed friends, or for a happy and eternal separa- 
tion from them. It is affecting to look into the grave, 
but it is far more solemn and useful to look into eter- 
nity, where all departed spirits are gone, and will forr 
ever remain. The contemplation upon the' scenes and 
objects of eternity, is, of all things, the best suited to 
afford consolation to mourners, if they ought to receive 
consolation ; and if that does not afford them consola- 
tion, there is nothing else in the universe can, in their 
present situation. The recent mourners^ and there is 
a number of such, are entreated to attend to the source 
of consolation, which this isolemn subject suggests. 
And if they are not prepared, they are entreated to 
prepare, to contemplate eternity with joy and hope. 
This will dry up their tears, and give them that peace 
and consolation, which neither the death of others, nor 
their own death can destroy. 

Finally, it is the immediate and indispensable duty 
of every person of every character, age, and condi- 
tion, to prepare to go to those who have gone from 
them, and will never return. All must go to meet their 
departed friends, and they must go where they are. 
Though their bodies are in their graves, yet their spirits 
are not there, but in eternity, and there they must 
go to find them, and when they have found them, they 
must abide with them. When the living visit their de- 
ceased friends, they must pay them a long, an endless 
visit, which will be unspeaKably delightful or dread/vl^ 
But every one must go to the dead, whether willing or 
unwilling to go. Living parents mdst go to their de- 
ceased children ; living children must go to their de- 
ceased parents ; living brothers and sisters must go to 
their deceased brothers and sisters ; and living friends, 
must go to their deceased friends. All must go, none 
can be excused ; and none know how soon they must 
leave the living and go to the dead. The grave is 
without any order. The time of their departure out 
of this into the eternal world cannot be long to any. 
It is certainly near at hand to the aged. There is but . 
a step between them and death. And though the 
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young may live many years and rejoice in them all, yet 
the day ot darkness and death will soon arrive, when 
they too must go the way that all the world have 
hitherto gone. But providence is every day telling us, 
that chilaren and youth, and those in the midst of their 
days, may meet a premature death.. No one knows 
what a day may Imng forth to himself. ^< Go to now, 
ye that say, to-day or to-morrow we will go into such 
a city, and continue there a year, and buy and sell, 
and get gain : whereas ye know not what shall be on 
the morrow. For what is your life ? it is even a va- 
pour that appeareth for a little time, and then vanish- 
eth away. For that ye ought to say. If the Lord will, 
we shall live, and do this or that.^' The serious ques- 
tion now is, are you who mourn, and you who rejoice 
prepared to go to the dead ? Are you prepared to go 
to those who have left you, whether they were pre- 
pared to leave you or not ? Are you prepared to see 
them, whether they are holy or unholy, happy or un- 
happy ? If you are cordially reconciled to God, and 
have secured his favour and protection, you are pre- 
pared to go into eternity, and to see all that is to 
be seen, and to know all that is to be known there ; 
but if you are not prepared to meet God, you are not 

Erepared to meet departed spirits, whether they are 
oly and happy, or unholy and miserable. The questioD 
k not, whether you are willing to leave this trouble- 
some world, but whether you are willing to meet both 
the holy and unholy, the happy and the miserable in 
another world. This question demands serious self- 
reflection, ami self-examination. The recent instan-* 
ces of mortality as well as another serious circum- 
stance, imperiously call upon us all, to look into ouf 
own hearts, and inquire whether we are prepared to 

fro to the dead, who have left us and gone into eternity, 
i-om whence they will never return. It would be 
strange if none of you should this day recollect, that 1 
have finished the forty-eighth, and entered upon the 
forty-ninth year of my ministry among you.* I have 

• April 19tU 
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buried, perhaps, seven or eight hundred hearers, yfho 
are gone into eternity, ivhere I must shortly meet them. 
It would be strange indeed, if I should not habitually 
bear in mind the consequences of my preaching to 
them and to myself, and in some measure realize, that 
1 watch for souls as one that must give account. And 
under this impression, can you think it strange, that I 
have said so much coQceminK the eternal happiness to 
be enjoyedy and the eternal misery to be suffered be- 
yond the grave ? 1 expect to meet those of my hear* 
ers who are gone before me^ and those who shall fol- 
low after me into eternity. 1 wish to make divine 
truths and divine objects appear to you in this world, 
as I expect they will appear to you aijid to me in anoth- 
er world. It becomes me to call myself to an account 
how I have preached the gQspel ; and it becomes you 
to call yourselves to an account how you have heard 
it. It becomes me to view both you and myself in the 
light of eternity, and to preach as a dying creature to 
dj^ing creatures. I shall sooq cease to speak, and you 
will soon cease to hear me ; but what I have said, and 
ou have heard, will never be erased from our minds, 
t will be a savour of life unto*life, or a savour of death 
unto 4cath. I am preaching and you are hearing for 
eternity ; and may God, in his infinite mercy grant, 
that the preacher and Rearer may be each other's 
crown of rejoicing in the day of the JLord Jesus ! Amen, 
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THE FINAL HARVEST. 

MATTHEW XIII. 39. 
The harvest u the end of the world. 

After Christ bad spoken and explained the parable 
of the sower, *^be put ibrtb another parable saying, 
The kingdom of heaven is likened unto a man who 
sowed good seed in bis field. But while men slept, 
his enemy came and sowed tares among the wheat, 
and went his way. But when the blade was sprung up, 
and brought forth fruit, *then appeared the tares also. 
So the servants of the householder came, and said unto 
him, sir, didst not thou sow good seed in thy field ? 
fromwhejlce then hath it tares r He said unto them, 
An enemy hath done this. The servants said unto him, 
Wilt thou then that we go and gather them up? But 
he said, nay ; lest, while ye gather up the tares, ye 
root up also the wheat with them. Let both grow 
together until the harvest: and in the time of bar-, 
vest I will say to the reapers, gather ye together first 
the tares, and bind them in bundles to bum them : 
but gather the wheat into my bam.'* This parable 
Christ spake to the multitude, in the hearing of bis 
disciples, who, when Jesus had sent the multitude 
away, and went into the house, <^ came unto him say- 
ing, declare unto us the parable of the field. He an- 
swered and said unto them. He that sowed the good 
seed 181 the Son of man ; the field is tl)e world ; th? 
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good seed are the children of (he kingdom, but the 
tares are the children of the wicked one ; the enemy 
that sowed them is the devil ; the harvest is the end of 
the world ; and the reapers are the angels. As there- 
fore the tares are gathered and burnt in the fire ; so 
shall it be in the end of the world ; the Son of man 
shall send forth his angels, and they shall gather out of 
his kingdom all things that ofiend, and tnem who do 
iniquity ; and shall cast them into a furnace of fire : 
there shall be wailing and gnashing of teeth. Then 
shall the righteous shme forth as the sun, in the king- 
dom of their Father. Who hath ears to hear, let him 
hear.^' By this parable Christ gives us a lively and 
striking representation of the last day. " The harvest 
is the end of the world." The time of harvest, is the 
time when men reap the fruits of their long and pain- 
ful labours. So the end of the world is the time, when 
God will reap the fruits not only of his own labours, 
but of the labours of all whom he employs in his vine- 
yard. The text in this connection plainly teaches us, 

That God will have a harvest at the end of the 
world. 

I shall endeavour to make it appear, in the first 
place, that God will have a harvest, and in the se- 
cond place, that this harvest will be at the end of 
the world. 

God is the wisest, the most powerful, and most act- 
ive being in the universe. He always proposes some 
wise and important end in all he does. -No wise man 
will cultivate and sow his field, without a design of 
reaping a valuable crop. Who then can suppose, that 
God will be incessantly sowing, without any design of 
reaping ? He had a wise design in creating the world, 
and he is constantly exerting his almighty power in 
accomplishing his primary and important design. He 
employs his powerful influence every moment in pre- 
serving and governing the world, in causing the regu- 
lar succession of day and night, of winter and summer, 
of seed time and harvest, and in bringing about every 
event, that takes place in any part of his vast dominions. 
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And can we entertain the thought, that he will eiiert 
his omnipotence for thousands of years, without obtain- 
ing his oVject, and enjoying the fruits of his labours ? 
The ultimate end of all labour is rest and enjoyment 
Men labour in one season, in order to enjoy rest in 
another. God intends, that all his great and laborious 
exertions shall terminate in eternal rest and enjoy- 
ment. Though his plan of operation be immensely 
great in duration, as well as extent, yet it must be 
completely accomplished. Though his seed time may 
continue many thousand years, yet it is inseparably 
connected with the harvest. To suppose, that he 
should be eternally creating new worlds, or new mo-> 
difying old ones, would be to suppose, that he has no 
perfect, consistent, and ultimate end in view. And to 
suppose this, would destroy all the wisdom of his 
operations. His ultimate end, therefore, in the crea- 
tion of this world, must be completely accomplished, 
and the accomplishment of it must put a final period to 
all his operations, and to the operations of all his crea- 
tures here below. There must be a cessation of la- 
bour, and a time of rest, in the moral world. God 
must have a time to reap as well a3 to sow, a time to 
enjoy as well as to labour. It is just as certain, that 
he will have a harvest, as that he now has a seed 
time. 

I proceed to show, 

II. That God's harvest will be at the end of the 
world. It is more than three months, it is more than 
three years, and it may be more than three thousand 
years before his harvest will come. His field is the 
world. His labourers are now sowing, and preparinfif 
the way for the great harvest ; but it will not come till 
the end of the world. For neither the wheat, nor the 
tares in the field, will come to maturity before, that im- 
portant period. But then all rational aad accountable 
creatures will appear in the perfection of their natures 
and characters, and be fully ripe for a final separation. 
And when the wheat and the tares, or the righteous 
and the wicked, shall be separated and fixed in their 
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final and unalterable state, then God will rest from 
his labours, and reap the happy fruits of all his works 
of creation, providence, and redemption. This is 
that glorious consummation, which will take place at 
the end of the world. But in order to a more clear 
and full illustration of this interesting subject, I will 
enter into particulars, and observe, 

1. That God will, at the end of the world, reap 
the rich and glorious fruits of his own labours. He 
has been labouring, in a certain sense, from the early 
days' of eternity. Before the foundation of the worldf, 
he formed the best possible plan of operation, and de** 
termined all things that should ever take place, by his 
own operations, and by the operations of all his crea-^ 
tures. Thougii he formed this ereat, complicatedf 
and comprehensive design with perfect ease; yet it re^ 
quired the highest possible effort of his all-knowing, 
all-wise, and all-benevolent mind. It requires consid- 
erable mental exertion in a man of large property, tb 
form a wise and correct plan of his own conduct, and 
of the conduct of all whom he employs in his service; 
and it requires still greater mental exertion in a gene- 
ral of a numerous army, to form a wise and compli- 
cated plan of his own conduct, and of the various^ 
operations and movements of all under his command. 
But it required an infinitely greater exertion of the 
Deity to determine in his own mind, how many worlds 
he would make ; how many creatures he would form ; 
and how he would dispose of them all through every 
period of their existence. Having made these astonish- 
ing mental exertions in adjusting the whole plan of cre^ 
ation, he began to labour with his own hand. By his 
omnipotent hand, he brought heaven and earth, angels 
and men, out of nothing into being ; and by the same 
hand, he constantly upnolds and governs all his crea- 
tures, and his works. He universally controls all the 
views and designs, and conduct of angels and men, 
and employs them all as labourers in his vineyard, and 
as instruments in bis hand, of executing his original 
£|Bd ^ternal purposes. Thus God, speaking after the 
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manner of man, has been labouring, in devising th^ 
plan of creation, in performing the work of creation, 
and in duperintending both the natural and moral worlds 
from the beginning to this day ; and he will continue 
his constant and laborious operations till the end of 
time. Then his harvest being fully ripe, hewillgatb** 
er it in, and reap the fruit of all his labours, from the 
beginning to the end of the world. His harvest will 
not be blasted nor injured, by any unforeseen or unex- 
pected accident, but be a complete compensation for 
all his laborious exertions, and a complete fulfilment 
of his benevolent desires and designs. 

2. At the end of the worlds God will reap the fruits 
of all the labours of his holy creatures. These are his 
faithful and industrious servants. All the holy angels 
are his -ministering spirits, and continually engaged in 
his service. They guarded the tree of life. By thenif 
he conveyed his messages to the patriarchs and proph- 
ets, in former ages. And he still employs them to 
minister to those who shall be heirs of salvation, both 
while thejrlive, and when they die. He employed 
the ministry of angels, in giving the law at mount Si* 
nai. He employed the instrumentality of angels in 
destroying Sodom, and spreading destruction in the 
camp of the Assyrians. He sent angels to announce the 
birth of Christ He sent an angel to strengthen Christ 
in his agony in the garden. He sent angels to watch 
the sepulchre of Christ, and to confirm (he truth of his 
resurrection, and ascension to heaven. And there i» 
reason to think, that he continues to employ a vast 
many angels to carry on the purposes of his provi- 
dence and grace. With all these powerful and faith- 
ful labourers in his service, all good men always have 
been, and always will be united, while they remain on 
the earth. All the real friends of God, in every age, 
and in every part of the world, have freely and faith- 
fully laboured in his vineyard. Adam, Seth, Enoch, 
Noah, Abraham, Isaac, Jacob, Joseph, and all the 
patriarchs, spent their long lives, in serving God and 
their generation?. Moses and Aaron, Caleb and Joshua, 
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Samuel and the prophets, were no less faithful and 
zealous in doing the M'ork, that God gave them to do. 
If to these eminent servants of God, we add the apostles 
and primitive christians, and all the good men that 
have ever lived from the beginning of the world to this 
day, and all that ever shall live from this day to the 
end of time, the labourers in the Lord^s vineyard will 
appear immensely numerous. Solomon employed no 
less than one hundred and fifty thousand labourers 
every day, for seven years together, while he was 
building the temple in Jerusalem ; but what is this 
number of labourers, in comparison with the many 
millions of labourers, that God has employed, and will 
employ in the course of seven thousand years, in 
finishing his living temple, which he is here erect* 
ing, and determines to bring to absolute perfection ? 
AVe cannot, at present, form any adequate coiiception 
of the great, and glorious, and everlasting effects of 
so many faithful labourers for so many thousand years. 
But we know, that God will reap all the fruits of all the 
labours, and sufferings, and prayers, of all who shall 
be renewed, and sanctified, and redeemed from among 
men, at the last day. 

3. At the end of the world, God will reap the fruit 
. of all his unholy, undutiful, and mercenary servants. 
Though God made all his rational and immortal crea- 
tures for himself, and formed them capable of yielding 
him a free, voluntary, and faithful service ; yet a large 
number of them have renounced their allegiance to 
their rightful Lord and Sovereign, become disaffected 
to his character, opposed to his wise and holy designs, 
and resolved to pursue their own selfish interests in di- 
rect contrariety to his. Apostate angels and apostate 
men are alienated from God, and heartily opposed to 
his cause and interest in the world, and would not, if 
they could avoid it, do any thing to promote the de- 
signs he is pursuing, and is determined to accomplish. 
But God is able to overrule all the enmity and opposition 
of fallen angels and of fallen men, in subserviency to his 
own glory, and the great interests of his kingdom. 
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This he has most clearly and strikingly manifested in 
the course of his providence, from the beginning of 
the world to the present day. He has always had the 
hearts of all his enemies in his hand, and made them 
imdesignedly willing to promote the very ends they 
hated. God designed to promote his own glory in the 
fidl and recovery of mankind. And he employed Satan, 
his first and greatest enemy, as a free, voluntary in- 
strument to promote that design, which he had no de- 
sire, nor intention to promote. And after the apostacy 
of the human race, we find, that God employed evd 
spirits, as free voluntary agents in fulfilling the pur- 
poses of providence. He undoubtedly employed their 
invisible influence in bringing about the dispersion of 
the ambitious and idolatrous builders of Babel ; in 
sending Joseph into Egypt ; in trying the patience ot 
Job ; in hardening the heart of Pharaoh, and the hearts 
of the Egyptians ; in hardening the hearts of the seven 
nations of Canaan, and preparing them for their pre- 
destinated ruin ; and in tempting Saul, Ahab, Haman, 
and Judas, to pursue the path to their own destruction. 
God saw it necessary to brmg all these things to pass, 
a<^d employed the free and voluntary agenev of his most 
inveterate enemies^ to eflfect his purpose. There is rea- 
son to believe, that God has as constantly and univer- 
sally employed the unholy^ as the holy angels in carrying 
on his gracious designs in this fallen world. And he as 
constantly and universally employs i^nho^ atihobf men in 
labouring for him in his vineyard. lie has hitherto 
employed a vast many more sinner^ than samis^ in his 
service. It appears from both sacred and profane his- 
tory, that God employed the E^ptians^. Syrians, Ba- 
bylonians, Grecians, and Romans, to labour for him, 
in preparing the way for the coming of Christ, and the 
spread of the gospel among those, who wer^ perish- 
ing for the lack of vision. And he is now setting .the 
whole wicked world in motion, and employing their 
selfish exertions to promote his benevolent and gra- 
cious designs. And though the labours of his mercen- 
ary servants never have been, and never will be vir- 
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iuous ; yet thej always have been, and will be, un- 
speakably usejfut in promoting his ultimate end, in the 
creation of the Ivdrld. And when he has accomplish- 
ed this wise and noble end, he will then reap a rich 
harvest from their Ibng, laborious, and Undesigned ser- 
vices. I must add, 

4. That God will, at the last day, reap the fruits of 
all the labours of the Lord Jesiis Christ He cam^ 
into the world to do the will of him who dent him, and 
he delighted to do his will. He was the most faithful 
and laborious servant, that God ever employed in his 
tervice. He *ent into his Father's vineyard, and went 
about his Father's business, before he was twelve yeard 
old ; and he never lost, nor misimproved a single mo- 
ment of time, for more than twenty years. And though 
his life was comparatively short ; yet he did more itl 
that short period, than uny other person ever did, in 
more than nine hundred and sixty years, and wad far th^ 
most faithful, most industrious and most laborious ser- 
vant, that ever voluntarily entered into his Father's 
field. He knew all that he had to do and to suffer for 
his Father before hand. He knew that he had to com- 
bat the power and subtilty of Satan in the wilderness.; 
He knew that he had to work miracles, to cure all 
manner of diseases, to cast out devils, to go all over 
Judea and preach the gospel of the kingdom, to lay 
open the corruption of the human heart, to condemn 
the errours, delusions, and false religion of the appar- 
ently best and worst of men, to meet their contradic-^ 
tions, reproaches, and malignant opposition, to endure 
the heat of summer and the cold of winter, and to save 
himself and others from sinking in the sea ofTibereas. 
But these labours, dangers, and sufferings, were noth- 
ing in comparison to what he knew that he had to en- 
dure in the garden, before the bar of Pilate, and on 
the crosd, by the hands of wicked men. Though he 
fully anticipated these things and sensibly real- 
ized the tremendous sufferings before him ; yet he did 
not shrink from them, but magnanimously and cheer- 
fully resolvied to meet them. " Now is my soul trou- 
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bled : and wliat shall 1 say ? Father save me from 
this hour : but for this cause came I unto this hour. 
Father, glorify thy name.'' And when the time was 
come, that he should finish the Work that his Father 
had given him to do, he steadfastly set his lace to go 
to Jerusalem, to make his soul an offering for sin ; 
where he was derided, insulted, and with wicked 
hands crucified and slain. The painful and faithful 
labours of Christ were unspeakably greater, and more 
important, than all the labours of angeb and men put 
together. Indeed, their labours would have been of 
little account, if not entirely lost, had it not been fof 
the labours of Christ. He has done, and will do more 
than any other person in the universe, to bring home 
many sons unto glory, and to augment the holiness and 
happiness of heaven for ever. W hen he shall have fin- 
ished his mediatorial work, he will exhibit the fruits of 
bis labours before the eyes of the whole intdlligent cre- 
ation, and fill every holy heart with inexpressible joy. 
Thus at the end of the world, God will reap the fruit 
of his own labours, the fruit of Christ's labours, and the 
fruit of the labours of all his holy and unholy creatures; 
and these fruits will yield him a most glorious and 
plentiful harvest, and lay a broad and permanent 
foundation for the everlasting rest and enjoyment of all 
holy beings. 



impaov£Mext. 

1. If at the end of the world, God will reap the fruits 
of his own labours, and of the labours of aU his intel- 
ligent creatures ; then he will have a very rich and 
plentifiil harvest of every thing the most valuable and 
desirable. 

For, in the first place, he will have a rich and plen- 
tiful harvest of knowledge. None of his intelligent crea- 
tures will come to their proper maturity in knowledge 
until the end of the world, when God's ultimate end m 
the creation of it, shall be completely answered, and 
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yniYersally knoivn. Though angels have been grow- 
ing in knowledge from (he uay oT their creation to this 
day, and will continue growing in knowledge from this 
day to the great and last day; yet they will not come 
to their full growth, until they have seen all intelligent 
creatures collected together^ and all their views, and 
feelings, and exertions completely unfolded, together 
M'ith all God's dispensations of providence and grace 
towards them. Though they have been looking into 
God^s works and ways for nearly six thousand years, 
with great attention, and though thev have made great 
and rapid improvements in knowledge during ^bis long 
period, yet they may learn ten fold more in one thou- 
sand years to come, than they ever learnt before ; and 
yet not arrive at their full growth, or proper perfec* 
tion in knowledge, until the end of the world and the 
final consummation of all things. This is also equally 
true of the whole human race. Though they come in- 
to the world extremely ignorant, yet they naturally 
grow in knowledge as they grow in years ; but though 
some of them have lived Hundreds of years in this 
world, and thousands of years in another, vet none of 
them fever have, or ever will, come to the nill measure 
of perfect men in knowledge, till the end of the world. 
Then the intellectual powers and faculties of all minds, 
whether human or angclick, will come to mcUurityj 
though not to eqiuxUiy. Angek will continue a superiour^ 
and men an inferiour, order of beings ; and one angel 
will be superiour to another angel, as well as one man 
superiour to another man, in knowledge. But this va- 
riety in knowledge will be consistent with absolute per- 
fection in each individual. Now, if at the end of the 
world, the many myriads of angels, and the many mil- 
lions of the human race, will all be collected together 
in one vast assembly, and exhibit all the improvements 
in knowledge they have ever made under all the means 
of divine cultivation, which they have ever enjoyed; 
God will certainly reap a rich and plentiful harvest of 
knowledge, which will afford him unspeakably more 
ioy, than any harvest ever aflbrdod the richest man in 
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this world. Every child oif Adam will know more than 
Adam, or Enoch, or Moses, or Solomon, knew, when 
they left the world ; and all the angels will know vastly 
more, than they ever knew before God's ultimate de- 

' sign in creation was accomplished and revealed. God 
will reap a rich harvest of holiness^ as well as of know- 
le^. All the angels of heaven, and all that shall have 
been redeemed irom among men, will shine forth in 
the kingdom of their Father, in all the beauties of 
holiness. The patriarchs, the prophets, the apostles, 
all that had been sanctified and justified, will appear 
but a little lower than the angels of heaven, in their 
gracious and divine attainments. And these attain- 
ments will appear far more valuable and excellent in 
the sight ofGrod, than all their intellectual improve- 
ments. The righteous Lord loveth righteousness. 

iOod views holiness in himself and in his rational crea- 
tures, as infinitely more amiable and valuable, than 
any other excellence or perfection. And the immense 
fruits of holiness, which the immense number of his la- 
bourers in his vineyard shall have brought forth, in the 
Course of many thousand years, will vastly increase 
the value and joy of his rich harvest at the erid of the 
world. Furthermore, his harvest will then compri2& 
hot only all the knowledge, and all the holiness, but 
all the happiness of all his holy creatures. Alt his 
feithful servants will then cease from their labours, 
and enter into everlasting rest and enjoyment. They 
will enjoy that blessed kmgdom, which had been pre- 
pared for them, by all the labours of the Father, Son, 
and Holy Ghost, and of the whole intelligent creation. 
And God will then see all his holy creatures 
brought to the perfection of their natures, placed in 
Iheir proper mansions, and in the full enjoyment of all 
good. A more rich and plentiful harvest than this, we 
cannot conceive it possible for God to enjoy at the 
end of the world and final consummation of all things. 
2. If God will reap such a rich and plentiful harvest 
of knowledge, holiness, and happiness, at the end of 
the world ; tlien he deserves dur everlasting gratitude 
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find praise for his goodness in creating it. Nothing but 
mere goodness could have possibly moved him to form 
ihe great and benevolent design of creation. He was 
under no natural necessity to create the heavens, or the 
earth, nor any intelligent creatures in them. He was 
self-sufficient for his own blessedness. He might have 
enjoyed everlasting rest in the contemplation of his 
own glorious perfections. And he must have known 
before hand, that if he should create the heavens and 
the earth, and fill them with rational creatures, how 
much care and labour it must cost him and them, to 
accomplish the great, and complicated, and arduous 
design. But in the full view of all this, his benevolent 
heart moved him to create the world, and to exert all 
his perfections in upholding and governing it, until he 
kad brought millions and millions of rational and im- 
nortal beings to the highest perfection in i^nowledge, 
holiness and happiness. As this state of perfection 
will be the result of the work of creation, so we may 
safely conclude, that this was his ultimate end in bring* 
ing all things into existence. And wc cannot conceive 
that he should have formed a greater, wiser, or better 
end in the creation of the world. He will always have 
occasion to rejoice in all his works, and so will all his 
holy creatures. He will not be indebted to them for 
any of their labours, but they will always be indebted 
to him for all the good that his labours and theirs will 
finally produce. For they will fully and forever enjoy 
his rich and happy harvest at the end of the world. 
They cannot look backward to the beginning of the 
world, nor forward to the end of it, without seeing 
their indispensable obligations, to thank and praise 
him for creating goodness. And if we felt as the heaven- 
ly inhabitants feel, we should joyfully join with them 
in saying, ** Thou art worthy, O Lord, (o receive glory, 
and honour, and power ; for thou hast created all things, 
and for thy pleasure they are and were created.'^ 

3. If God will have a vastly rich and plentiful har- 
vest at the end of the world ; then we have no reason 
to expect, that he ever will have more than one bar- 
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▼est. At the end of the world, God will have created 
the heavens and the earth just as he originally intend- 
ed to create them ; he will have preserred and gov- 
erned them, just as he intended to preserve and 
govern them ; he will have brought as many intelli- 
^nt creatures into existence, as he intended to bring 
into existence; he will have brought them to that 
state of perfection in knowledge, holiness, and happi- 
ness, to which he intended to orin^ them ; and h^ will 
have completely answered his onsinal and ultiiiate 
end in the work of creation. And this will be the 
largest and richest harvest, tliat he could possibly pro- 
pose, desire, or produce. We cannot conceive, 
therefore, that after he has actually reaped this grett 
and valuable harvest, that he should desire to produce 
and reap another. The very supposition would aigut 
imperfection. It would imply, that he was not able tc 
form the greatest, wisest, and best end in the creation 
of the world, at first It is as absurd to suppose, that 
God will have more than one harvest, as to suppose, 
that he will have a thousand, or two thousand, or a 
million harvests. When God formed his original and 
eternal design of creation, he formed as great, as wise, 
and as good a design, as his boundless wisdom and 
goodness could devise, and his almighty power could 
accomplish. And unless, after the end of the world, 
he should increase in power, wisdom, and goodness, 
it will be both naturally and morally impossible, that 
he should devise or accomplish any new design in the 
work of creation. I know that some have supposed, 
that God will not gather in all his harvest at the end 
of the world. They suppose that after he has separated 
the wheat from the tares, or after he has separated the 
righteous from the wicked, and cast the wicked into a 
lake of fire, he will there ripen, and puriiy, and pre- 
pare them for the kingdom of heaven, and be reaping 
a rich harvest from the regions of sin and sorrow, for 
ages and ages, after the end of this world. And indeed 
some have supposed^ that he will continue to destroy 
old worlds and create new ones, through the endless 
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Biges of eternity. But these suppositions are plainly 
contrary to the natural and moral perfections of the 
Deity, and to his own declarations concerning the end 
of the world, and the complete accomplishment of his 
original design in the creation of it. 

4. If God shall have such a rich and plentiful har-* 
i^est at the end of the woHdithen all his feithful labour- 
ers have a bright and glorious prospect before them. 
Though they are now really wheat and the excellent 
of the earth ; yet they are in a green and imperfect 
state, and caii scarcely be distinguished by themselves 
amd others from the tares in the field. But all inteU 
ligent beings are constantly labouring to ripen them 
for the harvest, and bring them to maturity and per- 
fection in knowledge, holiness, and happiness. Though 
they are now the sons of God, yet it doth not yet ap« 
pear what they ^Ao// be : but utre know that, when he 
>hall appear, they shall be like him in every natural 
ind moral excellence, and shine forth as the sun, in 
vhe kingdom of their Father. They will rejoice to find 
hemselves, and so many myriads of rational and im- 
nortal creatures brought to a state of perfection, and 
completely prepared for everlasting rest and enjoy- 
nent But above all, they will rejoice, that God had 
perfectly obtained his supreme and ultimate end in the 
creation of the world, by his rich and plentiful harvest 
L^or his harvest will be their harvest, and they shall 
^njoy the fruits Of all his and their own labours, so far 
is they shall be capable of enjoying them. Thus light 
s continually sowing for the righteous, and gladness 
)f heart for the upright. Though the harvest they are 
preparing will not be ripe until the end of the worlds 
|ret let them not be weary in well-doing : for in dud 
season they shall reap, if they faint not. Success in 
uiy business is the most animating motive to activity. 
it was the prospect, which Moses had of the recom- 
pense of reward, that animated him to labour so long 
ind so faithfully for God. It was the prospect of suc- 
cess in bringing home many sons unto glory, that in- 
luced Christ to endure the pains and reproaches of 
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the cross. And the apostle ur^es christians to the 
greatest activity in the'service of God, from the same 
motive of success. ^ Therefore, my beloved brethren, 
be ye steadfast, unmoveable, always abounding in the 
work of the Lord ; for as much as ye know mat your 
labour is pot in vain in the Lord.'' 

5. If God always ha& been, from the beginning of the 
world, carrying on his original design oi producing a 
rich and plentiful harvest iSlt the end of it ; then none 
can cordially approve of any/iar/ of his conduct, with- 
out approving of the whole. Many, however, 
imagine, that they approve of many things he has 
done, who say they do not approve of his eternal pur- 
pose, nor of innumerable instances of his conduct in 
the dispensations of his providence and grace. But 
noiiC ciin really and heartily approve of any one thing 
fio fias done, in creating, preserving, governing, and 
redeeming the world, who do not approve of bis ulti- 
mate design in the creation of the world, and of every 
thing he has done, and employed others to do, to pro- 
duce a rich and plentiful harvest at the end of it. His 
design is uniform and consistent, and in its very nature 
and operation, deeply affects all his intelligent crea- 
tures, who either approve, or disapprove oiit. Some 
approve of it, and desire and endeavour to promote it ; 
and some disapprove of it, and desire and endeavour 
to prevent its accomplishment. None are neuters. 
Every one is on the Lord's side, or against him ; every 
one gathers with him, or scatters abroad. All in the 
invisible world, are openly for him, or against him; and 
all in this world, are realfy^ though not visibfy^ for him, 
or against him. And it is because mankind are not so 
well acquainted with God's ultimate end in^ creation, 
as the good and evil angels are, that they do not as 
openly appear and act for him, and against him. Did 
all men now only know and realize that design 
•^vliich God formed in eternity, and which he has 
been pursuing, and will finally accomplish at the end 
pf the V orld, there would not be a doubting christian, 
r: * a doubting sinner on the face of the earUi. Wheiq 
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the tares and the wheat are ripe for the harvest, there 
wiU be no diffici^ty in distinguishing them one from 
another ; so- when saints and sinners are ripe for God's 
harvest at the end of the world, there will not be a 
doubting saint or sinner. And it is in the view of God's 
harvest, that both saints and sinners, can now best dis- 
cover, whether they are really /or him or against him. 
Let them then only consider what he has plainly told 
them concerning his harvest, at the end oi the world, 
and what a separation he will make between the tares 
and the wheat, the sheep and the goats, and his faithr 
ful and unfaithful servants, and they can scarcely 
doubt, whether God's harvest will be a day of the 
greatest jot/^ or of the deepest sorrow to them. . 

6 This subject calls upon you all, to inquire, for 
what, and for whom, you have been labouring. There 
is no doubt but you have generally been industrious 
and laborious about something ; but for what have you 
been labouring ? Have you been labouring for the 
meat that perisheth, or for that which endureth unto 
eternal life ? Have you been labouring to lay up trea- 
sures in heaven, or to lay up goods for many years, and 
to become great, and rich, and happy in this present 
life only ? Have you been labouring for God, or for 
yourselves ? Have you been seeking his interest or 
your own ? Have you been workers together with 
nim, or with his enemies ? It is easy to answer these 
questions in the view of this subject. If you have ap- 
proved of God's ultimate end in the creation, preserva- 
tion, government, and redemption of the world, which 
be has been pursuing, and which he will certainly ac- 
complish at the end of it ; and if you have been labour- 
ing to prepare yourselves and others for a state of per- 
fection, in knowledge, holiness, and happiness; you 
have been labouring for God ; if not, you have been idle 
and worse than idle all your days. God says of Israel, 
^^ He is an empty vine, he bringeth forth fruit unto him- 
self." " Now, therefore, thus saith the Lord of hosts, to 
those who bring forth fruit unto themselves, consider 
your ways, ye have sown much, and bring in little ; yqf 
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eat but have not enough; ye drink, but are not filled ivitli 
drink ; ye clothe you, but there is none warm ; and 
he that earneth trages, eameth wages to put into a bag 
with holes/' It seriously concerns all to consider 
their ways, whether they have been labouring for God, 
and layiog* up treasure in heaven ; or whether they 
have been labouring for theiftselves, and are exposed 
to suffer an everlasting and irreparable loss. 

Finally, if any are conscious to themselves, that they 
have never been labouring for God, let them immedi- 
ately devote themselves to his service. He has deter- 
mined to carry into execution his eternal and ultimate 
end in the creation of the' world, and to prepare all 
things for a rich and plentiful harvest. He has been 
labouring, his Son has been labouring, his Spirit has 
been labouring, his angels have been labouring, and 
multitudes of mankind have been labouring, for several 
thousand years, to bring millions and millions of ra- 
tional and immortal creatures to the highest perfection 
in knowledge, holiness, and happiness, and yet there 
remains a vast deal to be done, in order to bring about 
this most important and desireable event. And we 
have reason to think, that God will still employ human^ 
as well ;xB other subordinate agents, in preparing things 
for his rich harvest at the end of the world. Here 
then, leLme observe, that it will not interrupt any of 
your lawful business to enter into God's vineyard and 
labour for him. It will make all your 'labours more 
pleasant, more prosperous, and unspeakably more mc- 
Jul It will entitle you to as large a portion of the 
knowledge, holiness, and happiness of heaven, as you 
can desire, or possibly enjoy. " Say ye to the right- 
eous, that it shall be well with him ; for he shall eat the 
fruit of his doings.'' ^^ And he that soweth bountifully 
shall reap also bountifully." Biit if you continue to 
neglect to serve God he will bring his harvest to matu- 
rity, gather in his wheat, and separate the tares to un- 
quenchable fire. " And there sliall be wailing and 
gnashing of teeth. Who hath ears to hear let him 
hear/' 



